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PREFACE 


It is a well-known fact that though the ancient Indians excelled 
in almost all the departments of literature, there was one important 
exception, namely, History. With the solitary exception of 
Réjatarahgint, a history of Kashmir written by Kalhaya in the twelfth 
century A. D., no other book in Sanskrit or in any language derived 
from it, deserves the name of History. Some of the Purágas give a 
brief account of the ancient ruling dynasties, and there are a few local 
chronicles like those of Nepal and Gujarat, but they are hardly more 
than mere lists of kings and dynasties. So far as ancient Bengal is 
concerned, there is no book even of this type, not to speak of any regular 
history. The extent of our ignorance regarding the history of ancient 
Bengal may be judged from the first attempt to write one by Mrityunjay 
armë, a Paņdit of the Fort William College, Calcutta. His book 
Raja-tarahga or Rajavali, published in 1808, is nothing but а string of 
fables woven round a number of historical, mythical and imaginary 
names, and it will suffice to indicate its nature when it is stated that 
Ball&lasena is described as sitting on the throne of Delhi. 

With the progress of our knowledge in the nineteenth century 
regarding the history of ancient India, the idea of writing a ptoper 
history of this great sub-continent, and, separately, of the various 
geographical or linguistic units comprised in it, dawned upon the 
minds of scholars, both Indian and European, The carly successful 
attempts in this direction were made, among others, by R. C. Dutt 
(A History of Civilization in Ancient India, 1889), R. G. Bhandarkar 
(Early History of the Deccan, 1895), and J. F. Fleet (The Dynasties 
of Kanarese Districts, 1896). The twentieth century, which opened 
with the publication of V. A. Smith's Early History of India, gave a 
great impetus to the writing of the critical history of ancient India, as 
a whole, or of its various regions. 

The first idea of writing a history of ancient Bengal on modern 
scientific lines may be traced back to 1912, when Lord Carmichael, the 
first Governor of the newly created Presidency of Bengal, took the 
initiative in the matter, and invited MM. Нагаргаѕай Sastri to prepare 
a scheme ; but nothing came out of it. А similar attempt was made а 
few years later at the instance of Каја Prafulla Nath Tagore of Calcutta. 
He undertook to bear the entire financial burden of the project. 


` 
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and requested Mr. R. D. Banerji and a few others; including myself, 
to undertake it. But this attempt also proved equally abortive. 

The failure of these two successive attempts were not, however, 
without some fruitful results. Almost immediately after the first, 
Ramaprasad Chanda published Gaudarájamálà іп 1319 m.s, (1913 
A.D.), and shortly after the second, R. D. Banerji published. his 
‘Banglar Itihasa, Part I (1321 в.5.). But these two individual works, 
highly yaluable though they were, did not remove, and rather accen- 
tuated, the need of a comprehensive political and cultural history of 
ancient Bengal written by the joint efforts of specialists in different 
branches of the subject. For, it may be noted that the two books 
mentioned above dealt only with the political history. 

The first successful attempt in this direction was made by the 
University of Dacca. In 1935 it sanctioned the plan to publish a 
history of Bengal in three volumes, covering, respectively, the political 
and cultural history during the Hindu, Muslim and British periods. 
I wes appointed the Editor of the first volume, and Sir Jadunath 
Sarkar, of the second. The first volume dealing with both. political 
and cultural history was completed and sent to the press during my ` 
period of office as the Vice-Chancellor of the University of Dacca, and 


published in 1943, a few months after my retirement from that post. 


Only the political history of the Muslim period, edited by Sir Jadunath, 
was published as Vol. II. 


The History of Bengal, Vol. I, edited by me and published by the 
Dacca University in 1943, may claim to be the first comprehensive 
political and cultural history of Bengal written jointly by a number of 
Specialists. ‘The book was very well received by scholars and all the 
published copies were sold out within three or four years. Unfor- 
tunately, no attempt was made by the University of Dacca for a long 
time to bring out a new edition. This was, no doubt, primarily due to 
the political upheaval caused by the creation of Pakistan. For nearly 
twenty years or more, the book was out of print and not easily available, 
but the demand for it was so great that second-hand copy of the book is 
known to have been sold in the Calcutta market for Rs. 120, Rs. 100 
more than the original price. 

Some years ago I received a letter from the Registrar, Dacca 
University, asking for my help and co-operation in re-printing the book. 
I cannot trace the correspondence, but to the best of my recollection 
I wrote back saying that as many years have 'elapsed since its 
publication and many new facts of history have come to light, the 
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book requires a thorough revision, and it may even be necessary to 
re-write some parts. In any case I agreed to edit the revised edition, 
but pointed out that it would possibly involve a small expenditure by 
way of paying remuneration to the writers, both old and new (in place 
of those who died). To this letter I never received any reply. I was 
approached by many publishers in Calcutta to bring out a revised new 
edition of the book, but I did not agree, for reasons I need not discuss. 
here. 


About four or five years ago I was informed that the University of 
Dacca has published a reprint of The History of Bengal, Vol. I, edited 
by me. I could hardly believe itas І had not got any reply to my. 
letter, and expected to receive, if not any formal intimation of their 
decision to publish it, at least a complimentary copy of the book when 
published. Nevertheless, I wrote to the Registrar who informed me 
that a reprint was published. Since then I tried to secure a copy of the 
reprinted book just to get an idea of the changes, if any, introduced in 
it. Not only was no copy available in India, but the publishers in 
Calcutta failed to obtain copies for sale even on pre-payment of the 
price. An enterprising publisher, who had been repeatedly requesting 
me to publish a revised edition, somehow got hold of a copy (through 
the kind help of an American friend) and brought it to me. I was 
surprised to find that though many parts of the book had become 
obsolete and many facts and views stated therein had proved to be quite 
wrong or required a great deal of modification, the new book was 
literally a reprint of the old one, line by line and page by page, without 
any alteration even of a single punctuation (except what was done 
by the printer’s devil). 


Far greater was my surprise when I read in the “Preface to the 
Second Impression” (the only addition to the original Vol. I) the 
following remarks by the Secretary, History of Bengal Publication 
Committee (originally founded in connection with the first edition, of 
which I was the Chairman for five years and a half till my retirement) : 

“It is gratifying to note that the volumes (edited by me and Sir 
Jadunath Sarkar) were well received by scholars and within a few 
years of their publication, all copies were sold off. As there was still 
a great demand for the books, the History of Bengal Publication 
Committee of the University which has been functioning since its^ 
inception with occasional changes in constitution and structure, adopted 
at a meeting held on 29-4-61 a comprehensive plan to reprint the 
existing first and second volumes........ Accordingly the original 
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contributors of the first volume were approached with a request to 
revise their own chapters. To the regret of the History of Bengal 
Publication Committee it was found that two of the contributors had 
already been carried away by the cruel hand of death and the response 
from the others was not quite encouraging. It was felt by the 
Committee that if they were to wait for the revision of the volume, 
its publication would have to be postponed for an indefinite period. 
It was, therefore, decided ata meeting held on 19-9-61, to reprint 
Volume I of the History without revision." 


I myself wrote morethan a third of the entire volume, but I do not 
recollect having ever refused to revise the chapters. The only other 
contributor, who wrote at least one whole chapter and is still alive, is 
Dr. Suniti Kumar Chatterji. On inquiry from him and a few others 
who wrote parts of a chaptef, I learnt that they had not received any 
request to revise their chapters. In any case it was quite clear to me 
from the above remarks that there was no chance of a revised edition 
of The History of Bengal, Vol. I, beingever published by the University 
of Dacca. That would mean a considerable diminution in the value 
of the literary work to which I devoted more than five years of my life. 
The least that I could do to make my past endeavours at least partially 
fruitful was to write an up-to-date history of ancient Bengal on the 
lines 1 laid down for The History of Bengal Vol. I, edited by me and 
published in 1943. Of course, at the fag end of my life I could not 
venture to make an effort to publish, along with the help of other 
scholars, a co-operative work of the same type. So it would be an 
individual work, and though helped to a large extent by the older work, 
the heavy responsibility for this one would be entirely mine. 


АП the chapters in this book are written by me with the exception 
of Chapter XI—Language and Literature—in which I have incorporated 
with slight additions and alterations, two articles written by Dr. S. K. 
De and published in the New Indian Antiquary, Vol. I, pp. 1-23 and 
Vol. II, pp. 264-282, which were also reproduced verbatim in The History 
of Bengal, Vol. 1 published by the University of Басса. I have also 
freely reproduced my own writings in that book which cover more 
than one-third and nearly half of it, of course with suitable modifica- 
tions, involving considerable additions and alterations necessitated 

“by the discovery of new data. Besides these I have derived 
considerable help from that book and sometimes quoted long passages 
from it, but always with due acknowledgements. 

I may add that three chapters in the old book written by me also 
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contain small portions or sections written by others. Of these Chapter 
IX on Administration, corresponding to Chapter X of the old book, has 
been completely re-written by me and there is nothing in it not written 
by me. Some portions of the Chapters XII (Society) and XIV (Bengalis 
Outside Bengal) corresponding to Chapters XV and XVII of the 
old book were written by my old pupil, Dr. D. C. Ganguly, who is 
dead, and Dr. R. C. Hazra. But neither Dr. Hazra nor I can locate 
those portions now. Dr. Hazra has permitted me to reproduce the 
whole chapter including his portions with such changes as may be 
necessary, and I hereby acknowledge my indebtedness to both of them. 

It has not been possible to include in this volume all the illustrations 
used in the old book. For many of these were, and I believe still are, * 
in the museums at Dacca and Rajshahi and other places in East 
Pakistan to which I have no access, and so they are not available to me. 

As many of my old writings have been incorporated in this work, 
the same abbreviations have been used though there have been several 
additions. 


I may now notice some special features in this volume as compared 
with the old one. The account of the pre-historic period has been 
changed almost beyond recognition by utilising the results of the 
excavations at the pre-historic sites on the Ajay river, such as Pandu 
Rajar Dhibi and the neighbouring sites. The knowledge of political 
history as well as of art and geography of ancient Bengal has been 
enlarged and enriched by excavations at many sites during the last 
thirty years such as Beré Champa and Ràjbadidahgà, and the new 
data have been fully utilised, probably for the first time in any historical 
text on ancient Bengal. As a result many views propounded in ТЛе 
History of Bengal Vol. I published by the Dacca University, including 
those held by me, had to be considerably modified and the history of 
many new kings and the true chronology and genealogy of some kings 
and royal dynasties have been furnished for the first time. To cite 
only a few examples, the history of the kings of the Chandra Dynasty 
(pp. 199-206) and the Deva Dynasty (pp. 275-278) may be said to have 
been practically re-written, and many new kings and old dynasties 
have come into prominence. Thus it has been shown that the first 
imperial expansion of the kingdom of Bengal did not begin in Sasanka's 
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called Bangla Desh) perpetrated by the forces of Pakistan (March, April, May, 
1971). Nobody here knows now whether the institutions still exist. ` 
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time as has been supposed so long, but its foundations were laid 
by Gopachandra whose proper place in the history of ancient Bengal 
has been determined after a prolonged controversy extendingover more 
than sixty years. The problem of Lakshmanasena Era has also been 
solved after an acrimonious controversy of more than half a century. 
Many new images have been noticed in the Chapter on Art and a new 
section has been added on the terracottas. The discovery of several 
new temples and dated images has profoundly modified the old views 
on the evolution of architecture and sculpture. The bibliography 
has been brought up to date. 

А separate list of inscriptions found in Bengal has been added in 
"order to facilitate reference to those mentioned in the text. As each 
of these is indicated by the serial number in the text itself it has been 
possible to reduce the number of footnotes by eliminating those which 
contained reference to the inscriptions only. Another innovation 
has been introduced by transferring the footnotes to the end of the 
chapter instead of giving them at the bottom of each page. 
~ This book would probably have never been written but for the 
persistence of the young publisher Sri Gour Kishore Mukherjee, whose 
constant fagids at last induced me to take up this work at the fag end 
of my life. Lam not sure whether I should thank him for this, for the 
writing of such a book, unaided, at the age of eighty-three, has proved 
to be an arduous task, and I am painfully conscious of its many short- 
comings for which I can only crave the indulgence of my readers. 
Two more volumes of this series bringing the history down to 1947 
are in contemplation, 

I take this opportunity of expressing my obligations to Sri Sailendra 
Kumar Sen, of G. Bharadwaj & Co., who has gone through the 
Proofs very carefully and not unoften drawn my attention to errors 
which escaped my notice, I am also thankful to the authorities of 
the Indian Museum, Calcutta, Superintendent, Archaeological 
Survey, Eastern Circle, the Directorate of Archaeology, Govern- 
ment of West Bengal, andto Sri Amiya Kumar Banerjee, I. A. S... 
for supplying me photographs of temples and Sculptures for the 
illustration ofthis book, and to the authorities of the Kali press 
which has printed the book very speedily and with great care. 
JUNE, 1971 
4 Bepin Pal Road 
Calcutta 26 
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ZDMG.-Zeitschrift der Deutschen Morgenlandischen Gesselschaft, 
Leipzig. 
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SYSTEM OF TRANSLITERATION 
VOWELS : 
a, à, i, 1, u, ü, ri, e, ai, o, au 
CONSONANTS : 

k, kh, g, gh, à 

ch, chh, j, jh, ài 

t, th, d, dh, n 

t, th, d, dh, n 

p. ph, b, bh, m 

y, т, l, v, $, sh, s, h 
Anusvara=m 
Visarga=h 


Chandravindu=m 


LIST OF MAPS 
1. Map of Bengal drawn by Van Den Broucke in A.'D. 1660. 
2. Political Divisions of Ancient Bengal. i 


3. Modern Bengal (Before 1947). 
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ADDITIONS 


I. The view expressed on p. 43, lines 12-13, that Gopachandra 
preceded Dharmáditya is now perhaps definitely proved by the 
following statement in the Annual Report on Indian Epigraphy for 
1964-65 (p. 2), with reference to the Jayarampur CP. (Inscription No. 
А. 17) mentioned on p. 42. 

“The record states that king Gopachandra lei’ the eeu Vf 
Dhanachandra by his wife Giridevi, While Dhanachandra does not 
bear any royal title his son Gopachandra is described as “опе raised to 
supremacy by the people.” 

This роци has been fully discussed by me in a short communication 
read at the monthly meeting of the Asiatic Society, Calcutta, held on 
Sth April, 1971, and published in the Journal of the Society. 


П. Р. 371, Add the following as a separate paragraph after line 15. 


In an article, ‘A Pre-Sàyana Vedic Commentator of Bengal’, written 
by Pandit Durgüámohan Bhattacharya and published in Our Heritage, 
Bulletin of the Department of Post-Graduate Training and Research, 
Sanskrit College, Calcutta, No. 1, Part Il, July-December, 1953, the 
accuracy of some generally iat cane mats about Haláyudha has 
been challenged. 

Two of these are mentioned below : à 

1. “Misled by the printed reading, tasyabhiid Ujjvalá grihini, many 

scholars have taken Ujjvala as the name of Hal&yudha's mother, 
but the line in question in all the manuscripts consulted by me 
is to be read as tasyábhüd yajvano grihini, which simply indi- 
cates that Haláyudha's mother was a consort of a sacrifier,” 

2. “Again, the wrong reading práptà mahümjütyatá, introduced 

in the printed text, is responsible for the incorrect assertion that 
Halayudha had once held the post of the Chief Minister of king 
Lakshmápasena. -The overwhelming evidence of the Mss. 
in this case supports the reading práptá mahápátratà, suggesting 
that the great scholar had only become-a worthy recipient x 
favour from the king.” (p. 142). 

Anything from the pen of an erudite scholar like Das 
Bhattacharya deserves serious consideration, but it may be pointed out 
that if we accept his reading both the statements become colourless. 


"s 
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` 
As Halàyudh's father is described as an erudite Pandit and Halàyudha 
held high offices under the King, there is no point.in saying that the 
former's wife was the consort of a sacrificer and the latter received 
favours from the king. 

More importance attaches to .two other statements : 

3. “Besides mentioning here (Brahmana-sarvasva, v. 12) his last 
occupation as Dharmádhikára, Halayudha styles himself, in 
different places `of the Brahmana-sarvasva, Dharmáàdhyaksha, 
Mahádharmádhyaksha, Dharmadhikrita,....... ‚АП these 
expressions in their contexts appear to have referred to an office 
connected with certain religious affairs of the State, and not to 
the post of a judge as is generally believed. ” (p. 148). 

This view is supported by citing other authorities. 

4. “A MS. of another Bhashya bearing Halayudha’s name in its 
introductory stanza has recently come to my notice. It is a 
commentary on the Páraskara-grihyasütra belonging to the 
Vajasaneya Yajurveda." (p. 160). { 

This discovery adds one more work to the list of Halayudba's works. ' 
Pandit Durgamohan Bhattacharya has also cited various evidences to : 
` prove the great popularity and high appreciation of the works of 
Halayudha throughout India for several centuries after his death. : 


TH. P. 555.—Add the following as a separate paragraph after 
line 16. . j ; 

A dated Sürya image has been discovered at Mahisantosh in 
Dinajpur Dt. and is now in the Archaeological Directorate of W. 
Bengal. A short inscription on the pedestal records that this image of 
Adityabhattaraka was set up in the 15th regnal year of Mahendrapala 
(Pratihàra, see p. 122 and p. 182 f.n. 120 a), i.e., about A. р. 900. 
Apart from some specialities in its plastic representation, it is of great 
interest from iconographic point of view. Three figures are en graved 
vertically on the right and the left side of the central image of the deity 
(the upper part of the top figure on the left being broken). He stands 
on a high pedestal of two stories, with the figure of Aruna on the upper 
and that of a kneeling devotee on the lower, below which are depicted 
the seven horses. The topmost figure on the right side of the central 
image of the main deity seems to represent a divinity holding an object 
like a flask or basket with his two hands and standing on a tortoise: 
He has been identified by Dr. S. C. Mukherji with Vidhatapurusha of 
Brahmà (Indian Museum: Bulletin, Vol. 2, No. 1, January, 1967, pP- 
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44-5), But Mr. D. K. Chakravarty identifies him with Kaéyapa, 
“an old God-Creator - mentioned in the Suparnàádhyüya.of the 
Brahmanas and also in the Mahabharata, 1. 16.” He has traced back 
this old God-Creator revealed as the tortoise-man Каёуара to pre- 
Aryan mythology and also associated him with the cult of Dharma- 
puja (worship of Dharma) prevalent in Radha (W. Bengal), on the 
strength of the statement by Dr. S. K. Chatterji that “the word Dharma 

‚ has been derived from some Austro-Asiatic word of the Kol-Mun]à 
family meaning tortoise." These and many other hypotheses are 
discussed (ЛІН, XLVII, Part I, 1969, pp. 155-158). For pharma- 
püjà, cf. p. 532. 
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CHAPTER I tls 
PHYSICAL AND HISTORICAL GEOGRAPHY 


I. The Connotation of Bengal 


The first problem that faces one in writing the history of ‘Bengal’ 
is to define the territory comprised within this geographical name. 
The difficulty arises from the following facts : 


1. 


The Province in British India, called Bengal, was not known 
by this name (ie. its Indian equivalent) before the Muslim 
conquest of this territory. 

In pre-Muslim period there was no common name for the whole 
Province, though Gauda, which originally formed only a part 
of it, was sometimes used to denote the whole or a considerable 
portion of it. Even in the nineteenth century à Bengali poet 
referred to his native land as Gauda. 

Vahga was originally the name of the south-eastern part of 
the Province, but its boundaries were not well-defined, and 
other geographical names such as Samatata, Harikela, Vangala, 
were used for different parts, if not the whole, of it at different 
times during the pre-Muslim period. This will be discussed in 
detail in Section III. Ex 
The English name, Bengal, and its Portuguese form, Bengala, 
were both derived, not from Vaga, as is generally supposed, 
but from Vangala which the Muslim rulers adopted as the 
name of the Province. 


In view of the above circumstances it would perhaps be safer, 
and certainly more convenient, to take Bengal, whose history forms 
the theme of this volume, as denoting the territory where the Bengali 

language is spoken today, though it comprises not only the Indian 
State of West Bengal and the whole of East Pakistan, but also some 
Bengali-speaking tracts included in the Indian States of Bihar and 


, Assam, and the Indian Union Territory of Tripura. 


/ 


L] 


2 HISTORY OF ANCIENT BENGAL 
Il. Physical Features 


The readers are familiar with the present physical features of Вед 
as defined above. But during the period dealt with in this volum 
i.e, from the earliest time up to the end of the 12th century A.D., t 
river-system, which forms the most characteristic physical feature of 
Bengal, must have been very different, at different times, from 
it is now, and these changes had considerable effect upon the histo 
and importance of some regions and localities. Though we have 
definite knowledge of the exact courses of the rivers during the peria 
we may form some idea of them from the great changes that took plac 
in subsequent times, in the courses of the principal rivers, a$ no 
below. 

The present course of the Ganges, after it has swept in a с 
round the spurs and slopes of the Rajmahal Hills, is very dif 
from what it was before the sixteenth century. In those days | 
flowed further north and east and the city of Gauda was probabi 
on its right bank. There has been more than one shifting toward 
the south and west before the Ganges reached its present cour 

and the dry beds of some of its old channels can still be traced. 

About twenty-five miles to the south of ancient Gauja th 
Ganges divides itself into two branches, the Bhagirathi, of whit 
the lower portion is called the Hooghly, running almost due 1 
and the Padma flowing in a south-easterly direction. To-day th 
enormous volume of the waters of the Ganges is carried mainly bj 
the Padma, while the upper part of the Bhagirathi has shrunk to 
very shallow stream. But formerly the Bhagirathi was in al 
probability the more important channel of the Ganges. It W 
difficult to determine when the great change took place, but th 

is hardly any doubt that by the beginning of the sixteenth centuf] 
"A.D. the Райта already ranked as the main stream of the Ga 
One important evidence adduced in favour of the view 
the Bhagirathi was the principal stream of the Ganges in а 
times, is the great sanctity attached to it by the Hindus. 
mighty Padma causes havoc and creates terror, but is not looké 
upon with great veneration, nor does it claim any traditional religio 
sanctity. 
The earlier course of the lower Ganges, as it rushed down tht 
channel of the Bhagirathi, was somewhat different from what it š 
to-day. Small rivulets from the west like the Bansloi, the Mor, ай 
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+ HISTORY OF ANCIENT BENGAL 


other branches thrown off by the latter. Two of these, the Jalan 
and the Mathabhanga flow into the Bhagirathi and swell the water 
of its lower channel, the Hooghly. Many other old branches like 
the Bhairab and the Kumar are now dying rivers and their place has 
been taken by the Madhumati and the Arialkhan. 
The Padma is joined in its lower course by the Brahmaputra а d 
the Meghríá, and the combined rivers form the mighty Meghna es 
At present the main volume of the waters of the Brahmaputra 
rolls down the Jamunà which meets the Padma near Goalundo. Bu 
the old course of the Brahmaputra was very different : 
tracing a curve round the Garo Hills on the west it took a south-easten 
course near Dewanganj, and passing by Jamalpur (near wh 
the Jhinài branched off from it), Mymensing, and the neighbourhood 
of the Madhupur Jungle in the district of Mymensing, it flowe 
through the eastern part of the Dacca district, and having throwi 
off a branch, called Lakshmyà, passed by Nangalband to the south: 
west of Ѕопатрӣоп and fell into the Dhaleswari. The Laks 
ran almost parallel to the main course, and passing by Narayangam 
met the Dhaleswari a little to the west of its junction with the mat 
stream of the Brahmaputra. This course of the Brahmaputra wa 
already deserted in the eighteenth century when it flowed further eas 
and joined the Meghna near Bhairab-bazar in the Mymensing distri 
But, as in the case of the Ganges, religious sanctity still attaches t 
the older course, and even to-day thousands of pilgrims take tpei 
bath at the muddy pools near Nangalband. But the easternmos 
channel, too, soon dwindled into an insignificant stream. Towa d 
the end of the eighteenth century the Jamunā river increased 
importance, and since about 1850 A.D. it has become the main cha 
of the Brahmaputra. 
Of the numerous rivers in Northern Bengal that flowed 
the Ganges or the Brahmaputra, a few deserve special mention. 
having changed their courses considerably in comparatively T 
times.. The river Tistà at first ran due south from Jalpaiguri 1 
three channels, namely, the Karatoyà to the east, the Punarbhav 
(Purnabhaba) to the west, and the Atrši in the centre. Th 
perhaps accounts for its name Trisrota (possessed of three str 
which has been shortened or corrupted into Тіѕіа. Of these 
Punarbhava emptied itself into the Mahànand&. The Atrai, passing 
through a vast marshy area known as the Chalan Bil (Jhil), join 
the Karatoy&, and the united stream fell into the Padma neat 
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Jafarganj. The Karatoy& was once a large and sacred river and we 
have still a Karatoyd-mahatmya which bears testimony to its 
sanctity. Оп its banks stood the city of Pupjravardhana whose 
antiquity reaches back to the Maurya period. The dwindling 
Karatoya still flows by the ruins of this ancient city at Mahásthángarh 
in the Bogra district, and forms a fixed landmark in the shifting sands 
of the fluvial history of this province. 


channel and rushing south-cast ran into the Brahmaputra. There 


deserted in ages long gone by. The sudden change in the course 
of the Тий in 1787 A.D. was originally regarded by many as having 
caused the Brahmaputra to sweep through the Jamun channel, but 
this view no longer finds general 


now flows through the district of Purnea and unites its waters 
with the Ganges at a point much higher up than Rájmahal, originally 
ran eastward and fell into the Brahmaputra. The channel of the 
Kost must have, therefore, been steadily shifting towards the west 
right across the whole breadth of Northern Bengal. There 
was- a time when the Kosi and the Mahánandá joined the 
Karatoyá, and formed а sort of ethnic boundary line between the 
civilised people on the south, and the Kochs, Kiratas efc., on the 
north. 


no knowledge of their nature and extent. In any case we must bear 
in mind that during the period with which this volume deals the courses 
of the rivers in Bengal were probably somewhat different not only 
from those of the present time, but even from those in the recent past 
of which we have more definite knowledge. This point must not be 
lost sight of in discussing any geographical question concerning ancient 
Bengal on the basis of the position of the rivers. 
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The frequent changes in the courses of rivers haye been responsible 
for the ruin of many old places, at times by washing them off, 
and more often by making them unhealthy and inaccessible. Reference 
has already been made to Tamralipti and Saptagráma. It is 
believed that the shifting of the beds of the Kosi river gave rise 
to the swamps and floods that contributed to the ruin of the city 
of Gauda. The capricious Padma has swept away so many 
cities and villages within living memory, that we can well imagine 
the devastating effect of this and other rivers on the province of 
Bengal. In addition to the frequent shiftings of courses, the vast 
deposit of silt by the rivers in the deltaic region, between the 
Bhagirathi and the Padma, has been a potent instrument in 
changing its physical aspect to a considerable extent. For the 
deposit of silt constantly raises the level of land in some areas 
and makes the other regions comparatively lower and water-logged. 
Тһе vast Sunderban area in the delta offers an intriguing problem. 
Many hold the view that the Sunderbans had once been a populous 
tract but were depopulated by the ravages of nature and the 
depredations of marauding peoples like the Maghs and the Portuguese. 
Reference to the Khadi-vishaya or-mandala, a flourishing district 
in the Sena period which, in later ages, became part of the dense 
forest, and to the country between the Biskhali and Rabanab ad which 
was depopulated by the Maghs, may be recalled in this connection.. 
Epigraphic evidence proves that the marshy area called Kotalipada,. 
near Gopalganj in the district of Faridpur, was once а thriving 
seat of civilisation and possibly a centre of sea-borne trade and 
commerce. The change in the condition of the interior of the 
districts of Jessore and Khulna in recent times also well illustrates 
what might have taken place on a much larger scale during the 
preceding centuries. 


IH. Territorial Divisions 


1. GAUDA 


| Тһе precise location of the ancient city of Gauda as well as of the ` 
kingdom which bore this name is not known. A city of Gaudapura i$ 
mentioned by Pànini, and Gauda, as the name of a country, occurs in 
the Arthasastra of Kautilya and other ancient Sanskrit texts. It is 
stated in an inscription of the middle of the sixth century A.D. (A. 28) 
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that the Maukhari King [é&navarman forced the Gaudas to seek refuge 
in the sca. This seems to indicate that Gabja probably extended 
up to the sea-coast.* On the other hand, in the Brihat-Sahhità of 
Varühamihira, written about the same time, the Gauga territory is 
distinguished from Paundra (North Bengal) and Tamraliptika (in 
Midnapore District) as well as from Vahga and Samatata (South-east 
Bengal. Gauda and Уайда are sometimes used side by side. 

asanka, the powerful ruler of Gauda, had his capital at Karya- 
Suvarņa, the ruins of which have been recently discovered at 
Rájbárijángá (near the modern Railway Station Chiruti), six miles 
south-west of Berhampur, headquarters of the Murshidabad district. 
This location of Gauga is indicated in the Bhavishya Purdya which 
defines Gauda as a territory lying to the north of Burdwan and south 
of the Padma. The Kathdsarit Sagara refers to the city of Bardhamána 
in GauQa.!^ 

Regarding the connection of Gauja with Rájh& evidence seems 
to be discrepant. In the Prabodha-chandrodaya * of Krishna Mira 
(eleventh or twelfth century A.D), the Gauga-rdshtra issaid to have 
included Ráqhá (or Rájhápuri) and Bhürisreshthika, identified 
with Bhursut on the banks of the Damodar in*the Hooghly-Howrah 
districts. But the Managoli inscription 3 of the Yadava king Jaitugi I 
distinguishes Lala (Кафһа) from Саша (Сашја). Ç 

According to Jaina writers * of the thirteenth and fourteenth 
centuries Gauda included Lakshmanávati in the present Malda 
district. If the commentator of the Катаѕйіға of Vàtsy&yana is. 
to be believed, it extended southward as far as Kalinga.’ It may 
be noted in this connection that the ÉSaktisahgama-tantra,* a late 
mediaeval work, extends the country from Vahga (Central and 
Eastern Bengal) to Bhuvanesa (Orissa). The Rajatarahgivà * (twelfth 
century) uses the term in a very extended sense. We find in this work 
the expression Paricha-Gauda which in some texts is taken to embrace, 
besides Gauda proper, the countries known as Sürasvata (Eastern 
Punjab) Kanyakubja (Gangetic Doab), Mithila (North Bihar) 
and Utkala (Northern Orissa). This is reminiscent of the Сашја 
empire of Dharmapala. But there is no early warrant for the use of 
the term Gauda in this wide sense. 

In the early Muslim period the name Gauja came to be 
applied to the city of Lakshmanavati in the Malda district. 

The Pala kings are referred to as Vanhgapati (Lord of Vanga) and 
Gaudesvara (Lord of Gauqa), and the Sena kings whose original seat 
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of authority was in Radha, also styled. themselves as Gaudesvara. 
Henceforth Gauda and Vaga seem to be interchangeable names for 
Bengal as a whole— such as we find even to-day. 2 


2. VANGA 


As will be noted later, Vanga, as the name of a people and region, 
is probably referred to in the Aitareya Aranyaka, and certainly in the 
Dharmasitras, as lying beyond the zone of Aryan culture. The great 
poet Kalidasa places the Vangas amidst the streams of the Ganges? 
In some Jaina texts 1° the region to the west of the Bhagirathi, such as 
Tamluk, is included in Vahga, but the two are often referred to as 
distinct. Vanga proper was generally restricted to the eastern part 
of the Gangetic delta, though a part of it was distinguished as far back 
as sixth century A.D. as Upavanga," which, according to the Digvijaya- 
ргакаќа (c. 1600 A.D.) included  Jessore.? On the other hand, 
according to some writers, Vanga included some territory to the east 
of the Brahmaputra, such as Sylhet. 


3. SAMATATA 


This territory finds mention in the Allahabad Pillar inscription of 
Samudragupta (A. 1) and later records. Its exact limits in the Gupta 
age are not known. The Brihat-samhita4 a work of the sixth century 
“AD, distinguishes it from Vahga. The narrative in the record of 
Hiuen Tsang in the next century describes it as a low and a 
moist country on the sea-side that lay to the south of K&marüpa (in 
Assam). It was more than three thousand / i.e., about 500 British 
miles in circuit and its capital was about twenty li i.e., about 3} miles 
in circuit. If the identification of Rajabhata, king of Samatata, men- 
tioned by Far Eastern travellers, with Rajarajabhatta of the 
Ashrafpur Plates be correct, then it is postible that in the seventh 
century A.D., Samatata had a royal residence at Karmanta.!^ This 
place has been identified with Badkamta in the district of Tippera, 
situated twelve miles west of Comilla. The connection of Samatata 
with the Tippera district in later ages is clearly established by the 
Baghaura inscription (A.37) of the time of Mahipala, and the Mehar 
copper-plate of Dàmodaradeva (C. 17), dated 1234 A.D. Hiuen 
Tsang's description suggests that in his time it may have included 
within its political boundaries a part of Central Bengal in addition to 
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Tippera. A descriptive label attached to a picture of Lokanátha in 
a certain illustrated manuscript places Champitalà in the Tippera 
district in Samatata.! 


4. HARIKELA 


Since the seventh century A.D. We find reference to а country 
called Harikela. According to I-tsing it was the eastern limit of 
Eastern India2? This is supported by the poet Rājaśekhara 
who, in his Karpüra-manjari (9th century) refers to the girls of 
Harikeli as belonging to the east28 As will be noted later, 
the Chandra kings ruled over Harikela in the 9th and 10th 
centuries A.D. 

The exact location of Harikela has, however, proved to be a difficult 
problem. The lexicographer Hemachandra and the Yadava-prakáéa? 
identify Harikeli (evidently a variant of. Harikela) with Vahga,? but 
the Maijuéri-mülakalpa ™ mentions Harikela, Vaiga and Samatata as: 
distinct localities, while the Dakarnava mentions Harikela, along with 
Khadi, Radha, Vangala (all in Bengal) among the 64 pithas or sacred 
places. Some Chinese authority applies the name to the coastland 
between Samatata and Orissa. But as Dr. P. C. Chakravarti has 
shown, this view is certainly wrong and Harikela must be located far 
-into the interior of Bengal.” 

More definite information is supplied by some medieval manus- 
cripts. According to the lexicon named Ripachintamayi, completed 
in 1515 Saka, Harikela is said to be the name of Srihatta, and the same 
statement occurs in Kalpadru-kosha, with the variant Harikeli for 
Harikela, In the Rudraksha-mahatmya section of the Smriti work 
named Krityasára is cited a verse from the Lingapurana containing 
the name Harikola, and in a note the author says that Harikola CE 
Srihattadesa.?* 

It would be quite reasonable to conclude from the above discussion 
that Harikela primarily denoted the region now known as Sylhet, 
though its boundaries and political status as an independent country 
underwent changes in the course of centuries. 


5. CHANDRADVIPA 


Chandradvipa is mentioned in the Rampal copper-plate inscription 
(B. 77) as the name of the territory ruled over by Trailokyachandra 
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(tenth or eleventh century A.p.). The famous Tara image of Chandra 
dvipa is illustrated in a manuscript dated 1015 A.D.“ In the 
sixteenth and seventeenth centuries it was the name of a small 
principality in the district of Bakarganj of which the capital was at 
first at Kachuá and subsequently removed to Mádhavpásá.?* It is 
identified with the pargana of Báglà (Bakla) in the sarkar of the same 
name mentioned in the Ain-i- Akbari.** 

It has been suggested.that the name Chandradvipa was derived 
from the Chandra royal family mentioned above. But N. N. Das 
Gupta opposed it and held that “the traditional founder of this place, 
which was originally an island (дира), is Chandragomin".?" Dr.P.C. 
Bagchi held the view that Matsyendranath lived in Chandradvipa and 
the “entire coastal region including the island of Sandwip was once 
known as Chandradvipa." Не evidently regarded Sandwip as a 
derivative of Chandradvipa, but the two are mentioned as separate 
units by Buddhagupta.*® Later, after an elaborate discussion on 
fhandradvipa, Dr. Bagchi observed: ‘‘Chandradvipa was not so 
definite a geographical name as we are accustomed to think. Like 
many other names it had been carried to distant lands by the ancient 
colonisers and was in use in widely separated regions from the coastal: 
region of Bengal to the Malay Peninsula and Indo-China and from 

_Insulindia to Madagascar.” : : 

The Madhyapada inscription of Vi$varüpasena (C. 16) mentions 
two interesting place-names. These are “Вайра1аЬада” and 
"-ndradvipa". The last name has been restored by different scholars 
as Kandradvipa, Indradvipa and Chandradvipa. The reading 
Chandradvipa is supported by the fact that the territory in question 
included Ghagharakatti-pataka. As is well-known, Ghaghar is the 
name of a stream that flowed past Phullasri in north-west Bakarganj 
in the days of the poet Vijayagupta (fifteenth century A.p.). It exists 
to the present day. i 

Bšügalabadá stood to the sguth of Ramasiddhi-pataka (B. 16) 
which has been identified with a place in Gaurnadi in the Bákarganj 
district? The name can scarcely be dissociated from Vañgala-deša 
mentioned in epigraphic and literary records. 


6. VANGALA 


A vast literature has grown up on the antiquity, origin and exact 
location of Vahgàla to which it is impossible to refer in detail. Only 


Many of the theories about Vahgála are based on the assumption 
that the name first came into use at the time of the Chandra kings 
of Bengal who ruled in the tenth and eleventh centuries. Dr. D. C. 
Sircar even went so far as to say that “the name Vabglila can hardly 
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to the low-lying flats of the Gangetic delta that border on the 
‘great estuaries. Taranatha refers to “Bati” as an island realm near 
the mouth of the Ganges, and the name Bhati is still used to denote 
the Sundarban region of the districts of Barisal and Khulna. The 
-derivation of the name Vangala by Abu-'l-Fazl (Vanga-a/, from ûli 
“dike”) therefore supports its identification with that part of Vaiga 
(not the whole as stated by Abu-’l-Fazl) intersected by khals and creeks 
and abounding in dikes and bridges that was known as Bhati in the 
days of Akbar and Taranatha. Taranatha places Bhangala in Eastern 
India along with Kamrup, Tripura and Assam, and also distinguishes 
it from Varendra and Radha. It may be further noted that Taranatha 
refers to a king Govichandra of Bhahgala, and in another work men- 
tions Chatigrima, i.e., Chittagong as the capital of Gopichandra, 
or at least quite close to it. There is hardly any doubt that both the 
names denote the same person, and in that case, the capital of Bhangala 
is: to be located in this region. Taranatha’s Bhahgala, and 
therefore Vahgala, may thus be reasonably located in the southern 
part of East Bengal to the east of the Meghna river. It is of some 
interest to note that the name and memory of Vahgàla was preserved 
even at the beginning of the present century (and perhaps even 
today) in the nickname Bañgal by which the people of West Bengal 
referred with sneering contempt to the people hailing from East 
Bengal. 
It may be noted that the early Portuguese travellers such as Gastaldi 

(1561 A.D.) also located Bengala in the region indicated above. 
* Caesar Frederick, the Venetian merchant (1563 to 1581), says. : “This 
island is called Sondiva (Sandvip), belonging to the kingdom of 
Bengala....". Du Jarric wrote in 1599 : “This country of Bengala, 
` which comprises about two hundred leagues of sea-coast....".9? 

In conclusion it may be stated that some modern writers derive the 
name Vahgala from Vangalaya (i. e, Vanga--alaya or home of 
Vahga)*? which does not appear very probable or reasonable. 


7. PUNDRA AND VARENDRI 


Mention has already been made of the Pundras, a people known 
to later Vedic texts and the Great Epic. The Digvijaya section of 
the Mahabharata places them to the east of Monghyr and associates 
‘them with the prince who ruled on the banks of the Kosi. This 
-accords with the evidence of Gupta epigraphs and the records of the 
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Varendri or Varendri-mapdala was the metropolitan district of 
the Pundravardhana territory, as the city of Paupjravardhana-pura— 
the Pupdra-nagara of an old Brühmi inscription—was situated within 
its area. The form Varendta(-1)-mapdala occurs in the Talcher 
Grant of GayáQatubgadeva*? and the Kavi-pragasti of the Rdmacharita ` 
of Sandhy&kara Nandi. The latter definitely locates it between the 
Ganges and the Karatoyá. Its inclusion within Pundravardhana is 
proved by the Silimpur, Tarpandighi and Madhainagar inscriptions. 
The Tabagüt-i-Násiri mentions Bürind as a wing of the territory of 
Lakhnawati on the easterm side of the Ganges. The evidence of 
Indian literature and inscriptions proves that it included considerable 
portions of the present Bogra, Rajshahi and Dinajpur districts. 


8. DAKSHISA-RADHÁ d 


This part of Rájhà is mentioned in the Gaonri Plates of Vakpati 
Mufja (981 A.D.) and in other literary texts and inscriptions.“ 
According to these records Dakshipa-RAQhá included Bhárisrishti: 
or Bhiriéreshthika (modern Bhursut) and Navagrima in the Howrah 
and Hooghly districts, as well as Dümunyá (to the west of the 
Damodar) in the Burdwan district. It is clear from this that the 
territory in question embraced considerable portions of Western 
Bengal lying between the Ajay and the Damodar rivers. The southern 
boundary may have reached the Rupnarayan and the western boundary 
may have extended beyond the Damodar far into the Arambagh * 
sub-division. Tradition, however, recorded in the Digvijaya-praká£a, 
restricts Ragha to the territory lying north of the Damodar (Damodar- 
ottare bháge. . . . Raqhadešabh prakirtita])." Closely connected with 
Dakshina-Ragha as a territory subject to the same ruling family (Stra): 
was Apara-Mandara, perhaps identical with Ma(n)daran in the- 
Arambagh sub-division of Hooghly. 


9. UTTARA RADHA-MANDALA 


Uttara-Rájhà is known from the Indian Museum Plates“ of the 
Сайра year 308 which possibly falls in the ninth century A.D. This. 
district is also known from the Belava and Naihati Grants. The last 
mentioned record includes it within the Vardhamana-bhukti. But in: 
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the time of Lakshmanasena it formed part of the Kankagráma- 
-bhukti. 

Among places mentioned in inscriptions as being situated in 
Uttara-Raqha, Siddhalagráma has been identified with Siddhangram 
in the Birbhum district, and Vallahittha with Balutiya on the northern 
borders of the Burdwan district. The Saktipur Grant (C. 11) 
of Lakshmanasena suggests that the mandala of Uttara-Raqha also 
embraced villages in the Kandi sub-division of Murshidabad. 

The river Ajay is usually regarded as constituting the boundary 
line between north and south Radha. But the inclusion of a part 
of the Katwa sub-division within Uttara~Raqha may imply that at 
times the Khari, rather than the Ajay, “separated northern Radha- 
from southern Radha. As to the northern limits of the Uttara-Raqha 
mandala, it is interesting to note that the Jaina  Prajnápanà 
knows Kotivarsha or Bangarh in the Dinajpur district as a city in 
Radha. The Chandraprabha of Bharata Mallika refers to a part 
of Radha which lay north of the Ganges (Uttara-Ganga-Raqham).* 
It is, however, clear from contemporary inscriptions and the Tabaqat- 
i-Nasiri*® that in the twelfth and thirteenth centuries the Ganges formed 
the boundary between “Ral and the city of Lakhan-or" on the one 
hand, and “‘Barind and the city of Diw-kot on the other.” 


10. TAMRALIPTA (-LrPTI) OR DAMALIPTA 


Tamralipta is referred to in the Mahābhārata. In the Digvijaya 
section of the Sabhaparvan it is distinguished not only from 
territories known to have been situated in Northern, Eastern and 
‘Central Bengal, but also from Suhma. On the other hand, in 
later ages Tamralipti is represented as having formed a part of 
Vahga in the time of the Jaina Prajñapana, and of Suhma in the days of 
Dandin, the author of the Daéakumüára-charita. The core of the 
territory lay in the modern Midnapore district and its capital has been 
identified with Tamalites of Ptolemy, the modern Tamluk. In the 
days of Hiuen Tsang it lay over 900 Ji, that is about 150 miles, from 
Samatata and was about 1400 /i (about 233 miles) in circuit. “The 


land was low and moist," forming a bay where land and water commu- 
nication met. i 
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* For a full discussion, with references to authorities, of the changes in the 
courses of rivers, cf. Physical Features of Ancient Bengal by Dr. А. C. 
Majumdar (D. R. Bhandarkar Volume, pp. 341.364) and The Changing Face 
of Bengal—a Study in Riverine Economy by Dr. Radhakamal Mookerjee 
(published by the University of Calcutta). Reference may also be made to 
W. W. Hunters 4 Statistical Account of Bengal, C.R. Wilson's The Early 
Annals of the English in Bengal, Y. 128 (f, address оп The Waterways in East 
Bengal, at the Rotary Club, Dacca, by J. W. E. Berry (Amrita Bazar 
Patrika, 15-6-38, "p. 10) and JASB. 1895, pp. 1-24; also cf. S. C. 
Majumdar, Rivers of the Bangal Delta, 1941, and N.K. Bhattasali, Antiquity 
of the Lower Ganges and its Courses (Science and Culture, VIL. 233-39). 

* This is also supported by the Gurgi Inscription of the lith century A.D. 
(El. XXII, 135) which makes a similar statement, 

з Tawney's Translation, p. 204. 

1 Act, IL ; HQ. 1928, p. 239 ; Bhāratavarsha, 1338 (a.s), Éràvaga, p. 239. 
» EI. v. 29 ; cf. also Jyotishatatvam quoted in Sabdakalpadruma, pp. 1159-1160 
(under Radhaka). The Digvijaya-prakaáa places Ràdha-deša to the west of 
Gauda (Vasumati, 1340, Magha, p. 610). 

° *JASB, 1908, p. 281. 
* Benares edition, p. 295. The commentator wrote in tho thirteenth century 


(Keith, 4 of Sanskrit Literature, p. 469). 
x а" in the ipa: 
* IV. 469. 

* Skanda Puráma quoted in the Sabdakalpadruma (under ""Gauda"). 

* RaghuvamSa, IV. 36. 

1 JA. 1891, p. 375. 

V: Brihat-Sa hita, XIV. 8. Ë 

11 S, Mitra, Yašohar-Khulnar Ийаза. рр. 4, 132. 

33 Yanga Lohityát pürvena (J ngala of Yasodhara, Benares Edition, pp. 
294-5;  Vangaüsta Harikeliyth. ( Hemachandra’s  Abhidhánachintàmani, * 
Bhumikanda). EHBP, 1. p. IV. 

14 XIV, 6-8. 

35 See infra. 

1* Foucher, Icon., 102, Pl. IV. 3; Bhatt. Cat., p. 12. 

17 T-tsing, XLVI. Ё 

1: Konow and Lanman's Edition and Translation (HOS), pp. 226-7. 

3 Bhümikanda. 

2 IHQ, XIX. 220. 

11 Ed. by Ganapati Sastri, 22nd Patala, pp. 232-3. 

2: IC, XII, pp. 88 ff. 

зз For the references in the Mss. cf. EHBP, Vol. I, pp. II-IV. 1HQ, Vol. XX, 
pp. 6-7. 

24 Foucher, Icon. 135-37 ; Bhatt, Cat. 12 ff. 

15 H. Beveridge, The District of Bakarganj, 72 fly. - 

зв Ibid, 70 ; Ain, II. 123, 134. 

IGER ? 
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28 IC, I. 724. 

2° Bharata Kaumudi, Part I, pp. 53-4. 

зо For Vada-house, see IHQ, 1939, р. 140. For a different view cf. IC, II, p. 759. 

з JHQ. XXII, 63. 

32 JRASBL. XXII, 134 ; EI. XXXIV, 123-40. 

33 Tirumalai Rock Ins. of Rajendra Chola (11th century) ; Ablur Ins.* (ELV, 

257) and Mysore Ins.* ( EC. V. Part I, Cn. 179, p. 202) both of the 12th 
cent. ; and other South Indian Inscriptions (EC. VI. Cm. 137; VII. 119; 
IX. Bn. 96); Hammira Mahakavya* (14th cent. ). 
Vangüla is mentioned in the Goharwa Plate of Karnarája (EI. XI, 142). 
Dakarnava* (12th century ?), Somadeva's YaSastilaka* (959 A.D.) š 
Nalanda Ins. of Vipula-srimitra(EI. XXI, 98). Bhusuka's verse in Сагуй-_ 
charya-vini$chaya mentions both Vahgala and Vahgàli (Bauddha Сап O' 
Doha ‚Ей. by H. P. Sàstri, p. 73. For the date of the text, cf. Chapter XII). 
Kings of Burma were also called kings of Vahgàla (Yule, Marco Polo, Il, 
pp. 98, 114 ff.). Desavali-vivriti, probably composed is the 17th century, 
describes Vañgála-deša as a tract in the vicinity of forest and sea (H. P. 
Sastri, Descriptive Catalogue of Sanskrit Manuscripts in the Asiatic Society 
of Bengal, Vol. IV, p. 54), 

34 Ain-i-Akbars, II. 120. 

35 This view is based on the fact that in many literary and epigraphical records. 
(marked with asterisk in foot-note 33) Уайда and Vahgéla are mentioned 
together, indicating that they were separate geographical units. Cf. H. C. 
Raychaudhuri, Studies im Indian Antiquities, p.189. Dr. D. C. Ganguly 
maintains that Уайда and Vangala were identical (ГНО. XIX, p. 297 f.n. 1). 

3 TASB. 1878, р. 150. 

37 THQ. XVI, 219-38. cf. Appendix III to Chapter VI. 

з JASB, 1913, p. 437. For references by the Portuguese to Bengal, cf. IHQ- 
XXII, 282-5. S h 

39 Grierson, Linguistic Survey of India, Vol. V, Part I, p. 11. 

40 JASB, N. S., ХП. 293. 

а Е, XXIII. 105;JASB, 1912, р. 341; Hiralal, Inscriptions in C. P. and 
Berar (2nd Ed.) p. 72; IC.I, 502; Prabodha-Chandrodaya, Act. П 
Kavikankana- Chandi, Calcutta University Edition, Part I, p. 20. 

1? Vasumati, 1340 (B. S.), Magha, p. 610. 

43 ET, XXIII. 74. à 

42р, 44, 

45 I, 584-6. 


CHAPTER П 
PRE-HISTORIC PERIOD 


1. Origin of the Bengalis 


History of a land begins, properly speaking, with the formation of 
human society therein, This period differs in different countries and 
even in different regions of India. The earliest evidence of human 
settlements everywhere is furnished by the stone tools they have left 
behind. 

Pre-historic stone implements—both Palaeolithic and Microlithic 
—have been discovered in various parts of West Bengal, along with 
twenty-two Microlithic industrial sites in the districts of Midnapur, 
Bankura and Burdwan. Highly polished Neolithic celts of a later date 
have also been found in West Bengal. All these have close affinity with 
the prehistoric tools from other archaeological sites both in India 
and abroad.! But it is difficult to determine, even approximately, the 
time when people using them first settled in Bengal. It might have 
taken place ten thousand years (or even more) ago. 

The anthropologists tell us that the original settlers in Bengal were 
not descended from the Aryans, and they are now represented by the 
primitive peoples known as Kola, Sabara, Pulinda, Haqi, Dom, 
Changala сіс. Linguistic evidence shows that they all belonged to 
the same stock, which is called Nishida by some and Austric or Austro- 
Asiatic by others. They belonged to the Neolithic age. 

At a subsequent age, peoples of two other ethnic stocks settled in 
Bengal, whose_language was, respectively, Dravidian and Tibeto- 
Burman. 

A new race of people who conquered the land and dominated over 
all these primitive peoples, are the forefathers of the high-class Hindus 
of Bengal, and were different from the Aryans. This conclusion of 
anthropologists is based on the fact that whereas the Hindus in the 
area dominated by the Aryans are Dolicho-cephalic, the Hindus in 
Bengal are Brachy-cephalic. Some scholars hold the view that the 
upper class Hindus in Bengal are descendants of the Homo-Alpinus 
inhabitants of Pamir and Taklamakan regions. But this is not agreed 
to by all. 

Although no reliable evidence is available in respect of ancient. 
times, Professor P. C. Mahalanobis has thrown interesting light on 
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this question by à detailed analysis of the anthropometric di 
regarding thirty modern typical castes of Northern India, inclu 
seven from Bengal, viz. Brahmana, Kayastha, Sadgopa, Каїуай 
Rajbansi, Pod and Bàágdi. Some of his general conclusions may” 
stated as follows? : à 

1. The Bengal Bráhmapas resemble the other Bengal castes f 
more closely than they (the Brahmanas) resemble castes outside Bet 
including the Brahmanas. : 

2. There is a close association between resemblance with 
Brahmanas and social status of a caste in Bengal. In other v 
the proposition “the higher the social status the gre 
the resemblance with the Bengal Bráhmapas" is almost litera 
true. ra 
3. The Kayasthas, Sadgopas and Kaivartas are typical in digi 
castes of Bengal. 

4. The Kayasthas show great resemblance with all the Beni 
castes, particularly with the “middle castes” (Sadgopas, Kaiva 
and Pods) of Bengal. There is very little difference betwee d 
Sadgopas and the Kayasthas on the whole. 

5. The Kaivartas show as much intermixture within Bengal 
Kayasthas and Sadgopas, but less affinity with upper castes | 
greater resemblance with lower castes. us 

6. The Bengal Brahmanas stand out prominently as the‘ 
caste in Bengal which shows definite evidence of resemblance. 
the Punjab and also a substantial amount of resemblance with Н: 
castes” outside Bengal. They do not appear to have intermi 
appreciably with eastern tribes and are practically free from ra 
contact with the aboriginal tribes of Chota Nagpur. T 

7. The Kayasthas, the Sadgopas and the Kaivartas show 
same amount of moderate resemblance with Bihar, but do not shi 
any resemblance with the Punjab. Resemblance with the aborig 
tribes of Chota Nagpur is not appreciable. Indications of 8 
intermixture increase as we go down the social scale, being. ‹ 
large, for example, in the cases of the Bagdis and the Pods. Е 

It is unfortunate that Professor Mahalanobis, in making f 
analysis of race-mixture in Bengal, could take into consideration ОП 
a limited number of castes. In view of this and the insufficien 
accurate anthropometric-data available in this country, it would 
perhaps be safe to admit, without reserve, the truth of alli 
general observations made by him. But if, subject to this са 


by the constant immigration of the latter into Bengal and their 
growing dislike of inter-marriage and inter-dining as will be noted 
in chapter XIV. At the same time the 
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But by far the most interesting result of the 
Mahalanobis is that it demonstrates the homogeneity of the upper 
‘castes of Bengal, who formed a distinct entity among the peoples of 
India. Their moderate resemblance with the Biharis is the inevitable 
‘consequence of close association between Bengal and Bihar due to 
political reasons and geographical contiguity. It may, therefore, be 
presumed from the result of the analysis, that the upper classes of 
Bengal formed a distinct racial unit, which underwent only very 
‘slight changes in historic times by contact with the aboriginal tribes 
surrounding them and the immigrants from Upper India. This is 
true also of the Brühmapas, subject to what has been said above. 
For according to anthropometric tests the Brihmanas of Bengal “аге 
more closely related to their non-Brahmaya neighbours than to the 
Brühmapas of Midland."* 

We may thus postulate an ethnically distinct race in Bengal 
"which formed the background of a social and political entity in 
historic times. As to the origin of this race, opinions, as usual, widely 
differ. Without entering into minute anthropological discussions, 
it will suffice to state here the more important views on this subject. 
Anthropologists generally agree that the Bengalis “‘originally came 
of an ethnic stock that was different from the stock from which the 
Vedic Aryans originated.” This view rests upon a comparative 
study of the shape of the skulls, For while “long heads” pre- 
ponderate in all ranks of society in the provinces that now represent 
the ancient Vedic Aryandom, there is a preponderance of “medium 
-and round heads" in Bengal* Sir Herbert Risley, to whom belongs 
the credit for the first scientific investigation of the origin of the Indian 
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traced the round-headed element among the Bengalis 
to Dravidian and Mongoloid admixture. The late Rai Bahadur 
R. P. Chanda, who was the first to oppose Risley’s theory of the 
Mongolo-Dravidian origin of the Bengalis, derived them from the 
Homo-Alpinus type, à very brachy-cephalic population of Aryan or 
Indo-European speech living in the pre-historic period in the Pamirs 
and the Taklamakan desert. Mr. Chanda was of opinion that whem 
immigrants of the Homo-Alpinus type entered India, they found the 
middle portion of the Gangetic plain in possession of the Vedic Aryas 
and therefore found their way to the lower Gangetic plain across the 
tableland of Central India.” 
Risley’s view that the Bengali was an alloy of the Mongoliam 
and Dravidian races held the ground for a long time, but does 
now find favour among the anthropologists who have pointed out 
serious defects in- his classification of Indian races, methods 
collecting data and deriving inferences from them: But while 
Mr. Chanda's view about the non-Mongolic character of the Benge 
is now generally accepted, his theory that the brachy-cephali¢ 
(broad-headed) people of Bengal originated from the Homo-Alpinu 
type is not accepted by ай. Dr. B. S. Guha, one of the latest writers 
on the subject, has criticised it and put forward a new theory 
of his own. Referring to the views of Mr. Chanda, Dr. G 


observes : 


peoples, 


“Тһе presence of broad-headed skulls in the early strata of Mohenjo-Daro 4 d 
Harappa would seem however to militate against this supposition. Recen 
іѕсоуегіеѕ........ have definitely shown the existence of brachy-cephalic type 
in South Arabia, of which the “Omani” displayed "Armenoid affinities which 
according to Keith must have come from Persia and Baluchistan. There seems m 
reason to think that the Indian Brachy-cephals with definite Armenoid affinities 
resembling the “Omani” had a different origin. Thatit was not Mongoloid wou 
seem to be quite clear from both the character of the Indus Valley skulls and th 
values of the C. R. Ls. (Coefficient of Racial Likeness) discussed before.’ 1 


Mr. Н. С. Chakladar personally measured a large number ©* 
Radhiya Вгаһтараѕ of Calcutta and Muchis of Birbhum. From 4 
analysis of the anthropometric data thus collected by him he find: 

- that beside the Alpine element which is strong in both, and more 97 
in the Brahmana than in the Muchi, the Mediterranean elem en 
is present in both, but more prominent in the Muchi than in Ulf 


Brahmana. From this he infers the existence of a predominat 
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Alpine type and of an appreciable Mediterranean ог Brown Race 
‘type among the Bengalis.” 

The scope of the present work does not allow us to pursue the 
-subject any further. Nor is it necessary to do so. For the sole 
foundation of these bold and far-reaching conclusions is the anthropo- 
morphic test, the scientific basis of which has not yet been generally 
conceded. We must, therefore, admit that we cannot yet satis- 
‘factorily solve the problem of the origin of the Bengalis. But there 
has been a rude shock to our complacent belief, held without question 
Tor a long time, that the Bréhmanas and other high castes of Bengal 
were descended from the Aryan invaders who imposed their culture 
and political rule upon primitive barbarian tribes.!* 


2. Pre-Aryan Civilisation in Bengal 


We know very little of the degree and the nature of the civilisation 
possessed by the pre-Aryan population of Bengal, and much less of 
“the contribution of each of the racial elements to the common stock 
of the civilisation developed on the soil of Bengal. But in this respect 
‘we may postulate for Bengal what has generally been accepted for the 
‘rest of India. It is now generally held that the foundations of 
civilisation of India—its village-life based on agriculture—were laid 
by the Nishadas or Austric-speaking peoples, and the same was also 
probably true of Bengal. 

The available information regarding the culture of these peoples 
ás thus summed up by Dr. S. K. Chatterji : 


“The Austric tribes of India appear to have belonged to more than one group 
of the Austro-Asiatic secfion—to the Kol, to the Khasi, and to the Mon-Khmer 
groups. They were in the neolithic stage of culture and perhaps їп India they 
Acarned the use of copper and iron. They brought with them a primitive system 
-of agriculture in which a digging stick (*/ag, lang, *ling—various forms of an old 
word *Jak) was employed to till the hill-side. Terrace cultivation of rice on hills 


the coconut (márikela), the plantain (kadala), the betel vine (rámbula), the 
betel-nut (guvaka), probably also turmeric (haridra) and ginger (&ringavera), and 
some vegetables like the brinjal (v@tingana) and the pumpkin (alabu). They appear 
-not to have been cattle-breeders—they had no use for milk, but they were probably 
the first people to tame the elephant, and to domesticate the fowl. The 
"habit of counting by twenties in some parts of North India (cf. Hindi kod, Bengali 
kudi, ‘score, twenty’ from the Austric) appears to be the relic ofan Austro-Asiatic, | 
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habit. The later Hindu practice of computing time by days of the moon (tithisy 
seems also to be Austric in origin."!* 


The Alpine race which succeeded the Nishadas and forms the 
main element in the composition of the present Bengalis, other tham 
the tribes mentioned above, possessed a higher degree of civilisation. 
Without being dogmatic in a matter for the investigation of which 
sufficient reliable data are not available, we may regard the following 
as a fairly reasonable statement of the nature and degree of 
civilisation possessed by the Bengalis before they came into contact 
with the Vedic Aryans. 


“The ideas of karma and transmigration, the practice of yoga, the religious and 
philosophical ideas centring round the conception of the divinity as Siva and Devi 
and as Vishnu, the Hindu ritual of püjz as opposed to the Vedic ritual of homa,— 
all these and much more in Hindu religion and thought would appear to be non=: 
Aryan in origin; a great deal of Puranic and epic myth, legend and semi-history' 
is pre-Aryan ; much of our material culture and social and other usages, e. g., the: 
cultivation of some of our most important plants like rice and some vegetables and: 
fruits like the tamarind and the coconut, etc., the use of the betel-leaf in Hindu life 
ага Hindu ritual, most of our popular religion, most of our folk crafts, our nauticil 
crzfts, our distinctive Hindu dress (the dhotš and the sad), our marriage ritual im 
some parts of India with the use of the vermilion and turmeric—and many other: 
things—would appear to be legacy from our pre-Aryan ancestors.!* 


- This is practically all that was known or guessed of the pre-Aryam 
peoples of Bengal until about ten years ago. Archaeological 
discoveries during the sixties have furnished evidence of a comparatively 
much higher degree of civilisation in certain parts of Bengal even at 
such a remote period as the beginning of the first millenniun В.С.» 
perhaps even earlier, and in any case long before the settlement of the 
Aryans which was hitherto regarded as the beginning of higher culture; 
and civilisation in Bengal. 

These discoveries are results of excavations carried on during 
1962-5 at “Рапди Rajar Dhibi' in the valley of the river Ajay (near 
Bolpur) in the Burdwan District, and in several other sites on the Ajay 
Kunur, and Kopai гіуегѕ.15 

The results of the excavations have been summed up as follows +- 
“The excavations at Pandu Rajar Dhibi have revealed that the Bengalis- 
of those days were capable of building well-planned towns with . 
pavements and streets. They lived in citadels and houses built of un- 
fired clay reinforced with reeds and having plastered walls and. 
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in an east-west orientation, and their religion mainly centred round 
the worship of the mother goddess." The potteries they used 
consisted of “bowls, shallow bowls, basins, channel-spouted bowls 
or basins (in black-and-red ware, often painted in the inside in white 
or cream),trumpet or tulip-shaped vases often perforated at the bottom 
(in black-and-red ware), inverted helmet-shaped flower-pots or deep 
bowls with a flaring rim (also in black-and-red ware), dishes-on-stand, 
bowls-on-stand (generally in red ware sometimes painted and some- 
times in black-slipped ware), perforated vases or bowls, thick storage ` 
jars, ordinary jars and /olás (generally in red ware), high-necked jars 
with a flaring rim and funnel-shaped narrow mouth (in black-and-red 
ware and black-slipped wares), lids and dishes.... 

“Regarding house-plans of this period it may be observed that they 
lived in rectangular-to-square or round houses ог huts framed with 
thick wooden or bamboo-posts around which were put reeds plastered 
with mud both from inside and outside. Sometimes, the roof-tiles 
were made of terracottas. Floors of these huts or houses were either 
made of rammed moorum ог lateritic pellets or of terracotta nodules 
or of clay mixed with cowdung (cf. Central Indian sites) or were 
plastered with lime. The people of Pandu Кајаг Dhibi probably ate 
rice, and the dietary seems to have included in some cases the meats 
of ‘Nilgai’, deer and pig (evidence from almost all the levels) besides 
fishes. The animals were also domesticated by the people. In all, 
thirteen burials of three different classes, viz. extended, fractional 
or secondary and urn-burial, were found.” 

It has been suggested that the Pandu Rajar Dhibi represents the 
ruins of a trading township. The people “carried on trade not 
only with the interior regions of India, but also with the countries 
overseas. They were predominantly a sea-faring people, and in ships 
made by themselves they could traverse the seven seas of the 
world. The discoveries at Pandu Rajar Dhibi (2,000 s.c.) show 
that they had most intimate trade relations with Crete and other 
countries of the Mediterranean world. 

“The principal commodities of commerce that they carried in their 
boats to distant lands of the world were spices, cotton fabrics, ivory, 
gold and silver, copper and perhaps diamond. Sugar also was likely 
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to have loomed- large in their trade, for in later times it fig 
prominently in Bengal trade. .] 
“That the people of Bengal of those days carried on a flourishing 
trade with the people of Crete is attested by an abundant number 
of finds at Pandu Rajar Dhibi and also elsewhere in the estuarine Bengal 
The most exciting among the finds are a seal and a clay label 
both inscribed with signs of Cretan Linear A symbols... .Ind eed, 
Pandu Rajar Dhibi is not the only place which had a settlement of the: 
Cretans. Such settlements of the Cretans and of the Egyptians 
too there must have been also in the Midnapur and the 24 Pargan 
districts of West Bengal. Thus Tamluk in the Midnapur district 
has yielded vases of Egyptian and Cretan types. Sealings and potteries 
revealing certain Egyptian and Cretan traits have also been recovered 
from Harinarayanpur and Chandraketugarh in the 24 Parganas o| 
West Bengal." E 
“The excavations at Pánqu Вајаг Dhibi have revealed the existence 

of a Copper Age civilisation in eastern India which had once à close 
relation with chalcolithic civilisation of Central India and Rajasth ar 
as illuminated by a comparison of cultural assemblages of these region 
(p. 30). During the excavation of 1964 it was decisively proved that 
iron was known and probably smelted at this site side by side with the 
use of copper and microliths in Period III in a chronological hor 
around 1000 в.с. (p. 31)..... The seal and engraving conclusi 
reveal that there was once a method of writing of sharp linear pa 
in the Ajay Valley somewhere in the 2nd millennium B.c. (p. 28) 
А careful study of all these relics originally revealed that the chalcoli 
habitation at Pandu Rajar Dhibi which might have begun in the latte 
half of the 2nd millennium в.с. continued to flourish — inspit 
of recognisable changes down to the beginning of Ist millennium B. 
Recently, a Radio-Carbon analysis of an excavated charcoal samp 
from the Cemetery level of Period П of Pandu Rajar Dhibi as СО 
ducted by Dr. Shyamadas Chatterjee, Head of the Departme 
of Physics, Jadavpur University, Calcutta, has confirmed the exp 
tion by dating the chalcolithic phase to в.с. 1012+120. Itis obvious 
that Period I belonged to earlier times,” i 
The above account is based on the official statements of 
Archaeological Directorate of West Bengal. It is, however, necessary. 
to point out that the archaeological discoveries in Bengal, mentioned 
above, have not yet been properly studied by the outside experts r 
specialists in this field, and as such the historical value of many state- 
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ments, particularly about the dates, relationship the Cretans, 
and knowledge of the art of writing must be аз very uncertain. 


3. Aryan immigration to Bengal 


The theory, stated above, of the non-Aryan origin of the Bengalis 
is supported by the Vedic literature. It is significant that there is no 
reference to Bengal in the Samhith of the Rigveda. Further, the 
Aitareya Brahmana (vn. 13-18) refers to the Pupjras as 
the Aitareya Aranyaka™ refers to Vahgdvagadhd in contemptuous 
terms. Assuming that the Punijras lived in North Bengal and 
Vahgavagadha really means Vahgas and Magadhas, it is quite clear 
that Bengal was outside the zone of Aryan culture even in the later 
Vedic period. The state of things was not very different even in the 
Sütra period. The Baudhdyana Dharma Sütra (1, 1, 2, 13-15) pres- 
cribes a penance for those who visit, among other countries, 
Pundra and Уайда representing North and East Bengal. 

It is interesting to note that суеп the Jaina Sütras represent the 
people of Radha as uncultured and almost savage. The Achárahga 
Sūtra contains a fine Prakrit ballad, where it is related that Mahávira 
wandered for some time as a naked mendicant in Làjha, of which 
Vajjabhumi and Subbhabhumi were apparently two divisions. Lājha 
is described as a pathless country (duchchara). The rude natives of the 
place generally maltreated the ascetics. When they saw the ascetics, 
they called up their dogs by the cry of *Chuchchu" and set them upon 
the samanas. It was difficult to travel in Lájha. It is said that many 
recluses lived in Vajjabhumi where they were bitten by the dogs 
and cruelly treated in а hundred other ways. Some of the recluses 
carried bamboo staves in order to keep off the dogs." . 


It is evident from the above that the Aryans regarded the peoples 
whom they met in Bengal as barbarous, showing in this respect the 
same spirit displayed by the Greeks and Romans. But the examples 
of Mohenjo-Daro, Harappa and many other sites in the Indus valley 
leave no doubt that some of the peoples living in this region 
a high degree of material culture and may even be said to have excelled 
the Aryans in this respect. The same thing was probably also true of 
‘the people in Eastern India, of whom they knew very little. In any 
case there is no doubt that there was a highly developed culture in 
Bengal before the Aryan settlement as has been stated above - 


«pp. 23-24). 
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There is, howeyer, equally little doubt that the Aryan settlements. 
in Bengal on a large scale profoundly affected its culture, and the- 
gradual Aryanisation forms the chief point of interest in the subsequent 
history of this region. It is not possible to trace the progress of this. 
Aryanisation stage by stage, and only a general idea may be formed' 
from a study of thc post-Vedic literature. 

While the Ramdyana includes Vanga as a part of Dasaratha’s. 
empire,?? and the stock list of the Eastern peoples given in the Puranas 
include Suhma (West Bengal), Vahga and Pundra, not niuch is said 
about any of these, and the Bhagavata Purdna describes the Suhmas. 
as a sinful tribe along with the Кігаќаѕ, Yavanas and Khasas. But 
some Buddhist and Jaina texts indicate the gradual expansion of 
Aryan culture in Bengal. 

While the Jaina Achàranga Sūtra describes the people of 
Radha at the time of Mahavira as barbarous, the Jaina 
Prajüapanà includes the Vangas and Ladhas in the list of Aryan 
peoples.?? 


The Divyavadána records a tradition which shows that the 
Nirgrantha or Jaina religion was established in Pundra or North Bengal 
in the time of Asoka. It is said that the lay followers (updsaka) of 
Jainism in the city of Pundravardhana (North Bengal) had painted a 
picture representing Buddha falling at the feet of Jina, and on hearing. 
this Asoka massacred 18,000 А jivikas of Pundravardhana on a single: 
day." It is difficult to put much faith in such a story except as the 
echo of a tradition that Jainism flourished in Bengal at the time o£ 
Asoka in third century B.C. 

This view is strengthened by the statement in the Kalpa Sütra that: 
Godasa, a disciple of Bhadrabáhu, founded a school named after him 
Godàása-gana. In the course of time it had four Sakhas or branches 
of which three were known as Tamraliptika, Kotivarshiya, and Pundra- 
vardhaniya, named after three very well-known places in ancient 
Bengal, viz., Tamralipti (Tamluk in Western Bengal or Radha), Koti- 
varsha and Pundravardhana, both in Northern Bengal, The nomen- 
clatures leave no doubt about strong Jaina influence both in north, 
west and south Bengal. A Mathura Inscription of about second. 
century A.D. refers to a Jaina monk of Radha.?5 The story in the 
Divyavadina, mentioned above, shows that Buddhism also was. 
flourishing in, Pundra. 

According to the well known legend of Mathava in the Šatapatha 
Brahmana*, the Aryan progress towards the east was stopped at the 
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Sadánirà (probably Gandaki) river, and for a long time the region to 
the east of it was béyond the pale of Aryan culture. 

The first definite evidence of the further progress of Aryan settle- 
ment towards the east is furnished by the Mahabharata. 

The change in the cultural and political atmosphere is broadly 
indicated by the long account it gives of Magadha as a great power in 
India. This region was contemptibly referred to in the Aitareya 
Aranyaka as well as in the later Baudhayana Dharmasütra. But we 
find a detailed account of the power and prestige of this kingdom. 
under Jarasandha, from which it appears that he was an Aryan king 
or at least had Aryan connection and’ culture. Не had defeated 
numerous Kshatriya rulers, and many Kshatriyas, including the 
Yadavas and Bhojas, fled in terror from their homes towards the west. 
The Yavana ruler Bhagadatta was submissive, and Paundraka 
Vasudeva, ruler of Vanga, Pundra and the Kirátas sought for his. 
protection. 

The great Epic refers to Bengal as divided into a number of States, 
nine of which are specifically named. It describes victorious 
campaigns undertaken by Karna, Krishna, and Bhimasena in these 
parts of India. Karna is said to have vanquished the Suhmas, the 
Punjras, and the Vangas, and constituted Vahga and Айга into one 
vishaya of which he was the Adhyaksha or ruler. Krishna defeated 
both the Vangas and the Paundras. His wrath was specially directed 
towards the “false” Vasudeva, lord of the Paundras, who is said to have 
united Vanga, Pundra, and Kiráta into a powerful kingdom, and 
entered into an alliance with Jarásandha of Magadha. Before he met 
his doom at the hands of Krishna, Paundraka-Vasudeva had to suffer 
humiliation at the hands of the Pandu princes. Bhimasena, in the 
course of his eastern campaign, subdued all the local princes of Bengal 
including Samudrasena, his son Chandrasena, and the great lord of the 
Pundras himself. In many respects Paundraka-Vasudeva was a 
remarkable figure, and may be looked upon as the epic precursor of the 
Gauda conquerors of the seventh and eighth centuries. In the end 
both the Vangas and the Paundras had to bring tribute to the court of 
Yudhishthira. | 

While suffering much at the hands of conquerors from upper 
India, the Bengal kings availed themselves of opportunities to 
wreak vengeance on their tormentors. They took part in the 
internecine strife of the Kurus and the Pandus, and appear in the 
battle books of the Mahabharata as allies of Duryodhana. The 
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Bhishma-parvan gives a thrilling account of a lively encounter 
between a: scion of the Pandus and the “mighty ruler of the 
Vangas” : 


“Beholding that lance levelled at Duryodhana, the lord of the Vahgas quickly 
arrived on the scene with his elephant that towered like a mountain. He covered 
the Kuru king's chariot with the body of the animal, Ghatotkacha, with eyes 
reddened with rage, flung his upraised missile at the beast. Struck with the dart 
the elephant bled profusely and fell down dead, The rider quickly jumped down 
from the falling animal." 


and Duryodhana rushed to his rescue. 
The Mahabharata also refers to the places of pilgrimage in 
. Bengal. The Gahga-Sagara-Sahgama, ie. the estuary of the 
Ganges in South Bengal, is referred to both in connection with the 
legend of Bhagiratha, апа the pilgrimage of Yudhishthira. Among 
the holy rivers are included the Lauhitya, the Karatoya and the 
Ganga. It is said that in old days the Lauhitya was made a sacred 
place through the influence of Rama. Anyone who goes there 
‘gets large quantities of gold. Visit to the Karatoya after three 
days’ fast produces the same merit as an Ašvamedha sacrifice. 
One who bathes in the Gahgà (Ganges) from its western bank after 
three days’ fast is freed from all sins (Vana Parva 33, 2-5). 

These references indicate that the Aryans had a much more inti- 
mate knowledge of, and closer contact with, Bengal than in the 
days of the Dharma-sütras ; also that there were powerful States and 
religious sanctuaries, venerated by the Aryans, in Bengal. This offers 
a striking contrast to the contemptuous references in earlier records. 

Certain legends indicate the fusion of Aryan and non-Aryan blood 
in the royal families. The most striking instance is the story of Rishi 
Dirghatamas who begot on the queen of Asura king Bali five 
sons named Anga, Vanga, Suhma, Pundra and Kalinga, who founded 
the five States named after them. 

The lands of the despised Pundras and Vangas were now not only 
the seats of powerful kings but also flourishing centres of Buddhist, 
Jaina and Brühmanical religion. : 

All these significant changes must have been brought about between 
the ages represented by the Baudhdyana Dharmasütra and the Maha- 
bharata. The date of the former may be put roughly about the 
fifth century B.C. It is more difficult to assign any such precise date 
to the Mahabharata the text of which grew in volumes by repeated 
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additions extending over centuries. Nevertheless, there are good 
grounds to believe that the great Epic assumed its present form in or 
some time before the fourth century A.D. It may, therefore, be 
reasonably assumed that the first stage of Aryanisation of Eastern 
India took place between 4th century B.C. and 4th century A.D. 

The evidence of the Manu-Smriti or Mánava Dharmaśästra is very 
significant in this connection. While early Dharmasütras and gram- 
matical treatises confine the land of the Aryans to the upper Ganges 
Valley, the author of the Mánava Dharmaéástra extends it from the 
western to the eastern sea. It should, however, be noted that the 
law-giver brands the Paundras as degraded Kshatriyas, and classes 
them with Dravidians, Scythians, Chinese and other outlandish peoples. 

If we remember that the composition of the Manu-Smriti may be 
placed between 200 в.с. and 200 A.D. it supports the above dating, 
representing, as it does, а half way house between the ages of 
Ваийһауапа Dharmasütra and the Mahābhārata. 2 

It is interesting to note that while the Pali Vinaya Pitaka places 
the eastern frontier of Атуйхагіа at Rájmahal, its later version, the 
Sanskrit Vinaya Pitaka, locates it in the Pundra country further east. 

The references in the Mahābhārata and other sacred literature 
mentioned above seem to indicate that the Aryan culture spread from 
Magadha to Pundra (North Bengal), Vaga (South Bengal), and Suhma 
(West Bengal). It appears that at the time of Alexander's invasion 
in the last quarter of the 4th century B.C., Magadha had yielded its 
place of supremacy to Vanga. The Greek and Latin writers refer to 
two nations, the Prasii (Prasioi) and the Gangaridai (Var. Gandaridai) 
who ruled over nearly the whole of North India from the river 
Beas in the Punjab to the eastern frontier of India beyond the Ganges. 
The classical writers, however, did not possess a very accurate idea of 
the exact location of the Gangaridai and their relationship with the 
Prasioi who had their capital at Pátaliputra. Diodorus, for example, 
says in one passage that the “Ganges which is 30 stades broad, flows 
from north to south forming the boundary towards the east of the 
tribe of the Gandaridai.” This would imply that the Gandaridai were 
the inhabitants of Radha. But according to other writers, such as 
Curtius, Plutarch and Solinus, tie two nations, the Gangaridai and the 
Prasii, dwelt on the further bank of the Ganges, i.e., the eastern bank. 
Diodorus himself, in another passage, says the same thing. Ina third - 
passage Diodorus says that the region where the Gandaridai lived “is 
separated from further India by the greatest river in these parts for it 
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has a breadth of 30 stadia." These different statements have been 
reconciled by supposing that by the Ganges the classical writers meant 
the easternmost branch of the Ganges (the Padma) rather than the 
westernmost (Bhagirathi or Hooghly). But the specific statement in 
the first passage that the river runs from north to south exactly describes 
the course of the second rather than the first. Evidently, the 
classical writers had a vague notion of the geography of this region 

` and we shall not be justified in concluding from their varying descrip- 
tions that the Gangaridai lived in Ràjhà. There is, however, no 
doubt that Bengal was the homeland of the Gangaridai. 

Similar uncertainty prevails as to the position of the Gangaridai 
vis a vis ће Prasioi. The Greek writer, Curtius, for example, refers 
to them as two nations under one king, but immediately after makes 
statements which indicate a united realm and not a dual monarchy. 
Diodorus also speaks of them as forming one nation whose king was 
Xandrames, and the people over whom he ruled is further on 
represented simply as the Gandaridai. 

Although these confused statements cannot lead to any definite 
conclusion, it is certain that the Gangaridai were a very powerful 

- nation and either formed a dual monarchy with Prasioi, or were other- 
wise closely associated with them on equal terms, if not as the senior 
partner or more important member of the co-operative undertaking 
against Alexander. According’ to the classical writers the Prasioi- 
Gangaridai army which assembled to resist Alexander consisted of 
200,000 infantry, 8000 chariots and 80,000 horse, and Alexander's 
army had to: beat retreat before this imposing array of force. 

Thus the end of the fourth century B.C. marks a fixed point 
in the expansion of Aryan culture in Eastern India. Aryanised Bengal 
and Bihar formed the strongest political power in the whole of India. 
The hegemony of completely and partly Aryanised kingdoms of 
Northern India, first under Magadha (South Bihar) and then of both 
Magadha and Bengal, could not fail to Aryanise these eastern regions 
toa very considerable extent. That Bengal like Magadha, had imbibed 
many elements of Aryan culture can hardly be doubted and may be 
demonstrated by positive evidence. An inscription written in Prakrit 
in the Brahmi alphabet of the thirdecentury „в.с. has been found in 
the site of the old Pundranagara now represented by the ruins at 
Mahasthan in Bogra District (East Pakistan), An image found at 
Silua -in the Noakhali District (East Pakistan) also bears an 
inscription written, apparently in Prakrit, in the Brahmi script of about 
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second century B.C. The Susunia rock inscription in Bankura District, 
West Bengal, written in Sanskrit and in Bréhmt letters of the 4th century 
AD. refers to some donation to God Vishou. — .. 

Thus even before the establishment of Gupta supremacy Bengal 
had already developed into a stronghold of Aryan culture, After the 
Gupta age there is abundant evidence to show that the whole of West 
Bengal and East Pakistan excluding its hilly region in the North had 
‘been completely Aryanised; so much so, that the problem now is 
to find out the pre-Aryan clements in the culture of this region. 

Before dealing with the history of the Gupta period reference may 
be made to the legend of Vijaya. According to the Pali Chronicles of 
Ceylon a prince named Sihabühu, who inherited the kingdom 
of Vahga from a maternal ancestor, renounced his claims in favour 
of a relation, and built a new city in the kingdom of Lala which came 
to be known as Sihapura. The new metropolis has been identified 
by some with Sihor in Kathidwar, and the territory in which it lay, with 
Lata. But Káthiàwár was known in ancient times as Suráshtra, 
and not as Lata, The close association with Vabga suggests that 
Lila of the Pali chronicles is Lagha of the Jaina Sütras and RAQh& 
of Sanskrit records. There is a place in Rájhà known as Singur 
which is taken by some to represent the Simhapura of the Island 
Chronicles. 

The eldest son of Sihabühu was Vijaya. The prince incurred 
the displeasure of his father and his people by his evil ways, and had 
to go into exile. With his followers he sailed in a ship to Sopara, north 
of Bombay. But the violence of his attendants alienated the people 
of the locality. The prince had to embark again, and eventually 
“landed in Lanka, in the region called Tambapanni" The date 
assigned by the Ceylonese tradition to the arrival of Vijaya and his 
“Jion-men” (Sihalas) in the island is the year of the Parinirvána 
according to the reckoning of Ceylon (544 p.c). But it is difficult to 
say how far this date can be relied upon* or what amount of historical 
truth is contained in the story. It may be based upon some genuine 
tradition relating to the early political relatibns between Bengal and 
Ceylon, or may be simply an echo of the later colonial enterprises 
emanating from Bengal to the over-sea territories towards the south 
and the south-east. * 
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Footnotes 


1 Dr, A. К. Sur, Prehistory and Beginnings of Civilization in Bengal, pp. 1,22 
For a general account of the stone tools, cf. 


S. R. Das, Stone Tools—History and Origins, Calcutta, 1968. 


S. N. Chakravarti, An Outline of the Stone Age in India. JRASB(D), X, 
pp. 81-98. 

Foote, Indian Prehistoric and Protohistoric Antiquities, Notes on Their Ages 
and Distribution, 1916. 


з JASB. N. S. XXIII, pp. 301-33. 


s More anthropometric data regarding the Brahmanas and other castes in Bengab 
have been collected since Prof. Mahalanobis wrote. They are, however, Very 
meagre, and generally support his conclusions. 


4 R, P. Chanda, Indo-Aryan Races, p. 162. As noted above, the same view is 
maintained by Prof. Mahalanobis. It is also supported by Mr. H. C. Chakladar's 
analysis of the anthropometric data regarding the Bráhmanas and the Muchis of 
Bengal (Presidential Address, Anthropological Section. PSC. XXIII. 359-90), 
mentioned later. 


5 There is also difference of language among these two groups. Chanda, op- 
cit, 59 ; Chakladar, op. cit. 374. 

6 Risley, (i) The People of India ; (ii) The Tribes and Castes of Bengal. 

7 Chanda, op. cit. 74-75. Hoernle first started the theory of two distinct Aryam 
immigrations, the Vedic Aryans inhabiting the Eastern Panjab, North Ràj- 
putàna and western part of U. P., while the second group formed a ring round them 
in Gujarat, Central India, South Bihar, Bengal etc. (for a detailed exposition of 
the theory of two distinct waves of Aryan immigration into India, on which 
Chanda's theory is based, cf. ibid. 37 ff.). But according to Hoernle's theory, 
adopted by Grierson, Giuffrida-Ruggeri, Dixon, Hutton and others, the Indo- 
Aryans of the Outer countries came earlier, and the inhabitants of the Midland 
represent the latest wave of immigration. Mr. Chakladar not only endorses this 
view but maintains further that the Outer group of Aryans, who came first, origin- 
ated the early Vedic culture represented in the Samhitas. Later he says, the long- 
headed branch of the Indo-Europeans drove the more cultured round-heads towards. 
the south and east, and gradually absorbed the Vedic culture of the earlier settlers. 
They wrote the Br&hmana texts, and subsequent Vedic culture developed and 
flourished in their hands (op. cit. 375). 


8 В, S. Guha, Report on the Census of India, 1931, Vol. I, Part HI. pp. XXXIX, 
LXIII ; Porter, ibid. Vol. V, Part I, pp. 432 ff. ; Chakladar, op. cit. 362. 


эВ. S. Guha, op. cit., pp. LXX-LXXI. 


10 Chakladar, op. cit., pp. 367-68. The Alpine and the Mediterranean аге twO 
racial components of what was formerly called Dravidian, the изе of which D 
an ethnic name is now generally discarded by anthropologists. The two earlier 
racial elements of the so-called Dravidiañs are named Veddaic and Munda, 
and the presence of both in Bengal is admitted by Chakladar (op. cit. 365). 
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11 Eminent authorities have expressed the view that 'physical type depends far 
more on environment than on race', and that “neither cephalic nor nasal index is 
of much use in determining race’. Further difficulty is caused by the fact “that 
physical anthropologists cannot agree upon any principles of skull measurement” 
(cf. Chanda, op. cit. 62-63). As an example of this difficulty, we may mention that 
while Porter (ор. cit. p.459) and Chanda (ор. cit. 163) find wide divergence between 
the Brüáhmanas of Bengal and Mithilà, Chakladar (op. cit., 368) finds con- 
siderable affinity between them, though all of them base their conclusions on anthro- 
pometric data, It must further be pointed out that the amount of anthropometric 
work that has been done in Bengal is disappointing both in extent and scientific 
value. Besides, in Bengal at any rate, considerable allowance must be made for 
differences caused by local factors the nature of which is yet unknown. This 
clearly follows from the observations made by Mr. Chakladar, He points out that 
the Radhtya Brüáhmanas of the Birbhum district were not quite like those of 
East Bengal and Calcutta, and that the difference between the Brahmanas and Muchis 
of Birbhum itself would not be so striking as the difference discovered between 
the Radhiya Brahmanas of Calcutta and the Muchis of Birbhum. He further 
mentions that the cephalic indices obtained from a measurement of the head of over 
ten thousand college students in Calcutta showed a great range of variation inside 
the same caste unit in different districts (op. cit. 377). 

"sg RS Chatterji, Indo-Aryan and Hindi, pp. 30 ff. 

13 Ibid. p. 35 ; for further references, cf. ibid. pp. 251-52. 


14 Dr, S. K. Chatterji, Indo-Aryan and Hindi, p. 31. cf. also, H. C. Chakladar, 
The Prehistoric Culture of Bengal (Man in India, Vol. 31, Nos. 3 and 4). 


15 For an account of these, cf. the following (referred to as A, B and C in the 
subsequent footnotes). 


A. Dr. А. K. Sur, Prehistory and Beginnings of Civilization in Bengal, 
Calcutta, 1969. 


B. Exploring Bengal's Past, Edited by P. C. Das Gupta, 1966. 
C. The Excavations at Pandu Rajar Dhibi. 


(B and C are published by the Directorate of Archaeology, West Bengal.) 
WA DT. 


17 В, pp. 16-8. 

18 A. pp. 7-9. 

19 C. pp. 30, 31, 28, 29. 

з JT. 1,1. Keith, A. B., Aitareya Aranyaka, 101, 200. — ' 
з1 B, Barua, The A jivikas, р. 57. 

?? Ayodhya-kanda, X. 37. 

23 Indian Antiquary, 1891, p. 375. 


24 Diyyayadana, Edited by Cowell, р. 427. The account mixes up the - 
Nirgranthas and Ajivikas, but the name of the sect is uniformly given as Nirgranthas 
in the Chinese translation. Cf. Przyluski, La Legende de l'Empereur Asoka, p. 278. 

35 R. D. Banerji, The Palas of Bengal, p. 72. 
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26 Sacred Books of the East, Vol. XII, p. 105. 
27 Cf. R. C. Majumdar, The Classical Accounts of India. Calcutta, 1960. 


38 JASB. 1910, p. 604 ; for other views see CHI. I. XXV ; see also JHQ. II (1926), 
p. 6 ; IX (1933), pp. 724 ff. Singur is a notable place in the Hooghly district (Hun- 
ter, III. 307). 


29 [n the time of the Periplus (60-80 A. p.) the island was still known as Tapro- 
bane (Tambapanni or Tàmraparni), and Palaesimundu. It is only in the Geo- 
graphy of Ptolemy that we come across the new name Salike along with the older 
designations (Taprobane and Simoundou). The inhabitants of Salike were known 

* to Ptolemy as Salai, doubtless the Sthalas of Ceylonese tradition. The name 
Sihala is also met with in the Nàg&rjunikonda inscriptions of about the third. 
century A.D. 


CHAPTER III 
EARLY HISTORY 
L Original Home of the Guptas 


The establishment of a powerful empire in North India by 
Chandragupta Maurya marks the end of the political greatness of 
Bengal There is no positive evidence that Bengal acknowledged the 
supremacy of the Mauryas. The Brahmi record at МаһаѕҺћап and 
the story of the massacre of the Jainas at Pundravardhana, mentioned 
above (pp. 31, 26) cannot be regarded as sufficient evidence in support 
of it. But the vast extent of the Maurya Empire in the west and south 
makes it very likely that the adjacent province in the east was also 
included in it. It is, however, significant that no inscription of Ašoka 
has yet been found in Bengal or in any region further to the east, 
though his records are found at the northern, western and southern 
borders of his extensive empire. 

Very little is known of Bengal during the period between the fall 
of the Maurya and the rise of the Gupta Empire, i. e., approximately 
between 200 в.с. and 350 A.D. There is, however, no doubt that 
Bengal now occupied a definite place in the political and economic 
map of India. This is proved by the accounts of the Greek and Roman 
writers of the period. Pliny, a great Roman scholar of the first 
century A.D., refers to the Gangarides through whose country flowed 
the Ganges, in the final part of its course. Their royal city was called 
Parthalis and “over their king 60,000 footsoldiers, 1000 horsemen and 
700 elephants kept watch and ward in precinct of war.” 

The Gangaradai are also mentioned by the great Roman poet 
Virgil in his Georgics (about 30 в.с.).2 Reference may also be made 
to the Periplus of the Erythraean Sea, an account written by a Greek 
sailor who made a voyage along the western and eastern coasts of 
India. His date is not definitely known, but is usually placed in the. 
second half of the first century A.D. He refers to the Ganges river 
and the city of the same name on its bank. The relevant portion of 
this account will be discussed in Chapter VI dealing with the economic 
condition. Another Greek writer, Ptolemy, who flourished in the ` 
first half of the second century A.D., refers to the five mouths of the 
‘Ganges and adds that “all the country about the mouths of the Ganges’ 
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is occupied by the Gangaridai” and the king lived in the city of Gange.* 
As mentioned above (p. 30) the Gangaridai, denoting the people 
of Bengal, were very powerful in the fourth century B.C. and the above 
references indicate that their name and fame were known even to the 
remote countries of the west during the next five hundred years. 

Kushiina coins have been discovered in large number both in North 
and South Bengal. But this does not necessarily indicate the 
suzerainty of the Kushápas over Bengal. For coins are carried by 
way of trade far beyond the territory of the rulers who issued them, 
and Kushápa coins have been found even in the Ganjam District in 
Orissa. 

More definite information is available for the political condition 
of Bengal at the beginning of the fourth century A.D. 

Bengal was then divided into a number of States, one of which 
was Samatata, comprising the delta of the Ganges to the east of the 
present Hooghly river. Another was probably Davaka which lay 
between Samatata and Катагӣра (roughly denoting present Assam, 
a portion of which is still called by that name). The exact location 
of Davüka cannot be determined. Fleet looked upon it as the ancient 
name of Dacca, while V. A. Smith located it in North Bengal. None 
of these views rests on any positive evidence. Some identify it with 
the Kopila Valley in Assam where there is still a place called Dabok. 

The existence of a third State, about the same time, may be inferred 
from a record (A.3) engraved on the Susunia hill, about 12 miles to 
the north-west of the town of Bankura in West Bengal, which mentions 
Маһагаја Chandravarman, son of Maharaja Sitnhavarman (or 
Siddhavarman), ruler of Pushkarana, to whom reference will be made 
later, It has been suggested that Chandravarma-Kota mentioned in 
a copper-plate Grant (A. 23), found at Ghughrahati (Faridpur District 
kou; noe gore the ада ofthis king. According to this 
D this ruler must have extended from Bankura to 

S But there is no positive evidence in support of it. 

ET кыз жр A у-у uae put an end to this state of things, 
before describing did go UK conquered by Moe. Ви 
Eu re dA gradual absorption of Bengal in the Gupta 
КЕ, Ty to discuss one preliminary point which has a 

very important bearing on the Gupta rule in Bengal. 
is уада hs founded by Chandragupta whose accession 
y the foundation of an ега commencing in А.р. 


319. His grandfather Sri-Gupta (or simply Gupta) and father 
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Ghatotkacha are mentioned in the records of the Gupta Emperors 
without any imperial titles like themselves, and were evidently rulers 
of not very great importance. Nothing is known definitely about 
the locality where Srl-Gupta ruled, but most scholars place it in 
Magadha (South Bihar). 

Dr. D.C. Ganguly, however, propounded the view that “the early 
home of the Imperial Guptas is to be located in Murshidabad, Bengal, 
and not in Magadha.”4 

The view is based on the tradition recorded by I-tsing that 
“Maharaja Sri-Gupta built a temple for the Chinese priests and 
granted twenty-four villages as an endowment for its maintenance, 
This temple, known as the ‘Temple of China,” was situated close 
to a sanctuary called Mi-li-kia-si-kia-po-no® which was about forty 
yojanas to the east of Nalanda, following the course of the Ganges".* 

Allan, in opposition to Fleet, proposed to identify this Sri-Gupta 
with Maharaja Gupta who founded the Gupta dynasty and was the 
grandfather of Chandragupta I. Allan, however, located the temple 
in Magadha, and took I-tsing’s statement to imply that Gupta was in 
possession of Piütaliputra To Dr. D. C. Ganguly belongs the 
credit of pointing out that according to the distance and direction 
given by I-tsing the temple must have been situated in Bengal. 
From this fact Dr. Ganguly concludes that the original home of the 
Guptas was in Bengal and not in Magadha. 

Dr. Ganguly's view about the location of the temple is strikingly 
confirmed by a fact which was noted long ago by Foucher, but to which 
sufficient attention has not been paid by scholars. In an illustrated 
Cambridge Ms. (Add. 1643) dated 1015 A.D., there is a picture of a 
Stüpa, with the label **Mrigasthápana-Stüpa of Varenóra." Foucher 
has pointed out that Mrigasthapana is the Indian original represented 
by I-tsing's Mi-li-kia-si-kia-po-no, although Chavannes doubtfully 
restored it as Mrigasikhavana. It would, therefore, follow that the 
‘Temple of China’ was near the Mrigasthapana Stipa in Varendra, and 
must have been situated either im Varendra, or not far from its 
boundary, on the bank of the Bhagirathi or the Padma. 

Dr. Ganguly located it definitely at Murshidabad as its distance 
from Nalanda is about 40 yojanas [equivalent to 240 English miles]. 
But Dr. Sudhakar Chattopadhyaya has justly argued that as the 
Chinese pilgrim first went to the Ganges from Nalanda and then 
voyaged down the river the distance from Nalanda to the Ganges should 
be included in the total and this takes us to Maldah in Varendra.* 
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The statement of I-tsing would thus justify us in holding that one i 
Maharaja Śrī-Gupta was ruling in Varendra or near it. Whether he ` 
is to be identified with the founder of the Gupta dynasty depends upon _ 
the interpretation we put upon the further statement of I-tsing that 
Maharaja Sri-Gupta flourished more than’? five hundred years before 
his time. If we interpret it too literally, Gupta must be placed towards | 
the close of the second century A.D., about a hundred years before the 
founder of the Gupta family. But, as pointed out by Chavannes and ` 
Allan, “I-tsing’s statement is a vague one and should not be taken too '] 
literally." Allan holds that "considering the lapse of time and the 
fact that the Chinese pilgrim gives the statement on the authority of Ё 
a tradition handed down from ancient times by old men, there seems _ 
no reason to doubt the identification on chronological grounds." 

These are undoubtedly forceful arguments and cannot be lightly ` 
set aside. Although, therefore, we may not accept Dr. D.C. - 
Ganguly’s view ‘that the early home of the Imperial Guptas is to. 
be located in Murshidabad, Bengal, and not in Magadha,’ it is a valid ` 
presumption that parts of North Bengal were included in the territory 
ruled over by the founder of thé Gupta family. This presumption, Ў. 
however, cannot be regarded as an established historical fact unless 
further corroborative evidence is forthcoming ; for it is solely based on 
a tradition recorded by a Chinese pilgrim four centuries later. 

But the objections raised against this view do not carry sufficient $ 
weight to reject it altogether.!? E 


II. Bengal under the Imperial Guptas 


. The establishment of the Gupta empire marks the end of the r 
independent existence of the various States that flourished in Bengal ` 
at the beginning of the fourth century A.D. With the exception of ` 
Samatata, the rest of Bengal was definitely incorporated in the ` 
Gupta empire by the time of Samudragupta. The ruler of Samatata, D 
to quote the conventional and characteristic court-language of the t 
Guptas, ‘gratified the emperor Samudragupta by payment of all | 
kinds of tribute, by obedience to his commands and by approach for | 
paying court to him"? In other words, Samatata was a tributary ` 
State, acknowledging the suzerainty of the Gupta Emperor, but with 
full autonomy in respect of internal administration. The exact | 
limits of Samatata cannot be ascertained, but it may be taken as 1 
roughly equivalent to Eastern Bengal. 
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Whether the subjugation of Bengal took place during the reign 
of Samudragupta, or was accomplished wholly or even partly by his 
father is difficult to decide, An inscription engraved on an iron 
pillar at Meherauli, near the Qutb Minar at Delhi (A. 2), mentions, 
among other military exploits of а king called Chandra, that he 
*extirpated in battle in the Vanga countries his enemies who offered 
him a united resistance’, In the absence of full details about this 
king Chandra, his identity is a matter of great uncertainty and has 
formed a subject of keen controversy among scholars. He has been 
identified for example, both with Chandragupta I,'^ and Chandra- 
gupta IL! In the former case we must hold that the father of 
Samudragupta had already added Vaga" to the Gupta empire. In 
the latter case, it must be presumed that Vahga had shaken off the 
yoke of the Gupta empire, and the son of Samudragupta had to 
reconquer the province by defeating the combination of the peoples 
of different States of Bengal. 

There is, however, no definite evidence that Chandra of the 
Meherauli inscription is either Chandragupta I or Chandragupta II, 
and he may be altogether a different person whose identity yet remains 
to be established.!5 

In spite of the uncertainty of the data furnished by the Meherauli 
Iron Pillar inscription, it shows that although Bengal was divided into 
a number of independent States they did combine and offer a vigorous 
resistance against a foreign invader named Chandra. The latter was 
either one of the two Gupta Emperors named Chandragupta, or an 
earlier ruler whose aggressive policy helped the Guptas by weakening 
the resources of Bengal and its power of resistance. The latter 
hypothesis appears more probable, and it is not unlikely, as 
mentioned above, that the original kingdom of the Guptas included 
a portion of Bengal. which provided them a basis for further 
conquests. 

Evidence is not altogether lacking that Samudragupta himself 
carried his victorious arms into Bengal. For among the kings of 
Aryavarta, who were, according to the Allahabad Praóasti, (A. 1) 
uprooted by Samudragupta, we find the name ог Chandravarman 
who may be reasonably identified with the king of that name mentioned 
in the Susunia inscription (A. 3) as ruler of Pushkarana. ^ This 
Pushkarana has been plausibly identified with the village named 
Pokharna, 25 miles north-east of Susunia on the south bank of the 
river Damodar, which has yielded considerable antiquities reaching 
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back to the Gupta period, if not earlier.? Chandravarman may thus 
be regarded as the king of Radha or the region immediately to its 
south, by defeating whom Samudragupta paved the way for the con- 
quest of Bengal. 

Whatever view we might take of the actual process of the 
' conquest of Bengal, the epigraphic records (A. 4-7) leave no doubt that 
in the days of Kumaragupta I Northern Bengal formed an important 
administrative division of the Gupta empire under the name of 
Punjravardhana-bhukti. It was placed in charge of a Governor 
appointed by the Emperor himself. The Governor, in. his turn, 
appointed officers to take charge of the various districts into which 
the province was divided. It is to be noted, however, that occasionally 
even the district officer seems to have been appointed directly by the 
Gupta Emperor. 

The Damodarpur copper-plates of Budhagupta (А. 8-9)? indicate 
that Northern Bengal formed an integral part of the great Gupta Empire 
down to the end. of the fifth century A.D. Another inscription from 
Damodarpur, dated in the year 543 A.D. (A. 10), refers to a suzerain 
ruler, whose name ended in -gupta, but whose proper name is lost. In 
that year the son of the Emperor was acting as his Governor in 
Pundravardhana-bhukti. It appears very probable that the overlord 
in question belonged to the dynasty of the Later Guptas?? who claimed 
Suzerainty over Northern Bengal down to the end of the sixth 
century A.D. š 

Although Samatata was a semi-independent feudatory State in 
the time of Samudragupta, it seems to have been gradually incorporated 
into the Gupta empire, for in the year 507-8 A.D. 
gupta was the ruler of this regi 
Tippera district (А. 14).23 
title Dvada. 


Maharaja Vainya- 
on, and granted lands in the 
; He issued gold coins and assumed the 
Saditya.** Although he is titled Maharaja in his own 
record, he is given the title Maharajadhiraja in a seal discovered 
at Nàlandà.?5 The exact status of Vainyagupta is difficult to deter- 


mine. The most reasonable View seems to be that he was a 
member of the Imperial Gupta family and acted at first as a de facto 
independent ruler whose dominions included Eastern Bengal. 
Subsequently, taking advantage of the decline of the Imperial Guptas, 
Ss m perhaps of the internal disunion and discord, he declared 
p self openly as the Emperor. In any case, his career proves the 

irect Gupta rule over Samatata at the beginning of the sixth century 


^D. Kripura, the place from which he issued his land-grant in 507-8 
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A.D. was evidently the seat of his government. ` It has not yet been 
identified, but is possibly to be looked for in Bengal. 

Of Suhma or Radha, the remaining part of Bengal, we have no 
detailed information for the period during which it was subject to 
the Gupta rule." 


Tit. Independent Kingdoms іп Bengal 


The différent stages in the decline and downfall of the Gupta 
empire have not yet been fixed with any degree of certainty. There 
is, however, no doubt, that it showed visible signs of decline towards 
the beginning of the sixth century A.D. 

Apart from what we know of the general political condition in 
Northern India, this may also be inferred from the assumption of 
higher rank by the Governor of Pundravardhana (North Bengal)** 
and the fact that Vainyagupta was ruling as practically an independent · 
king in Eastern Bengal. Within half a century the death-blow was 
dealt to the mighty Gupta empire by the sweeping victories of 
Yatodharman. In his Mandasor inscription (A. 16) of A.D. 530 this 
great military adventurer, who suddenly leapt to fame and power, 
proudly claims to have extended his conquests as far as the Brahma- 
putra river. How far the boasts of Yasodharman were founded 
on fact it is difficult to say. But in any case the empire of 
"Yasodharman was a short-lived one and no trace of it was to be found 
after the middle of the sixth century A.p. The Gupta empire, already 
weakened by the inroads of the Hünas, collapsed before the onslaughts 
of Yasodharman. Noi 

The fall of the Gupta empire, and the failure of Yasodharman to 
rebuild one on a durable basis, led to the political disintegration 
of Northern India marked by the rise of a number of independent 
powers. The more prominent of these were the Pushyabhütis of 
‘Sthanvisvara (Thaneswar), the Maukharis of Kosala or Awadh and 
the Later Guptas of Magadha and Malwa. The Later Guptas may 
have been an offshoot of the Imperial Guptas, but as yet we have no 
positive evidence in support of this view. They, however, continued 
the traditions of the Gupta sovereignty in the central and eastern part 
of the Gupta empire. Bengal also took advantage of the political 
situation to shake off the foreign yoke and two powerful independent 
Kingdoms viz., Vahga and Gauda were established there in the sixth 
and seventh century A.D. 


42 HISTORY OF ANCIENT BENGAL 
IV. -The Kingdoms of Samatata or Vahga 


The first independent kingdom that arose in Bengal on the 
ruins of the Gupta empire seems to have comprised originally the 
Eastern and Southern Bengal and the southern part of Western 
Bengal. Two of its important provinces administered by Governors 
were Vardhamana-bhukti and Navyavakadika (or Suvarnavithi),?? 
roughly corresponding, respectively,to Western and Southern Bengal. 
It is highly probable that the headquarters of the rulers themselves 
were in East Bengal and that it was directly under their administration. 

Five inscriptions® discovered at or near Kotalipada in the district 
of Faridpur and one in the Burdwan district (A. 19)31 reveal the 
existence of three rulers of this kingdom named Gopachandra, 
Dharmaditya and Samiacharadeva. The title Maharajadhiraja 
assumed by all these kings Proves that they were independent 
and powerful. This title, in contrast to the subordinate title of 
Maharaja applied to Vainyagupta, who ruled shortly before 
them and perhaps over the same locality, undoubtedly indicates a 
changed status and the disappearance of the last vestige of the imperial 
authority of the Guptas over this region. The issue of gold coins 
by Ѕатасһагайеуаз2 Supports the same conclusion. 

A connection between the old and the new kingdom seems to be 
established. by the fact that one Maharaja Vijayasena was probably 
& vassal chief both of Vainyagupta and of Gopachandra.?? The 
identity of the person of this name serving under these two kings 
cannot be definitely proved, but it is generally accepted,®4 and we may 
assume, therefore, that there was no long interval between the rei gns. 
of Vainyagupta (507-8 A.D.) and Gopachandra. If we assume further, 


as seems very likely, that Vijayasena, who ruled over the Vardhamana- 
bhukti under Gopachandra, also held the sa: 


Eastern, Southern and Western Bengal 
of the Guptas constituted an independen 
and his successors, 


The Jayrampur CP, (A. 17).of the very first year of Gopachandra’s 


dabhukti which therefore must have 
The well-known territorial division 
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Midnapore District. This name has probably been preserved. in 
modern Danton, not very far from the Suvarnarekha river. 

Neither the relationship between the three kings Dharmáditya, 
Gopachandra and Samacharadeva nor their order of succession can 
be definitely determined. Pargiter's view*® that Dharmàáditya was 
the first king and “Gopachandra succeeded him, with no one 
intervening unless it was for a very short interval” is no longer accep- 
table in view of what has been said above about Vijayasena. 
Further, mention is made of two officers, Nagadeva and Nayasena, in 
an inscription of Dharmiditya (A. 21) as well as in one of Gopa- 
chandra (A. 18), and it shows that there was no great interval between 
the two kings. The sequence of the three kings may therefore be taken 
as Gopachandra, Dharmaditya and Samacharadeva but it is difficult 
to say whether there were one or more intervening kings, at present 
unknown. 

The existence of a few kings of this line, later than Samacharadeva, 
is rendered probable by a large number of gold coins found 
mostly in different parts of Eastern Bengal, notably at Sabhar (Dacca 
district) and Kotalipada (Faridpur district). These are rude and 
debased imitations of Gupta coins, sometimes found along with those 
of Sasanka and Samacharadeva, which have been referred to the 
sixth or seventh century A.D. Only two of these coins bear names of 
kings that can be read with some degree of certainty. The first isa 
rude copy of Gupta coin of Archer type with the letters *Prithu vi [ға] 
on the left, below the bow, and ‘ja’ between feet. The name ofthe 
king who issued it was probably, therefore, Prithuvira, Prithujavira 
or Prithuviraja.?" š 

'The second coin belongs to a class of which several have been 
found. On most of them the legend has been read as Sudhanyã, 
but one appears to read Sr¥-Sudhanydditya. 

These kings, and others whose names are not recorded on the 
gold coins issued by them, presumably ruled in Vanga, and may be 
regarded as later rulers of the kingdom founded by Gopachandra. 
But nothing definite can be said about them until further evidence 
is forthcoming. š 

Gopachandra, who probably founded the independent kingdom, 
must have flourished not later than the second quarter of the sixth 
century A.D., i. e., within a generation of Vainyagupta, for as we have- 
assumed above, Maharaja Vijayasena was a vassal chief of both. 
The date of Gopachandra's Mallasarul CP. (A. 19) which was formerly 
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read as 3 has been read as 33 by Dr. D. C. Sircar. If we accept this 
view, the known reign-periods of Gopachandra, Dharmáàditya and 
Samüchüradeva amount to fifty years. Their reigns may thus be 
placed approximately between 525 and 575 A.D. with the margin 
of a few years both at the beginning and at the end. 

The seven grants by these kings give interesting details about the 
provincial administration which will be discussed in Chap. IX. All the 
records taken together undoubtedly imply that there was a free, strong, 
and stable government in Bengal which brought peace and prosperity 
to the people and made them conscious of their power and 
potentialities. 

How and when this independent kingdom of Vahga came to an 
end is not known to us. We learn from the Mahàküta inscription?? 
that the Chálukya king Kirtivarman claimed to have conquered, 
among other countries, Айра, Vahga, Kalinga and Magadha. As 
Kirtivarman ceased to reign in 597-98 A.D., his conquests in Bengal ' 
may be placed in the last quarter of the sixth century А.р. It is not 
impossible, therefore, that either Samacharadeva, or one of his suc- 

-cessors, was the adversary of Kirtivarman, The nature and extent 
of Kirtivarman’s success are not known, but it might have some effect 
on the break-up of the kingdom of Vanga. 

Tt is not also unlikely that the rise of the kingdom of Gauda under 
-баёаһка dealt the final death-blow to the independent kingdom of 
Vahga. This point will. be further discussed in connection with the 
history of Sasánka. 


V. Rise of Gauda 


The northern part of Western Bengal and the whole of Northern 
Bengal were evidently outside the dominions of Gopachandra and 
en successors. From about this period these territories came to be 

nown as the Kingdom of Gauda, though this geographical term 
sometimes comprised the whole of Western Bengal. Henceforth, 
throughout the Hindu period, Gauda and Vanga loosely denoted 
e two prominent political divisions of Bengal, the former comprising 
i on and either the whole or part of Western Bengal, and the 
T. je d Eastern Bengal. Although actual political 
iuc Varied іп different times, this rough geographical 

ivision persisted throughout the ages, but the names Punjra or 
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Varéndri (Northern Bengal), Каја or Suhma (Western Bengal), 
and Samatata or Harikela (Eastern Bengal) were also used. 

The hold of the Imperial Guptas was far stronger over Gauja 
than over Vahga or Samatata. This explains the difference in the 
political evolution of these two constituent parts of Bengal. For 
while Vahga regained its independence in the first half of the 
sixth century A.D., the history of Саша was а more chequered опе, 
As we have seen above (supra p. 40), one of the Damodarpur copper- 
plates proves the Gupta sovereignty over Northern Bengal at least 
up to 543 А.р.  It;is very likely that the Gupta sovereign was à 
member of the Later Gupta dynasty. The Later Guptas might 
or might not have been connected by blood with the Imperial 
Guptas, but they were, to begin with, in possession of a substantial 
portion of the Gupta empire. That their pretensions as successors 
of the Imperial Guptas were tacitly recognised is proved by reference 
to the ‘Gupta suzerainty’ in the records of the Parivrüjaka rulers of 
Bundelkhand in the sixth century A.D." 

One of the Later Gupta kings, Mahisenagupta, claims to have 
defeated Susthitavarman (king of Катагӣра) on the banks of the 
Lauhitya or Brahmaputra river." As he flourished towards the end 
of the sixth century A-D., it may be presumed that the suzerainty of 
the Later Guptas continued over Northern Bengal throughout that 
century.*? This presumption is strengthened by the consideration. 
that we know of no independent ruler of Gauja before the end of 
the sixth century A. D., and the first known independent king Sa&ánka, 
who flourished early in the seventh century A-D., probably began his 
life as a Маћаѕатата, presumably under Mahasenagupta. The 
probability, therefore, is that Gauda acknowledged the suzerainty ' 
of the Later Guptas down to the end of the sixth century A.D. 

The Gupta suzerainty over Gauda during the sixth century A.D. 
does not appear to have been either peaceful or uninterrupted, 
If Yasodharman really carried his triumphal march right up to the 
bank of the Brahmaputra river, as he claims, that event must have 
considerably weakened the power and position of the Guptas in 
Gaula. It is exceedingly likely that although the Gupta suzerainty 
in Gaula survived this catastrophe, ít gradually became more 
nominal than real. That Gauja came to be regarded as an important 
political unit, by the middle of the sixth century A.D is proved by 
the Haraha inscription of the Maukhari king Tšanavarman dated 554 
A.D. (А. 28). In V. 13 of this inscription the king claims to have 


defeated the lord of the Andhras and “made the Сашја people take 
shelter towards the seashore after causing their land territories to 
be deprived of their future prospects," The exact meaning of the 
expression is obscure, but the general purport seems to be clear. 


towards the sea, The reference to the sea, combined with the expedi- 
DAnavarman to the Andhra country, secms to indicate 

conflict with the Сап jas took place in the southern part of 
Western Bengal Although this region was geographically included 
in Gauja, it was at the time of Iñánavarman's conquest probably a 


part of the kingdom of Vanga, founded by Gopachandra, as we have 
seen above (supra р. 42). It is thus difficult to decide whether [sina- 
warman's adversary was a ruler of Vahga or Gauda proper. In 


the latter case we must presume that the whole of Western Bengal 
then formed part of the kingdom of Gauja and the kingdom of Vanga 
came to be confined to Southern and Eastern Bengal. 


Maukharis and the Later Guptas. For it is well-known that one 
. Of the outstanding facts in the early history of the Later Guptas was 
the unceasing struggle with the Maukharis who coveted Magadha and 
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. It is not necessary, for our present purpose, 
account of this struggle, and a few salient facts must 
varman, the most powerful of the Maukhari kings, 
a part of Magadha and defeated the Gaujas (А. 28). The 
his successors Sarvavarman and Avantivarman granted а 
` ehe (vmm се they, too, were in possession 

Magadha, h hand, the Later Gupta king 
Kumáragupta defeated Tšanavarman, and his son Dámodaragupta also 
defeated the Maukharis.^ It is thus evident that in the hereditary 
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success. But fortunes were more favourable to the next Gu i 

Mahüsengupta °. pta king 

Brahmeputra who carried his victorious arms up to the Lauhitya or 
river, if not beyond it, and defeated Susthitavarman, 


Malwa or Magadha,* a point on which opinions differ, 
both Magadha and Gaula formed part of his 
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dominions and be pet an end to the Мазгі aggression іа those . 

territories. This is confirmed by the fact thet so other Маады 

king ıs known to have any pretension of sezerainty over them As the 

recorded dates of Sarvaverman and Avantivarmas are respectively 

541-54 and 569-20 A. D.“ Ë may be presumed that the Майы 
Mahisena форма 


refers to an invasion of the kingdom by the Gauja army when the 
two young sons of king Susthitavarman, after a gallant fight, were 
captured by the Gauja army, but were released after some time. There 
are good grounds to believe that the battle took place either 
waters ог on the bank of the Lauhitya,@ and it is not quite clear 
the two princes fought during the lifetime of their father or 
his death. It is highly probable that the battle referred to in 
record is the same that was fought by Mabásenagupta on the 
of the Lauhitya according to the Aphsad inscription, 
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Lauhitya". а 

It has been hekd by some that the victory referred to 
CP.. was achieved by Sai&tka, mainly on the ground that Mabásena- 
gupta “is never known from any evidence to have ever been а 
Gawja monarch, or a conqueror of the Gauja kingdom." Bat 
apart from what has been said above regarding the suzerainty of the 
Later Guptas over North Bengal, it is hardly posible for a king of 
Magadha or Malwa to have fought on the banks of the Lauhitya with- 
out being master of North Bengal or Gauja. Presumably to 
avoid this difficulty it has been suggested by Dr. D. C. that 
King Mahásenagupta of Malava Ка Caen et Se 
F rüpa," apparently as an ally of the Gaujas."^ In that case it 
` dificult to explain how he is given the full and sole credit for the 
victory and no reference is made to his fight with the Maukharis, whose 
territory lay between Malava and Gauja. On the whole it is much 
more probable that the Later Guptas were in possession of Magadha 
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he inherited not only the dominions of the Later Guptas, but also 
their rivalries with the two neighbouring kingdoms. 

The exact political status of Gauda during this period is 
difficult to determine. It is unlikely that the Later Gupta kings directly 
administered the territory. The probability is that it was ruled 
by a local chief who acknowledged their suzerainty. But by the 
beginning of the seventh century A.D., if not a few years earlier, Gauda 
formed an independènt kingdom under Ѕаёаһка, and Magadha also 
formed a part of his dominions. The rise of this independent king- 
dom was probably facilitated by the great calamity which befell 
Mahasenagupta who, according to some scholars, was disastrously 
defeated by the Kalachuris. The extent of the calamity can be 
measured by the fact that in the year 595 A.D., Ujjayini, which was. 
according to those scholars the capital of the Later Gupta kingdom 
of Malava, was in possession of the Kalachuri king Šankaragana, 
and the two young sons of Mahasenagupta were forced to live in the 
«court of king Prabhakaravardhana of Thaneswar, whose mother was- 
probably a sister of Mahasenagupta. This reconstruction of the history 
of Mahasenagupta® cannot, of course, be regarded as certain, but, if 
true, it explains the rise of the independent kingdom of Gauda- 
Magadha out of the ruins of the Later Gupta empire. It also explains 
why Ѕаѕарка, the founder of this independent kingdom, was involved. 
in a war with the Maukhari king and the ruler of Kamaripa, the two 
great enemies of the Later Guptas, and formed an alliance with 
Devagupta, king of Malava. In other words, the political traditions of 
the sixth century were continued in the seventh century A.D. 

It is not also unlikely that the invasion of the Tibetan king Srong- 
btsan dismembered the kingdoms of the Later Guptas in Easterm 
India and helped the rise of Sasanka.55 ^ Another important 
factor towards the same end may be found in the conquest of 
Kirtivarman, the Chalukya king. As noted above (supra p. 44), he 
claims to have conquered Anga, Vahga, and Magadha, and this, if 
true, must have considerably weakened the position of the Later 
Guptas in Gauda and Magadha. Sasanka might have taker 
advantage of this catastrophe to set up an independent kingdom 
in Сашја. The reaction of these important factors on the politics. 
2 M is difficult to determine in view of the paucity of definite 

, and the consequent uncertainty of all conclusions. We shall 
i сри dwell any more on these speculative theories, but. 

eat the history of Gauda under Sasáhka as an independent topic. 
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Saiihka occupies a prominent place in the history of Bengal. 
Unlike the three kings in lower Bengal who preceded him, he is 
more than a mere name to us. He is also the first known king of 
Bengal who extended his suzerainty over territories far beyond the 
geographical boundary of that province. 4 

Of his early life and the circumstances under which he came to 
occupy the throne of Gauda we possess no definite information, 
A seal matrix cut in the rock of the hill-fort of Rohtasgarh records 
the name of ‘Sri-Mahasimanta Sasünka' i. e., ‘the illustrious great 
vassal Śaśāħka’,® If this Śaśāħka be the same as Sa&áhka, king 
of Gauja, as has been usually held by scholars, it would follow thas 
Sasanka began his life as а subordinate ruler. Who his overlord 
was, we do not definitely know, but from what has been said in the 
preceding section (see supra p. 45), it appears most reasonable „ 
to hold that this overlord was no other than Mahüsenagupta. The 
theory that Sashka was originally a subordinate vassal of the 
Maukhari kings,” though not altogether improbable, is not supported 
by any convincing evidence. The view that Śaśāħka was also known 
as Narendragupta is based on insufficient grounds, and even if it were 
true, there is hardly any justification for the belief that he was connected 
with the Guptas.** | 

АП that we definitely know is that some time before 606 A.D. 
Sasanka became the king of Gauda with his capital at Karpasuvarpa. 

There is hardly any doubt that both Northern and Western Bengal 
were included in the dominions of Sasábka. Whether they included 
also Southern and Eastern Bengal cannot be determined with any 
degree of certainty. While the distant military expeditions of Sasahka 
lend colour to the supposition that he must have already conquered 
the whole of Bengal, there is no positive evidence in support of it. 
On the other hand,Hieun Tsang's reference to Silabhadra, the Buddhist 
patriarch of Nalanda, as being a scion of the Brahmanical royal 
family of Samatata®® may be held to prove the existence of Samatata. 
as a separate independent State in the first half of the seventh century 
AD. But the two CP Grants of Sa&aüka (A. 29-30)% leave no doubt 
that Dandabhukti and Utkala ог Odra (Orissa) formed integral parts 
of his dominions. Utkala was ruled over by the Manas till about 
580 A.D. The Patiakella Grant of a Mana ruler bears a date which 
has been doubtfully read as 283. If we accept it and refer it to the 
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Gupta era, Sas&hka's conquest of Orissa must have taken place after 
лір. 603. But he must have been in possession of the whole of South 
Bengal before that. If, as seems probable, Sasanka launched his 
western campaign against Kanyakubja after finishing the conquest of 
the southern territories mentioned above, it must have occurred 
between 603 and 606 A.D. 

In any case абадка must have extended his suzerainty as far 
south as Chilka Lake in Orissa before 619, for in a record of that year 
Maharaja Mahasdmanta Sti Mádhavaràja (П), the king of the Sailod- 
bhava dynasty ruling over Kongoda, invokes the name of Sasanka 
as the suzerain! Although the exact boundaries of Kongoda are 
not known, there is no doubt that it comprised the region round 
the Chilka Lake in Orissa, and probably extended south to the Ganjam 
district. In order to extend his power to the province of Kongoda, 
Sasahka must have defeated the Mana chiefs whom we find in posse- 
ssion of the intervening territory in 602 А.р. The details of 
this or other campaigns that Sasanka must have waged in the south are 
unknown to us. 

We are-more fortunate in respect of the campaigns of Sasaka in 
Northern India. As his chief adversary was the great emperor Harsha- 
vardhana, we get some detailed information of him from Banabhatta’s 
Harsha-charita and the account of the Chinese pilgrim Hiuen Tsang. 

Somehow or other Sasanka added to his dominions the kingdom 
of Magadha which remained in his possession till his death. It seems 
that the keynote of his foreign policy was to secure his dominions 
from the aggressive designs of the Maukhari rulers who had for three 
generations carried on a bitter struggle with the Later Guptas for the 
possession of Magadha and Gauja. The Maukharis had considerably 
improved their position by an alliance with the powerful rulers of 
Thaneswar, for the Maukhari king Grahavarman, the son of Avanti- 
varman, had married Rajyasri, the daughter of Prabhakaravardhana, 
the Pushyabhüti ruler of Thaneswar. The Maukharis were also freed 
from any danger from the side of the Later Guptas. For Mahàsena- 
gupta was probably the maternal uncle of Prabhakaravardhana, and in 
any case was definitely attached to his cause, as his two sons Kumara” 
gupta and Madhavagupta were sent to the court of Thaneswar to act 


as companions of the two young princes, Rajyavardhana and _ 


параны, The prospect of Sasánka was, therefore, gloomy 
n the extreme. But he was not slow to take advantage of the political 
situation. It seems that by shrewd diplomacy he succeeded in winning 
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over to his side the king of M&lava*? who had evidently taken possession 
of the dominions of Mahüsenagupta and was naturally hostile to the 
Thaneswar court for its alliance with the Maukharis, the hereditary 
enemies of his family. It is probable that Sa&&hka had gradually 
extended his authority up to Banaras before he decided to strike 
the final blow.** The fatal illness of Prabhikaravardhana gave the 
allies the required opportunity. The Malava king defeated and killed 
Grahavarman and imprisoned his queen Rájyaér! at Kanauj." His 
next move was an invasion of Thaneswar itself. As soon as these 
news reached Thaneswar, Rájyavardhana, who had just ascended the 
throne on his father's death, marched against Devagupta with a hastily 
collected army of ten thousand cavalry, leaving his younger brother 
Harsha in charge of the kingdom.” 

It is difficult to trace in exact sequence the course of events that 
rapidly followed. The only facts of which we are certain are that 
Rajyavardhana defeated the Malava King, and captured a large part 
of his army, but before he could relieve Капаш), or even establish 
any contact with his sister Rájyasri, the widowed captive Maukhari 
queen, he was himself killed by Sa&ànka.** 

It is generally held that the Mālava king referred to above was 
Devagupta and he belonged to the Later Gupta Dynasty. But this 
identification rests only on the ground that Devagupta is mentioned as 
one of the kings defeated by Rájyavardhana. As D. C. Ganguly has 
justly pointed out,® this is not a conclusive evidence and the probability 
is that the reference is to the Kalachuri king Buddharaja who is known ` 
to have been in possession of Malava between A.D. 602 and 609. If 
we accept this, there remains no ground for assuming ап alliance 
between ŠSaššñka and the Mālava king, and the invasion of the 
Maukhari kingdom by them might have been isolated events not 
connected with each other, except, perhaps, that the invasion of 
the Malava king gave Sasahka a good opportunity to chastise the 
Maukharis, his sworn enemy. It is, of course, not unlikely that there 
might have been an alliance or understanding between the two for joint 
action against a common enemy. But whatever we might think of the 
problematic issues raised above, the main facts, so far as Sa&ühka is 
concerned, are quite clear. He successfully invaded the Maukhari 
kingdom and had to face the attack of Rajyavardhana, after the latter 
had defeated the king of Malava. In the course of this campaign 
Rajyavardhana was killed by him. 

While both Bánabhatta and Hiuen Tsang agree that Rajyavardhana 
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was treacherously murdered by, or at the instance of, Sasanka, they 
give different accounts of the incident. Again, Harshavardhana's 
own inscriptions tell us that Rajyavardhana met with/his death in the 
house of his enemy owing to his adherence to a promise (sat ya- 
nurodhena). 

Apart from these conflicting versions, it is necessary to remember 
that the charge of treachery is brought against Sasanka by two persons, 
Banabhatta and Hiuen Tsang, whose writings betray a deep personal 
prejudice, amounting to hatred, against him. Besides, their story, 
on the face of it, is hardly credible. Hence some scholars are not dis- 
posed to accept at their face value the statements of the two 
contemporary writers about the treachery of Sasanka. The whole 
question has been discussed in an appendix to this chapter and need not 
be further dealt with here. 

According to Banabhatta, Rajyavardhana had started with ten 
thousand cavalry. Of this a part must have been lost in his fight 
with Devagupta, and a part was sent back with Bhandi in charge of 
the captured forces of Malava. It is, therefore, extremely unlikely - 
that he himself advanced against Sagaika. The probability, rather, 
is that Sas&nka marched forward to help his ally Devagupta, but could 
not come to his rescue till it was too late. There is hardly any doubt 
that Sasanka's forces met those of Rajyavardhana. The latter with 
his reduced forces could hardly offer a successful resistance. But it 
cannot be altogether ruled out, in view of his subsequent conduct, 
that Rajyavardhana, flushed with his successes, or unaware of Šasanka's 
approach, did not take adequate measures for resisting the new, and 
perhaps unexpected danger. In any case, it may be safely presumed, on 
the. basis of known facts, that either he was defeated before he 
died, or that his chances of gaining a victory were very weak, even if, 
contrary to what Bana says, his irrational credulity did not lead to his 
death at the hands of Śaśāħka, before the contest was finally decided. 

Tue dert of Rajyavardhana in 606 A.D. left Sasanka the master 
of the situation. But he was prudent enough not to push his successes 
too far. His main object was accomplished by the complete dis- 
comfiture of the Maukharis, and we may presume that his aggressive 
campaign in the west was at an end. 

3 bg qe from the Harsha-charita that as soon as the news of the 

eath o Rajyavardhana reached Harshavardhana, he took a solemn 
vow to punish Ѕаваћка, and marched with a vast army for taking 
"vengeance upon the king of Gauda. On his way he met the messenger 
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of Bhaskaravarman, king of Kamariipa, and concluded an alliance with 
him, presumably against the common enemy, Sasánka. Proceeding 
still further, he met Bhandi who told him about the details of Rajya- 
vardhana's murder and of the escape of his sister Rájyasri from the 
prison. Harsha thought it to be his first duty to find out his sister, and 
leaving the army in charge of Bhandi, he went out in search 
of her. After a great deal of difficulty he traced her in the Vindhya 
forest just in time to save her from an act of self-immolation in fire 
along with her companions. In the meantime Bhandi proceeded with 
the army against the Gauda king, and Harsha himself joined it on the 
bank of the Ganges after rescuing his sister. Of the further progress 
of his vast army and the development of his “everlasting friendship" 
with Bhaskaravarman, we possess no definite information, nor are the 
results of Harsha’s diplomatic and military preparations reported by 
either Banabhatta or Hiuen Tsang. ` 

The only reference to an actual conflict between Sasánka and 
Harsha occurs in Arya-manjuári-mülakalapa.? Itis a late Buddhist 
chronicle narrating history, like the Puranas, in the ‘guise of prophecies 
regarding future political events. But the most curious feature of 
the book is the peculiar way in which it refers to the kings, either by 
the first letter of the name or by a synonym, but never by the full proper 
name. While the chronicle has no claim to be treated as historical, 
it can justly be regarded as a collection of old and genuine traditions 
preserved in the Buddhist world in the mediaeval age. 

There are good grounds for the belief that king ‘Soma’ mentioned 
in Malüjuéri-mülakalpa refers to Sasanka, both being synonyms 
of moon. His adversary, ‘the king whose name begins with ‘Ha,’ 
may be regarded as Harsha. With these assumptions, the following 
passage may be taken as an interesting reference to the conflict between 
the two kings : 


‘At that time will arise in Madhyadesa the excellent king whose name begins 
with the letter Ra (i. e., Rajyavardhana) of the Vaisya caste. He will be powerful 
as Soma (Sa&ahka). He also ends at the hand ofa king of the Nagna caste 
(vv. 719-720). 

‘His younger brother Ha (Harshavardhana) will be an unrivalled hero. He 
decided against the famous Soma. The powerful Vaišya king with a large army 
marched against the Eastern Country, against the excellent capital called Pundra 
of that characterless man(721-723). He defeated Soma, the pursuer of wicked 
deeds ; and Soma was forbidden to move out of his country (being ordered) to 
remain therein (thenceforth) (725). Ha returned having (or not having) been 
honoured in that kingdom of the barbarian’ (726). 
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How far the account of Šaššñka in Arya-manjuári-mülakalpay 
which, by the way, is somewhat vague and uncertain, can bi 
regarded as historical, it is difficult to say."* Itis at best a Buddhist 
tradition of the type referred to by Hiuen Tsang. It is interesting 
to note that the stories of Sasáhka's oppression of Buddhists; 
his foul disease, painful death, and going down to hell, as describ T 
by Hiuen Tsang, are repeated in this Buddhist work. It would, therefore, 
be extremely unsafe to accept the statements recorded in this boo К 
as historical. But even if we assume the correctness of the statement; 
the net result of the elaborate campaign of Harsha, aided by his easter 
ally Bháskaravarman, king of Kümarüpa, seems to be that, attacke 
оп two flanks, Ѕаёаћка had to fall back on his capital, and his enemie 
caused damage and destruction in his kingdom. But the enemies ha 
to retire soon, leaving him master of his own kingdom. t 

This view finds some support in a statement of Hiuen Tsang. 
Referring to Kajatgala (near Rajmahal) he says that it ceased to b 
an independent State centuries ago and its capital was deserted. 


“Hence when king Sildditya in his progress to ‘East India’ held his court b 
he cut grass to make huts, and burned these when leaving." 
This shows that at some unspecified date Harsha led a military 
campaign as far as the borders of Bengal, but evidently went back 


it is important to note that in his account of Punjravardhana, Hiuem 

Tsang makes no mention of Harsha’s invasion, such as is described 

in MMK. К 
But even if it is assumed, on the ve i 

ry doubtful authority of ММК | 

= mor had some success agai inst Sasaika, it must have been ve y 

lived. For according to Hiuen Tsang’s own testimony, Sasánka: 

was in possession of Magadha at the time of his death,?5 which took 

pe “spada ачи vu This is confirmed by the statement ` 

-Twan-Lin that Siladi i ing of. 

o у tya assumed the title of king 

Hiuen Tsang tells us that i i i ү 

г nat proceeding eastwards with his army, 

pena e i the States which had refused allegiance, and waged 

are, until, in six years, he had fought the five Indias.” 
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If the implication of this statement is that Harsha subjugated the whole 
of India, or even Northern India, within six years of his accession Les 
by 612 A.D., the statement hardly deserves any serious consideration. 
On the other hand, it is not unlikely that Harsha undertook various 
military campaigns, probably including those against Sasanka, during 
these six years, But he could not achieve any conspicuous success 
so far at least as Saña ka was concerned, as the latter was in possession 
of Gauda, Magadha, Utkala and Kohgoda long after 612 A.D. 
Even assuming that Капай) was the capital of the Maukharis, 
there is no reason to hold that Harsha's accession to the throne of 
Kanauj implied any discomfiture of Sa&hka. The entire episode 
about the conquest of Kanauj by баќаһка and his ally Devagupta, 
as described in B&na’s Harsha-charita, is rendered somewhat 
mysterious by the fact that the official gencalogy of the Maukhari 


whether Grahavarman ever sat on the Maukhari throne, According 
to Bina, Grahavarman was the eldest son of Avantivarman, and yet 
the name of the son and successor of Avantivarman in the Nalanda 
seal, though partly effaced, is certainly not that of Grabavarman. 
Вара nowhere says distinctly that Grahavarman was the Maukhari 


the general tenor of his description certainly imply that Grahavarman 
had succeeded his father on the Maukhari throne. It is, of course, 
just possible that Grabavarman's name was omitted in the Nalanda 
seal as it merely gave a genealogical account and not a list of 
succession. А more detailed knowledge of the history of the Maukharis 
would perhaps throw new light on the activities of Sal&hka. - 

All that we know definitely is that Grahavarman was not the last 
Maukhari king, and a younger son of Avantivarman ruled over 
the kingdom, presumably after the defeat and death of his elder 
brother Grahavarman.  Harsha's accession to the throne of Kanauj 
must, therefore, have taken place some years after the death of 
Grahavarman, and there is thus no reason to suppose that Harsha- 
vardhana occupied the kingdom of Kanauj by defeating Ѕаёаћка. 
For it is equally plausible that Sa&iüka put the younger brother of 
Grahavarman on the throne of Kanauj, and it was by defeating him 
at a later period that Harsha ascended the throne of Капаш]. On 
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political and military career was а successful one. Beginning his 
life as a vassal chief, he made himself master of Gaula. Magadha, 
Utkala and Kongoda, and consolidated his position by defeating the 
powerful Maukharis. Although this involved him in hostility with 
two of the most powerful potentates in Northern India viz., the kings 
of Thaneswar and Kümarüpa, he held his own against this powerful 
combination and maintained his extensive dominions till his death. 

The date of his death cannot be exactly determined, but it 
must have taken place after 619 А.р. and before, probably very 
shortly before, 637 A.D. 2 

While travelling in Magadha in 637-38 A.D.` Hiuen Tsang” 
noted that in recent times Sasáka cut down the Bodhi tree at Gaya 
and ordered the removal of the image of Buddha in a neighbouring 
temple. On hearing that his order was executed, so runs Hiuen Tsang's 
account, king Sasaika was seized with terror, his body produced 
sores and his flesh rotted off, and after a short while he died. This 
account of Sasahka's death, which is reproduced in MMK.® is un- 
doubtedly inspired by the hatred which the Buddhists felt for him on 
account of his anti-Buddhistic activities. Curiously enough, an 
echo of this tradition is found even in late genealogical works of Bengal 
Brahmanas.** According to the traditions preserved among a section 
of the Graha-Vipra (also called Saka-dvipi) Brahmanas, they are 
descended from twelve Brahmanas living on the banks of the Ѕагауй 
river, who. were summoned to treat an incurable disease from which 

sahka, the king of Gauda, was suffering. This tradition, however, 
says that Sasahka was cured and rewarded the Brahmanas who then 
settled in Bengal. à 

Hiuen Tsang has recorded numerous acts of oppression per- 
petrated by Sa&áhka against the Buddhists. According to im ad 
of the reasons urged by Bodhisattva to induce Harsha to ascend the 
throne was that he might “then raise Buddhism from the ruin into 
Which it had been brought by the king of Karnasuvarna."?* Тһіѕ is, 
in à way, a confession that Buddhism suffered a great decline on 
account of the activities of Śaśāħka. The latter was a devotee of Siva, 
and. his active patronage. of Saivism might have hastened the 
dra of decline which had already set in in Buddhism. But how 
zi d acts of гено charged by Hiuen Tsang against Sasánka, 
c regarded as historically true, it is difficult to say. At present, 
it rests upon the sole evidence of the Buddhist writers who 
cannot, by any means, be regarded as unbiassed or unprejudiced, at 


w 
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least in any matter which either concerned ŠSañšñka or adversely 
affected Buddhism. 

Indeed, such religious intolerance on the part of a king was 
so rare in ancient India, that some scholars, who are not disposed 
altogether to disbelieve the Buddhist stories about Sañššnka, have 
sought to explain away this unusual conduct. They attribute 
Saéahka's action to political exigencies, on the supposition that the 
Buddhists in Magadha and other parts of Sa&&nka's kingdom were 
in league with the Buddhist emperor Harshavardhana with whom 
Sa&ühka was engaged in a prolonged struggle. This is, however, 
a pure conjecture, based on similar tendencies displayed by the 
Buddhists at a later age to sacrifice national for the sake of sectarian 
interests." 

Although sufficient data are not available for forming a correct 
estimate of the character and achievements of Sa&&hka, he must be 
regarded as a great king and a remarkable personality during the 
first half of the seventh century A.D, He was the first historical ruler 
of Bengal who not only dreamt imperial dreams, but also succeeded 
in realising them. He laid the foundations of the imperial fabric in 
the shape of realised hopes and ideals on which the Palas built at a 
later age. He successfully avenged the humiliation inflicted upon 
his country by the Maukhari rulers, and gave a new turn to that age- 
long duel between Gauda and Kanauj which constitutes an important 
feature in North Indian politics for more than five hundred years. 
With friendly biographers like Bana and Hiuen Tsang, he would 
probably have appeared almost as brilliant as Harshavardhana to 
posterity. But their undisguised enmity has blackened his name 
and tarnished his fame. The discovery of fresh evidence alone can 
enable us to form a just picture of his career and a fair estimate of his 
character. 


APPENDIX 
SASANKA 


A brief review of the facts that may be definitely ascertained about 
Sa&ühka has been given above (pp. 49-57). We propose here to 
examine critically and consider in some detail the accounts given in 
Banabhatta’s Harsha-charita and Hiuen Tsang's Travels. 

As noted above, Banabhatta narrates in details how Harsha 
rescued his sister and then joined on the bank of the Ganges the large 
army which he had equipped for punishing Ѕаёаћка. It is unfor- 
tunate, however, that he brings his narrative to a close at this 
critical point, leaving us totally in the dark about the encounter 
between Harsha and Sasanka. What is worse still, some of the 
most important details even in this incomplete story are left vague 
and obscure. Banabhatta, for example, does not care to explain 
why Rajyasri fled to the remote Vindhya forest instead of seeking 
shelter in her brother’s dominions which were much nearer and 
easier of access. But the more significant, and from our point of 
view, the more unfortunate, omission on the part of Bana, is in respect 
of the activities of Sagaika. From the message he puts in the mouth 
of Sathvadaka, a servant of Rajyasri, it appears that on the very day 
on which the death of Prabhakaravardhana was rumoured, Graha- 
varman was killed, and his queen fettered and confined into prison at 
Kanauj by the wicked Lord of Malaya. 

This account is supplemented by the statement of Bhan ti. 

“I learnt from common talk," said he, “that after His Majesty Rajyavardhana 


was taken to paradise and K ànyakubja was seized by the man named Gupta, queen 
Ràjyasri burst from her confinement and with her train entered the Vindhya forest"? 


Later, the attendants of Rajyagri told Harsha the 


“full story of his sister’s misfortunes from her imprisonment onward,—how she 
was sent away from Kanyakubja, from her confinement there during the Gauda 
trouble, through the action of a noble man named Gupta,—how she heard the 
news of Rajyavardhana’s death, and refused to take food, and then how, faint for 


want of food, she wandered miserably in the-Vindhya forests, and at last in her 
despair resolved to mount the funeral pile’’,% 


-It is surprising that Banabhatta did not notice the apparent 
jnconsistencies between the three versions of the same Story. According 


EARLY HISTORY 59 


to Saivüdaka, Kanauj was captured by the Lord of Malava and 
perhaps the same king is referred to as Gupta by Bhandi. But the 
attendants ascribe the imprisonment of Rajyaéri to ‘Gauda trouble.” 
Further, whereas according to Bhan]i, Rajyasri burst from her confine- 
ment, presumably by eluding or in defiance of Gupta who had 
seized Kanauj, the attendants ascribe her release to the kind action 
of a noble man named Gupta. On the important question whether 
this Gupta is identical with the Gupta of Bhan]i, Banabhatta is 
distressingly silent. 

These inconsistencies, however, seem to be due to two errors in 
the English translation of the relevant passages quoted above. In 
the first place, the story of the attendants of Rajyasri, as translated, 
would imply that her imprisonment was due to the Gauda trouble, 
whereas this is really connected only with her escape from prison. 

Secondly, in the commentary by a modern Pandit, the speech of 
Bhanii is interpreted to mean that he (Bhandi) himself went to 
Kanyakubja (grihite Kuéasthale) by assuming a false name (gupta- 
namna. chhadma-samjňayā námántaram grihitva) and heard from the 
local people that Rajyasri had escaped from prison and entered the 
Vindhya forest with attendants. If we accept this translation 
no question arises of the capture of Kanyakubja by one named Gupta 
(which has been regarded as a strong evidence of the identity of the 
Ма!ауа Lord and Devagupta). 

The sequence of events would be thus as follows : 

1. The capture of Kanyakubja by the Lord of Malava resulting 
in the death of Grahavarman and the imprisonment of Rājyaśrī. 

2. Expedition of the Lord of Malava against Rajyavardhana. 

3. Gauda trouble, i.e., the invasion of the Maukhari kingdom 
by Sasánka (not necessarily the siege or capture of Kanyakubja). 

4. Escape of Rajyasri from the prison with the help of a noble- 
man named Gupta, during the confusion caused by the above invasion. 

5. Capture of Kanyakubja by Śaśāħka and his march against 
Rajyavardhana, presumably but not necessarily, to help the Lord of ` 
Malava, for there is no specific reference to any alliance between 
catanka and the Lord of Malava, though it is very likely in view of 
their common hostility against Rajyavardhana. It is also not un- 
likely that Rajyavardhana, after defeating the Lord of Malava, 
proceeded to recover Kanyakubja from $а8айКа and the latter had to 
march against him in self-defence. 

Banabhatta does not give any details about the subsequent move- 
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ments of these two adversaries, but merely states that Rajyavardhana 
"had been allured to confidence by false civilities on the part of the 
king of Gauda, and then, weaponless, confiding, and alone, despatched 
in his own quarters."?? What the exact allurements were, and why 
the king was foolish enough to enter into the enemy's camp without 
proper escort or safeguard, Banabhatta does not care to explain. 

Hiuen Tsang, the other contemporary writer, is equally vague 
and obscure on this point.’ He tells us that Saé&hka frequently 
told his ministers, with reference to Rajyavardhana, “that if a 
frontier country has a virtuous ruler, this is the unhappiness of the 
mother kingdom," and then adds, “оп this they (i. e., the ministers) 
asked the king to a conference and murdered him." Later, Hiuen 
“Tsang quotes the following speech of Harsha's ministers: “Owing 
to the fault of his (Rajyavardhana’s) ministers, he was led to 
-subject his person to the hand of his enemy, and the kingdom has 
suffered a great affliction: but it is the fault of your ministers."?? 
"This is hardly consistent with Bana’s version,“ for no heedless act 
of the king under the influence of temptation or allurement, but а 
deliberate plan (or conspiracy ?) of the ministers was responsible 
for the course of events which ultimately put Rajyavardhana in the 
‘clutches of his enemy. Besides, emphasis is laid here on the fault 
of his ministers and not on any treacherous act of Saganka. To these 
two contemporary accounts we have to add a third, viz. the 
'statement contained in the inscriptions” of Harsha that Rajyavardhana 
-gave up his life at the house of his enemy owing to his adherence 
to a promise (satyanurodhena). 

On the basis of the above accounts, historians are generally 
-agreed that Sasanka treacherously murdered Ràjyavardhana. Mr. R. 
P. Chanda® was the first to challenge the accuracy of the view and 
-Save cogent reasons to show that Rajyavardhana was either defeated 
E rue Se oh see to Sa&anka, Mr. R. D. Banerji” 
however, opposed by Dr. R ү ES Thi view iS 
reiterated the old theor of Š "nm zs o f. араш, es 
and has even ed done : ae "ga 06: 
murdered Rajyavardhana 156 , whether it was Sasanka who 


à un Ue] is not likely to be closed until fresh evidence enables 
9 reach definite conclusions, In the meantime, the arguments 


on both Sides may be summed up to enable the reader to form hi 
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The main argument adduced by Dr. Basak and Dr. Ganguly Is. 
the agreement between the contemporary sources. But it may 
be pointed out, that while Banabhatta and Hiuen Tsang agree that 
Rajyavardhana was murdered in a treacherous manner, the two 
authorities differ in essential details, and further the third contem- 
porary source, the inscriptions of Harsha, and one version of Hiuen 
Tsang make no allusion to treachery at all. Curiously enough, all 
these accounts are characterised by a deliberate vagueness and 
obscurity which is difficult to account for. 

Following the ordinary canons of criticism the charges of Bana. 
and Hiuen Tsang against Sasánka must be accepted with a great 
deal of reserve. Both were prejudiced against him on account of 
his hostility against their patron, and Hiuen Tsang made no secret 
of his wrath against Ѕабаһка for his anti-Buddhist activities. That 
Hiuen Tsang was ready, nay almost glad, to believe anything 
discreditable to Sasánka, is abundantly clear from the various stories 
he has recorded of Saéanka’s persecution of Buddhism, and his 
ignoble death.1°! The attitude of Вапа is also quite clear from the 
contemptuous epithets like Gauda@dhama and Gaudabhujaiga by which 
he refers to Sagaika, 

Such witnesses would be suspect even if their stories were 
complete, rational, and consistent. But unfortunately both the 
stories are so vague and involve such an abnormal element as 
would not be believed except on the strongest evidence. Hiuen 
Tsang does not refer to any ill feeling or hostility between Sasanka 
and Rajyavardhana, nor even any conflict of interests. Nothing 
but pure jealousy at Rajyavardhana’s virtue prompts Sasanka to 
incite his ministers to murder him. Apart from the irrational’ 
character of the whole story, it is sufficiently refuted by the fact 
that according to Bana, Rajyavardhana’s rule was so short that 
Saganka could have hardly any opportunity to be deeply impressed 
by his virtue, and ‘‘frequently” addressed his ministers on that subject. 

The story of Banabhatta presupposes that although Rajya- 
vardhana was out to fight with Sasanka, who was his mortal enemy 
and in occupation of Kanauj where Rajyasri was still kept in 
prison, he could be tempted to meet his adversary, alone and without 
any weapon. The story is neither rational nor complete, for 
Banabhatta does not even care to mention the nature of allurements. 
which might explain or excuse such an unusual step taken by Rajya- 
vardhana. Dr. R. G. Basak tries to cover this vital defect by assuming: 
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that neither Harsha nor Bhandi knew clearly about the allurement 
offered by Ѕаёайка to Rajya,!°? and Bana had special reason to conceal 
the details. How Bana came to know what was unknown to both 
Harsha and Bhanji, Dr. Basak does not tell us. Nor does he explain 
how байката, the commentator of Вара. who flourished centuries 
later, ®3 knew the details of the story though they were not recorded 
by Bana. It seems that, in this particular case, contrary to the ordinary 
principle, the accurate knowledge of the details of an event grows 
in proportion to the lapse of time. 

According to Sankara, Sasanka enticed Rajyavardhana through 
a spy by the offer of his daughter's hand, and while the unlucky king 
with his retinue was participating in a dinner in his enemy’s camp 
he was killed by the Gauda king in disguise. This story is hardly 
consistent with Bāņa’s account that Rajyavardhana was alone and 
defenceless when he was killed in his enemy’s house. Dr. Basak, 
oblivious of this inconsistency, accepts the story as correct and remarks, 
“Tt is quite plausible, that during a period of truce the offer of 
the hand of his daughter to Rajyavardhana was made by Sasanka, and 
lest Rajyavardhana’s heedless compliance with such an invitation 
sent through a messenger should tarnish the reputation of the king, 
Bana refrained from giving full details of this incident in his book.” 

Bana could not have such a story in view, for it is inconsistent 
with his own account, and there appears to be no valid reason for 
suppressing it. ; 

The above analysis would show that there are legitimate grounds 
for doubting the accuracy of the story. Dr. D. C. Ganguly 
observed that “there is no warrant for thinking that Bana and Hiuen 
Tsang blackened the character of Saé&nka with accusations knowing 
them to be false." Unfortunately such instances are not rare. 
References to Siraj-ud-daula, Napoleon and Tipu Sultan by con- 
temporary English writers, and the contradictory versions of the 
encounter between Shivaji and. Afzal well illustrate the unwillingness 
or incapacity of hostile writers to give impartial account of dreaded 
foes. The last instance perhaps furnishes an apt parallel to the 
Sasaika-Rajyavardhana incident. The Maratha and Muslim writers 
о OR Gl Afzal and Shivaji of treachery. In the present 

š е only the version of Kanauj. The Bengali version 
might have painted the scene in an altogether different way. 
en кч Чү, We can accept the statement in Harsha's inscriptions 

ajyavardhana gave up his life, in his enemy's house, where he 
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went for the sake of a promise, or, as Dr. Basak puts it, to keep his word 

of honour. That this enemy was Sa&hka also admits of little 
doubt. Further details of this incident may be revealed some day by 
the discovery of fresh evidence, but until then the modern historians 
. might well suspend their judgment and at least refrain from accusing 
Sa&ahka of treachery, a charge not brought against him even by the 
brother of the murdered. It may also be emphasised that even 
Buddhist traditions were not unanimous in respect of the treachery of 
Ѕаёаһка. For according to the. generally accepted interpretation of 
MMK., Rajyavardhana was murdered, not by Sa&ihka, but by a king of 
the Nagna caste." 

In conclusion, it may be pointed out that Hiuen Tsang's emphasis 
upon the fault of the ministers in respect of Rajyavardhana’s death 
becomes very significant when we remember that Rajyavardhana was 
a Buddhist and his ministers were most Probably orthodox Hindus. 
Hiuen Tsang refers to an attempt on Harsha's life by the non- 
Buddhists. Who knows that Rajyavardhana’s death was not 
similarly encompassed by his ministers with the help of Sa&itika who 
was known to be a great champion of orthodox faith ? This is, of 
course, a mere hypothesis, which lacks convincing evidence, but it 
would explain the mysterious vagueness of the contemporary authorities 
and prove that there might be other explanations of Rajyavardhana’s _ 
death than the treachery of Sasanka.! 
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date cf. HNI. 233). The fourth Grant, the Ghugrahati CP. of Ѕатісћагайсуз 
(А: 23) was edited by R. D. Banerji (JASB. N. S. VI. 429), Pargiter (JASB. N.S. 
VII. 476), and Dr. N. К. Bhattasali (EJ. XVIII. 74 ff). Мг. R.D. Banerji held 
that “all these four grants are forgeries” (JASB. N. S. VI. 429 ff. ; VII. 289 ff. ; 
X.425ff.). Dr. Bloch also regarded the copper-plate of Samichiradeva as 
spurious (ASI. 1907-8, p. 256). Pargiter opposed this view (JASB. N.S. VII. 
499; JRAS. 1912 pp. 710 ff.) and their genuineness is no longer doubted by any 
scholar. The fifth copper-plate (A. 22) issued in year 7 of Samücháradeva, 
and found at Kurpala, is yet unpublished. 


*! Mallasarul CP. of Gopachandra, Year 3. (El. XXIII, 155). The date is 
read as 33 by D. C. Sircar (A. 19). 

эз For gold coins of Samücháradeva, cf. JASB. N. S. XIX. Num. Suppl., 54 f. 
The inference derived from the legends of these coins that Samüchüradeva was 
а vassal of ха$айКа (IC. IV. 225) must be definitely rejected. It rests upon the 
very doubtful reading ‘Srî Narendravinata’ on the reverse of the coin described 
by V. A. Smith in IMC. 1.120, pl. xvi, 11. Smith said that the three letters 
following Narendra “look like vinara”, but Allan has read the legend as Naren- 
draditya(CCBM 149), and the legend on the reverse of the other type of coins of 
Samüchüradeva has been read with certainty by both Smith (op. cit. 122) and 
Allan (op. cit. 150) as Narendraditya. 2 . 
Mr. R. D. Banerji, on the other hand, read tbe legend in both cases as Narendra- 
vinata (ASI. 1913-14, p. 260), and held that it cannot be anything else. With all 
due deference to Mr. Banerji's emphatic assertion, the reading Narendraiitya 
seems to be preferable, and we may reasonably hold that Samüchüradeva 
assumed the title Narendraditya in imitation of the Gupta kings. 

But even assuming that the reading ‘Narendravinata’ is correct, its interpreta- 
tion as “fully subdued or obedient to Narendra” and the identification of 
Narendra with Sagaika are of extremely doubtful character, to say the least of 

5 ^ 
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it. Against the inference based on a series of doubtful data must be placed the 
clear evidence of the inscriptions of Samacharadeva that he was an independent 
monarch. 

зз Vijayasena is the Dütaka of the Gunaighar Grant and is described as 
“Mahapratthara Mahapilupati Paiichadhikaran-oparika and Maharaja Sri- 
Mahasamanta" (ll. 15-16, IHQ. VI. 55). In the Mallasarul Ins. (A. 19) he is 
called Maharaja, but he uses his own seal. 

34 As to the contrary view (IC. VI. 106-7), cf. f. n. 35. И. 4-10. 

35 JA. 1910. pp. 206 ff. Mr. Pargiter regarded Dharmaditya as earlier than 
Gopachandra on two grounds viz., (i) the use of earlier and later forms of y in 
their respective plates ; (ii) the additional epithets prattta dharmasila applied to 
the land-measurer Sivachandra in the plate of the latter. The first should 
never have been put forward asa serious argument, for experience has shown 
that palaeography does not offer a safe basis for comparative chronology within a 
short period of time, say, less than a century. This is clearly demonstrated in the 
present instance by the fact that in the Mallasarul CP. of Gopachandra (A. 19) the 
earliest of the three forms of y noted by Pargiter has been exclusively used, while 
the first plate of Dharmaditya (A. 20) (1.27) shows a distinctly later form of š. 
The addition of epithets to Sivachandra may no doubt be cogently explained by 
his attainment of seniority in service, but may be due to purely personal predilec- 
tions of the writer. It may also be argued that the epithets were done away with 
after Sivachandra had been sufficiently long in service when his name was too 
well-known to require any testimonial. In any case this cannot be regarded as 
amore cogent argument in support of the priority of Dharmàditya over Gopa- 
chandra than the identity of Vijayasena of the Gunaighar and Mallasarul plates 
favouring the opposite view. For if Gopachandra ruled after Dharmaditya we 
have to assume that Vijayasena served as a Governor under Vainyagupta, Dharm- 
aditya, Gopachandra and other kings, if any, who might have intervened between 
them. This is certainly not impossible, but less probable than the other view that 
Vijayasena served only two kings, Vainyagupta and Gopachandra. Although, 
therefore, no certain conclusion is possible, it seems more reasonable to take 
Gopachandra as earlier than Dharmaditya. 

?* For these coins, cf. IMC. 1. 120, 122 (pl. хут. 11, 13) ; CCBM. CVI-CVII, 154 
(pl. xxiv. 17-19) ; JASB. N. S. XIX. Num. Suppl. 58 ff. Ibid. ХХІ. Num. 
Suppl. 1 ff. 

3 mes x described this unique coin in Numismatic Chronicle, Fifth Series, 

38 JASB. N. S. XIX. Num. Suppl. 60. 

3 IA. ХІХ. 7. 

4 CII. IT. 95, 102, 107. 

41 Aphasd Ins. 11, 10-11. CII. Ш. 203, 206. 

** Probably a part of North Bengal, to the east of the Karatoyà river, formed 
ү Жс аа, yum üpa which had thrown off the yoke of the Guptas 
id ШУ ^i БОРЫ. ют about the middle of the sixth century A.D. 

T y the ganga Rock Inscription (A. 25) which refers to king. 

, Bhütivarman as having performed a horse-sacrifice. The date of the record 
uU SEI. Lo ху лш 

ween the Later Guptas and the kings of Kamaripa. 
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4з This passage has been differently interpreted. The translation quoted here is 
that of Dr. R. G. Basak (HNI., p. 131). 

44 Th crucial word Samudrasraya, has also been taken to mean “living on the 
sea-shore" (EI. XIV, 120). But Samudra may not referto the seashore. The 
passage may imply that the Gaudas took refuge in the sea itself, perhaps in an 
island. Of course this can only refer to the defeated army or a part of the po- 
pulation, The Сига! Ins. (EL xxu, 135) also states that the Lord of Gauda, 
out of fear, “lies in the watery fort of the sea.” 

45 Deo-Baranark Ins. of Jivitagupta II, 1. 15, CH. HI. 216, 218. The ins. is. 
fragmentary and the interpretation is conjectural. 

4 Aphsad Stone Ins. of Adityasena, 1. 7-8, CII. ШЇ. 203, 206. 

47 Originally the scholars held that the Later Guptas ruled in Magadha, and 
Fleet designates them as Guptas of Magadha (CII. Ш. Introduction, р. 14), 
Dr. H. C. Raychaudhuri pointed out that accordingt Deo-Baranark Ins. of 
Jivitagupta II, the Maukhari kings Sarvavarman and Avantivarman held a 
considerable part of Magadha. Не, therefore, held that “after the loss of 
Magadha the Later Guptas were apparently confined to ‘Malava’ till Маһа- 
senagupta once more pushed his conquests as far as the Lauhitya" (PHAI. 
Fifth ed., p. 606, f. n). Dr. R. K. Mookerji (Harsha, 60, 67), C. V. Vaidya 
(Hist. Med. Hindu India, Y. 35) and Dr. D. C. Ganguly (JBORS. хіх. 
402) definitely locate the Later Gupta dynasty in Malwa. Mr. R. D. Banerji 
controverted these views and tried to re-establish the older view that the Later 
Guptas ruled in Magadha (JBORS. XIV. 234 ff). Mr. Banerji's views have 
been challenged by Dr. R. К. Mookerji (JBORS. XV. 251 ff.) and Dr. H. C. 
Raychaudhuri (JBORS. XV. 651 ff.). No definite conclusion on this point 
seems possible. 

43 These dates are known from coins, cf. JRAS. 1906, p. 848. According to the 
reading of Mr. Dikshit the dates are respectively 577-78 and 579-80. The 
readings of the dates on coins are obviously conjectural and cannot be relied. 
upon (ТК. 55-60). ; 

4? This is inferred from the word Jale (IHQ. XXVI. 244). 

зо There is an expression Kshm-antar-nniline which may be taken to mean that the 
father of the two young heroes was dead. But the reference to their fight at 
an early age (prathame vayasi) and absence of royal designation of any of them 
seem to indicate that the army of Kàmarüpa was led by the two princes during 
the life-time of their father, probably when their father was away (ibid. 243). 

5! СІ. 1H. 206. 

st HNI. p. 167. 

53 THQ. XXVI. p. 242. 1 

51 This view is fully developed by Dr. D. C. Ganguly (JBORS. XIX. 405 ff. 
IHQ. XII. 461) who even goes so far as to assert that it was the Kalachuri king 
Buddharaja, son of Sahkaragana (and not Devagupta, as is generally held), 
who defeated and killed Grahavarman, the Maukhari king, and imprisoned 
his queen, Rajyasriat Kanauj. These statements are not, however, supported 
by any reliable evidence and are based on the assumption that the Kalachuris 
were the only rulers of Malava from 595 A.D. to 629 A.D. for which there is 
no proof (cf. PHAI. Sth ed. р. 607, f. п. 3). 
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55 See infra, Ch. V. Appendix П. 

= CII. ҮП. 284. 

5? According to Dr. D. C. Ganguly, the Deo Baranark Ins. “definitely settles 
that Śaśāńka was a feudatory of Avantivarman, and probably for a short period, 
of his son Grahavarman" (JHQ. ХП. 457). His fundamental assumption that 
Avantivarman was in possession of Magadha throughout his reiga lacks апу 
evidence (cf. IC. XI. 124). As noted supra p. 47, the probability is that Mahà- 
senagupta must have conquered Magadha, as otherwise he could hardly have 
proceeded up to the Brahmaputra river. 1 


38 PHAI. Sth ed. 608, f.n. 2 ; Allan, CCBM. LXIV; JASB. LXIII (1894), 172-73. 
Mr. R. D. Baneiji's view that Saé&hka was the son or nephew of Маһаѕепа- 
gupta (BI. 105) has hardly any basis to stand upon. 

6° Watters, П. 109. For the probable existence of Bhadra royal dynasty, cf. IC. 
Il. pp. 795-7. 


so Both of them record grants of land during the reign of Sasahka. One of these 
Grants was made by his feudatory, the Samanta-Mahara ja Somadatta, who was 
ruling over Dandabhukti and Utkala-desa. The second Grant was made by 
Maha pratihiara Subhakirti, who also was the Governor of Dandabhukti-desa 
under $asahka. Both the Grants were issued from the adhikarana of Tavira, 
One of the inscriptions contains a date which is probably samvat 230 or 330, 
but the numerical symbol for hundreds, used ia this record, has not been met 
with before, and the interpretation is, therefore, doubtful. The date of the 
record, when finally fixed, is likely to throw light on the history of Sasahka. 

< Ganjam cP., ET. VI. 143 ff. | 

** JAHRS. X. 7, 10-11. 


43 This generally accepted view, based on the simultaneous hostile operations 
of Sasahka and king of Malava, probably Devagupta, against the Maukharis 
and the Pushyabhütis, has been challenged by Dr. D. C. Ganguly, who has 
reconstructed the whole history of the period on an entirely new basis (HQ. 
XII. 461 : XXIII. 51). But this has been, on very insufficient grounds, summarily 
rejected by Dr. H. C. Raychaudhuri (PHAI. 5th ed., pp. 607-8). 


«а MMK. Ch. 53, p.634. ММК (J). V. 715. ІНІ. р. 49. Я 

*5 HC. Tr. 173. There is no conclusive evidence that Kanauj was the capital of 
the Maukharis, but it seems to be the most reasonable assumption on the basis 
of evidence at present available to us (cf. TK. 32-36). 

WOH Tp 113. 


©? Ibid, 174-16. 
© Ibid, 178. 
wa THQ, XXIII. 51. 
© Тый. 175. Y. 


" The text was first edited by Т. Ganapati Castri a tly b 
Mr. Jayaswal in IHI. : Er 


т JHI. 50, The number of verses refers to ММК (J); the i 
! ; corresponding verses 
in MMK. are on pp. 634-5. 4$ J Spo aoa 


72 The interpretation of Dr. R. G. Basak summed up in the following passage 
seems quite as reasonable as that of Mr. Jayaswal : 


“The author here means to say that Harsha defeated Soma (Za&ahka)....who 
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was forced to remain confined within his own kingdom, and prevented him from 
moving further towards the west; and Harsha himself, not being honoured with 
welcome in these eastern frontier countries returned leisurely to his own king- 
dom with the satisfaction that he had achieved victory. . . .There is little doubt 
that as the result of the first campaign Harsha could not establish political 
supremacy over Gauda.” (HNI, 186). 

73 Watters; П. 183. 

74 Beal—Life, 172. 

78 Watters, П. 115, The passage which has been quoted on p. 56, shows that 
Хасаћка was in possession of Bodh Gaya shortly before 637-8 A. D. 


75 ТА. IX (1880), р. 19. 

77 Watters, I. 343. Hiuen Tsang's further statement that after these six years. 
of warfare Harsha reigned in peace for thirty years without raising a weapon 
is contradicted by his own statement about campaigns of Harsha against 
Kongoda (Beal—Life, 172). 

78 ET, XXIV. 283. 

29 Watters, II. 115 ; Beal— Records, II. 118, 121-22. 

в MMK., 635. ІНІ, 50. 

81 ММК. also adds “oppression upon Jainism.” 

s2 VJI. IV. 88, 90. Mahadeva-karika quoted by Umesh Chandra Sarma ; 
Kulapañji by Ramadeva. 

83 Extermination of Buddhism and expulsion of the Buddhists from a vihara in 
Kuéinagara (Watters, П. 43) ; throwing into the Ganges a stone, containing 
footprints of Buddha, in Pataliputra (p. 92) ; cutting down the Bodhi-tree, 
destroying its roots down to the water, and burning what remained (p. 114) ; 
attempt to remove an image of Buddha and replace it by that of Siva (p. 116). 

31 Watters, I. 343. 

85 His coins bear the image of Mahadeva on the obverse (Alan, CCBM. pp. 
147-8. The last incident, referred to in footnote 83 above, also corroborates 
the view that Sasahka was а Saiva. 

3$ R. P. Chanda in GR. 13 ; R. D. Banerji in BI, 110-11 ; EHBP, 25. 

37 According to the Chachnama (English translation by M. K. Fredunbeg, pp. T2, 
89 ff., 105), the Buddhists of Sind effectively helped the Muslim invaders of the 
country. 


` 88 HC. Tr. 173. 


вә Ibid; 224. 

90 іа. 250. 

э1 Harsha-charita, edited by Jiyananda Vidyasagara, p. 813. 
эз НС. Tr. 178. ч 


' 


эз Beal— Records, 1. 210-11. 

94 St. Julien’s translation of the above passage, which is more decisive on this 
point, runs as follows (ТА. 1878, p. 197) : “But by the incapacity of his (Ràjya- 
vardhana's) ministers he has gone and fallen under the sword of his enemy; that 
has been a great disgrace to the realm. It is we who are to blame.” 

95 ET. IV. 210 ; 1. 67. 

26 GR. 8 ff. 

от ВІ, 107. | 
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** EHBR. 17-8. 

° HNI. 175 ff. 

100 JHQ. XII. 462 ff. ; XXIII, 51-5. 

101 These have been referred to in footnote 83 above. 

102 HNI. 178. But it is said in the Harsha-charita that when Harsha met 
Bhandi, “he enquired the facts of his brother's death, and Bhandi related the 
whole story in full (НС. Tr. 224). 

103 Dr, Ganguly places 5айКага in the 14th century A. D. (HQ. XII. 462; 
XXIII. 53). К.Р. Jayaswal gives 1713 A. D. as the date of Sankara. . 

104 НМІ. 182. 

105 Thid, 183. 

106 JHQ. XII. 463. 

1 THT. 50. 

108 Beal— Records, I. 220-21. 

109 An apt illustration is furnished by the capture of the Roman emperor Valerian by 
the Persian king Shapur in A.D. 260. It is generally held that in the course of 
negotiations for peace, “the Persian king expressed his desire for a personal inter- 
view ; the emperor agreed ; in fatal confidence he met the Persian king and 
was taken prisoner." The following commentis made in the Cambridge Ancient 
History (Vol. XII. p. 135) on this episode: “Оп the fact of the capture our sour- 
ces are in complete accord, but they disagree in their accounts of the manner 


in which it was effected. While Zosimus represents it as a treacherous breach of - 


faith on the part of Shapur, others would placeit after a battle with insufficient 

- force against the superior strength of the enemy ; others again—and this must 
certainly be false—will have it that Valerian had fled from beleaguered Edessa to 
the Persian King in face of a mütiny of his own starving soldiers.” 


CHAPTER IV 
/ DAS 
POLITICAL DISINTEGRATION AFTER SASANKA 
I. Kingdom of Gauda 


тне death of Sa&ihka proved to be a political disaster of the 
first magnitude. Not only were the dreams of a far-flung Сашја 
empire rudely shattered, but within a few years his kingdom, 
including the capital city Karnasuvarna, passed into the hands of 
Bhaskaravarman, the hostile king of Катагйра. The events that 
Jed to this complete collapse are not known, and only a few facts of 
this obscure period in the history of Bengal may be gleaned from the 
docurhents at present available to us. 

Hiuen Tsang who travelled in Bengal about 638 A.D., shortly 
after the death of Sasahka, mentions, besides Kajahgala (territory 
round Rajmahal) four kingdoms in Bengal proper, viz, Punlra- 
vardhana, Karnasuvarna, Samatata, and Tàmralipti The first two 
undoubtedly denote the two component parts of Sasanka’s kingdom 
viz., North Bengal and northern parts of Western Bengal including 
Burdwan, Birbhum, Murshidabad, and Nadia districts. Hiuen 
Tsang refers to the capital of each of the kingdoms mentioned by 
him, but does not say anything of their kings and gives no indication 
of their political status. The silence has led some scholars to think 
that they were included within the empires of Harshavardhana.* But 
this assumption is not supported either by the general tenor of Hiuen 
Tsang's description or by any facts known so far. 

It is obvious from Hiuen Tsang’s account that Sasanka’s death 
loosened the bonds which united North and West Bengal, and these 
formed separate kingdoms in 638 Ар. Within a few years both 
these kingdoms were conquered by Bhaskaravarman. The fact that 
Bhaskaravarman made a grant from the victorious camp at Karna- 
suvarna (A. 27) shows that he even succeeded in seizing the capital 
city of Sasabka. 


This may also be indirectly concluded from some incidents | 


referred to in the Life of Hiuen Tsang. Iis recorded there that 
some time about 642 A.D., Bhaskaravarman proceeded with his 
army of elephants, 20,000 in number, to meet Harsha at Kajangala 
near Rajmahal, and his 30,000 ships passed along the Ganges to the 
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same destination. This evidently implies an effective suzerainty of 
the king of Kamarüpa over the former dominions of Sasanka.4 

It is interesting to note that, according to the Life of Hiuen Tsang, 
at the time of this meeting Harsha himself had just returned 
from his victorious campaign in Kohgoda,* the kingdom of the 
'Sailodbhavas who formerly acknowledged the suzerainty of Saganka. 

Now Hiuen Tsang’s account, as preserved in his Records, does 
nor refer to Pundravardhana and Karnasuvarna as subject to 
Bhaskaravarman, and as regards Kohgoda, it even goes so far as to 
say that its soldiers “rule by force the neighbouring provinces, so 
that no one can resist them.” It would thus appear that the 
dominions of Sasaika in and outside Bengal proper were conquered 
respectively by Bhaskaravarman and Harsha some time between 
638 and 642 A.D. The only exception was Magadha which 
evidently passed into the hands of one Pürnavarman, desciibed as 
last of the race of Asokaraja, at the time when Hiuen Tsang visited 
it about 637-38 A.D." But in or about 641 A.D. it was conquered 
by Harshavardhana. Kajahgala also was presumably conquered 
by Harsha. 

, hus the available evidences seem to indicate that the death of 
 Sefünka was followed by a disruption of his vast dominions and 
Из component parts formed separate independent States. This gave 
the required opportunity? to his life-long enemies, Bhaskaravarman 
and Harshavardhana, who conquered, respectively, his former 
dominions in and outside Bengal. 

The political disintegration of the Gauda empire after the death 
of бабака seems to Бе referred to in that curious Buddhist work 
Arya-maüjuári-mülakalpa mentioned above. The relevant passage 
has been translated as follows by Jayaswal: 


“After the death of Soma the Gauda iti 
| i da political system (Gauda-tantra) was 
ри to mutual distrust, raised weapons and mutual jealousy—one (king) for 
P - PN for a month ; then a republican constitution—such will be the 
y (condition) of the country on the bank of the Ganges where houses were 


+ built on the ruins of monasteries. Thi 4 
j . ereafter 's (Saša nka”: ana 
will last for 8 months 5 (4 ?) days, Soma's (Sasanka’s) son Manava 


This English rendering of the relevant passage by Mr. Jayaswal 
cannot be regarded as free from doubts, particularly as the reference 
to а republican constitution is based on an emendation of the text. 
But it undoubtedly conveys the general sense of the text. 
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The passage immediately following the above extract in MMK. 
almost undoubtedly refers to a king Jayanága of Gauda, and 
there is equally little doubt that he is to be identified with the king 
of that name whose coins have been found in Western Bengal,'* 
and who issued a land-grant (А. 32) from the victorious camp of 
Karnasuvarna, the capital of Sasáhka.!* 

Although the tradition recorded in ММК. cannot be regarded, 
by itself, as historical, it is corroborated in the present instance by 
known facts. The general picture of anarchy, confusion, and 
political disintegration is fully confirmed by the conquests of 
Harsha and Bhaskaravarman, and merely supplies the details of 
a presumption to which they inevitably lead. The reference to 
Jayanaga is also corroborated, as noted above, by coins and inscrip- 
tion of a king named Jayanaga who ruled with Karnasuvarna às 
capital. 

The date of Jayanàga cannot be ascertained with precision,. 
but judging from his coins and inscription, he may be placed within 
the period 550-650 A.D. On the basis of the tradition recorded in 
MMK. we may hold that after the anarchy and confusion caused by 
the invasion of Bhaskaravarman had subsided, and a son of jasanka 
had. vainly tried to re-establish the fortunes of his family, the 
kingdom passed into the hands of Jayanàaga!* He is styled 
Mahdarajadhirdja and was evidently a ruler of some authority. 
He ruled over Birbhum and Murshidabad districts, but the extent 
of his kingdom or any other detail of his reign is not known to us. 

, For more than a century after this the history of Gauda is 
obscure in the extreme. This period which extends roughly from. 
650 to 750 A.D. was marked at the beginning by political chaos and 
confusion in Eastern India caused by the death of Harsha (646 or 
647 A.D.) the usurpation of his kingdom by his minister, and the 
strange military adventures of the Chinese envoy Wang-hiuen-tse,. 
to which reference will be made later. ; 4 

But the success of the Chinese arms brought into prominence 
a new factor in North Indian politics. The powerful king of Tibet, 
Srong-tsan Gampo, who exercised suzerainty over Nepal and had 
sent military assistance to the Chinese in their hour of need, is. 
credited with extensive conquests in India. There is no reliable 
record of his exploits, but he is said to have conquered Assam 
and gradually made himself master of nearly the half of India." 
In spite of obvious exaggerations the claims were probably not without. 
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some basis. We have definite evidence that the dynasty of 
Bháüskaravarman was overthrown not long after his death by a 
Mlechchha ruler." It is also not improbable that the Kha]ga kings 
who ruled over parts of Bengal in the seventh century A.D. came 
in the train of the Tibetan invasion,!? though of this we have no definite 
evidence. Although the Tibetan supremacy was shortlived and 
Indian States threw off the suzerainty of Tibet about 702 А.р.28 
the menace of Tibetan invasion probably played an important part in 
Indian politics. 

Another important political factor was the re-establishment of 
the Later Gupta power in Magadha: That this province was included 
for a short time in the empire of Harsha admits of no doubt.” But 
not long after his death it came into the possession of Adityasena. 
He and his three successors ruled over this kingdom in the latter half 
of the seventh and beginning of the eighth century А.р. They 
all assumed imperial titles and were evidently very powerful rulers. 
Some scholars hold that Bengal, or at least a large part of it, was 
included in their empire,?! but we have no reliable evidence of any kind 
to support this view. 

We learn from an inscription? of a king of the байа dynasty 
named Jayavardhana that the brother of his great-grandfather defeated 
the Paunlra king and conquered his dominions. According to 
this record the Saila dynasty had a remarkable history. Their original 
home was in the valley of the Himalayas, but they conquered the 
Gurjara country. Later, they spread to the east and ultimately three 
branches of the faraily established themselves at Kasi, the Vindhya 
“region, and Paunjra. It is said that the two chiefs who conquered 
Kasi and Paundra were brothers, and the son of the former became 
the lord of the Vindhya regions, 

The Paundra kingdom, conquered by the Sailas, has been identified 
by all scholars with North Bengal, on the ground that this region was 
known as both Pun}ra and Paundra.28 Unfortunately, no details 
of the Saila rule in Bengal are known to us. The conquest probably 
took place about 725 4.p.24 

The next important event in the histo of Bengal is the defeat 
and death of the king of Саша at us. hands P Yasovarman, 
the king of Kanauj, who undertook a military expedition all over 
Northern India to establish his position as Lord Paramount like 
Harshavardhana and Yašodharman. The date of Yasovarman’s 
conquests may be approximately fixed between 725 and 735 A.D. 
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He evidently regarded the Lord of Gauja as one of his chief 
adversaries and his success against the latter has obtained great 
prominence on account of the title of a famous poetical work Gauda- 
vaho (‘Slaying of the King of Gauja") by his court-poet Vakpatirija.™ 
Curiously enough, the poem itself, consisting of 1209 verses, refers 
only once (v. 1194), very incidentally, to the slaying of the Gauja 
king, while five verses (vv. 354, 414-417) refer to the Lord of 
Magadha. The latter fled before Yasovarman in the Vindhya region 
(v. 354), but the other kings who accompanied him immediately 
returned to fight (v. 414). After describing the battle in two verses 
(vv. 415, 416), the poet simply says that Yasovarman, having slain 
the king of the Magadhas, who was fleeing, procteded to the sea-shore 
(v. 417). 

It has been assumed that the Lord of Gauja and Lord of 
Magadha, mentioned by Vakpati, were one and the same person. 
The assumption has led to a further.one, viz., that Gaudja was subject 
to the Later Gupta kings of Magadha. But even if the first assump- 
tion be correct, the second does not necessarily follow, The 
emphasis laid on Gauja in the very title of the poem would rather 
lead to the inference that Magadha was subject to the king of Gauja.** 
But all these assumptions must be regarded as purely provisional on 
account of the obscurity of the poem Gauda-vaho which has been 
discussed in detail in Appendix H. 

Ya&ovarman followed up his victory against Gauda by the 
conquest of Vahga. Thus nearly the whole of modern Bengal passed 
into his hands. The nature of his rule is not known to us, but it could 
not have been of long duration. For the promising career of 
"Ya&ovarman was cut short by the disastrous defeat inflicted upon him 
by Lalitaditya, king of Kashmir, before the close of the first half 
of the eighth century A.D., and probably not long after 736 А.р." 

Lalitaditya naturally regarded himself as the overlord of the 
various States which had acknowledged the suzerainty of Yasovarman, 
Presumably to enforce this claim, he undertook a digvijaya or an 
expedition of conquest. According to Kalhana’s account his 
victorious campaign not only led him across the whole of Northern 
India right up to Kalihga, but also over the whole of Southern India 
up to the river Kaveri and the Malaya mountains. To what extent 
this may be regarded as historically true it is difficult to say. 
As regards Bengal, with which alone we are here concerned, there is 
no direct reference in Kalhana’s account that Lalitaditya invaded, 
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far less conquered, any part of the province. But two incidents 
reported by Kalhana lead to the presumption that the kingdom of 
Сашја acknowledged his suzerainty. 

In the first place, we are told that a troop of elephants from Gauda- 
marnjala joined Lalitáditya,** and it is only reasonable to conclude 
that the king of Gauda acknowledged the suzerainty of Lalitáditya and 
sent his elephant troops to help him. Secondly, Kalhana relates 
how the king of Gauda was forced to visit Kashmir at the behest of 
Lalitaditya, and was murdered there.? Тһе Gauda king had evidently 
some fear about his safety, and to remove it, Lalitaditya swore by an 
image of Vishnu that no violence would be done to his person. In 
spite of this guarantee Lalitaditya caused the Gauda king to be 
murdered at a place called Trigrámi. Here, again, the distant journey 
undertaken by the Gaula king, in spite of misgivings about his own 
safety, can be reasonably explained only on the supposition that he 
acknowledged the suzerainty of Lalitaditya. 

The sequel to the murder of the king of Gauda is interesting enough 
to be recorded here. Kalhana relates how some loyal and faithful 
followers of the Gauda king took a solemn vow to avenge the foul 
murder, made the long journey from Саџшја to Kashmir in the guise 
of pilgrims, and attacked the temple which contained the Vishnu 
image by which Lalitaditya swore the safety of the Gauda king. With 
a full knowledge of certain death, these people entered the temple and 
broke one of the two images found there, unhappily the wrong one. 
In the meantime, soldiers came from the capital and cut all the Gaudas 
to pieces. The Kashmirian poet has paid the highest tribute to the 
loyalty and devotion of these people. “Even the creator," says he, 

cannot achieve what the Gaujas did on that occasion," and “to 

this day the world is filled with the fame of the Gauda heroes"? The 

V EUM э it жч probably true, for otherwise Kalhana 
rte it, $ : è : 

his ideal king Lalitaditya. grises how thoroughly it discredits 

Same reliance, however, cannot be placed on another romantic 
Story recorded by Kalhana about Jayápija, the grandson of 
ys But though its historical character may well be 
ч, ы M account of the curious episode may be given for 
a prevent Loan а Lalitáditya, set lout with a vast army 

ә 9 £ the world, in imitation of his grandfather. But his 
kingdom was usurped, during his absence, by his brother-in-law Jajja, 
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and he was deserted by his army. Ultimately he dismissed all his 
soldiers and wandered alone. In the course of this romantic enter- 
prise, he entered the city of Paup]ravardhana which was then 
ruled by a prince called Jayanta, as a subordinate chief to the king 
of Gaula, He married Jayanta's daughter, defeated the five Gauja 
chief and made his father-in-law their overlord, 

It is difficult to say what amount of truth, if any, there is in 
this story. But the reference to five Gauja kings indicates a state 
of political disintegration which is supported by other evidences. 
It appears very likely that Gau]a became the field of struggle for 
supremacy among а number of local chiefs who had asserted their 
independence as there was no central authority to keep them under 
control. 

Another reference to a foreign conquest of Gauja, about this 
period, occurs in an inscription of Jayadeva II, the Lichchhavi 
king of Nepal. In this record, dated 759 or 748 AD., the king's 
father-in-law, Harsha of the Bhagadatta dynasty, is described as the 
lord of Gauja, Ujra, Kalinga and Kofala** The fact that the 
rulers of K&marüpa claimed descent from Bhagadatta has led to 
the presumption that Harsha was ruler of K&marüpa,? We must 
remember, however, that the Kara dynasty of Orissa also claimed 
descent from the same family, and it is equally probable that 
Harsha belonged to that dynasty. Та any case we have no independent 
evidence about the possession of Gauja by any ruler of either 
Kimartipa or Orissa, and it is difficult to say how far the assumption 
of the title ‘lord of Gau]a" was justified by actual exercise of authority 
in that kingdom. 


H. Kingdom of Уайда 


We have no definite information about the political condition 
of Vahga during the reign of Sa&ánka. | But even if it were i 
in his dominions, it must have again formed an independent State 
shortly after his death. Hiuen Tsang has referred to the kingdom 
of Samatata, which seems to have included the major part, if not the 
whole, of. Vahga proper.** How long the independent kingdom 
established in this region by Gopachandra continued to exist and 


a line of Brahmana kings rsled in Samatata in the first half of the 
seventh century A.D. But he does not give us any information about 
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it beyond stating that Silabhadra, the patriarch of Nalanda, was a 
scion of this royal family.?? Reference may be made in this connection 
to a vassal chief named Jyeshthabhadra, mentioned in the Nidhanpur 
copper-plate of Bhaskaravarman. The name-ending -bhadra has 
led some scholars to connect him with Silabhadra and. to postulate 
the existence of a Bhadra dynasty ruling in Bengal.” Although there 
is not sufficient evidence in support of this view, it is not an unlikely 
one. This Brahmanical royal dynasty seems to have been overthrown 
by a line of Buddhist kings whose names contained the word kKhadga 
as an essential element. The history of this dynasty, generally 
referred to as the Khadga dynasty, is known from two copper-plates 
(A. 33-4) found at Ashrafpur, 30 miles north-east of Dacca, and a 
short record (A. 35) inscribed on an image of Sarvani (Durgà) found at 
Deulbadi, 14 miles south of Comilla. These disclose the names of 
three rulers viz., Khadgodyama, his son Jatakhalga, and the latter’s. 
son Devakhadga. They also refer to the queen and the son of the 
last-named king, viz. Prabhavati and Rajaraja, also called Вајагаја- 
bhata. They were all devout Buddhists. 

Khadgodyama is described as nripadhirája (overlord of kings) 
and seems to have been the founder of the kingdom. The records 
unfortunately do not contain any historical information, beyond the 
usual vague praises, about him or his successors. Of the two 
copper-plate grants of Devakhajga, one is dated in his 13th regnal 
year, and the date of the other is doubtful. Both were issued 
from the royal camp of Karmanta-vasaka, which was probably their 
capital. This city has been identified with modern Badkamta, a 
Police station in the Tippera district, but this identification cannot 
be regarded as certain. 

The date of these kings is also a matter of dispute. Some scholars 
refer them to the 9th century A.D., while others hold that they ruled 
during the latter part of the seventh and the beginning of the eighth. 
century. Apart from the evidence of palaeography, on which. both 
the theories аге mainly based, the latter view seems to be supported 
by certain reference in L-tsing's account of fifty-six Buddhist priests 
of China who visited India and the neighbouring parts during the latter 
half of the seventh century A.D. One of these priests, Sheng-Chi 
by name, found Rajabhata ruling over Samatata,*! and this ruler has 
been identified by most scholars with Rajarajabhata of the Khałga 
dynasty. From the same work of I-tsing, we know that a certain 
Buddhist temple situated about 228 miles east of Nalanda“ was 
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originally founded by Sri-Gupta, but the land belonging to it “has 
now reverted to the king of Eastern India, whose name is Deva- 
varmà."** This king has been identified by some with Devagupta'* 
of the Later Gupta dynasty of Magadha, and by others with Deva- 
khajga.* It must be remembered, however, that the temple in 
question was undoubtedly situated in Bengal. Further, Magadha, 
the home-territory of the Later Guptas, is placed by I-tsing in Mid- 
India*' and not Eastern India, which is described by him as bounded 
by Tàmralipti in the south (and west) and Harikela in the еаѕќ.*8 The 
identification of Devavarmà with Devakhadga, therefore, appears 
to be more reasonable. The Chinese evidence, thus interpreted, leads 
to the conclusion that the Khadga dynasty ruled approximately 
between 650 and 700 A.D. and their kingdom comprised nearly the 
whole of Eastern and Southern Bengal. But these conclusions must 
be regarded as tentative. 


The tribal or dynastic name Khadga is not otherwise known. But 
there was a Khadka or Kharka clan, living in the Gurkha District in 
Nepal, who claimed to be Kshatriyas. In 1559 one of its chiefs, Dravya 
Shàh, the son of the' Raja of Lamjung, seized Gurkhà and founded 
the Gurkha Dynasty of Nepal. We can trace the existence of a well-- 
known caste called the Khadgis as early as the 14th century 
A.D.9 “Three important persons in the Mallasarul CP (A. 19) bear 
the epithet Khadgi which reminds us of the present Nepalese name 
like Khadga Sham Sher. It has been suggested that the Khadgis. 
probably immigrated into Bengal from Nepal and later acquired 
military power as a consequence of the invasion of Eastern India by 
the Nepalese and Tibetans shortly before, and after the death of, 
Harsha. Of course this must be regarded purely as a hypothesis until 
more positive evidence is forthcoming.* 

The Tippera copper-plate grant (A. 36) of Samanta Lokanatha5?’ 
introduces us to a line of feudatory chiefs ruling in East Bengal in 
the region round Tippera. The founder of the family is described 
as a paramount ruler, adhimahdraja. His name is lost, except the 
last two letters -ndtha. His successor Sivanatha is, however, referred. 
to as sümanta. Nothing of importance is known of the next two 
rulers after whom came Lokanatha who issued the charter. 

The obscurity and ambiguity of the language used in describing the 
achievements of Lokanàtha have led the scholars to interpret them very ` 
differently. The following is a summary of the important conclu-- 
sions reached by D. C. Sircar : 


1 
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Lokanātha, Jivadharana and Jayatungavarsha were feudatories 
of a common suzerain (Parameévara) who “Jost heavily in men in the 
struggle with Jayatuhgavarsha." Lokanatha, however, achieved 
conspicuous success against that enemy, and for this reason the king 
named Jivadharana gave up fighting (against Lokanatha who appears 
to have been sent against Jivadharana by the Parameévara) and.... 
offered vishaya or territory to Lokanatha who was in possession of the 
Sripatta or royal charter (i.e, granted the position of Governor 
of Samatata by the Parameévara i.e., the common suzerain)'.- Accord- 
ing to this interpretation Jayatuhgavarsha and Jivadharana were 
-two refractory feudatories of the Paramesvara, the common overlord, 
but Lokanatha was a faithful feudatory who fought on his behalf 
against the other two feudatories.*? 

According to Dr. Basak who edited the Tippera CP of Lokanatha, 
he himself defeated many times the large armies of Рагатеќуага or 
the common suzerain sent against him.9* We do not know anything 
about Jayatungavarsha, but possess some information about Jivadha- 
rapa to which reference will be made later. 

Тһе copper-plate of Lokanatha is dated in words, but unf ortunately 
‘the portion containing the figure for hundreds is lost and the 
extant part gives us only the year 44. Dr. D. R. Bhandarkar restores 
it as 144, and refers it to Harsha Era which would make it 
equivalent to 750 Ар. Dr. R. G. Basak, on the other hand, restores 
the date as 344, and referring it to the Gupta Era obtains the date 
.663-64 A.D. for Lokanatha. The paleographical evidence, according 
to Dr. Basak, also refers the inscription to the seventh century A.D. 
If we accept this date, we may reasonably hold the view that Lokanatha 
was a feudatory of the Khadga dynasty, and Jayatungavarsha i 
was biruda (title) of either Kha{godyama or J atakhadga. It may be 
added that according to the copper-plates of the Khadgas, Jatakhaqga 
annihilated his enemies and Devakhadga had under him a number 

of feudal rulers who paid court to him. But whether the Khalgas 
exercised supremacy over Lokanatha or not, there is no valid reason 
to suppose, as some scholars have done, that both these dynasties 
acknowledged а common suzerain, far less that this suzerain was the 
king of Kamarüpa.*? 

Some details about Jivadharana referred to above are known 
from a CP found at Kailan (A. 37), a village south-west of Comilla 
and 13 miles west of the Lalmai Railway station. The Charter was 
issued by Sridharana “in the eighth year of the sovereignty over 
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x Samatata and many other countries which has been received from the 
grace of the feet of the father”, whose name was Jivadhárana and who 
is also called Lord of Samatata. Sridharana is called $атате#уага 
and bears thè feudatory title 'práptapacha-mahàásabda. Reference 
| is made to Devaparvata, a Provincial headquarter, which is encircled 
by the river Kshirodà as if by а moat. “This river is probably 
І represented by the modern Khira or Khirnai, а dried up river-course 
| still traceable as branching off from the Gomati just west of the town 
of Comilla. It flows by the eastern side of the Mainamati hills and 
I skirts the southern end of the hills near the Chandimura peak, where 
another branch of the river meets it flowing by the western side of the 
hill. The river thus surrounds the southern end of the Maindmati 
hills, where the ancient hill-fort of Devaparvata seems to have been 
situated, and then runs south-west to fall into the Dakatia river.” 
The name of this city and the river is mentioned in the Paschimbhag 
à CP of Srichandra of a later date (B. 75). The two Rata kings seem to 
| have nominally acknowledged the suzerainty of some overlord, but 
i were, to all intents and purposes, independent. 
n The history of the Khadga dynasty after Rajarajabhata is not 
j known to us. According to the traditions recorded by the Tibetan 
j monk Taranatha, to which detailed reference will be made im the 
i next chapter, the Chandra dynasty had been ruling in Vahga (and 
| occasionally also over Gauda) as early as the middle of the seventh 
century A.D., and its last two rulers Govichandra and Lalitachandra 
| reigned during the last part of the seventh and the first part of the 
i eighth century A.D. It is not improbable that Govichandra 
| supplanted the Khadgas and re-established the supremacy of his 
| ` dynasty. : 
| If we may believe in Tāranāthas statement, it was probably 
during the reign of Lalitachandra that Yasovarman invaded Vaiga. 
It is, however, equally or perhaps more likely that the king of 
Vahga opposing Yasovarman was a Khadga king. But whoever he 
may be, he was, according to Gauda-vaho, no mean enemy, and 
| . possessed large elephant forces (у. 419). The author of Gauda-vaho — 
il pays indirectly a high tribute to the people of Vaiga when he 
| . says that ‘their faces assumed a pale colour while offering obeisance 
| to the victor, because they were not accustomed to such an act (v. 420).” 
This testimony to the people's bravery and love of freedom was 
perhaps based on the personal knowledge of the author. The 
suzerainty of Yasovarman was probably more nominal than real, and 
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in any case it was shortlived. There is no evidence to show 
either of the two other foreign rulers, Lalitaditya or Harsha, 
probably exercised supremacy over Gaula, had any pretensions 0 
-suzerainty over Vahga. j 
According to Taranatha, the death of Lalitachandra was followed 
"by a period of anarchy and confusion. There was no king ruli 
over either Gau]a or Vahga, and, as he characteristically puts it, ever 
Kshatriya, Grandee, Brahmana, and merchant was a king in his o 
house. 
А contemporary record (B. 2) also describes the political condi 
of Bengal in the middle of the eighth century A.D. as ‘mäātsya-nya; 
‚ а technical term used in treatises on politics to denote the absence o! 
central ruling authority, resulting in a chaotic state, where every 
chief assumes. royal authority and might alone is right. pe 
This lamentable state of political disintegration was undoubte 
caused by the series of foreign invasions and the successive changi 
of ruling dynasties in Gauda and Vahga referred to above. 
shattered the political fabric reared up with so much ca 
Gopachandra, Dharmaditya, Samacharadeva and Sasanka. B 
lapsed into a state of political inanity and the people must 
suffered untold miseries. But the very grave peril and the extr 
of the evil brought its, own remedy. 


APPENDIX I 
RELATIONS OF TIBET WITH INDIA 


Some time between 581 and 600 A. D., an obscure chief named 
Srong-Tsan united the scattered hill tribes and founded a powerful 
kingdom in Tibet. He had an army of about 1,00,000 soldiers and 
led a victorious campaign to Central India, a term used by the 
Chinese to designate Bihar and probably also sometimes U. P., as 
distinguished from Eastern India comprising Bengal and Assam. 
The nature and extent of his conquest are not known to us, but 
ithas been suggested that the era known as San and current 
in Bengal and Assam commemorates this forgotten foreign invasion 
of Bengal. The name ofthe era, San, equivalent to the last part 
of the name of the Tibetan king, and its epoch 593-594 A.D., both 
favour this hypothesis? but it goes against the generally accepted 
view that the ега originated in the time of Akbar by the conversion 
of Hijra into a solar year. 

Srong-Tsan was succeeded by his som Srong-Tsan Gampo." 
He was a remafkable figure, According to Bu-ston (I. 183) he 
brought under his power all the petty chieftains of the borderland, 
and the work of political unification of Tibet, begun by his father, 
was practically completed. All the kingdoms of the frontier were 
united under his rule. He married a princess of Nepal and also won, 
under military pressure, the hands of the daughter of the Chinese 
emperor. Through theinfluence of his queens he was converted 
into Buddhism and introduced the religion in his country. The 
grateful posterity regarded him as an incarnation of Bodhisatva 
Padmapani. Heintroduced literacy among the people of Tibet by 
devising Tibetan alphabet on the model of the Indian, invited 
Indian Pandits to Tibet, and had Buddhist scriptures translated into 
Tibetan. He founded numerous monasteries and castles at Lhasa 
and made that his capital. He also extended the suzerainty of Ti 
in all directions. 

Srong-Tsan Gampo was à contemporary of the great Indian 
emperor Harshavardhana. The death of Harsha, towards the 
close of 646 or the beginning of 647 A.D., was followed by anarchy 
and confusion, and the succession to the imperial throne was 
claimed by one of his ministers, who evidently held sway їп Bihar 
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and whose name is given in Chinese texts as Nà-fü-ti O-lo-na-shuen, 
the original Indian name being/perhaps Arjuna or Arunasva of 
Tirabhukti (Tirhut, North Bihar). According to the story preserved 
in the Chinese annals, this Arjuna attacked a Chinese mission, 
under Wang-Hiuen-Tse, that was sent by the Chinese Emperor to 
Harsha. For reasons, not explained, Arjuna killed most of the 
members of the mission and plundered their property. Wang- 
Hiuen-Tse fled to Nepal, secured 7,000 soldiers from Nepal and 
1,200 from Tibet, and, returning to Indian plains, disastrously 
defeated and imprisoned Arjuna and took him a captive to China. ' 
It is said that Wang-Hiuen-Tse stormed the capital city of Arjuna 
and about 580 walled towns in India submitted to him. Even 
Bhaskaravarman, the king of Kamariipa, sent supplies to the 
victorious army led by Wang-Hiuen-Tse.? The whole episode took 
place during 647 and 648 A.D. in the plains of Bihar, probably to 
the north of the river Ganges and. not far from the river Gandakt. 

The story reads more like romance than sober history, and it 
is difficult to say what amount of historical truth there is in it. 
For it is as difficult to accept the story of unprovoked hostility on 
the part of Arjuna as to believe in the utter rout of his army and 
thorough conquest of his country. by 8,000 soldiers. 

There is, however, no doubt that the Tibetan king Srong-Tsam 
Gampo was drawn into Indian politics, either in connection with 
the strange episode of Wang-Hiuen-Tse or in pursuance of his father's. 
policy. Whether he actually conquered any part of Indian plains 
is not definitely known, but he is said to have conquered Assam. 

` and Nepal, and exercised suzerainty over half of Jambudvipa. = 
There is hardly any doubt that Nepal was at this time a vassal 
State of Tibet and remained so for nearly two hundred years. 

The reign-period of Srong-Tsan Gampo is not definitely known, 
but there is general agreement among scholars that he died about 
650 А.р. Не was succeeded by his grandson Ki-li-pa-pu (650-679) 
who proved an extremely capable ruler. Не inflicted a crushing 

“= upon China in 670 A.D., and conquered Kashgar and the. 
neighbouring regions in the North. In the South he is said to 
have extended his conquests as far as Gentral India, but 
unfortunately no localities are specified. y 

In 702 Nepal and Central India revolted against Tibet. Nepal 
was subdued, and Central India, even if it did not send regular 
tribute, did not remain free from depredations. For, during the ` 
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period 713-41 A.D. an embassy from Central India came to China to 
seck for help against the Tibetans and the Arabs.** 

Lalitaditya Muktapida, the powerful king of Kashmir, was 
also engaged in hostilities against Tibet and. sent an embassy to 
China between 736 and 747 Ар. Не represented to the Imperial 
court, that in conjunction with the king of Central India he had 
closed the five roads leading from Tibet to India and obtained 
several victories against the Tibetans." After Lalitiditya the task 
of keeping the Tibetans in check fell upon -the Pala kings of Bengal 
and further account of the relations between Tibet and India will - 
be given in Chapter V. 
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APPENDIX II 
THE EVIDENCE OF GAUDA-VAHO 


Dr. S.P. Pandit, the learned editor of the Gauda-vaho, has assumed 
without any discussion that the Lord of Magadha mentioned in 
that poem was identical with the king of Gauda.*? 

This assumption, though supported by Haripala’s commentary 
on Gauda-yaho,® rests only on evidence of a very indirect character. 
The principal argument, of course, is that unless the identity is 
assumed there remains no justification for the title of the book. 
But the learned editor himself admits that even such an assumption 
does not go very far in supporting or explaining the title. Thus he 
was constrained to remark.as follows : 


“But this mention of the Magadha king is made in the most incidental 
manner and with no direct purpose to refer to him as the hero who has given 


the name of the poem.””° / 


Another argument is supplied by internal evidence. After 
singing Yasovarman’s exploits the poet gives some personal 
accounts. We are told that one evening the poet was requested by 
an assembly of learned people to describe fully the manner in 
which Yasovarman slew the lord of Magadha (v. 844). In reply 
the poet said, after describing in general terms the greatness of 
Yasovarman in 228 verses, that he would sing next morning the 
Gauda-vaho, describing the destruction of many (ог one) eastern 
kings. Next morning when the poet was going to relate the 
exploits of Yasovarman to the learned assembly, the poets of the 
court talked among themselves about Yasovarman’s virtues’ and 
his prowess that had accomplished the death (Jit. cut the throat) 
. of the Gauda king (v. 1194). (This passing reference is the only ` 

allusion to the death of the Gauda king in the whole poem). The ` 
= then began: “Hear the wonderful deeds of Yasovarman." 
ut here the poem ends. 

Now it may be argued that as the Gauda-vaho was sung in 
response to the request to describe how Yasovarman slew the lord ` 
of Magadha, the king of Magadha was the same as Lord of 
Gauda. It is, however, not quite inconceivable that the poet, in 
compliance with the request, proposed to give an account not only 
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of the king of Magadha, but also of the various eastern kings, 
including that of Gauda,. It is evident from the abrupt end that 
he actually accomplished neither, and even if he did so, his work 
has not come down to us. This is also the view of the learned 
editor of the Gauqa-vaho.™ 

On the whole, the union of Gauda and Magadha under one ruler 
may be a valid presumption but cannot be regarded as a proved 
fact, on the strength of the Gauda-yaho. Further, it is legitimate 
to infer that even if both Magadha and Сапа were under the same 
ruler, it was the ruler of Gauda who had Magadha under his sway 
rather than vice-versa. For otherwise there is no justification for 
the name Gauda-vaho."* 
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Footnotes 


1 Watters, П. 182-193. Beal—Records. п. 193-204. 

2 The fallacy of this view has been pointed out in JBO RS. ІХ. 312. and IHQ. 
XV. 122. But Dr. R. G. Basak repeats the same and even improves upon it. 
“The reason," says he, “for Yuan Chwang not mentioning the name of any 
king ruling in any of the four or five political divisions of Bengal at that period 
may be sought in the fact that when he visited (in 643 A.D.) these countries and 
also Kàmarüpa, he found most of them included in Harsha’s own dominion, 
and some in that of Bhaskaravarman (Italics is ours)," HNI. 283. It may be 
mentioned in passing that Hiuen Tsang visited Bengal about 638 A.D. and not 
643 A.D. as stated above (Watters, IL. 335). Mr. Tripathi has merely 
echoed the old view without any fresh argument (TK. Chs. IV-V; JBORS. 
XVIII. 296 ff), 

з Beal-Life. 172. 

4 This point was emphasised for the first time by Dr. D. C. Ganguly (LH Q. XV. 
122ff). It should be remembered, however, that the passage of Bhàskara's 
army and ships can also be explained by the assumption of Harsha's suzerainty 
over Bengal. Bhàskara's conquest of Bengal is assumed on the authority of 
Nidhanpur cr., but it is equally probable that after Sasánka's death his 
dominions both in Bengal and Orissa were conquered by Harsha. The turmoil 
following the death of Harsha might have enabled Bhaskaravarman to conquer 
Bengal and pitch his victorious camp at Karnasuvarna. In any case, he must 
have occupied Bengal by 648 A.D. when he is referred to as king of Eastern 
India in Chinese annals in connection with the expedition of Wang-Hiuen-Tse. 
This view has been fully developed in my book Ancient India (p. 258 of the 
Sth edition). For other views on the subject, cf. HNI. 279 ff. It is difficult to 
accept Dr. Basak's suggestion that Bhaskaravarman never conquered Karna- 
suvarna, but merely pitched his temporary camp there, as an ally of Harsha 
during the latter's second campaign (HNI. First Edition pp. 228-9). It would 
have been highly impolitic, to say the least of it, on the part of Bhàskaravarman 
to issue a formal royal edict from a place which belonged not to him but to a 
mighty king like Harsha. Further, as noted above, he is definitely referred to 
as king of Eastern India in the Chinese annals. But Dr. Basak has changed 
his views. Ibid. 2nd Ed. 284-5. 

5 Beal-Life. 172. 

* Beal-Records. ЇЇ. 207. 

7 Ibid. 118. 

* This may be inferred from the following statement by Ma-Twan-Lin: “In 

aW fifteenth year of the Ching-Kiwan Period (641 A.D.) Siladitya assumed the 
title of king of Mo-kie-tho (Magadha) and sent an ambassador with a lettor to 
the emperor” (IA. IX. (1880) 19). 

° It must be emphasised, that apart from conjectures based on pre-conceived 
notions about Harsha's military exploits, and inferences based on doubtful 
evidences of negative character, the only two positive references to Harsha’s 
conquests in Eastern India are those of Magadha in 641 A.D. , and Koñgoda the 
following year (apart from a temporary court held at Kajangala referred te 
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supra p. 72). The reasonable presumption, therefore, is that Harsha led 
Victorious campaigns in these regions after, and not before, Basàhka's 
death. 

19 JH], 58. The word Ganajya has been emended to ganará jya. 

11 Nagaraja-samahveyo Gauda-ra ja bhavishyati| 
Ante tasya nripe tishthams jayadyavarnatadvisau]|MMK. p. 636. 

Jayaswal reads ‘Nagaraja’ in place of Nagaraja (ММК (J). V. 750) and takes 
Nügarája to be the name of the king and regards him as belonging to the 
Bharasiva dynasty (ZHI. 51). 

12 For Jayanaga’s coins cf. Allan, CCBM. LXI, CIV., 150-151. The coins bear 
the name Jaya and there is no doubt now that they were issued by Jayanága 
(EI. ХУШ. 6). 

23 Vappaghoshavata Grant (ЕГ. ХУШ. 69 ff), or Malliya Grant (ABORI. XIX. 
81). It records a grant of land situated in Audumbarika-vishaya which has 
been identified with Audambar Pargana mentioned in Ain-i-Akbari. It com- 
prised the greater part of Birbhum and a part of the Murshidabad district 
(EI. XIX. 286-87). Samanta Nür&yanabhadra was the ruler of this vishaya 
at the time of the grant. 

21 Dr. R. G. Basak writes : “The MaPijusri-mülakalpa makes Jayanàga almost 
a successor of Śaśāħka but in our opinion, he and his son (stated to have 
reigned for a few months only) preceded Sasáhka as kings of Karnasuvarna” 
(HNI. 166). Dr. Basak gives no reason, and in the absence of more reliable 
evidence or cogent arguments to the contrary, it is better to accept the tradition 
recorded in MMK. Dr. Basak refers to a son of Jayanàga, but MMK. refers to 
‘the son of Ќаёаћка, and not of Jayanaga, as having ruled for eight months and 
five days. It is just possible that Jayanàga ruled after the death of Sasaika and 
before the conquest of Karnasuvarna by Bhaskaravarman. 


as Lévi-Nepal. П. 174. HCIP. Ш. 86. 

че HCIP. Ш. 141. 

27 EHBR. 24. It must be noted, however, that important persons with the title 
Khadgi are mentioned in Mallasarul Ins. (6th cent. A.D.) (El.-XXHI. 159). 

15 Lóvi-Nepal. П. 174-75. 

1? See footnote 8 above. 

20 The history of Adityasena and his successors, Devagupta, Vishnugupta and 
Jivitagupta Il is known from six inscriptions (СИ. III. Nos. 42-46 and 
Vaidyanatha Temple Ins. at Deoghar (СП. Ш. p. 213 f.n.). All the four 
kings bear imperial titles viz., Paramabhattaraka and Mahara jadhiraja. AM 
their records have been found in Bihar. No. 46 was issued from the 
Jayaskandhavara of Gomatikottaka and Fleet suggests that it was on the 
bank of the river Gomati. This is, however, by no means certain. The i 
other evidence of their rule outside Bihar is furnished by the  Vaidyanà a 
Temple Ins. of which no facsimile is published, and which was written in 
„Майа character (JASB. LII. 190-91). It says that "Adityasena, having arrived 
from the Chola city, performed three ‘Asvamedha and other sacrifices. Dr. H. 
C. Raychaudhuri thinks that these Later Gupta kings are referred to as Lords 
of the whole of Uttarà-patha (sakal-ottarapatha-natha) (PHAI. Ath ed., 
pp.516-17). No 43 gives the date 66 for Adityasena, which, referred to Harsha _ 


vs 
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Era, would be equivalent to 672 A.D. Adityasena and his three successors: 
may be placed approximately between 650 and 725 A.D. 

?! Dr. R. G. Basak thinks that ‘Bengal, specially the Southern Radha and Vahga* 
probably formed parts of Adityasena’s dominions as he extended his 
conquests towards the shores of the ocean TNI. 151). Не evidently relies on 
the statement in the Vaidyanatha Temple Ins. that Adityasena conquered the 
whole earth upto the shore of the four oceans. But such praises are too 
conventional to be regarded seriously. Nor can we infer the supremacy of 
the Later Guptas in Bengal from the very hypothetical proposition that they 
were Lords of Uttarapatha (see foot note 20 above.) 

2° Ragholi ср. (EI. IX. 41). 

28 Cf. Belava ср. 1. 27. ІВ. 20. But Jain Bhagavaii Sūtra refers to Pundra 
country at the foot of the Vindhyas (HCIP. II, 463). 

34 DHNI. І. 276. HCIP. Ш, 146-7. 

25 Gauda-vaho, edited by баћкаг Pàndurang Pandit (Bombay, 1887). 

28 The conquest of Magadha is perhaps to be credited to the Saila rulers 
of Northern Bengal. As noted above, two other branches of this family ruled 
in Vindhya region and Benares, and this circumstance must have helped the 
Éaila ruler of Bengal to wrest the supremacy of Magadha, probably from 
Jivitagupta II, the last known ruler of the Later Guptas, who reigned in the 
first half of the eighth century A.D. 

27 For different views, cf. Gauda-vaho, 2nd ed., pp. cclvi ff. 

?* RT. IV. 148. Dr. Н. C. Ray states that Lalitaditya “reached the Сайда land” 
(DHNI. 1.277). This is, however, by no means certain though very probable. 


In any case RT. does not refer to Lalitaditya’s march to Gauda. 
? RT, IV. 323-30. 


8° RT. ТҮ. 332, 335. 
31 RT. IV. 402-468. 


22 Pasupati Ins. dated year 159. This year is usually referred to the Harsha Era 
GINI. 342), but Jayaswal refers this and other dates in Nepalese records to a 
new era starting in 595 A.D. (JBORS. XXII. 164 ff, 184). But most probably 
the year 159 corresponds to A.D. 736. (cf. JAS. vol. 1, No. 1, 1959, p. 49). 

33 GR. 17-18 ; DHNI. I. 241 ; Lévi-Nepal. ТЇ. 171. Harsha is usually identified 


with king Harsha mentioned! іп Tejpur ср. of Vanamala (JASB. IX. Part п, 
166 ; Kam. Sas. 54), 


**Cf. Chaurasi Grant of Sivakara (JBORS. 1928, p. 304). Some scholars, 

while holding Harsha to be a king of the Kara dynasty, believes him also to be 

a descendant of Bhaskaravarman ИНО. ХІҮ. 841). It may be incidentally 

кз mentioned that another line of kings, claiming descent from Bhagadatta 

~~ апа bearing imperial titles, ruled in the North-West Frontier of India, in 

the tract up the Gilgit river in the sixth century A.D. (Bharatiya Vidya 
No. 6, June, 1945, Bombay, p. 111 ff.) 


°° It is difficult to ascertain the boundaries of Samatata which must have varied ` 


at different ages. The district of Tippera was definitely included in it 
(sce supra p. 8). 


) The account of Hiuen Tsang, however, shows that Samatata 
was an extensive kingdom in his days. “This country," says he, “which was 
on the sea side and was low and moist, was more than 3,000 /i in circuit" 
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(Watters, II. 187), From Samatata the “pilgrim journeyed west for over 900 
li to Tamralipti.” (Ibid. 189). From these indications the kingdom of 
Samatata in the 7th century A.D. may be reasonably regarded as having com- 
prised the area bounded by the old course of the lower Brahmaputra river in 
the north, Chittagong Hills in the east, and the Bay of Bengal on the south, 
The western boundary was perhaps formed by a branch of the old Ganges 
(Padmà) corresponding to modern Gorai and Madhumati rivers. Cunningham. 
held that Samatata denoted the delta of the Ganges and its chief city 
occupied the site of modern Jessore. Fergusson and Watters identified it res- 
pectively with Dacca and Faridpur districts. (Watters, П. 188). 

з Watters, II. 109. a 

37 IC. 1I. 795-97. As mentioned in foot note 13 above, a vassal chief Nárñyana- 
bhadra is mentioned in the Ins. of Jayanàga. t 

з EI. XVII. 351; JASB. N. S. X. 87. 

3 BI, 233 ; MASB.: 1. No. 6. pp. 85ff. 

є JASB. N. S. XIX. 378 ; JASB. N. S. X. 86 ; HNI. 253-4. 

“1 Beal-Life. XL—XUI ; Chavannes, Religieux Eminents (I-tsing), p. 128, f.n. 3. 

42 JASB. N. S. XIX. 378 ; HNI. 258-9. 

43 JHQ. XIV. 534. 

44 Beal-Life. XXX VI— XXXVII ; Chavannes, op. cit., p. 83 ; IHQ. XIV. 534. 

45 Dr. В. G. Basak was presumably led to this view (HNI. 154, 258) by the- 
mistaken belief that the land granted by the king was situated near Mahabodhi 
temple in Gay&, whereas, as noted above (p.37), it was more than two hundred ` 
miles further to the east in Bengal. 

4 JASB. N. S. XIX. 378. 

47 Bodh-Gaya is referred to as situated in Mid-India in connection with the 
biography of Hiuen-Ta'i (Beal-Life. XXX ; Chavannes, op. cit., p. 35). 

15 Takakusu-I-tsing. pp. XXXI: XLVI ; Chavannes, ор. cit., pp. 121, 106 ; Beal-- 
Life. XC-XLI, Tamralipti is called the southern district of Eastern India from» 
which people went towards Mid-India, showing that it was on the south- 
western border of East India. 

4 Lévi, S., Le Nepal, I. 254. 

50 Ibid, p. 228 ; Vol. п, pp. 304, 352. 

51 This view was first propounded by the author of this book in The Early History- 
of Bengal (published in 1924 by the Uiversity of Dacca), pp. 23-4. For a 
possible Tibetan invasion before Harsha see Appendix Ito this Chapter. 


52 EJ. XV. 301-315. Samanta Lokanátha is also mentioned in Kalapur СР (д.38)> 
but no details сап be learnt owing to the damaged state of the record. 

53 JHQ, XXIII. 230 ff. 

54 For a fuller account cf. HNI. 238 ff. ы 

55 ТА, LXI. 44. А í 

56 HNI. 240. ~ 

9 EHBP. 2911; IC. . 37-45. Dr. D. C. Sircar thinks that the-Khadgas were 
originally feudatories of the Gauda king but later became semi-independent, 
like the Ràtas after Gauda had been temporarily subdued by the kings of 
Kanauj and Kàmarüpa in the second quarter of the seventh century (IHQ.. 
XXIII, 230). | 
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According to R: G. Basak the line of feudatory chiefs ending with Lokanatha 
“must have been subject to the lord-paramountcy, either of the East Bengal 
rulers of the Faridpur grants or that of the Later Gupta Dynasty of Magadha 
(ANI, 238). “But while he places Lokanàtha in 663-4 A.D. (HNI, p. 240), 
elsewhere in the same book (p. 232) he places the reigns of the three Eastern 
Bengal rulers in the last three quarters of the 6th century A.D. Further, he 
denies that the Later Guptas ever ruled over Gauda (ИМТ, 167), and it is there- 
fore difficult to understand how they came to exercise suzerainty over East 
Bengal, for which assumption there is not the least evidence, direct or indirect 
such as we possess about the rule of the Later Guptas over Gauda. 

5% For references to Taranatha’s account in this chapter cf. App. II, to Ch. v. 
infra. 

59 Lévi-Nepal. П. 147, 153-4. 

"? Lévi's view has been refuted by K.P. Jayaswal(JBORS. XXII. 172). Some 
other views on the origin of Bengali San have been summarised by D. Triveda 
in JIH. XIX. 292 ff. H 

"%1 The account of Srong-tsan Gampo (or Sroh-btsan-sgam-po) is based on the 
following authorities : 

a. The Chronicles of Ladakh (translated by Francke in Antiquities of 
Tibet, Part 1t, pp. 82-84). 

b. A Study on the Chronicles of Ladakh by Dr. L. Petech (published 
as a supplement to IHQ. XV), Ch. v. 

c, Éévi-Nepal. П. 148-152. 

d. Sarat Chandra Das's account [JASB. L. (1881). Part т, pp. 218-224]. 
(This is somewhat antiquated and should be read in the light of 
Nos. a-c). 

L. A. Waddell, The Buddhism of Tibet, Ch. m. 


+62 ЈА. 9e. Serie, t. xv. (1900), pp. 297 ff. It appears that the mission of Wang- 
hiuen-tse was sent to Magadha and presumably the incidents took place there. 
The Chinese form of the name of the Indian king may məan O-lo-na-shun, 


code Ti-na-fu-ti (p. 300, f.n. 2). The latter may stand for Tirabhukti (North 


% Lévi-Nepal. П. 148. 

14 Tibetan historians give various dates for the birth of Srong-tsan Gampo, 
ranging between 600 and 617 A.D. (JASB. L.218). According to Dr. Petech. 
"it is established with certainty that Srong-tsan Gampo was born in 569 A.D. 
And reigned from 620 to 650 A.D.” (op. cit., рр. 47-48). Lévi (Nepal, 11. 173) 
and Thomas (Literary Texts, 49) also place the king’s death at 650, the latter 
assigning him the date 600-650 A.D. Francke notes that the Chinese date for 

ı the king is 600-650 A.D. (op. cit.). 

6% Lévi-Nepal. II. 174, 1 do not know the authority for Sir R. C. Temple's 
assertion that “‘at this period Tibetan rule must have spread southwards far into 
Bengal" (ТА. 1916, p. 39). 

*% Lévi-Nepal. YI. 174-75. 

© Ibid, 175. 

`% GV. XXIV, XLII. 

“89 Cf. commentary on v. 844. 
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"GV. XLIII. 

т GV. XLVIII. For a summary of the various opinions expressed by scholars 
on this subject cf. Supplementary Notes (pp. ocxxxix-cclv) by Utgikar in the. 
second edition of Gauda-vaho, published by Bhandarkar Oriental Research 
Institute (Poona, 1927). 

тї According to N. B. Utgikar, "the reason for the selection of the name of the 
Gauda king in preference to other kings subjugated by Yasovarman, to form 
the designation of a highly-pitched poem, may possibly have to be sought for in 
the latent ill-will that can historically be proved to have existed between the. 
two kingdoms of Kanauj and Gauda before the time of Yasovarman” (2nd od., 
р. celii). This explanation is, however, hardly convincing. 


«cuc HN FOR 
"C = £ h 


зу? [e] 
E Севт. of Extension, PT 
SERVICES = / 


CHAPTER V 


THE PALAS 


THE rule of the Pala dynasty from about the middle of the 


-eighth century A.D. marks a new epoch in the history of Bengal. 


For the first time the historian has the advantage of being able 
to follow, in the main, the fortunes of a single ruling dynasty, the 
order of succession of whose long line of kings is precisely known 
and whose chronology may be fixed with a tolerable degree of 


"certainty. The advantage does not forsake him till the end of the 


Hindu period, in spite of occasional political disintegration and the 
rise of local dynasties ruling in various parts of the province. 
* The history of the Palas, extending over four centuries, may be 


-divided into the following stages : 


I. The Origin and Early History of the Palas. 

H. The Pala Empire. : 

HI. The Decline and Fall of the Empire. 

IV. Restoration. е 
V. The Break-up of the Pala Kingdom. 

VI. Disintégration and Temporary Revival. 

VII. The End of the Pala Rule. 


I. THE ORIGIN AND EARLY HISTORY OF THE PALAS 


The anarchy and confusion which prevailed in Bengal? for more 


‘than a century led to a natural reaction. The people, who had ` 


suffered untold miseries for a long period, suddenly developed a 
political wisdom and a spirit of self-sacrifice- to which there is no 
recorded parallel in the history of Bengal. They perceived that the ` 
establishment of a single strong central authority offered the only 
effective remedy against political disintegration within and invasions 
from abroad to which their unhappy land was so long a victim. 
They also realised that such a happy state of things could only be 
brought about by the voluntary surrender of authority to one person 
by the numerous petty chiefs who had been exercising independent 


‘political authority in different parts of the country. The ideal of 3 


Subordinating individual interests to a national cause was not as 


THE PALAS 95 


common in India in the eighth century A.D. as it was in Europe 
a thousand years later. Our admiration is, therefore, all the greater, 
that without any struggle the independent political chiefs recognised 
the suzerainty of a popular hero named Gopala. Thus took place 
a bloodless revolution which both in its spirit and subsequent results 
reminds us of what happened in Japan about A.D. 1870. 

Unfortunately this memorable episode in the history of Bengal 
is known to us only in brief outline, and details are altogether 
iacking. The Khalimpur copper-plate (B. 2) issued in the 32nd year 
of the reign of Dharmapala, refers to this event in the following 
couplet : F 


méatsyanyayam=apohituin prokritibhir=lakshmyah karain 
grahitah | 
&ri-Gopála-siti kshitisa-&irasám chiiqamanis=tat-sutah] 


Kielhorn translates the above as follows : 


* 


“His son was the crest-jewel of the heads of kings, the glorious Gopala, 
whom the people made take the hand of Fortune, to put an end to the practice 
of fishes." 


~ 


Ina footnote to the above, Kielhorn adds : **Gopüla was made 
king by the people to put an end to a lawless state of things in 
which everyone was the prey of his neighbour.” Не also cites 
authority for his interpretation of the phrase *mátsya-nyáya." 

Now there is no dispute regarding the general interpretation 
of the above passage, viz., that Gopàla was made king in order to 
put an end to the state of anarchy which prevailed in Bengal. The 
only point that is open to discussion is the agency that made him 
king. According to the couplet referred to above ‘Gopala was made 
king by the ‘prakritis The common meaning of the word is 
‘subject, and it has consequently been held that Gopala was 
elected king by the general body of people? Although this view 
has met with general acceptance, it is open to doubt whether the 
passage refers to anything like a regular election by the general 
mass of people, and, if so, whether this was at all practicable in 
those days and in such abnormal times. It would, perhaps, be 
more reasonable to hold that the choice was originally made by the 
leading chiefs, and was subsequently endorsed and acclaimed by the 
people. This may well be regarded as tantamount to an ‘election ` 
by the доме: referred to in the Khalimpur copper-plate. 
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It has been suggested on the other hand that 'prakriti' should: 
be taken as a technical term meaning principal officers, and that 
Gopàla was placed on the throne by the principal officers of the 
State? This view is supported by an instance recorded in the 
Rüjatarahgimi, viz., the election of Jalauka as king by a group of 
seven officials called *prakritis) It must be remembered, however, 
that such election is possible, and even very probable, only when 
there is a strong and stable government exercising authority over 
the whole kingdom. In the absence of such a central government, 
we can hardly think of ministers or a set of permanent officials who 
could offer the throne to a nominee of their own. If we presume, 
as we must, that a central political authority exercising any sort of 
control over the whole of Gauda or Vahga had ceased to function 
for a long period, and the country was divided into a large number 
of independent principalities, we can scarcely think of a group of 
officials (presumably of one of these States) placing somebody on the 
throne of Bengal, or a considerable portion of the province. 

On the whole, therefore, we are justified in holding the view 
that Сорла was called to the throne by the voice of the people, 
though perharps the selection was originally made by a group of 
leaders or independent ruling chiefs. 

Although this remarkable episode has not been referred to in 
Indian literature, and its very memory has now vanished from 
Bengal, it was a living tradition among the people even so late as 
the sixteenth century A.D. This is proved by the curious story 
recorded by the Tibetan historian Lama Tàranátha.* 

Unfortunately we possess very meagre information about the 
life and reign of Gopala. His father Vapyata and grandfather 
Dayitavishnu are referred to in very general terms in the official 
records, and there is nothing to indicate that they were ruling 
chiefs. Vapyata is called ‘destructor of foes,’ but this does not 
imply anything more than that he was, perhaps, a military chief. 

In а commentary to Ashtasáhasriká Prajnápáramità composed by 
Haribhadra, during the reign of Dharmapala, he is described as 
Rajabhatádi-vaméa-patita.5 MM. Haraprasid -Sastri identified this 
Dharmapala with the son of Gopala and concluded that Dharmapala 
belonged “to the family of a military officer of some king.” Others 
have taken Ràjabhata as a personal name, and identified him 
with the king of the same name ruling in Samatata when Sheng-chi 
came to India towards the close of the seventh century A.D. This 
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Rájabhata may be identified with the heir apparent of Devakha)ga 
named in official records of the dynasty as Rájarája and Rájarája- 
Bhata. The passage cited by мм. Haraprasáda Sastri would 
thus lead to the conclusion that the Pálas were connected in some 
way with the Khadgas, The fact that the Khadgas were Buddhists, 
like the Palas, and were ruling in Eastern Bengal, shortly before the 
accession of Gopala, undoubtedly strengthens this presumption. ` 
On the other hand, apart from the questionable interpretation of 
Rüjabhata as a personal name, the word ‘patita’ creates consider- 
able difficulty. There isno warrant for the assumption that it 
means ‘descended by the female line. Itis normally used in a 
derogatory sense such as ‘fallen’, ‘outcast’, ete., and scarcely ever 
in the sense.of ‘being descended from,’ though the latter meaning 
is not altogether unknown. It should further be noted that there 
is no definite evidence justifying the identification of Dharmapala, # 
the patron of Haribhadra, with the famous Pala king of that name. 

Some scholars have traced a subtle reference to the royal family 
of Dharmapála's mother in the fifth verse of Khalimpur copper- 
plate (Ins. No 2). In this verse Deddadevi, the wife of Gopiála 
is compared to the wives of the deities Moon, Agni (Fire), Siva, 
Kuvera, Indra, and Vishnu. In course of the comparison, the 
word ‘Bhadrātmajā is used immediately after Bhadra, the name 
of Kuvera's wife. Kielhorn, while translating this verse, took 
*Bhadratmaja' as an epithet qualifying Deddadevi, and translated 
itas “а daughter of the Bhadra king, regarding Bhadra as a 
tribal or family name. Mr. Akshaya Kumar Maitreya, on the 
other hand, took *Bhadrütmajà' as an ordinary adjective to Bhadrà 
meaning daughter of a gentleman. It must be confessed, however, 
that there is hardly any point in applying such.a colourless epithet 
to Bhadra alone of all the goddesses mentioned in the verse. 
Kielhorn, therefore, may be right in his interpretation, and 
Deddadevi. might belong to the royal. Bhadra family referred to 
in the last chapter.!? 

It would thus appear that we have hardly any definite information 
regarding the origin of the royal Pala family. Strangely enough, 
unlke other mediaeval records, we do not find any mythical 
pedigree of the dynasty in: the Pala inscriptions. In the Kamauli 
Plate of Vaidyadeva (В. 94), who was originally the minister 


`of а Ра1а king, Vigrahapala Ш is said to have belonged to the solar 


dynasty.4. According. to the commentary оѓ Sandhyakara Nandi's 
t An š 
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Ramacharita (1. 4), Dharmapala was the light of Samudra‘s 
race? ( samudra-kula-dipa J ile., descended from the oceans It may 
be noted that both the records belong to the very end of the Pala 
period, morethan three hundred and fifty years after the accession 
of Gopala, and naturally very little weight attaches to the theories 
contained in them about the origin ofthe dynasty. Besides, the 
"membership of the solar or lunar family was commonly claimed for 
most of the royal houses of those days, and there is nothing dis- 
tinctive about it. The descent from the samudra or ocean has 
undoubtedly more novelty in it. A distant echo of this may be 
traced in an old Bengali text called Dharma-mangala composed 
‘by Ghanar&ma.* It records that Dharmapala had no son and his 
queen Vallabhadevi was banished to à forest. There she had @ 
Wiaison with the ocean and a son was born to her. This silly story 
gives a wrong name for Dharmapaila’s queen, and describes her as 
a devout Vaishnava and devoted to the Brahmanas. 
"Táranátha tells us that Gopala was succeeded by a son whom 


‘Nagaraja’ Sagarapala, the sovereign of the ocean, begot on his * 


younger queen." This is evidently another version of the origin 
ofthe Palas from samudra or ocean. These stories are too silly tó 


be seriously cotisidered,** and do not help us in the least in tracing ` 


the ancestry of the Palas, An attempt has been made to reconeilé 
the two different traditions of samudra and sürya origin by holding 


that samudra-kula means sürya-kula or solar race to which Samudrá, - 


the son of the mythical king Sagara, belonged.’ 
‚Аз to the caste of the Palas the commentary on a verse of 


Ramacharita (1, 17) distinctly says that Ramapala was born of @ ' 


‘Kshatriya king. Taranatha tells us that Gopala was begotten on 


a Kshatriya woman by the Tree-God.?" It may be readily believed, ` 


fherefore, that the Palas, like most of the ruling families in 
mediaeval India, were regarded as Kshatriyas. This view is corro* 
borated by the matrimonial relations of the Palas with the Rashtra- 
Kütas and the Kalachuris. But according to that curious work 
Maiijuéri-milakalpa, which refers to kings only by the first lettet 


iof the name, kings, who have been identified with the Palas, are 


‘said to be of menial caste. ' Abu-L-Fazl calls the Palas 
"Ksayasthas.? | But the value of the last two evidences is not very 
great, and they need not be seriously considered. ў 
Perhaps one ` of the reasons’ why no reference to the origin and 
«aste of the Palas Occurs in their own records is the fact that they 


` 
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were Buddhists and did not care very much to adopt Bráhmanical 
institutions. or traditions. The copper-plates of the Palas begin 


with an invocation to Lord Buddha, and many kings ofthe dynasty 


are known to have been great patrons of Buddhism. According 
to the Tibetan tradition, Gopála founded a Vihüra or monastery 
at Nalanda and established many religious schools. Taüranütha, as 
usual, gives a long list of Buddhist teachers who flourished during 
this reign. Whether Gopala himself first adopted Buddhism, or 
whether. he was born in a Buddhist family, itis not possible to 
determine. But certain it is that the successors of Gopala were all 
ardent followers of Buddhism, and for nearly four hundred years 
their court proved to be the last stronghold of that dying faith in 
India. For this reason the Ра!а kings enjoyed an important position 
in the international Buddhist world, and they maintained intact 
the fountain-head oflater Buddhism from which streams flowed to 
Tibet in the north and the Indian archipelago in the south-east. 

As їп {һе case of the origin of the family, uficertainty also 
thangs over the location of the original kingdom of Gopala. The 
inscriptions do not supply any definite information on the point. 
“The fact that during the first two hundred years of the Pala rule, 
covering the reigns of eight kings, almost all the copper-plate grants 
were issued from victorious camps in Magadha, and all the other 
inscriptions, with only a single exception, belonged to that region, 
naturally led many to conclude that the Palas originally ruled in 
Magadha and subsequently conquered Bengal. But this view can 
hardly be maintained in the light of positive evidences which-have 
come to light in recent years. 

In the first place, the Ramacharita definitely refers to Varendri 


as the janakabhü' or ancestral home of the Palas. Secondly, the ` 
Gwalior inscription refers to the adversary of Nagabhata, who сап. 


hardly be anybody other than Dharmapala, as Vangapati. These 
two evidences make it almost certain that the home and the 
original kingdom of the Palas must be placed in Bengal, This is 
indirectly supported by the Badal Pillar inscription which says that 
Dharmapala, to begin with, was only the ruler of the east, and 
gradually spread his dominions in other directions. 

We should, of course, remember that Varendra (also called 
Varendri) denoted the northen, and Vaiga; the eastérn and south- 
eastern part of Bengal. The évidenées of Ramacharita and Gwalior 
inscription’ ‘might, therefore, appear to be contradictory, unléss we 
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regard Vanga as denoting the whole province of Bengal. Such am 
use of the name Vahga can, however, be justified or explained only- 
on the supposition that the Palas were originally the rulers of 
Майга, and the name came to be applied to the rest of the province 
with the growth of their dominions. The conflicting nature of the 
two evidences, therefore, still remains. Perhaps Taranatha’s account 
supplies the best solution of the difficulty, viz., that Gopala was 
born of a Kshatriya family near Punjravardhana, but was subse- 
quently elected ‘ruler of Bhangala undoubtedly a corrupt form of 
Vangala.* This is confirmed by the reference to Dharmapala as 
king of Vangàla in a contemporary Rashtrakiita record, as mentioned 
above (p. 11). 

But whatever may have been the limits of the original kingdom 
of Gopāla,? it is reasonable to hold that he consolidated his. 
authority over the whole of Bengal. In the Monghyr coppcr-plate 
of Devapala (Ins. No. B. 8), Gopala is said to have conquered the 
earth as far as the sea. This, of course, does not mean much. But 
it is difficult to believe that his son and successor Dharmapala could 
carry on victorious campaigns up to the Punjab, unless he had: 
inherited from his father at least the consolidated kingdom of 
` Bengal. s 

From the time of Narayanapala onwards the copper-plate grant 
of the Pala kings begin with a verse which is a eulogy both of 
Buddha and Gopala. Naturally all the epithets are equally applis 
cable to both of them. One of these runs as follows : 


Jitvà yah kamak-Gri-prabhavam-abhibhavain éaévatim- 
" prapa Santi 


B 
` 


In the case of Gopala, the passage seems to mean that h€ 
established peace in his kingdom by having defeated the attacks 
of the oppressors or tyrants, the expression ‘kamakari meaning 
those who do not acknowledge ‘апу control and act wilfully. The 
reference in this case is, of course, to the period of anarchy and 
political disintegration that prevailed before the accession of Gopala: 
It has been suggested, however, that ‘kamakari’? means ‘king 

Катагӣра, who is an enemy, Kama, with the pleonastic suffix ka, 
standing for Kàmarüpa, under the well-known Sanskrit aphorism 
that part of а name may be substituted for the full name.** It 
is unreasonable to rule out the interpretation altogether, but if 
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is to be seriously considered whether such an achievement of 
Gopila, asthe conquest of Assam, or of Magadha (as noted by 
Türanátha), would not have been more directly stated in the official 
records, if it were a fact. Besides, as we shall see later, Kümarüpa 
was conquered in the time of Devapala. 

On the whole, therefore, it would be safe to conclude that the 
main achievement of Gopüla was the, establishment of durable peace 
in Bengal by bringing under control the turbulent elements in the 
province. That the reign of Gopala ended in peaceful pursuits and 
not adventurous military expeditions is also hinted at in verse 3 
of the Monghyrcopper-plate of Devapüla (B.8).** 

The reign-period of Gopala is pot definitely known. According 
to Türanütha, he ruled for forty-five- years but this statement 
cannot be accepted without corroboration. According to Manjuéri- 
mülakalpa,? his reign-period was twenty-seven years. His accession 
to the throne may be placed with a tolerable degree of certainty 
within a decade of 750 a.p., and he probably ceased to rule about 
770 a.p2° The fact that he was called to the throne at a critical 
moment shows that he must have been fairly advanced in age, and 
given proof of his prowess and ability. It is not likely, therefore, 
that he ruled for a very long time. According to Manjuéri- 
milakalpa, he died at the advanced age of eighty. This is hardly 
likely, as we know that his son and grandson' ruled respectively for 
at least thirty-two and thirty-five years. 


П. THE PALA EMPIRE 
1 Dharmapala (c. 770-810 A.D.) 


Gopala was succeeded in c. 770 A.D. by his son Dharmapala, who 
«was destined to raise the Pala kingdom to the high-water mark of 
glory and power. But before we describe his life and reign, it is 
necessary to pass in rapid review the political condition of India 
at the time. 

In the Deccan, the Rashtrakütas had wrested the political 
power from the Chalukyas, and established themselves as the ruling 
dynasty dn 753 A.D., i. e., about the time when Сора ascended the 
throne. Two powerful rulers of this dynasty, Dhruva (c. 780-794) 
and hisson Govinda III (c. 794-814), sent strong military expedi- 
tions to extend their powers in Northern India, and brilliant, though 
temporary, successes attended their efforts. VICE SEE 
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Their chief  adyersaries in the north were. thc Pratiharas. 
It is not necessary for our present purpose to enter into the 
controversia] details about the early history of the dynasty. It 
will suffice to say that Vatsaraja, an early ruler of this dynasty, and 
one of whose known dates is 783-84 A.D., was a powerful king who 
not only consolidated his power in Malava and Rajputana, but also 
tried to extend his conquests to Eastern India? In particular, he 
defeated the lord of Gauda. His success was, however, shortlived. 


He was defeated by the Ráshtraküta king Dhruva who completed his | 


triumph by defeating the lord of Gauda in the Ganges-Jumna Doab.. 
It would thus appear that shortly after his accession to the 
throne, Dharmapala was involved in a tripartite struggle between: 


‘the three chief ruling powers of India. It is difficult to follow the 


exact course of this struggle in strict chronological order, as the few 
isolated facts, known to us from the inscriptions of the three 


dynasties, are capable of. different interpretations. We сап only ` 


trace what seems to be the most probable trend of events in the | 


light of all available materials. 


The fight between the Gaudas and the Pratiharas was the 3 


naturalconsequence of the imperial designs of both these powers- 
Dharmapala inherited a consolidated and powerful kingdom and 
began to expand his dominions towards the west, where the 
political situation was admirably suited to his ambition. With the 
passing away of Yafovarman and Lalitaditya, no great power ОЁ 
political personality arose in Northern India and for nearly half & 
century it offered a most tempting field to every ambitious political 
adventurer. Dharmapala seized the opportunity and rapidly pushed 
his conquests towards the west. Unluckily for him, Vatsaràja, the 


king of the Pratiharas, also felt the same urge of imperial ambitions ` 


and utilised the same opportunity by pushing his conquest towards: 
the north and east. In the light of subsequent events, one might 
safely conclude that the possession of the imperial city of Калаш 


„алаа 


was the common objective of both, and the contending parties ` 


probably came into clash somewhere in the Doab.** Dharmapila 
ig defeated m this encounter, and the effect of this reverse might 
have ‘been serious, but for the providential incursion of the 


Ráshtraküta king Dhruva who inflicted a disastrous defeat upo® 
Vatsaràja. à 


: After defeating Vatsaraja, Dhruva evidently marched through. 
is dominions right up to the Doab. Here he met Dharmapala _ 
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and defeated him. But this was not evidently a lasting victory 
with any serious consequence to Dharmapala.** Dhruva was too far 
away from his base to follow up his victory, and there were 
probably other causes to induce him to turn back. In any case, he 
shortly returned to the Deccan.” . 

In spite of his reverses, Dharmapala derived the greatest benefit 
from Dhruva's campaign. His mighty opponent Vatsarüja was а 
‘fugitive in the trackless desert’, while his (Vatsarája's) dominions. 
were trampled under feet by the victorious Karnáta army. For some 
time to come Dharmapala had no more fear of opposition from that 
quarter. So he continued his victorious campaign, and, emboldened 
by success, advanced to the furthest limits of Northern India. 

The full account of this wonderful military campaign is not 
known, but a few important details have been preserved in the 
Pala records. According to v. 3 of the Bhagalpur copper-plate of 
Nārāyaņapāla (B. 18) Dharmapala acquired the sovereignty of 
Mahodaya (ie., Капаш) by having defeated Indrarãja®® and other 
enemies, and conferred it upon Chakrayudha. 

That Dharmapala proceeded far beyond Kanauj in the course of 
his military campaigns is proved by v. 7 of the Monghyr copper- 
plate (B 8). It tells us that in the course of the victorious campaigns 
of Dharmapila, his attendants performed religious rites at Kedara, 
Gokarna, the confluence of the Ganges and the sea and various 
other holy places. Kedara is undoubtedly the famous place of 
pilgrimage on the Himalayas in Gharwal, and although Gokarpa. 
cannot’ be definitely identified? the verse leaves no doubt that 
Dharmapala practically overran the greater part of Northern 
India. 3 

In the light of the above facts, we can understand the 
full significance of verse 12 of the Khalimpur copper-plate of 
Dharmapala (B. 2).9 It describes how Dharmapala installed the 
king of Kanyakubja in the presence of the chiefs of Bhoja, Matsya, 
Madra, Kuru, Yadu, Yavana, Avanti, Gandhara, and Kira, who 
uttered acclamations of approval, bowing down respectfully with ` 
their diadems trembling. There can be hardly any doubt that the 
king of Kanyakubja referred to in this passage was Chakrayudha. 
It would appear that at the conclusion of his victorious campaign, 
Dharmapala held an imperial assembly or Durbar at Kanauj whose 
sovereignty he had acquired by his own prowess. The Durbar was 
attended by the vassal chiefs named above, who all witnessed the 
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installations of Chakrayudhu- by Dharmapala as his vassal chief 
of Kanauj. - 
This famous scene represents the culmination of Dharmapàla's 
triumph, and testifies to the formal assumption by him of the 
position of suzerain of Northern India which he had earned by 
` defeating various kings. The categorical statement that the chiefs 
of various States assembled in Kanauj, and bowed their heads in 
approval of the coronation ceremony held by the command of 
Dharmapala, leaves no doubt that they all acknowledged his 
suzerainty, though it is conceivable that some of them might have 
offered homage and submission even though they were not actually 
defeated in battle. It would indeed be fantastic to suppose that 
although they were all independent chiefs, in no way subordinate 
to Dharmapala, they had come all the way to Kanauj only to. 
approve of the settlement of political affairs in that city ‘by way 
of diplomatic gesture.” The expression ‘pranati-parinataih’ hardly 
leaves any doubt about their status vis a vis Dharmapala. 
Fortunately, we have got an independent positive evidence in 
support of the view that Dharmapala held the position of a suzerain 
in North India. In the Udayasundari-katha, a champü-kàvya 
composed in the first-half of the eleventh century A.D. by Soqqhala, 


a Gujarati poet, king Dharmapala is referred to as Uttardpatha- — 


svamin or lord of Uttar&patha.? This Dharmapala can only refer 
to the Pala emperor of the name. The expression Райсћа-Саија is 
also possibly reminiscent of the Gauda empire of Dharmapala.” 

à An idea of the extent of Dharmapála's empire may be obtained 
if we can definitely locate the States mentioned in v. 12 of the 
Khalimpur copper-plate. Among them the kingdoms of Gandhara, 
Madra, and Kuru are well-known, and were situated respectively in 
the western, central, and eastern Punjab, while Kira corresponds 
to the Kangra district in the north-eastern part of the same 
province. Matsya corresponds to modern Alwar State with parts 
of Jaipur and Bharatpur, while Avanti is certainly modern Malwa. 
Bhoja, Yadu, and Yavana countries cannot be located with certainty. 
The last-named probably refers to an Arab principality, either in 
the Indus Valley or the North-Western Frontier Province. The. 
Yadus or Yadavas ruled over the kingdom of Süinhapura in the 
Punjab, but other regions like Mathur& and Dvaraka are also 
traditionally associated with them, and it cannot be exactly 
ascertained which section of the Yadavas accepted the suzerainty 


—— 
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of Dharmapala. In view, however, of the fact that the list includes 
several other States in the Punjab, the Yadu principality of 
Simhapura is probably meant. As regards the Bhojas they are an 
ancient people, and the kingdom of Bhojakata, mentioned in 
Vàkataka copper-plates, includes at least a part of Berar, if not the 
whole of it.f Thus on the whole, it may be safely concluded that 
Dharmapala exercised his imperial sway over the Punjab, Eastern 
Rajputina, Malwa and Berar, and this was the result of the 
victorious military campaigns which carried him as far as Kedara 
in the western Himalayas. and in the course of which he defeated 
Indraraja and other kings. 1 

]t must be borne in mind, however, that the empire of 
Dharmapala was not like that of the Mauryas or Guptas, or even 
of the later Pratiharas. The vassal States were not annexed to 
the central dominions of emperor, and their rulers were left 
undisturbed so long as they acknowledged the supremacy of the 
emperor, and rendered such homage and military assistance as 
might have been fixed by usage or treaties. So we cannot regard 
the Punjab, Eastern Ràjputàna, Malwa, and Berar as integral parts 
of a consolidated dominion under the direct rule of the emperor. 
This is clearly indicated in verse $ of the Monghyr copper-plate of 
Devapala (B. 8), and is in consonance with the available evidences 
in our possession. 

The kingdom of Kanauj, roughly corresponding to modern U.P., 
evidently stood on а different footing. Dharmapala not only 
conquered it but drove its ruler away, and placed his own nominee 
on its throne. He had the coronation of this nominee, and probably 
also his own imperial coronation, celebrated at Kanauj in the 
presence of a large number of vassal chiefs. It was thus perhaps 
regarded as а ceremonial capital of ` the empire. Although he did 
not definitely annex the kingdom of Kanauj to the central kingdom 

. comprising Bengal and Bihar, which was ruled by him in person, 
he left it in charge of his protégé Chakrüyudha, who owed his 
position entirely to the emperor, and whose status was thus Very 
inferior to that of the other vassal chiefs. 

We can thus easily visualise the structure of the Pala empire 
under Dharmapala. Bengal and Bihar, the nucleus of the empire 
were under the direct rule of Dharmapala, a long stretch of 
territory between the borders of Bihar and the Punjab formed the 
dependency of Kanauj, while a large number of principalities in 
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the Punjab, Eastern Rajputana, Malwa, Berar, and probably also 
Nepal (if we. believe; the story: in Svayambhu Purana) formed the 
vassal States, enjoying internal autonomy but paying homage and 
obedience. 

It seems very likely that Dharmapala completed this imperial 


fabric during the period that intervened between the retirement of 


Dhruva and the re-appearance of his son Govinda III in the north. 
As these two events may be dated approximately at 780 and 
8004.D." we may roughly describe the career of Dharmapala 
somewhat as follows ; 

© 770 A.D.—Accession to the throne of Bengal. 

€. 770-790 A.D.—Conquest of Magadha and a large part of 
U.P., even extending beyond Allahabad: 
Encounter with Vatsaraja and Dhruva 
in the Ganges-Jumna Doab. 

с. 793-800 A.D.—Victorious campaign up to the Indus om 
the West, Himalayas in the North and 
even beyond Narbada inthe South. ` 

Dharmapala could follow ‘unchecked a career of aggressive 
militarism in the .west mainly because of the collapse of the power 
ОЁ his great adversary, the Pratihára king Vatsaraja. According to 
the Rashtrakiita records, the latter was forced by Dhruva to leave 
his kingdom and betake himself to the trackless desert.) In other 
words, Vatsaràja took shelter in the heart of Rajputana which was 
a stronghold of the Gurjara power and was Known after them as 
Gurjaratrabhimi.° The Pratiharas, however, had not given up 
their political ambitions. Vatsarája's son and successor, Nüga- 
bhata II made strenuous efforts to recover the lost grounds. He 


made alliance with the Kings of Sindhu, Andhra, Vidarbha and’ 


Kalinga. He thus seems to have organised a confederacy of States 
situated on the border of the Pala and Rashtrakiita empires; and 
presumably put himself as their champion against both.5? 


Having -consolidated his Position by his successful diplomatic 


Policy, Nagabhata decided 
adversary Dharmapala.® 
Dharmapala had placed his 


to try his strength against his mighty 
He marched against Kanauj where 


a protégé Chakrayudha on the throne. 
Chakráyudha was defeated? and fled to Dharmapala. A battle 


between ‘Dharmapala and Nàgabhata, with the empire of Northerm 
India at stake, was now inevitable. That Nagabhata made exten-. 
sıve preparations for this enterprise and was loyally helped by his 


` 
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The Jodhpur inscription of the Pratihára chief Васка? informs us 
that his father Kakka gained renown by fighting with the Gau]as 


(Le., Dharmapala), while another feudatory, Sahkaragaya, claims 
to have conquered the Gau]a country and presented it to his over- 
lord. As there are reasons to believe that all these chiefs were 
contemporaries of Nāgabhața П it may be safely presumed that 
they all took part in the campaign of Nagabhata against 


paration on the part of Dharmapala, and it is not unlikely that 


` he was attacked by the king of Tibet about the same time (see 


infra Ch. V. Section Ш). 
If we areto trust the Pratihára records, Nagabhata H must 


the hereditary enemy from the south. i 
lt is not improbable that in his dire necessity Dharmapala 
invoked the aid of the Rāshțrakūța king against the 
N 


kingdom, and captured the strongholds of Malava. | * 
commanded the route between the Rashtrakiita kingdom and | 
Northern India, and was probably thea subordinate to the former, 


thoroughly crushed, and Govinda Ш madea triumphal march right. . 
across his dominions at least up to the Ganges-Jumna Doab.** Es 


~ 
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The victorious campaign of Govinda III against Nagabhata ll 
‘saved Dharmapala and Chakrayudha from the grave menace of 
the Pratiharas for some time. But a record of Govinda Ш, the 
Rashtrakiita king, dated А.р. 805,57 claims that he had defeated 
Dharmapala of Vangàla'and carried away the image of the Goddess 
Тата or the royal banner bearing her image. This Ràshtraküfa 
victory is, however, referred to in later recordsin somewhat different 
"words, implying that Dharma and Chakrayudha voluntarily 

"surrendered to Govinda Ш.59 

Indeed, circumstances would even justify the assumption that 
it was a pre-arranged affair, and that this was the price by which 
they purchased the timely intervention of the Rashtraküta monarch. 
In reality, this submission meant nothing. For, as they anticipated, 

` Govinda IIT soon returned to the Deccan, and Dharmapala was 
left free to re-organise his empire. 4 
` There is no reliable evidence in Support of the view, generally ) 
accepted, that Nagabhata, after having defeated Chakrayudha, ` 
annexed his kingdom and transferred his seat of government t0 
Капаш, which henceforth continued to be the capital of the’ 
dynasty.©° As a matter of fact, the only known record of Nagabhata, 
‘dated 815 A.D., was found in Buchkala, in the Jodhpur State, and ` 
the locality is said to be within his Kingdom proper (sva-vishaya).9 

Taking everything into consideration, the most probable view 
seems to be that Dharmapàla's empire did not suffer any considerable _ 
diminution during the rest of his life, and the power of the Pratiharas 
was mainly confined to Кајршапа. It is, therfore, reasonable to 
Suppose that Dharmapala spent his last days in peace, and we may 
Well accept the statement, made in the Monghyr copper-plate (v. 2) 


of Devapala, that there was no disturbance in the dominions when ` 
he succeeded his father Dharmapala, 


Dharmapala fully deserved the rest after a long reign of stress 


and storm. His career was indeed a remarkable one. He inherited 
a small kingdom from his father, but his prowess and diplomacy, _ 
-aided by good fortune, enabled him to establish a vast empire in 
-Northern India. He had to fight many battles, апа sometimes 
suffered serious IeVerses. On more than one Occasion his position 
appeared precarious. But his undaunted spirit triumphed over all 
obstacles, and he launched Bengal into a carcer of imperial glory 
and military renown to Which there has been no parallel before: of 
Since. The lure of the imperial city of Kanauj which proved the 
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ruin of Saéanka’s kingdom paved the way for his grand success, 
and Bengal's dream of founding an empire in Northern India was. 
at last fulfilled. We can only dimly realise its profound effect on 
Bengal. The country which only two generations ago was trampled 
under feet by а succession of foreign invaders, and suffered almost 
complete political disintegration, suddenly came to be the mistress. 
of the whole of Northern India up to its furthest limits. It was 
nothing short of miracle, and no wonder that the whole country 
was resounding with the tales of wonderful achievements of its. 
remarkable ruler. The court-poet did not perhaps very much 
exaggerate the state of things when he wrote the following verse 
about Dharmapala : 


‘Hearing his praises sung by the cowherds on the borders, by the foresters- 
in the forests, by the villagers on the outskirts of villages, by the playing groups 
of children in every courtyard, in every market by the guardians of the weights 
and in pleasüre-houses by the parrots in the cages, he always bashfully turns 
aside and bows down his facc. "f? 


Dharmapala assumed full imperial titles Parameévara Parama- 
bhalláraka Maharajadhiraja, whereas his father is called only 
Maharajadhiraja. That Dharmapala introduced pomp and grandeur 
worthy of the enipire he had built up, would be evident from the 
following description of what looks like an Imperial Durbar held 
in Pátaliputra : 


“Now—from his royal camp of victory, pitched at Pataliputra, where the 
manifold fleets of boats proceeding on the path of the Bhagtrathi make it 
seem as if a series of mountain-tops had been sunk to build another causeway (for 
Rama's passage) ; where, the brightness of daylight being darkened by densely 
packed arrays of rutting elephants, the rainy season (with its masses of blaek 
clouds) might be taken constantly to prevail; where the firmament is rendered. 
grey by the dust, dug up by the hard hoofs of unlimited troops of horses presented 
by many kings of the north ; and where the earth is bending beneath the weight 
of the innumerable foot-soldiers of all the kings of Jambudvipa, assembled to- 
render homage to. their supreme 1014.63 у 1 


In spite of the obvious exaggeration of the poet, the above 
passage is a fair index of the imperial vision of Bengal towards (ће: 
close of the reign of Dharmapala. 7 T. i N 
.. It is extremely unfortunate that we know so little about the . 
personal history of Dharmapala, except his. political and military: 
achievements. The Khalimpur copper-plate shows that he must have- 
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reigned for at least thirty-two years. Táüranátha's statement that 
he ruled for sixty-four years cannot be credited in the absence of 
any corroborative evidence. The Monghyr-copper-plate informs us 
that he married Rannádevi, the daughter of the Ràshtraküta king 
Parabala. The Rüshtraküta king is usually identified with the 
king of that name who. was ruling in Central India in 861 A.D., but 
this seems very doubtful*! “It is very likely that Dharmapila's 
father-in-law belonged to-the well-known Rüshtráküta family of the 


Deccan,® but no king of that family with Parabala as name or — 


biruda is known to us so far. 

The Khalimpur copper-plate refers to Yuvaraja Tribhuvanapála 
as dütaka of the Grant. Whether he is identical with Devapala, 
who succeeded Dharmapala, or a different person, is not known to 
us. In the latter case, he was probably the eldest son of Dharmapala 
who either predeceased his father, or was superseded by Devapala 
under circumstances not known to us. : 

Dharmapala had a younger brother named Vākpāla. It is 
claimed in a later record that he was a valiant hero and destroyed 
the enemies of his brother. It may be presumed that Vakpala was 
the commander of the royal army. Similarly, we learn from another 
later record thata Brahmana named Garga was the minister of 
Dharmapala. In this record of his descendant, Garga is given the 
credit of making Dharmapala, the lord of the east, ultimately the 
lord of the other directions too. These credits, claimed on behalf 
of the general and- minister of Dharmapala, may, no doubt have 
‘some foundation, but we must accept them with caution, specially 
as they come from interested parties. 

According to Tibetan tradition, Dharmapala was a great patron 
of Buddhism. Не is said to have founded the famous Vikramasila 
vihāra in Magadha on the top of a hill on the bank of the Ganges. 
It had 114 teachers in different subjects and included a central 
temple, surrounded by 107 others, all enclosed by a boundary 


wall95 According to Buston,” Dharmapala also built а magnificent а 


monastery at Odantapuri, but according to Taranatha, 99 it was 
founded by either Gopala or Devepala. ‘Curiously enough, the 
‘legend related by Buston“ about the foundation of Odantapuri 
vihüra by Dharmapala is exactly the same as is told by Taranatha 
about the foundation’ of a уійаға at Somapuri in Varendra by 
Devapala. Now the recent ‘archaeological excavations 69° carried out 


at Paharpur, in Rajshahi istrict, leave no doubt that its ruins. 
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"Vt 


THE HATAS "^^ n B 


represent the famous Somapura-vihdra, and the name of the place 
is still preserved in thé neighbouring village called ке 
According to the short inscriptions on some clay seals dn 
Paharpur, the Somapura-vihdra was founded Бу Dharmapala. 
Táranátha says that Dharmapala founded fifty religious schools.** 
As already stated above, Dharmapala was the patron of the great 
Buddhist writer Haribhadra.?! ‘It reflects great credit upon 

emperor, that amid his pre-occupations with war and politics 

could devote his thought and activities to these pious and peaceful 


pursuits. 

Although Dharmapala was a Buddhist king, he was not hostile 
to Brahmanical religion in any way. He granted land for the 
worship of а Brühmanical god (Ins. No. B. 2) and followed the rules 
of caste laid down in the scriptures (No. B. 8, v. 5). The appointment 
of a Brihmana Garga as his minister, whose descendants occupied 
the post for several generations (No. B. 20), shows that politics was 
not influenced in any way by religion. 


ИА Devapála (c. 810—850 А.р.) 
Роготіёбнёға Рағатађћа{{йтака Mahdrajidhiréja Devapala, who 


£e 


these is the Badal Pillar inscription (No. B. 20) which contains а 
eulogy of five generations of hereditary Br&hman “ministers who 


‘was again the intelligence’ of Kedaramiéra that ‘enabled Devapala 
to enjoy the sea-girt earth after having exterminated the "Utkalas, 


| 
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the approach of Devapüla's forces under his brother Jayapàla, 
king of Utkala fled from his capital city, and the king of Pragjyo: 
tisha submitted without any fight (у.б). Devapàla's own Grant (No.B.8) 
shows that his career of victory led him as far as Kàmboja in the 
west and Vindhya mountains in the south. г 
To whomsoever might belong the credit of these remarkable 
achievements, they undoubtedly testify to the brilliance of Deva 
pšla's reign. It appears that he peacefully inherited the vast empi 
of his father and firmly established his authority (Ins. No. B. 8, v. 12 
Butit was soon apparent that he could not long maintain th 
extensive empire left by his father merely by peaceful and diplomatic 
methods, as his minister Darbhpáni claims to have done. In those 
unsettled times, nothing but a policy of blood and iron could have 
checked the disruptive forces within the empire and aggressive 
designs of ambitious neighbours. So Devapàla's long reign of abou 
forty years must have witnessed a series of military ёатраї 
including those against the Pragjyotishas, Utkalas, Hüpas, Gurja 
and Dravidas. 
Pragjyotisha is a well-known name of the Brahmaputra vall 
and the province or a part of it was also called Kamaripa 
According to Hiuen Tsang, Kamarüpa included the whole of A: 
-yalley and extended up to the Karatoya river in the 
According to the Bhagalpur copper-plate (No. B. 18), when Jayap 
set out on a conquering expedition the king of Pragjyotisha li 
in happiness for along time by accepting the order (of J ayapa; 
to desist from warlike preparations. It is thus evident that 
king of Assam accepted the suzerainty of Devapala and was 
unmolested. This king was probably either Harjara or his fathe 
Pralambha.7* 
The conquest of Utkala was, however, more thorough. 
addition to the passage quoted. above about the flight of the U 
king from his capital, the Badal Pillar inscription informs us t 
the Utkalas were exterminated. There might have been one 
more expeditions against Utkala, and the kingdom was thoro 
subjugated. Taranatha informs us that Orissa, like Bengal, $ 
from internal disruption,* shortly before Gopala was elected 
But like the Palas in Bengal, the Kara dynasty restored the soli 
of the kingdom. Subhakara, the third king of this dynasty 
bore imperial titles, has been identified by S. Lévi with the kin 
Wu-cha who sent an autographed manuscript to the Chinese en 
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Te-tsong in 795 A.D. Ніз son Sivakara also bore imperial titles, and 
ruled in Orissa."* After him nearly two hundred years elapsed 
before we hear of another Kara king in Orissa who might or 
might not have been descended from the earlier Karas. The Palas 
probably conquered Utkala during or immediately after the reign of 
Sivakara, and their boast that they had exterminated the Utkalas 
was perhaps not altogether unjustified. 

The Hiinas were the nomadic tribe from Central Asia that 
played a dominant rólein the history of India during the latter half 
of the fifth and the first half of the sixth century A.D. After that 
they had ceased to be a great power, but ruled over one or more 
small principalities. One of these was situated in the seventh 
century A.D. in Uttarüpatha, near the Himalayas.” И was probably 
this principality which was successfully invaded Бу Devapiila.”* 
Thereafter he proceeded up to Kamboja, which was to the north- 
west of the Punjab and immediately to the north of Gandhára. 
The Hüpa principality and Kümboja were both situated on the 
outskirts of the Pala empire and this sufficiently explains Devapála's 
hostility with them. These detailed conquests show that Devapála 
not only maintained intact the empire he had inherited from his 
father, but also extended its boundaries by the conquest of Assam 
and Orissa оп one side, and Kamboja and Hûna principalities on 
the other. The claim that he ruled from the Himālaya to the 
Vindhya, and from the Bay of Bengal to the Arabian Sea, was 
perhaps not very far from truth, and was іп any case a 
exaggeration, and not a ‘mere bombast’. 

The Gurjaras mentioned in the Badal Pillar Inscription were 
undoubtedly the Pratihiras, the old enemy of the Palas. We have 
seen above (supra pp. 103, 108) how the crushing defeat inflicted by 
the Rüshtrakütas forced the Pratiharas to confine their activities 
within Rājputāna and Dharmapala enjoyed his mighty empire undis- 
turbed by them. Devapala also appears to have enjoyed a brief 
respite from their hostile activities during the first part of his 
"reign. For, as will be shown later, apart from a doubtful 
reference in a Jaina text, there is nothing to prove that Nügabhata П 
recovered his power and occupied Kanauj, and if he did so, it was 
probably not long before the date of his death (833 A.D.) as given 
in the same text. The records of the Pratiháras show that this did 
not revive the old glory of the family. The reign of Nagabhata’s 
son R&mabhadra was an inglorious one, and there are indirect 
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evidences to show that he suffered. severe reverses in the hands of 
his enemies, who even for a time ravaged his own dominions.” 
Ramabhadra‘s son and successor Bhoja, however, infused a new 
energy and strength among the Pratiharas, and seems to have 
recovered some of the territories lost by his father. The Barah and 
Daulatpura copper-plates show thathe had occupied Kanauj and 
recovered Kalañjara-mandala by 835 A.D, and Gurjaratra, his 
ancestral territories in Кајршапа, by 843 A.D. But, evidently his 
success was shortlived. For we find Gurjaratra in possession of 
another branch of the Pratihara family in 861 A.D. and Bhoja was 
defeated by the Rashtrakütas some time before 867 A.D." 

It seems to be almost certain that the lord of Gurjaras, 
whose pride was curbed by Devapala, was no other than Bhojal 
According to the Badal Pillar Inscription, this must have occurred 
fairly late in the reign of Devapála, for the credit of this achieve- 
ment is taken by Kedaramigra, the grandson of his first minister 
Darbhapani. We may, therefore, fix the date of this event between _ 
$40 and 850 A.D. It was probably shortly after this that Bhoja 
was defeated by the Rashtrakitas. These successive defeats so 
weakened his power, that even Gurjaratrà, the territory round 
Jodhpur in Ràjputàna, passed out of his hands. Thus in spite of 
a short period of trouble, Devapala had not much to fear from. 
the Pratiharas, and during his long reign that eternal enemy of the 
Palas was kept in check.** 

Lastly, we come to the Dravidas who were also defeated by 
Devapala. They are usually identified with the Rashtrakütas, and 
as the Rashtrakiitas were, like the Gurjaras, the rivals of the Palas, 
the reference may be to a successful fight with them. It would 

' then appear that Devapala had to fight with both the hereditary 
enemies for maintaining his empire, and he was evidently more 
successful than his father. His Rashtrakita rival was undoubtedly 
Amoghavarsha.®® 

The term Dravida is, however, usually applied to denote, not 
the Deccan plateau which formed the Rashtraküta dominions proper, 
but the South Indian peninsula. It is not unlikely, therefore, that 
the Dravida ruler defeated by Devapala belonged to this region, 
and in that case he was most probably his contemporary Pan lya 
king $ri-Mara $ri-Vallabha who ruled about 815-862 А.р. According 
to the Sinnamanur Plates, this Panlya king repulsed a hostile 
confederation consisting of the Gangas, Pallavas, Cholas, Kalingas 
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Magadhas, and others at a place identified with modern Kumbakonam. 
The Magadhas in the above list can only refer to the forces 
of the Pala king who was im occupation of Magadha during 
this period. The conquest of Utkala had brought Devapala into 
contact with the Kalihgas and there was every inducement on 
his partto enter into a close political association. with them, and, 
through them, with the other powers mentioned above. For these 
powers were hostile to the Rüshtrakütas, and were repeatedly 
defeated bythem during the reigns of Dhruva and Govinda Ш. 
The common enmity to the Rüshtraküfas would have cemented the 
alliance, and the southern powers, whose dominions were ruthlessly 
devastated by the Rüshtrakütas, would naturally try to gain the 
support of such a powerful ruler as Devapala. 

] It appears from the Velvikkudi Grant that a Pandya king 
„was at one time a member of a similar confederacy of Eastern kings 
„which defeated the Rashtrakita king Күїзїша I at Venbai*** But 
„evidently he had seceded from it and was an object of its attack. 
į The Sinnamanur Plates refer to his success against the confederacy 
[at Kumbakonam, but it is just possible that there were other 
episodes in connection with this campaign which were less favourable 
to him.” 

It is thus quite likely that the Dravida king, whose pride was 

curbed by Devapala, was the Pandya ruler Sri-Mára Sri-Vallabha. 

The view is strengthened by verse 15 of the Monghyr copper-plate 

(No. B. 8) which describes the empire of Devapala as bounded by the 
Himilayas in the north and Rámesvar Setubandha in the south. 

It is no doubt an exaggeration, but there would be at least some 

| basis for this, if we accept the above view. Some military victory 
near Rimeévar in the Pandya kingdom could be easily magnified 
| by the court-poet, and would offer some explanation of the statement 
| about the extent of his empire ; but it would be very curious indeed 

#hat such a statement should be made without absolutely any 

basis of fact. Similarly, the-claim of the Chandella king Vijaya 

that he reached, in course of his conquest, the extreme south where 
Rama built his bridge, would be equally absurd unless we suppose 
that he did this in company with some powerful king ; and from 

¿what was been said above,“ this king may be Devapala. It is 

, difficult to believe that two court-poets writing in different countries 

¿at different time should concoct the same baseless story about two 

“different kings. The available evidences do not enable us to make 
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сапу positive statement, but the hypothesis about a victorious 
expedition of Devapala in the southernmost part of India cannot 
now be ruled out as altogether fantastic. 

Devapala ruled for at least 35 years® and his reign may be 
placed between 810 and 850 A.D. Under him the Pala empire 
reached the height of its glory. His suzerainty was acknowledged 
over the whole of Northern India from Assam to the borders ОЁ 
Kashmir, and his victorious forces marched from the Indus to the 
upper reaches of the Brahmaputra, and from the Himalayas to the 
Vindhyas, perhaps even to the southernmost extremity of India. 
His name and fame were known far outside India, and king 
Balaputradeva of the Sailendra dynasty ruling in Java, Sumatra, 
and Malay Peninsula sent an ambassador to him. Тһе object of 
this embassy was to ask for a grant of five villages with which the 
Sailendra king proposed to endow a monastery he had built at 
Nalanda. The monastery of Nalanda was in those days the seat 
of international Buddhist culture, and the Pala emperors, as its 
guardians, held a high position in the Buddhist world. Devapala 
was a great patron of Buddhism and he granted the request of the | 
Sailendra king. His interest in the Nalanda monastery and deep. 

. "devotion to the Buddhist faith are also known frour the Ghoshrawa 
inscription (В. 10). It records that Viradeva, a Brahman a of 
Nagarahara (Jelalabad) and a learned Buddhist priest, received 
ovation from Devapala and was appointed the head of the Nalanda 
monastery. 

A general review of the Pala kingdom towards the close of 
Devapálà's reign is given by the Arab traveller and merchant 
Sulaiman, who made several voyages to India and wrote an 
account of it in 851 А.р. The Pala kingdom is referred to as Ruhmi 
(Rahma, according to Al'Masüdi) The Pala king is said to be ati 
war with his neighbours, the Rashtrakütas and the Gurjara-Pratiharase 
His troops were more numerous than those of his adversaries. In 
his military campaigns he took 50,000 elephants, and ten to fifteen 
thousand men in his army were employed in fulling and washing 
cloths 91 8 

Reference has already been made above to the nature of 
Dharmapála's empire. So far as we can judge from the available. 
records, Devapala, too, does not seem to have exercised any direct 
administrative control over any territory outside Bengal and Bihar. 
In the case; of the Imperial Guptas and Gurjara-Pratiharas, n 
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only inscriptions all over Northern India invoke their name as 
suzerain, but we have also the records of their officers governing 
remote territories like Kathiawar peninsula. No such records of the 
two Pala emperors have yet been discovered bcyond the confines 
of the modern States of Bengal and Bihar. It is, therefore, 
reasonable to assume that so far as the rest of the imperial territories 
were concerned, they were governed by local rulers who acknowledged 
the suzerainty of the Palas. This is corroborated by v. 8 of the 
Monghyr copper-plate of Devapala (B. 8),** 

In this connection, it is interesting to mote that: reference is 
made to a Pala ruler, Yuvarüja by name, in the Udayasundari- 
katha composed by SojQhala.? We learn from this book that a 
famous poet, Abhinanda by name, graced his court! The 
Ramacharita,®* composed by this poet Abhinanda, gives more details 
about Yuvaraja who is described as a great conqueror. He had 
the epithet Háravarsha, and was the son of Vikramasila. He is 
also referred to as the ornament of the Pala family (Pala-kula- 
chandra, Pála-kula-pradipa etc.) founded by Dharmapala (Dharma- 
-pitla-kula-kairava-kdnan-endu).*° : 

These epithets leave no doubt that Yuvarája Haravarsha belonged 
tothe Pala family of Bengal. According to the Ramacharita, he ` 
was a powerful king, a statement which is also corroborated by 
the Udayasundari-kathá. The question, therefore, naturally arises 
whether he is to be identified with a known Pala king; or regarded 
as a ruler over some territory outside Bengal and Bihar. It has 
been suggested that Vikramasila, the father of Yuvaraja, was 
another name of Dharmapala who founded the Vi 
monastery, and Háravarsha is identical with Devapala. Dr. D.C. 
Ganguly infers from the epithet Haravarsha that he was connected 
with some Rashtraküta kingdom. As Parabala, the Ràshtraküta 
king of Central India, was the father of Dharmapàla's queen, Dr. 
Ganguly suggests that Yuvaraja might have ruled over that territory. 
None of these. conjectures, except perhaps the identity of Dharma- 
pila (or Devapala) and Vikramasila can be supported by positive 
evidence. There are some grounds for the belief that the poet 
Abhinanda was an inhabitant of Bengal ? and in that case 
Yuvaraja Haravarsha may be the well-known Pala king Devapala 
or his son. But if Yuvaraja Haravarsha ruled over any territory 
outside Bengal and Bihar, this will be the only instance where any 
part of the Pala empire was directly administered by the Pala kings 
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or members of their family. In any case, the history of Yuvaraj 
Haravarsha is an interesting episode in the history of the Palas. 
All that we can infer about the period of his rule from literary 
evidence, is that he flourised certainly before the eleventh century 
A.D. and probably before the tenth.1 

In conclusion, a brief reference may be made to the relatiom 
between Bengal and Tibet during the reigns of the first three Pala 
kings. The political relation between Tibet and India down to the 
middle of the eighth century A.D. has been discussed above (see 
supra pp, 83-85). In spite of the victories of Lalitaditya, the 
Tibetan chronicles, of a later date, record their great achievements 
in India during the period 755-836 A.D. 

The Tibetan king Khri-srong-lde-btsan (755-97 A.D.), regarded 
asan incarnation of Bodhisatva Manjusri, was a Very powerful 
king. According to the Chronicles of Ladakh, “he subdued all the 
provinces on the four frontiers” including “China in the east and 
India in the south.’2° In a Tibetan text, composed not much later 
than the ninth century A.D., his son Mu-tig Btsan-po (804-815) is said 
to have brought under his sway two or three (parts of) Jambudvipa.!** 


This somewhat vague statement is supplemented by the following 
details in the same text : 


“In the south the Indian kings there established, the Raja Dharma-dpal anê 
Drahu-dpun, both waiting in their lands under order to shut up their armies, 
yielded the Indian kingdom in subjection to Tibet : the wealth of the Indiam 
country, gems and all kinds of excellent provisions, they punctually paid. The 
two great kings of India, upper and lower, out of kindness to themselves (or 
in obedience to him), pay honour to commands.10? 


The king Dharma-dpal in the above passage undoubtedly refers 
to the Pala king Dharmapala. According to Taranatha he reigned 
for 60 years and was probably a contemporary of both the above 
kings. As regards Drahu-dpun, Dr. Thomas, who edited the text, 
suggests that it might mean “nephew, or grandson, Drahu," but 
it does not help us indentifying him. 

_ The next important king Ral-pa-can (c. 817-c 836 A.D), accord 
ing to the Chronicles of Ladakh, conquered India as far as the 
Gangasagara. This has been taken to represent the mouth of the 
Ganges.!05 

ae The facts culled above from the Tibetan texts throw interesting 
light upon the political relation between India and Tibet during 
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the first century of Pala rule. How far the Tibetan claims of 
conquest and supremacy in Indian plains may be regarded as 
historical facts, it is difficult to say. For the Indian sources contain 
no reference to any military campaign from Tibet, far less to the 
exercise of political authority by its king in India proper. While. 
therefore, we must suspend our final judgment about Tibetan 
conquest and supremacy in India until fresh evidence is available, 
we must not ignore the possibility that perhaps the course of events - 
in Bengal during 750-850 A.D. was influenced by Tibet to a much 
larger extent than we are apt to imagine. 1% 


` HE. The decline and fall of the Empire 


The glory and brilliance of the Pala empire did not long survive 
the death of Devapala. The rule of his successors, whose names 
and approximate dates are given below, was marked by a steady 
process of decline and disintegration which reduced the Palas almost 
to an insignificant political power in North India. 

1. Vigrahapála I 


or с. 850-854 A.D. 
Sarapála I 

2. Nüràáyapapüla c. 854-908 A.D. 

3. Rajyapala c. 908-940 A.D. 

4. Gopala П c. 940-960 A.D. 

à. Vigrahapála II c. 960-988 A.D. 


Devapála was succeeded by Vigrahapala, There is some dispute 
among scholars regarding the relationship between the two, but 
the most probable view seems to be that Vigrahapala was the 
nephew of Devapala, and not his son (cf. App. m). According to 
the genealogy preserved in the Grants of Narayanapala and sub- 
sequent kings, Dharmapala had a younger brother named Vakpila, 
who was evidently his general and fought his enemies in all direc- 
tions. Vakpala’s son Jayapála was the great general of Devapala 
and conquered Orissa and Assam for his royal cousin, Vigrahapala, 
who ascended the throne after the death of Devapala, was probably 
the son of this Jayapala, though some take him to be the son of 
Devapala. 

For the present, we are absolutely in the dark regarding the 
circumstances which led to this change in the line of succession. 
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її might have been due to the absence of any heir of Devapala, 
although this does not appear to be very likely. For the Monghyr 
copper-plate of Devapala (В. 8) shows that he had installed his 
son Rájyapála as Crown-Prince, and that this son was alive in the 
year 33 of his reign, ie. not more than seven or eight years before 
his death. Of course, Rajyapala might have died during this 
interval, as appears to have been the case with Tribhuvanapala 
mentioned above. On the other hand, we cannot altogether eliminate 
the possibility of an internal dispute regarding succession 207 in which 
the general Jayapala might have placed his own son on the throne 
with the support of his army. For the sudden collapse of the Pala 
Empire naturally leads to the presumption of a catastrophe of this 
kind, and the view of an internal disruption is supported by the 
mention of the kingdoms of Айга, Vahga and Magadha in à 
Rashtrakata record dated 866 A.D. 

Vigrahapala, who inherited the throne and the vast empire of 
Devapala, is described in very vague .and general terms as having 
destroyed his enemies. The old Kedaramisra continued as minister. 
But the Badal Pillar Inscription (B. 20) which attributes to his 
diplomacy the great military victories of Devapala, has nothing to 
say of the next king whom it calls Sirapala. Sarapala was obviously 
another name of Vigrahapala,*°* and all that the Badal Pillar inscrip- 
tion tells us about him is that he attended the sacrificial ceremonies 
performed by his minister, and poured holy water over his own 
head for the welfare of his empire. It offers a strong contrast 
between the warlike Devapala and his successor who was evidently 
of a pacific and religious disposition. Vigrahapala maintained 
this attitude till the last. He abdicated the throne in favour of 
his son Narayanapala and retired to a religious life” He had 
married a princess of the Haihaya family named Lajja.° 

Narayanapala also resembled his father rather than his grand- 
uncle. Не had Kedaramiéra’s son Guravamiéra as his minister, but 
the Badal Pillar inscription records no glorious military achievement 
to his credit. The Bhagalpur copper-plate grant (B. 18) issued in 
the 17th regnal year of Narayanapala, also refers to his prowess 
in only vague and general terms, but does not mention any specific 
conquest. Although he ruled for no less than fifty-four years (B. 19) 
we have not the least evidence of any military victory of Narayana- 
pala. All these raise a strong presumption about the weakness of 
these two Pala rulers, and this presumption is fully borne out by 
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external evidences, particularly the history of the Ráshtrakütas and 
the Pratiháras, the two hereditary enemies of the Palas. 

As regards the Rásh(rakügas,?? we learn from the Sirur Inscrip- 
tion, dated 866 A.D., that the ruler or rulers of Ahga, Vahga, and 
Magadha paid homage to king Amoghavarsha (c. 814-c. 880 A.D.). 
The internal history of the Ráshtrakütas makes it highly improbable 
that Amoghavarsha could have undertaken an expedition against 
the Pala ruler before he had defeated the king of Vehgi some time 
about 860 A.D. И is likely that after the conquest of Vehgi, the 
Rüshtraküta forces proceeded along the eastern coast and invaded 
the Pála kingdom from the south. ]t was perhaps of the type of 
the occasional military raids of the Rështrakütas into Northern 
India, and had no permanent effect. But it must have considerably 


The conquest of a portion of Rájh& by the alki king Mahárájádhi- 
гаја Rapastambha of Orissa may also be assigned to the same 
period,” and may not be altogether unconnected with the Rashtra- 
kita invasion. 

These reverses of the Palas in the south probably created a 
favourable opportunity for the Partihara king Bhojadeva to renew 


does not appear that he had encountered any opposition from the 
Palas until he reached almost the borders of Magadha. But in 
spite of the weakness of the Palas, Bhoja made extensive prepara- 
tions against them. 

We learn from the Kahla Plate 114 that Gunimbhodhideva, а 
Kalachuri king of Gorakhpur, who obtained some territories from 
Bhojadeva, snatched away the sovereignty of the Gauias. This 
Bhojadeva is undoubtedly the great Pratihara king, who was 
successful in his expedition against the Pala king and probably 
rewarded the services of his feudatory Kalachuri chief by grant of 
lands. It is also probable that Bhoja obtained the assisstance of the 
famous Kalachuri king Kokkalla I of Dahala. Kokkalla's date is not - 
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definitely known, but he probably ruled between А.р. 842 and 888218 
He is said to have granted freedom from fear to Bhoja and plundei 
the treasuries of various kingdoms including Vanga.!* Thet 
events may not be unconnected, and in any case Kokkalla's г 
against Vanga, if it was really a fact, must have facilitated the 
success of Bhoja. Another chief that probably accompanied Bhoja 
was the Guhilot king Guhila II who is said to have defeated the 
Gauda king." His father Harsharaja joined the campaigns © 
Bhoja in the early part of his reign. It is, therefore, exceedin 
likely that he accompanied Bhoja in his successful Gauda expeditio! 
and took the credit thereof : for it is difficult to believe that he could 
have led an expedition against distant Gauda on his own account. 
Bhoja had thus organised a formidable confederacy against 
Palas, and it seems he inflicted a crushing defeat uponthem. Be 
secured against any trouble from the Rashtrakiitas in the south 
and having laid low the power of the Palas, Bhoja could enjoy 
peace the extensive empire he had established in Northern In 
In the west he had conquered Karnal in the Punjab and 
Kathiawar peninsula, and probably extended his empire up to the. 
borders of the Muslim principalities in the Indus Valley. In 
eastthe Kalachuris of Gorakhpur as well as the Chandellas 
Jejakabhukti (Bundelkhand) acknowledged his suzerainty, and 
Palas were humbled tothe dust. Armed with the resources of this) 
vast empire, Bhoja’s son and successor Mahendrapala followed UP 
the victory over the Palas with relentless severity. Six of the” 
inscriptions,? found in Patna and Gaya districts, leave no doubt | 
that Magadha wasannexed to the Pratihara empire. Ап inscriptio T 
of Mahendrapāla!? dated in his fifth year, has been found on а. 
pillar unearthed during the excavations at Раћагриг in Rajshah- 
district, the site of the famous Somapura-vihàra of Dharmapala: - 
Another inscription of Mahendrapala has been found at Mahisanto 
(Dinajpur District, E. Pakistan).12¢ It is dated in his 15th reg 
year. These two records prove that even Northern Bengal B 
passed on for a time into the hands of the Pratiharas. 

It is difficult to give. а satisfactory explanation of 
phenomenal success of the Pratiharas and the complete collapse 
the Palas during the latter half of the ninth century Ар. Th 
personality of Bhoja and his success in organising a powerful confe 
deracy are no doubt important factors, but able rulers like Devap. 
might have successfully contended against both. The failure of tb 
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Pala kings undoubtedly demonstrates their personal incapacity and 
want of foresight and diplomacy. But there might have been 
other factors at work. We have already hinted at the probability 
of a disputed succession after the death of Devapála. Further, the 
records of Assam and Orissa show that both these neighbouring 
kingdoms, which had been subjugated by Devapala, had again 
become powerful. In Assam, king Harjara, one of whose known 
dates is 829-30 A.D. n had assumed imperial titles,!?? and the record 
of his son Vanamála describes him as а powerful emperor and 
conqueror in many battles In Orissa, the Sailodbhava dynasty 
re-established its supremacy on the ruins of the Кагаз, and 
Sainyabhita III Madhavavarman Srinivasa (с. 850 A.D.) established 
the greatness of his family. He and his successor are said to have 
performed Aévamedha, Vajapeya and other sacrifices, in token of 
their political supremacy.!** f 

The rise to power of these two dependent principalities might 
have been either the cause or the effect of the weakness of the 
Pāla kings. In the absence of positive evidences we cannot hazard 
any conjecture in favour of the one or the other, but we must keep. 
in view the possibility of the reaction of the greatness of these 
powers upon the fortunes of the Palas. 

It has been mentioned above that Vigrahapála I married a 
Haihaya princess. This might have been a move on the part of 
the Palas to win over the friendship of the Kalachuris. We know 
that the Rashtrakiitas formed numerous matrimonial alliances!?5 with 
the family of the powerful Kalachuri king Kokkalla who had at 
least eighteen sons (and possibly also numerous daughters). It is 
not unlikely that Vigrahapala’s queen was а daughter of Kokkalla 
himself. But, as we know from the case ofthe Ráshtrakütas, such 
alliances did not always prevent political rivalries leading to active 
hostilities. In the case of the Palas, we cannot say whether the 
Haihaya alliance was really of any help to them. But itis certain 
that they were able to recover the possession of Northern Bengal 
and Magadha before the reign of Nàràyanapála was over. 

Three inscriptions of Narayanapala (В. 16, 17, 18) dated in the 
years 7, 9 and 17, and found in Bihar, seem to prove that the king- 
dom of Magadha was in his possession at least up to his 17th year 
i.e., с. 870 A.D. The dates of the eight inscriptions of Mahendrapala 
found in Bengal and Bihar range between years 2 and 15 ie. 
c. 887 to 900 AD. The Pratihara power must have been consi- 
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derably weakened shortly after the last-named year. For sometimy 
between 915 and 917 А.р., if not earlier, the Ргайһага ki 
Mahipála, son of Mahendrapàála, was disastrously defeated by. 
Rüshtrakütas. His capital was sacked and he fled towards the easi 
hotly pursued. by his enemies. This catastrophe indicates the weal 
ness of the Pratiharas, which was perhaps due to internal troubles“ 
following the death of Mahendrapàla and gave an opportunity 
the Palas to retrieve their position. In any case, as we find 
inscription of Narayanapala (В. 19) in Bihar dated in the year 54€ 
his reign, we may presume that the Pala king recovered Моё 
Bengal and Bihar about 908 A.D., if not earlier. 1 
Narayanapala had also probably come into conflict with th 
Ráshtraküta king Krishna H who succeeded Amoghavarsha abou 
$78 AD., and ruled till 914 A.D. It is said in the Ràshtraküf 
records??? that Krishna П was the ‘preceptor charging the Саша 
with the vow of humility,’ and that ‘his command was obeyed b 
Айра, Kalinga, Vaiga and Magadha.’ A petty chief of Velanand 
„n Kistna district) named Malla I, who claims to have su 
the Vahgas:5 Magadhas, and the Gaudas, probably accompaniet 
Krishna П in his expedition. The nature and result of this exp 
tion are difficult to determine, but perhaps Krishna H had s 
success against the Pala king. It is very likely that the Rashtrak 
"Tuhga, whose daughter Bhágyadevi was married to Narayanapale 
son Rajyapala, is no other than Jagattuiga,!” the son of Krishna. I 
In that case we may presume that the marriage alliance had 
brought about, at least temporarily, a cessation of hostilities. 
Narayanapala died about 908 A.D., and was succeeded by hi 
son Rajyapala who ruled for at least thirty-two years (B. 26). А 
noted above, Rajyapala married Bhagyadevi, the daughter of th 
Rashtrakita king Tuhga. He is credited in official records Wit 
works of public utility such as excavation of big tanks and construe 
tion of lofty temples (B. 40). He was succeeded by his son Gopala Ш 
who ruled for at least six years.!? Several records of both these ing 
have been found in Magadha,*! and a copper-plate grant, dated 
the sixth year of Gopala II (B. 30), proves his possession of North 
Bengal. Another inscription (B. 29) of Gopala II proves his P 
sion of the Tippera District from the very beginning of hls reign 
_ The reigns of these two kings and the next one Vigrahap& 
witnessed great changes in the political condition of India. 
Pratiharas, the most dangerous enemy of the Palas, who 
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extended their sway even over a part of Bengal, had suffered serious 
reverses in the hands of the Ráshtraküqa king Indra Ш, who had 
seized their capital Kanauj and sacked the city, while the Pratihára 
king Mahipála fled towards the east, hotly pursued by the RAshtra- 
küta forces. This catastrophe happened some time between A.D. 
915 and 918 and though Mahlpála recovered his throne after the 
departure of the Ráshtraküja army from the north and regained 
a part of the old empire, the power and prestige of the Pratih&ras 
had suffered a severe blow from which they were not likely to 
recover for some time. There wasa truce between the Palas and 
the Rüshtraküfas cemented by а marriage alliance. The worst 
crisis in the history of the Pálas seemed to have been over. 

But unfortunately for the Palas, the downfall of the Pratiháras 
let loose other forces which proved no less disastrous to them. Two 
great powers, the Chandellas and the Kalachuris, tried to establish 
their political supremacy in Northern India, and the P&las had to 


Ya&ovarman, who laid the foundations of the greatness of the 
Chandellas, is said to have carried on incessant military campaigns 
all over Northern India, and dominated the whole region from the 
Himalayas to Malwa and from Kashmir to Bengal, Even makiug 
due allowance for the exaggerations of the court-poets, he must be 
credited with military successes over а wide range of territories. 
In particular, his conquest of the famous fortress of Kálanjara gave 
him a dominant position in the heart of Northern India, According 
to the Chandella records, Yasovarman ‘was а sword to (cut down) 
the Gaujas as if they were pleasure-creepers,' and his son Dhahga, 
who ascended the throne some time before 954 A.D. and ruled till 
at least 1002 A.D., kept in prison the queens of Radha and Aiga. 
These statements may not be literally true, but we may take it for 
granted that during the reigns of Rajyapala and his two successors, 
Gopala П and" Vigrahapála П, Bengal fared badly in the hands of 
Yasovarman and Dhahga. About the same time the Kalachuri 
rulers also raided various parts of the country. In the Kalachuri 
records we find reference to incursions against Bengal by two success- 
ive Kalachuri kings, Yuvaraja I and his son Lakshmanaraja, who: 
probably ruled in the second and third quarters of the tenth 
century A.D. Yuvarája is said to have had amorous dalliances with 
the women of Gauda, Karnata, Lata, Kasmira and Kalihga.!? This: 
is a poetical way of describing military raids in these countries, but it 
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is difficult to get any idea of their nature and effect. Lakshmanaraja 
is said to have been “skilful in breaking (i.e., defeating) Vaigāla, ê 
which, as we have seen above, refers to Southern and part of 
Eastern Bengal. As Lakshmanaraja is also known to have conquered 
Ojra,U it is very probable that he advanced through Orissa to the 
deltaic coast of Bengal, as Rajendra Chola did a few years later. 
These foreign raids covering the greater part of the tenth 
century may be regarded both as causes and effects of the military 
weakness and political disruption of the Pala kingdom. The 
reference in Kalachuri and Chandella inscriptions to the various 
component parts of the kingdom such as Айра, вајһа, Gauja, 
and Vangala as separate units may not be without significance. It 
is true that sometimes а kingdom is referred to by the name of à 
particular province within it, but evidences are not altogether 
wanting that in the present instance, the different States named 
above really formed independent or semi-independent principalities. 
The Pala records (B. 40, 50, 66,) definitely state that the 
paternal kingdom of the Palas had been possessed by a usurper - 
before the end of the reign of Vigrahapala II. or in any case - 
shortly after it. It is generally held that this usurper belonged to ү 
a line of Kamboja family For a short record (B. 93) 7 
engraved on a pillar at Bangarh (Dinajpur District in North 
Bengal) refers to the construction of a Saiva temple by а Gauda 
king of the Kāmboja family. Though the date of this record 
cannot be definitely ascertained it may be referred to the middle? 
of the tenth century A.D. It was formerly believed that this” 
Kamboja rule was the result of a successful invasion of North 
Bengal by the Kambojas, a hill-tribe from the north, west Of 
east37 But the recently discovered Ird& copper-plate grant (A 92) 
puts an altogether different complexion on the whole matter. 
This grant was issued from the capital city called Priyahgu, - 
and records grants of land in Danqa-bhukti-mandala of Vardhamàne- i 
bhukti by the Parameévara, Paramabhattáraka, Mahārājādhirāja, the 
illustrious Nayapaladeva in the 13th year of his reign. He had 
succeeded his elder brother Narayanapala, who was the son of 
Rajyapala aud Bhagyadevi. Rajyapala is given all the three imperial _ 
titles and is described as the ornament of the Kamboja family. ў 
Now the queen of the Pala king Rajyapala, as we have seeni 
above, was also named Bhàgyadevi, and it is, therefore, tempting 
to identify the king Rajyapala of the Irda Plate with the Pala king: 
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ofthat name. But this assumption is not free from difficulties, and 
there is no general agreement among scholars on this point. If 
we identify ~Rajyapaila of the Irdà Plate with the Раја king 
Кајуараја, we must hold that there was à partition of the Pala 
kingdom after his death between two branches of the Pala family. 
if we do not accept this identification, the most reasonable view 
would be to hold that Rájyapüla, an ambitious and powerful 
Kamboja chief, perhaps a dignitary or high official under the 
Palas, had taken advantage of the weakness of the Pála kingdom 
to set up an independent principality which ultimately comprised 
Western and Northern Bengal The theory ofa Kamboja invasion 
is not supported by any positive evidence, and appears to be highly 
improbable. 

But whichever of these views we may accept, the main fact 
remains that the Pala kingdom was split up during the second half 
of the tenth century A.D. The kingdom of Radha, mentioned in 
the inscription of Dhahga, therefore, probably refers to the kingdom 
of Nārāyaņapāla and Nayapéla comprising Western and Northern 
Bengal with its capital at Priyahgu. The other kingdom, Ahga, 
would naturally refer to the dominions under Gopala II and Vigraha- 
pala II, which probably comprised Айда and Magadha. 

The discovery of an inscription at Bhaturiya (B. 27) has 
further complicated the problem. И records the foundation of a` 
Saiva temple by one Yasodása, a minister (Tantradhikdrin) of 
king Rajyapala, also called, or known as, Ràümaparükrama. This 
king is said to *have obtained the possession of a large number 
of elephants, horses and infantrymen (i. e., prisoners to be made 
slaves) as well as land and gold, all belonging to his enemies, as 
a result of his victories over the latter." “Then follows a long 
list of the countries conquered by the king. The eighth verse states 
that the king's command “was obeyed by the Mlechchhas, Angas, 
Kalibgas, Vahgas. Odras, Pandyas, Karnatas, Litas, Suhmas, 
Gurjaras, Kyitas and Chinas”. The Mlechchhas probably refer to 
the Muslim Arabs who were in occupation of Kabul, Zabul and 
Sindh. The Chinas might refer to the Tibetans, whose rulers, as 
mentioned above (pp. 118—9) claimed to have subdued “China in 
the east and India inthe south". The Kyitas, unless taken as the 
scribes error for Kirátas (primitive peoples living jn the eastern 
frontier), cannot be located with certainty. But whatever we may 
think of these identifications, the remaining names are well known 
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and would indicate a victorious campaign almost all over India. But 
this can be hardly accepted as a historical fact in view of what is 
known of the Palas and their contemporary ruling dynasties in India, 
and specially of the fact that there is no reference to any military 
victory of Rajyapala, not to speak of such glorious digvijaya, in his. 
own records or those of the later Pala records (B. 40, 50, 66) which 
describe the achievements of all the previous Pala rulers. 

If we scan the list of the peoples conquered by Rājyapāla it 
appears to be somewhat singular that they include Angas, Vahgas, 
and Suhmas, i.e, Eastern Bihar and Western, Southern and Easterm 
Bengal, which formed the home territories of the Palas. The conclu- 
sion therefore seems irresistible that to the writer of the record North 
Bengal alone was regarded as the ancestral territory of Rājyapāla or 
the region over which he actually exercised sovereignty before he 
undertook the victorious all-India campaign. 

This circumstance would favour the identification of king Rajyapala 
of the Bhaturiya Inscription with that of the Irdà Grant (B.92) who 
founded the Kamboja ruling family in Gauda and is given the 
imperial titles. The chief difficulty is caused by the fact that both 
this king and his queen should bear the same names as those of the 
son and daughter-in-law of Narayanapala. This undoubtedly looks 
highly improbable, but an analogous instance is furnished by 
Samudravarman and Dattadevi, king and queen of Kamaripa, who 
were almost contemporaries of the Gupta Emperor Samudragupta 
and Empress Dattadevi. 

But apart from all this the long list of conquered peoples might 
have been simply ignored as purely conventional but for a singular 
fact of similar nature concerning the Pala kings of this period. An 
identical verse is found in the Pala records while describing three 
different kings, viz. Gopala II, son of Rajyapala, Vigrahapala II, som 
of Gopala II, and Vigrahapala Ш, great-grandson of Vigrahapala П 
(В. 30, 40, 50). This verse means that the king's elephant forces 
wandered in the eastern regions full of water, the Malaya mountains 
in the south, the desert regions 3? in the west and the Himalaya 
mountains in the north. When first discovered in connection with 
king Vigrahapala II (verse 11 of B. 40) who is known to have lost 
his ancestral kingdom, the verse was taken to refer to his aimless 
wanderings in all directions in an attempt to seek refuge ог secut? 
help in various quarters.4? But now that we know that it refers to 
no less than three kings 11 at least two of whom did not lose their 
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ancestral kingdom, the above explanation or interpretation must be 
abandoned, The probability is that reference is to the movements of 
the Pala kings, with their forces, in the company of a friendly king 
in the course of his military campaigns. In view of the matrimonial 
alliance of the Pala king Rájyapála with the Rüshjrakütas and the 
victorious campaigns of contemporary Ráshgraküga kings, we may 
well believe that the two successors of Rájyapila, namely Gopala II 
and Vigrahapála И, might have joined them in their various 
campaigns in different parts of India. 

It is not unlikely that the victories of RAjyapála of the Bhaturiya 
Inscription are also of the same kind. Reference has already been 
made above to the claim of the RAshtrakütfa king Krishna to have 
subdued Gauda, Vahga, Anga, Kalihga, Ganga and Magadha, and of 
one of his feudatories to some of these victories, It may be that the 
help rendered by the Pala rulers to the Rishtrakita kings in 
these campaigns has been eulogised in a similar way. Moreover, it 
is not unlikely that the Rajyapala of Bhaturiya Ins. was a general or 
feudatory of Kamboja origin who accompanied a Ráshtraküta (or 
Chandella or Kalachuri) ruler and ultimately carved out a princi- 
pality in Gauda as a result of his victory, more or less in the same 
way as enabled a Karpáta chief of the Sena family to have establish- 
ed a kingdom in Bengal, and another, named Nánya, an independent 
principality in Mithilà. These are allat present mere hypotheses or 
suggestions, but they must be kept in view in order to assess properly 
the values or bearing of future discoveries on the whole problem of 
reconstructing the history of this period. 

The Palas also lost control over East and South Bengal, and we 
have definite evidence of the existence of several independent king- 
doms in this region.' The earliest isa kingdom with its capital at 
Devaparvata, mentioned above, as the capital of the Ráta kings (p 81). 
the history of which is known froma single coppereplate Grant 
(B.73). The first two verses mention how one Viradeva obtained 
kingship (bhumisvaratya) and extirpated his enemies. His son and 
successor Anandadeva is referred toas Parama-Saugata and Mahd- 
rajadhir@ja. His son and successor, Bhavadeva, is also called 


- Parama-Saugata and is endowed with imperial titles Paramesvara, 


Parama-bhattaraka, and Maharajadhiraja. His order is issued to 
the Vishayapatis (District officers) and he seems to haye the viruda 
Ablünava-mrigühka. The date of the record is not given, but, on 
palaeographic grounds, it must be placed later than seventh 
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century A.D., and about the age of the early Palas. The assumption 
of full imperial titles by Bhavadeva makes it very likely that he must 
have flourished either before Gopala I, or after Devapala, during the 
-dark days of the Pala history in the reign of Nārāyaņapāla. The 
latter view seems more probable. In that case it may be assumed 
that the first king was a feudatory of the Palas, the second probably 
„declared his independence, and the third extended the kingdom and 
became very powerful. 

Not long after this flourished another Buddhist kingdom known 
from a single copper-plate found in a temple at Chitttagong 
«В. 74)4 The plate contains only the formal portion of the 
grant. It is, therefore, not exactly a land-grant, but one that was 
intended to be used as such. It supplies the names of three 
successive members of a Buddhist family, each being the son of 
his predecessor. The first, Bhadradata (obviously an error for 
Bhadradatta) is simply said to have defeated his enemies. The 
only thing said about the second, Dhanadatta, is that he married 
"Vindurati, the daughter ofa great king, Their son, Kantideva is 
styled Parama-Saugata, Parameávara and Maharajadhiraja. Yt may be 
easily inferred that the first two were not independent kings and 
"Kantideva either inherited the throne of his maternal grandfather or 

carved out an independent kingdom for himself. As the Grant ends 
with an appeal to the future kings of Harikela, this territory must 
have formed a part, if not the whole, of his kingdom. The record 
may be assigned on palaeographic grounds to the 9th century A.D. 
It is, therefore, tempting to suggest that Kantideva’s mother was 
the daughter of Bhavadeva mentioned above, and Kantideva 
inherited his maternal grandfather's kingdom. This view gains some 
support from the fact that Kantideva was a Buddhist like Bhavadeva, 
and whereas the names of both the father and grandfather of 
Kantideya ended in Datta, he himself assumed the name-ending 
‘Deva’ like Bhavadeva. Of course this is a mere suggestion which 
lacks positive evidence. 

The Grant of Kantideva names Vardhamana-pura as the city 
from which it was to have been issued. If this city be identified with 
the well-known city of West Bengal, known as Burdwan, which gave 
‘the name to a territorial Division—Vardhamana-bhukti—in ancient 
‘Bengal, the kingdom of Kantideva must have comprised portions of 
‘both South and West Bengal. But some scholars regard this 

identification as very problematic. > ү 
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Another dynasty, with names of kings ending їп *chandra', ruled 
in East Bengal from about 875 to 1035 A.D. and, as will be shown 
later, they became very powerful after the death of Náryapapüla. M^ 
Two rulers of this dynasty, Trailokyachandra and his son Srichandra, 
are known to have ruled over Harikela, with Chandradvipa (cf. pp. 9-10) 
as their central seat of authority. As the last-known king, Govinda- 
chandra, ruled over Southern and Eastern Bengal at the beginning 
of the eleventh century A.D., it is probable that the Chandra kingdom 
even originally comprised both Southern and Eastern Bengal. 

It would thus appear that during the reigns of the three successors 
of Nàrüàyanapála, namely Rájyapála, Gopala II and Vigrahapála П, 
covering nearly the whole of the tenth century A.D, there were three 
well-defined kingdoms, viz., the kingdom comprising East and South 
Bengal, ruled, first by Bhavadeva and Küntideva and later by the 
Chandras, Kümboja-Pála kingdom comprising North and West 
Bengal, and the Pala kingdom proper, comprising Айда and 
Magadha. 


IV. Restoration under Mahipala (c.988-1038 A.D.) 


When Mahipala I succeeded his father Vigrahapála II about 988 
A.D., the prospect of his family was undoubtedly gloomy in the 
extreme. It reflects no small credit upon him that by heroic efforts 
he succeeded in restoring the fortunes of his family, at least to a 
considerable extent. 

According to verse 12 of the Bangarh Grant (B. 40), he recovered 
his paternal kingdom which was *amadhikrita-vilupta', This ex- _ 
pression has been usually interpreted as ‘snatched away (vilupta) by 
people who had no claim to it’ (taking anadhikyita in the sense of 
anadhikári ). Mr. N. G. Majumdar has pointed out that although 
this is possible, it is somewhat far-fetched, and the proper meaning 
of the expression is ‘Jost owing to non-occupation’.“* But what- 
ever interpretation we accept, it is clear that Mahip&la recovered his 
paternal kingdom which was in possession of some other ruling 
family. 

The expression *paternal kingdom' has been taken by most 
writers to apply to Varendra, because it has been referred to as the 
homeland (Janakabhiih) of the Palas in the Ramacharita. But, as will 
be shown in Appendix П, though the ancestral home of Gopala, the 
founder of the Pàla dynasty, was Varendra, he was elected ruler of 
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Vaùgāla, and the expression pitrya rüjya or paternal kingdom, 
in the Bangarh Grant, should rather refer to Vahgàla. In any cas 
there is no reason to single out Varendra as the ancestral or paterni 
kingdom of the Palas. Perhaps it would be better to take the expre 
ion to refer to Bengal which had been in possession of the Рё] 
for along time but had passed out of their hands, and consider HO 
far Mahipála was successful in recovering it. ’ 
The first important evidence in this respect is furnished by a sho 
inscription (B. 37) on an image of Vishnu, found in a village ca l 
Baghaura near Brahmanbaria in the Tippera district. It records tl 
setting up of the image “їп Samatata, in the kingdom of Mahipal 
inthe year 3. Although it is not absolutely certain whether Kil 
Mahipala of the inscription refers to the first or second king of t 
name, the probability is in favour of the former.45 In that case, 
must presume Mahipala must have recovered Eastern Bengal, OF 
least a part. of it, before the end of the third year of his reign. ` 
The conclusion drawn from the- Baghaura Image Ins. is Sup 

ed by another inscription (B. 38) engraved on an image of 
discovered in the village of Narayanpur, in the Tippera district. 
inscription records that the image was set up in the 4th regnal ye 
of Maharajadhiraja Mahipaladeva, by the merchant Buddhamitra, 
inhabitant of Vilikandhaka in Samatata. Dr. Sircar is inclined 
identify this village with Vilakindaka mentioned in the Baghat 
Image Ins. ; 
Now, it is not possible for a king, with his base in Айра @ 
Magadha, to proceed to Eastern Bengal without conquering € i 
Varendra ог Radha i. e., Northern or Western Bengal. Ma 
evidently chose the former route. For his Belwa Grant (В 
shows that he was in occupation of Varendra (North Bengal) 
the year 5 of his reign. We may thus hold that Mahipala h: 
recovered Northern and Eastern Bengal within three years of b 
succession. 4 
There is no positive evidence that he had recovered 
Western or Southern Bengal. But Mahīpāla’s rule over West В 
may Бе inferred from the account of Rajendra Chola's invasion O 
Bengal which requires a somewhat detailed discussion. 7 
The northern expedition of the great Chola emperor was led b 

one of his generals and lasted about two years, from 1021 to 102 
Арм Its avowed object was to bring, by force of arms, 
sacred waters of the Ganges, in order to sanctify his own 1 
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After conquering Офђа-уізһауа (Orissa) and Kosalai-naqu, the Chola 
general seized. 


“Tandabutti, .... (land which he acquired) after having destroyed Dharmapala 
(in) a hot battle ; Takkapalàdam whose fame reached (all) directions, (and which he 
occupied) after having forcibly attacked Ranasüra ; Vahgala-deia, where the ram 
water never stopped, (and from which) Govindachandra fled, having descended 
(from his) male elephant ; elephants of rare strength, women and treasure, (which 
he seized) after having been pleased to frighten the strong Mahtpála on the field of 
hot battle with the (noise of the) conches (got) from the deep sca ; Uttiralàdam (on 
the shore of) the expansive ocean (producing) pearls ; and the Сайра whose waters 
bearing fragrant flowers dashed against the bathing places, "147 


Now there can be no doubt that Tandabutti, Takkapalájam, 
Uttiraláqam and Vaigala-deéa in the above passage denote respectively 
Dandabhukti, Dakshina-Raqhé, Uttara-Ragha and Vahgàla,4* 

It has been reasonably inferred from the Tamil version quoted 
above, that the Chola general “attacked and overthrew, in order, 
Dharmapala of Dandabhukti, Rapašüra of Southern Ragha, and 
Govindachandra of Vahgàla, before he fought with Mahipala and 
conquered Uttara-Raqha.” It is not definitely stated that Mahipala 
was the ruler of Uttara-Rájhà, though that seems to be the 
implication, as no separate ruler, of this kingdom is mentioned, and 
the defeat of Mahipala preceded its conquest. According to the 
Sanskrit version, however, Southern Radha was conquered before 
Dandabhukti,“” a view which is difficult to accept on account of the 
geographical position of the two, 180 

The Chola campaign, as Professor К. A. Nilkanta Sastri has 
rightly observed, “could hardly have been more than a hurried raid 
across a vast stretch of country."5! We also agree with him that 
the statement in the Tiruvàlangádu Plates that the water of the 
Ganges was carried to Rajendra by the defeated kings of Bengal at 
the bidding of the Cho]a general is a boast without foundation. 
The Chola conquest, no doubt, inflicted losses and miseries upon the 
people, but does not seem to have affected in any way the political 
condition of the country. 

Тһе detailed account, however, seems to show that Dandabhukti, 
Southern Radha, and Vahgala were independent kingdoms at the 
time of the Chola invasion. Professor Sastri says that 


“the language of the Tamil inscription appears to suggest, what seems likely 
even otherwise, that Mahipàla had a sort of supremacy over the other chiefs named 
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in this context, and that the overthrow of Dharmapala, Ranasüra, and Govind 
chandra led to the final struggle in which Mahipàla was captured together Wi 
another person called Sañgu, perhaps his Commander,'152 


It is difficult to accept the Professor’s statement that Mahipa 
was captured in the final struggle, as it is explicitly stated thi 
Mahipala was ‘put to flight"? or ‘frightened.’ It is equally dificul 
to find any support in the Tamil passage, quoted above, for 
overlordship of Mahipala over the other kingdoms mentioned in 
except perhaps in the case of Uttara-Radjha. As we have see 
above, Dandabhukti was included within the kingdom of Í 
Маһагајааһіғаја Nayapala, which also probably included Radi 
and Varendra, and Southern and Eastern Bengal were ruled over 
the Chandra kings, when Mahipala ascended the throne. It woul 
therefore, be more reasonable to conclude that Govindachane 
ruled over the old ancestral kingdom or at least a considerable p 
of it, and Dharmapala, perhaps a scion of the Kamboja family, 8 
held Dandabhukti ; while a new dynasty, the Süras, about whom 
shall hear more hereafter (see infra Ch. VII) had established. 
authority in South Radha. Mahipala was thus able to recover,” 
addition to North and a part of East Bengal, only the northern рё 
of Radha ie., approximately that portion of the present Burdwi 
Division which lies to the north of the Ajay river. 
The findspots of Mahipala's Inscriptions (B. 36-45) show that 
was in possession of North and South Bihar. As the inscriptions 
Narayanapala, Rajyapala, Gopala П, and probably also of Vigi 
pãla II (В. 16-35) have been found in South Bihar, it may be rega rd 
as having been in the continuous possession of the Palas since 
recovery after the conquest of Mahendrapala, but we are not SU 
whether North Bihar was inherited or conquered by Mahipala. 
According to an inscription found in Sarnath near Bene 
(B. 36), and dated Samvat 1083, construction and repairs of m 
sacred structures on that site were undertaken by the order 
Mahipala, king of Саша,25* the actual work having been ent si 
to his two brothers Sthirapala and Vasantapala. Normally, ` 
would be justified in inferring from such a record that Mahip 
suzerainty extended up to Benaresin the year 1026 A.D. Su 
inference is, however, liable to two objections: In the first р 
Benares and Sarnath being sacred places of all-India reputat 
construction of buildings there by Mahipala does not neces 
imply any political suzerainty over the region. Secondly, as ® 
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work of construction is referred to as a past event, Mahipala 
probably died before the record was set up; at least, it is not 
necessary to conclude that Mahipála was alive in 1026 a.p 
These are, no doubt, forceful arguments, but cannot be 

asconclusive. AS regards the first, the suzerainty over Benares may 
not be а necessary implication, but in view of the fact that 
Mahipala’s dominions certainly included the whole of Bihar, it is, 
in any case, à reasonable inference, so long at least as it is not. 
proved that Benares was under the rule. of a different king. As 


tion, the date may be taken as one falling within his reign. For the 
present, therefore, we may regard Mahipála as ruling over Tirhut 
and probably also up to Benares, about 1026 AD 

Towards the close of his reign, Mahipála came inte conflict 
with the powereful Kalachuri ruler Gühgeyadeva.!^ The Kalachuri 
records claim that the latter defeated the ruler of Anga, which can 
only denote Mahipála. It also appears from the statement of 
Baihaqui that Benares was in possession of the Kalachuri king in 
1034 A.D. when Ahmad Niyal Tigin invaded 1.259 It may be reason- 
ably concluded, therefore, that shortly after A.D. 1026, Mahipala 
came into conflict with the Kalachuri king Gāùgeyadeva. and 
suffered reverses in his hands. 

Mahipüla has been criticised by some writers for not having 
joined the Hindu confederacy organised by the Shahi king of the 
Punjab against Sultan Mahmud of Ghazni. Some have 
his inactivity to asceticism, and others to intolerance of 
and jealousy to other Hindu kings. It is difficult. to subscribe to 
these views. When Mahipala ascended the throne, the Pala power 
had sunk to the lowest depths, and the Pala kings had no footing 
in their own homeland. It must have taxed the whole energy and 
strength of Mahipala to recover the paternal territories and to 
ward off the formidable invasions of Rajendra Chola and Gáügeya- 
deva. И reflects the greatest credit upon his ability and military 
genius that he succeeded in establishing his authority over а 
great part of Bengal, and probably also extended his conquests UP 
to Benares. Eventhis success was due, in а large measure, to the 
political circumstances in Northern India, viz., the disastrous and. 
repeated invasions of Sultan Mahmud, which exhausted the strength 
and resources of the great powers, and diverted their attention to 
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the west. It would have been highly impolitic, if not sheer madness, 
on the part of Mahipala to fritter away his energy and strength in 
a distant expedition to the west, when his own kingdom was exposed 
to the threat of disruption from within and invasion from abroad.!*t 

On the whole, the achievements of Mahipàla must be regarded 
as highly remarkable, and he ranks as the greatest Pala emperor 
after Devapala. He not only saved the Pala kingdom from 
impending ruin, but probably also revived to some extent the old 
imperial dreams. His success in the limited field that he selected for 
his activities is a sure measure of his prowess and statesmanship, 
and it is neither just nor rational to regret that he had not 
done more. 

The revival of the Pala power was also reflected in the restora- 
tion of the religious buildings in Benares (including Sarnath) and 
Nalanda which had evidently suffered much during the recent 
collapse of the Pala power. Reference has already been made to 
the Sarnath inscription, which mentions ‘hundreds of pious works’ 
and the repairs of the famous Buddhist monuments of old under- 
taken by the orders of Mahipala. Two inscriptions (B. 41, 42) 
dated in the 11th year of Mahipala, refer to the restoration and 
repairs of the monuments of Nalanda after they were destroyed or 
damaged by fire, and the construction of two temples at Bodh-Gayà. 
Traditions have associated the name of Mahipala with а number 
of big tanks and townsin North and West Bengal.9? It is perhaps 
not without significance, that of all the Pala emperors, the name 
of Mahipala alone figuresin popular ballads still current in Bengal. 
Bengal has forgotten the names of its great emperors Dharmapala, 
and Devapala, but cherished the memory of the king who saved it 
at a critical juncture. 

Before we conclude, reference may be made to two other 
historical events, the association of Mahipàla with which is probable, 
but not certain. 

Д According to ће Jaina author Hemachandra, the Chaulukya 
king Durlabha, who ascended the throne of Anahilapitaka about 
1008 A.D. won over his queen Durlabhadevi in a ѕуауатуага 
ceremony, but, to retain possession of this princess, he had to fight 
a number of other claimants, amongst whom were the kings of 
Ahga, Kasi, Avanti, Chedi-deéa, Kuru-deáa, Hüna-deáa, Mathura, 
and Vindhya.1 Now the king of Anga, at the end of the tenth and 
the beginning of the eleventh century, was Mahipàla I. If, there- 
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fore, the Jaina author is to be believed, we havea blimpse of a 
forgotten episode in the life of Mahipala when he was an unsuccess- 
ful suitor for the hands of Durlabhadevi. But such stories cannot 
be taken as historical without independent corroboration. 

A manuscript of a drama named Chanda-kausika, by Arya 
Kshemióvara, was discovered by MM. Haraprasad Sastri in 1893.19 
It'contains a verse in which king Mahipala is said to be an incarna- 
tion of Chandragupta, and the Karnatas, of the Nandas, and the 
play was staged before the king by his order. It is obvious that 
the poet implied that king Mahipüla defeated the Karnatas as 
Maurya Chandragupta defeated the Nandas. This Mahipala has 
been identified by some scholars with the Pala king Mahipala I, 
and it has been suggested that the Cholas were referred to as the 
Karnatas. Mr. R. D. Banerji even went so far as to suggest, on 
the strength of this evidence, “that though Mahipala I was defeated 
by Rajendra Chola when he crossed into Radha from East Bengal, 
he prevented him from crossing the Ganges into Varendra or 
Northern Bengal, and so the Chola conqueror had to turn back from 
the banks of the. Ganges.””16 i 

Unfortunately the identification of the king Mahipala of Chand2- 
kaugika with the Pala ruler Mahipala I is not accepted by others, 
who rather regard the Pratihara ruler Mahipala as the hero of the 
drama.*9 In the absence of further particulars, it is difficult to 
decide the question one way or the other. The probability is, 
however, undoubtedly in favour of the latter view. For while 
there is no valid reason to regard Rajendra Chola asa Karnata, 
the Pratihara king Mahipala undoubtedly had а ife and death 
struggle with the Karnatas under Indra Ш. It is true that Mahi- 
pala was defeated, but the retreat of the Karnata forces and the 
re-occupation, of Kanauj by Mahipila could easily be magnified by 
the court-poet as a glorious victory of Mahipala over the Karnatas, 
and such an assumption was well calculated to soothe the wounded 
vanity of the Pratiharas. In any case, itis not safe to derive any 
inference from Chanda-kauéika regarding the victory of the Pala 
ruler over the Chola army. 


V. Break-up of the Pala Kingdom 


Mahipala was succeeded by his son Nayapala, who ruled. for 
at least fifteen years (c. 1038-1054 A.D.) The most important. 
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event in his reign was his long-drawn struggle with the Kalachuri 
king Karna or Lakshmikarna. Itis evident that the aggressive 
policy of Gàhgeyadeva was continued by his son and successor. 
The Kalachuri records refer, in vague poetic language, to Karna's 
raid against, or encounter with, the chiefs of Майра and Gauda.1* 
A more detailed account is furnished by the Tibetan texts.168 They 
refer to a war between Nayapala and the Tirthika king Karnya 
(or king of Karpya) of the west who had invaded Magadha. 
There can be hardly any doubt that the latter name stands for 
Karna. As regards the details of the struggle, it seems that at first 
Karna defeated Nayapàla. It is said that failiug to capture the 
city, Karna's troops sacked some of the sacred Buddhist institutions, 
and even carried away a good deal of church furniture. The famous 
Buddhist monk Dipamkara Šrijñána (also known as Айба) was at 
that time residing in Magadha, but showed no interest in the 
struggle that was going on. But, we are told, that “afterwards 
when victory turned towards Nayapala and the troops of Karna 
were being slaughtered by the armies of Magadha, he took Karna 
and his men under his protection and sent them away. Dipamkara 
then made serious efforts to bring the struggle to an end. 
"Unmindful óf his health even at the risk of his life, Atiša again 
and again crossed the rivers that lay between the two kingdoms.” 
His efforts proved successful, and a treaty was concluded between 


the two hostile kings on the basis of the mutual restitution of all 
conquests and plunder. 


It is difficult {о say how far the Tibetan tradition is correct. 
In particulár, the part played by Dipathkara seems to have been 
exaggerated. But, in view of other evidences, the main outline of 
the story, viz., an indecisive struggle between Karna and Nayapala, 
followed by a treaty, may well be taken as historical. 

According to Tibetan tradition, Dipamkara left India for good 
at the age of 59, and spent the last thirteen years of his life in Tibet 
dying at the age of 73. The date of his departure has been fixed 
by various authorities at 1038, 1039, 1040, 1041 and 1042 A.D. 
As we know, the Kalachuri king Karna succeeded his father in 
1041 A.D," so even taking the latest date proposed for the departure 
of Atîéa it 15, difficult to reconcile the discrepancy. Perhaps it would 
be wise not to rely too much on the accuracy of dates derived from 
Tibetan sources. On the other hand, it is equally likely that the 
war, referred to in the Tibetan texts, is only a phase of the long- 
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drawn struggle between the Palas and the Kalachuris which had 
been going on since the time of Gäħgeyadeva. 

According to the views propounded above, Mahīpåla was in 
possession of Benares till at least 1026 A.D., but it passed into the 
hands of the Kalachuri king Gáhgeya in A.D. 1034. We must, there- 
fore, presume that hostility had broken out before that date, and 
that it was continued after the death of Gahgeya by his son Karna, 
The initial success of the Kalachuris is testified to by the Tibetan 
tradition, the claim in Kalachuri records that Gühgeyadeva defeated 
the ruler of Abga, and the occupation of Banaras by thelatter. The 
discomfiture of the Kalachuris towards the end and their treaty 
with the Palas, may have been due, to a great extent, to the death 
of the great king Gühgeyadeva. This theory fits in well with the 
date of the departure of Diparhkara as given in the Tibetan texts, 
if we take the latest date proposed viz., 1042 A.D. 

In any case, the treaty was merely an interlude, and Karna 
once more directed his arms against the Palas during the reign of 
Vigrahapála III (c. 1054-1072 A.D.), the son and successor of Naya- 
pala. During the interval he had secured a position of supremacy 
by destroying the Paramáras and the Chandellas, and conquering 
the upper valley of the Маћһапай 171 

The references in Kalachuri records to Karpa's encounter with 
the lords of Gauda and Уайда presumably refer to this second 
expedition, as the area of the struggle in the first case did not 
extend beyond Magadha."* According to the Kalachuri records, 
Уайда trembled in fear of Karna, and lord of Gauda waited 
upon him? That Karna advanced at least up to the border of 
Western Bengal is proved by his record on à pillar at Paikor in the 
district of Birbhum. !* But according to Ramacharita,"> Vigraha- 
pala III defeated Karna and married his daughter Yauvanaéri.. 
Evidently, in this second expedition, too, Karna, in spite of initial 
success ultimately suffered defeat. Perhaps a peace was concluded, 
and the alliance was cemented by the marriage of Karna’s daughter 
with Vigrahapàla Ш. 

There is hardly any doubt that the king of Gauda mentioned 
in the Kalachuri record refers to the Pala king. The separate mention 
of Lord of Vahga seems to indicate that it was an independent 
kingdom. We have seen above (supra p. 132) that Mahipala recovered. 
the possession of East Bengal from the Chandras, but that the latter 
continued to rule in South Bengal. It is also very likely that East. 
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Bengal, or at least a part of it, did not long remain under the Palas 
but passed again into the hands of the Chandra kings." These 
Chandra kings, or the Varmans that succeeded them, might have 
been ruling in Уайда at the time of Karna’s expedition, though we 
are not quite sure of it. 

There is no doubt also that the Pala rulers Nayapála and 
Vigrahapala III were gradually losing their hold over Western 
Bengal. A chief calling himself Mahamandqalika Isvaraghosha issued 
aland-grant, in which heassumed the style of an independent king. 
The Grant is not dated, but may be referred to the eleventh 
century A.D., about the time of Vigrahapàla Ш. He issued the 
Grant from Dhekkari, probably situated in Burdwan district," 
About the same time we find the rise of the kingdom of Pattikera 
in the Tippera district. The existence of Pattikerà asan independ- 
ent kingdom throughout the second half of the eleventh and the 
twelfth century A.D. may be inferred from the Burmese chronicles, 
though, unfortunately, they do not give any historical account of 14.178 

It thus seems that Eastern Bengal had slipped from the hands 
of the Palas and remained a separate independent kingdom, first 
"under the Chandras, and then under the Varmans, There were also 

` other petty independent kingdoms in Bengal. 

The Pala kings, constantly engaged in hostilities with the 
Kalachuris, could hardly recover their ancient territories in Bengal. 

` The Kalachuri power was crushed towards the close of the third 
quarter of the eleventh century A.D. by the süccessive defeats that 
were inflicted upon Karna by his neighbours.1”° But before the Palas 
"could take advantage of this, they had to face an invasion from the 
"Chalukyas of Karnata. According to Bilhana,!® the court-poet of the 
° Chalukyas, the prince Vikramaditya (VI) went out on a career of 
conquest during the lifetime of his father Somegvara I and defeated 
the kings of Gauda and Kàmarüpa, among others. As Somesvara I 
died before the return of his victorious son, the expedition probably 
took place not long before 1068 A.D. The Chalukya records refer 
ina general way to other military expeditions against Bengal during 
his reign and that of his two predecessors,!! whose exact nature and 
"amount of success are difficult to determine. But some very important 
political events coincide chronologically with these Chalukya raids, 
-and are possibly direct or indirect consequences of the same. 
The most notable among these is the establishment of Karnàta 
“Kshatriya family, the Senas, as the ruling power in Radha or 
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Western Bengal, and of the Varmans of Simhapura, in Vanga or 
Eastern Bengal. 

Another foreign invasion of Bengal which тау be referred 
approximately to the middle of the eleventh century A.D., was that 
of the Somavainát ruler of Orissa, named Mahàá&ivagupta Yayāti. 
In one of his Grants, he states, after enumerating his various. 
conquests, that *he was cooled by the wind (caused by) profound 
shaking of the sky of Gauda and Radha, and was the full moon in 
the clear sky of Vahga.!** These are beautifully vague phrases, and 
do not enable us to form any definite conclusion, but it seems to 
refer to some military expeditions agsinst North, West, and East 
Bengal The date of Mahasivagupta Yayati cannot be determined 
with any degree of certainty, but he may be placed about the middle 
of the eleventh century A.p.“ The king of Orissa was evidently 
encouraged by the successful expedition of Rajendra Cho]a and 
disruption of the Pala empire. There was not perhaps a long 
interval between his triumphant raid and the Karņāta invasion, 
and while one facilitated the other, the effect of the two was 
ruinous to Bengal Reference may Ье made in this connection 
to another Orissan king, Udyotakesari, who claims to have defeated 
the forces of Сашја. The date of Udyotakesari is not known, but 
he probably flourished in the eleventh century A.D.!*! 

The series of foreign invasions from the west and the south 
must have shaken the Pala kingdom to its very foundations during 
the reigns of Nayapála and his son and successor Vigrahapala III. 
They had not only lost Eastern, Western, and Southern Bengal, 
but their power in Magadha was also being gradually reduced to 
a mere shadow. A clear evidence of this is furnished by four 
inscriptions found at Gaya. Two of these (В. 46, 47), dated in 
the year 15 of Nayapāla, refer to one Paritosha, his son Südraka, 
and the latter’s son, called Visvaditya in one and Visvaripa in {һе 
other. Nothing is said in the former to indicate the political 
importance of the family, but the latter says that Gayš was. 
protected (paripàlita) for a long time by the strength (bahor 
balena) of Südraka. A third inscription (B. 49), dated in the 
fifth regnal year of Vigrahapala III, bestows vague grandiloquent 
praises upon Südraka, and says about Visvarüpa, that he destroyed. 
all his enemies. The fourth!5? inscription (B. 95) of the family is 
issued by king Yakshapala, son of Visvaripa. The genealogy 
begins with Südraka, who is said to have defeated his enemies. 
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and driven them to the forest. Then follows a very significant, but 
somewhat obscure, expression about him, viz., *«Sri-Südrakah svayam- 
apüjayad-indra-kalpo Gaudesvaro nripati-lakshana-püjaya yam." Dr. 
Kielhorn has, taken this expression to mean that the ‘Lord of 
Gauda paid homage to Sadraka.87 І think the expression rather 
means that the lord of Gauda formally honoured Südraka by 
investing him as king with proper ceremony.J In any case, it shows 
that at the time the record was composed, the pretensions of the 
family rose higher than before. This is further proved by the fact 
that $üdraka's son Viśvarūpa is now called nripa or king, and at 
the very end, where in the other inscriptions reference was made to the 
ruling Pala king, a wish is expressed that the famous works of 
Yakshapala may endure for a long time. A study of these four 
inscriptions shows the gradual decline of the Pala power in the Gaya 
district during the reigns of Nayapala and Vigrahapala III.!5? 

Thus towards the middle of the eleventh century А.р. the fabric 
of the Pala sovereignty was crumbling to dust. Eastern Bengal, 
West Bengal and Southern Bengal had definitely passed from their 
hands, and their suzerainty over Magadha was reduced to a mere 
name. A new power, the Varmans, occupied Eastern Bengal, and 
a copper-plate of Ratnapala!? shows that even Kamarüpa was 
hurling defiance at the king of Gauda at the beginning or middle of 
the eleventh century A.D. 


VI. Disintegration and Temporary Revival 
1. MAHIPALA m (1072-75 A.D.) 


Vigrahapala Ш had three sons, viz. Mahipala П, Sürapala Il, 
and Ramapala. Mahipala, the eldest, succeeded his father. His 
reign was full of troubles. There were conspiracies against the king, 
and he was led to believe that his brother Ramapala was plotting 
to seize the kingdom for himself. Accordingly Mahipala threw both 
Ramapala and Sürapala into prison. But this did not save either his 
throne or his life. Ere long he had to face a well-organised rebellion 
of his vassal chiefs. Mahipala’s army was ill-equipped, but dis- 
regarding the counsel of his advisers he advanced to fight the rebels. 
He was defeated and killed, and Varendri passed into the hands of 
Divya, a high official of the Kaivarta caste. 

This revolution and the subsequent recovery of Varendri by 
Ramapala are described in detail in the contemporary Sanskrit 
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Клууа Rámacharita."! . This unique historical document enables us 
to give а critical account of the history of Bengal for half a century 
(1070-1120 A.D.) with wealth of details such as are not available in 
regard to any other period. Unfortunately, the historical value of 
this book is considerably reduced by the fact that its author, 
Sandhyükara Nandi, was a partisan of Rimapila, and cannot be 
regarded as ап unprejudiced and impartial critic of either Mahipila 
or the Kaivarta chiefs who were enemies of Rümapála, While, 
therefore, the main incidents in the reign of Mabipüla II, mentioned 
in Rámacharita and referred to above, may be regarded as historical, 
we should not accept, without due reservation, the author's descrip- 
tion of Маћрӣіа as hard-hearted (1. 32)/* not adhering to either 
truth ог good policy (1. 36), and resorting to fraudulent tricks 
(1. 32, 37) ; particularly as in one passage (1. 22), he has referred 
to Mahipàla as a good and great king (rdjapravara). 

It is to be noted, however, that there is nothing recorded in 
Ramacharita to justify the belief, now generally held on the authority 
of MM. Sastri, that Mahipála IL was an oppressive king, and that , 
specially the*Kaivartas were smarting under his oppression."^ Only 
two important specific facts, as mentioned above, are noted against 
him. As regards the first, viz, that he imprisoned his brothers 
Rāmapāla and Sürapála (1. 33), the author has the candour to 
admit that the king was instigated to this iniquitous act by false 
reports, sedulously propagated by wicked people, to the effect that 
Rāmapāla, being an able and popular prince, was scheming to usurp 
the throne (1. 37). The author, of course, implies that Ramapala 
had really no such intention. But this is a point on which we may 
not place full confidence on his opinions and statements. 

The second charge against Mahipala is that he was addicted to 
warfare (1. 22), and that disregarding the advice of his wise and 
experienced ministers, he led a small ill-equipped force against the 
powerful army of the numerous rebel chiefs (ananta-sámanta-chakra) 
(1. 31). The author has unfortunately omitted all details by which 
we could judge of the actions of the king. He does not say, for 
'example, what was the alternative policy suggested by the experienced 
ministers ; and considering the part played by high officials like 
Divya, Mahipala may certainly be excused for not putting implicit 
faith in their advice. On the whole, it is impossible, from the 
‘brief and scattered references in Ramacharita, to form an accurate 

idea either of the reign or of the character of Mahipala II. It is, 


* 
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After his accession to the throne, Divya probably came into 
conflict with Jatavarman, king of Eastern Bengal Тһе Beliva 
copper-plate of Bhojavarman (B. 88) claims that ‘Jatavarman brought 
to disgrace the strength of the arms of Divya.” ‘It is impossible to 
come to any definite conclusion from such an isolated reference, 
beyond the obvious fact that the two independent kingdoms of 
Varendri and Vaüga were hostile to each other. 

Of the activities of Divya, after he had usurped the throne, 
Ramacharita tells us very little. But the fact that three members 
of the family ruled in succession (I. 29) shows that Divya made 
his position quite secure in Varendri. Not only did Ramapila’s 
efforts to recover Varendri prove futile (t. 40-41), but even his own 
dominions seem to have been invaded by Divya or his partisans 
(Ins. No. B. 66, v. 15). These prove that Divya was an able and 
powerful ruler. He was succeeded by his younger brother Rudoka, 
but nothing is known of him. 

The next king Bhima, the son and successor of Rudoka, is 
highly praised as a ruler by the author of Ramacharita. He devotes 
seven verses (I. 21-27) to a very flattering description of the 
personal virtues of Bhima and the riches and strength of his 
kingdom. It is not, however, easy to reconcile all these praises with 
the statement that Varendri was oppressed with cruel taxation 
before Ramapala’s conquest (ш. 27), and, therefore, presumably in 
the reign of Bhima. On the whole, we may reasonably conclude 
that Bhima restored peace and prosperity (t. 39) after the period 
of turmoil that must have accompanied or followed the expulsion 
of the Palas, and that the Kaivarta rulers had built up their new 
kingdom on a strong foundation. 

While Bhima was busy consolidating his dominions in Varendri, 
preparations were going on beyond his frontier which ultimately 
overwhelmed him and destroyed the fortunes of his family. 


3. THE REIGN OF RAMAPALA 


It has been noted above that Rāmapāla and his elder brother 
Sürapála were both in prison when Mahipala П was defeated by 
the rebellious chiefs. "What became of them after this catastrophe 
is not expressly stated. Мм. Sastri’s statement that “they were 
rescued by their friends," 9З presumably even before the revolution, 
is not borne out by RC. It is clear, however, that somehow or other 
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they managed to escape and leave Varendri. Although there is no 
subsequent reference to Sürapála in RC., it is clear from v. 15 of 
the Manahali copper-plate of Madanapala (B. 66) that Sürapila 
ascended the throne. Of the events of his reign we know nothing. 
But the silence of RC. about $йгара1а'$ later history does not justify 
the assumption made by R. D. Banerji that he was murdered by 
Ramapála.?* All that we may reasonably infer is that Sürapila 
played no part in the great task of recovering Varendri, which 
devolved, after his death, upon his younger brother Катарӣіа who 
succeeded him. 

After the usurpation of the throne of Varendri by Divya, 
Rāmapāla (and presumably also his elder brother Sürapüla) ruled 
over the remaining part of the Pala kingdom, which probably 
included at first parts of Magadha and Rüjha and was later 
confined to Уайда or a part of it.*% 

For some time, Rāmapāla remained inactive, unable to adopt 
any effective means to recover Varendri (1. 40). But then some 
new danger arose, and after consultation with his sons and ministers, 
he resolved on firm and prompt action (1. 42). The exact nature 
of this new danger is not disclosed in RC., but perhaps it refers to 
Divya’s campaigns against Rümapiüla referred to above. It was 
probably the danger of losing even the remaining part of his 
kingdom that forced Rāmapāla to activity. 2 

In sheer despair Rümapala begged for help in all possible 
quarters. The proud inheritor of the throne of Dharmapala and 
Devapala literally travelled from door to door with a view to 
enlisting the sympathy and support of the powerful chiefs (1. 43). 
His efforts proved successful. By a lavish offer of land and 
enormous wealth, he gained over to his side a number of powerful 
chiefs who possessed well-equipped forces (r. 45). The detailed list 
of these independent or semi-independent chiefs of Bengal, contained 
in КС.207 must be regarded as of utmost historical importance. Apart 
from giving us an accurate idea of the strength of Ramapala in that 
Supreme hour of trial, this list of de facto independent chiefs furnishes 
а vivid and interesting picture of the political dismemberment of 
Bengal caused by the decline of the power and authority of the Palas. 

Foremost among Rāmapālas allies was his maternal uncle 
Mathana, better known as Mahapa,.the Rashtraküta chief who 
joined Ramapala with histwo sons, Mahamandalika Kahnaradeva 
and Suvarnadeva, and his brother's son Mahapratthara Sivarajadeva. 
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Next in point of importance was Bhimayašas, the king of Pithi and 
lord of Magadha ` who is said to have overthrown the army of king 
of Kanauj. ‘The exact location of Pith? is not known but it was 
certainly in Bihar.2°* Of the other allied chiefs that joined Ramapala 
in his expedition against Varendri, Ramacharita specifically mentions 
only the following : 

1.) Viraguna, king ** of Kotatavi in the south. 

2. Jayasirnha, king of Danda-bhukti (Midnapore District), who 
totally crushed Karnakesari king of Utkala. 

3. Vikramarája, ruler of Devagràma.?! 

4. ! Lakshmisüra, lord of Apara-Mandara (Hooghly district); and 
head of the group of feudal chiefs of the forest 
(samast-àtavika-sümanta-chakra-chüdamani) 

5. Sarapala, ruler of Kujavati (about 14:9 miles north: of 
Nayadumka in Santal Parganas).?? 

6. Rudrasikhara, ruler of Tailakampa (Manbhum district) 

7. Bhüskard or Mayagalasiiha,, king of Uchchhala.?!5 

8: ;Pratapashhha, king of Dhekkariya (Dhekuri near Katwa in 

п the Burdwan district).9 ^ . 

|9,-Narasiharjuna, king of Kayangala-mandala (south of 
| Rajmahal).?7 

10. - Chandarjuna of Sankatagrama.?!* 

11. Vijayaraja of Nidravali.?' ` 

12. Dvorapavardhana, ruler of Kauéamibi (Rajshahi ог Bogra 
district).2% 

13. Soma of Paduvanva.?* 


In addition to Mahana, Bhimayasas, and the thirteen rulers 
mentioned above, Ramapala was joined by other allied chiefs: whose 
names аге not! given (m 6). An analysis’ of the list shows that, 
leaving aside the localities whose identity is unkown or doubtful; 
almost all the allies of Ramapala belonged to South Bihar and 
South-West Bengal. 1 

If the identification of Kaušasmbi with Kusumbi in eithef 
Rajshahi or'Bogra be accepted, we must hold that Ramapala s 
diplomacy succeeded. in attaching isolated chiefs, even of Varendri 
to his side. This must have proved disastrous to the cause of Bhima, 
as he was now liable to attack from within. Besides, it proves that 
Varendri did not solidly stand “by? him, and there was disruption 
within, the newly founded kingdom. 7 ! 


` THE PÁLAS - 449 


Being joined. by the large and well-equipped’ forces of the 
confederate chiefs, consisting of cavalry, elephants and infañtry, 
Ramapila felt strong enough to make an attempt towards the 
recovery of Varendri. He despatched a force under his Mahā- 
pratihéra, the'Rüshtraküta Sivaraja, which crossed ‘the Ganges’ and 
devastated Varendri (1. 47-49). . There is no reference to any ‘pitched 
battle, but presumably the frontier guards of Bhima» were defeated, 
and the way was made clear for the crossing of the’ main 
force (1. 50). 

As soon as Sivarüja reported to Ramapila that his army had 
occupied the frontier posts, the entire force of Ramapala crossed 
the Ganges by means of a flotilla of boats, and safely reached the 
“northern bank" (n. 9-11). The express reference ій RC.^to the 
‘northern bank" seems to show that Rámapala proceeded from his 
base in Centralor Southern Bengal, and crossed the Райта. This 
supporís the view, mentioned above, that at the time of this 
expedition, Уайда was the chief stronghold of 'Ramapála's power. 
But the considerable ‘Shiftings of the courses of the Ganges and the 
Padma rivers preclude any definite conclusion. 

After Ràtnap&la-had crossed the Ganges with his huge army, 
Bhima opposed him, and a pitched ‘battle took place. The 
tumultuous battle which is described in nine verses (п. 12-20) was 
conducted with: vigour and ferocity on each-side. Both: Bhima and 
Кашара!а took a very active part in it, and kept close to each other 
(п. 14). But *byan evil turn of destiny,’ Bhima, seated -on the 
elephant, was taken prisoner. This decided the fate о thes battle. 
Bhima’s army fled and his camp was plundered by ther ‘unrestrained 
soldiers’ of Ramapala (п. 29-30). + But shortly after the capture of 
Bhima, his forces were rallied by his: friend. Hari, who put up a 
valiant fight and at first. scored зоте successes (tT. 38 ff). But 
Ramapala’s son, who was put in charge of the fight, “exhausted the 
golden pitchers by- his war-time gifts" (u. 43), and evidently 
managed to create some discord between Hari апа Bhima's followers 
which caused obstruction to each other (п. 41). Finally, Hari was 
won over.?*. This sealed the fate of Bhima’s army, and ther Whole 
a his kingdom lay prostrate before Ramapala. il 

After having crushed this rising, Ramapala —" a terrible 
A oe upon Bhima. Bhima was taken to the place of execution 
where important members of his family were killed before his very 
eyes. Then Bhima himself Was killed by means of a ‘multitude of 
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arrows’ (п. 45-49).2 Thus ended the life of Bhima and the rebellion 
in Varendri. 

After the final collapse of the forces of Bhima, Ramapala took 
possession of his immense riches, and “occupied after a long time 
the dearest land of Varendri" (m. 1). His first task was, of course, 
the restoration of peace and order. We learn from RC., that in 
addition to the insecurity of life and property caused by the late 
troubles, the country was suffering from heavy and oppressive 
taxation (ш. 27). Ramapala reduced the taxation, promoted 
cultivation, constructed great works of public utility, and introduced 
regular administration. The country was rid of the frightful rule ; 
the (wholesale) massacre and arson caused by the enemies was 
removed ; and the land, being brought under cultivation, flourished.?*5 
Ramapala left the cares of government to his son (or sons) who, 
acting under his orders, maintained good government and restored 
internal order.??* 

Ramapala fixed his capital at Ramavati. Whether the city 
was founded. by him, or he improved an already existing place, is not 
quite clear. The RC. gives along description of its beauty and 
splendour,” and it appears from later records (No. B. 66) that the 
city continued to be the capital of the Palas till the end. 

After having consolidated his power in Varendri, Ramapala 
made an attempt to re-establish the old glory of the dynasty by 
subjugating neighbouring territories in the east and south. The RC. 
tells us (ш. 44) that Ramapala was propitiated by a Varman king 
of the East for his own protection (or deliverance), and 
presented him an elephant and his own chariot. This Varman 
king must have belonged to the well-known dynasty ruling in East 
Bengal with Vikramapura as capital.228 

Ramapala also carried his conquests further and brought 
Kamarüpa under his control. The victorious campaign was evidently 
led by an allied or feudal chief who was greatly honoured by 
Ramapala (ш. 47). The vanquished king of Assam was probably 
Dharmapala. 

Ramapala also tried to expand his power in the south, The 
task was no doubt facilitated by the fact that the feudatory chiefs 
of Radha had rallied to his standard, and were evidently attached 
to his cause. Presumably with their help he invaded Orissa and 
extended his conquests up to Kalihga.9? Orissa was at that time 
ina state of political disintegration. The later Eastern Ganga kings 
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of Kalihga were trying to expand their dominions in the north, 
King Devendravarman Rajaraja claims to have conquered Olradeia 
some time before 1075 A.p.?! Evidently the conquest of Orissa was 
not complete, for his son, the famous Anantavarman Chodagaiga 
(1076-1147 A.D.), replaced the fallen lord of Utkala, some time before 
1112 A.D.?**, and claims in an inscription, dated 1118 A.D., to have 
been decorated with the rank of entire sovereignty over the whole of 
Utkala. It appears, however, that Orissa was not finally conquered 
and annexed to the Eastern Сайра empire till shortly before 1135 A.D., 
for in an inscription 234 dated in that year, Anantavarman refers to 
his newly made conquest of three quarters including Utkala. It 
is probable that shortly after this he removed his capital to the 
city of Cuttack in Orissa.235 

While the Eastern Gahgas were thus steadily encroaching upon 
Orissa from the south, that hapless country was also exposed to 
attacks from the north. We know from Ramacharita that Jayasimha, 
king of Dandabhukti, had defeated Karnakesari, king of Utkala, 
before he joined Ramapála in his expedition against Bhima. Rama- 
pala’s conquest of Utkala might have been a continuation of the 
old campaign, and was undoubtedly facilitated bythe success of his 
allied feudal chief. Butitis also notunlikelythat his invasion of 
Utkala was inspired by the dread of the rapidly growing power of 
the Eastern Gangas. If so, subsequent conquests of Anantavarman 
Chodaganga right up to the bank of the Ganges? showed that Rama- 
pala's apprehensions were not probably without some reasonable 
foundations. As Anantavarman Chodagahga and Ramapala both 
claim to have favoured ог re-instated the lord of Utkala, it is not 
difficult to infer that Orissa was only a pawn in a bigger game, and 
thatthe two rival kings tried to thwart each other's ambition by 
putting up their protégés on the throne of Orissa. It may be 
surmised from what has been said above that Ramapala's protégé 
was a Somavarhsi Kesari king. Evidently this Kesari king had been 
defeated by Rajaraja Devendravarman, c. 1075 A.D., and replaced 
by a nominee of the latter. Some time later Ramapala helped the 
defeated king (or his successor) and re-instated him. About 1112 A.D. 
Anantavarman Chodagahga again replaced the old king, set up by 
his father, or his successor. 

In this way the duel between the Pala and Eastern Сайра 
kings was carried on at the expense of the unfortunate kingdom of 
Orissa. It was not perhaps till after the death of Ramapala that 
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nibtcharas. ™* Yo this word nidichara, which means thief or ‘chora’, 
be a veiled allusion to the Ganga king Chodagahga. 

Rámapila was undoubtedly helped in his task of keeping the 
Check by the serious danger in which the latter was 

involved in the south. The Choja king Kulottutga (1070-1118 ^ o.) 
invaded the Gaħga dominions, and during the closing years of (he 
eieventh, and possibly also in the early years of the twelfth century, 
the Chojas penetrated to the northernmost parts of Kalihga.?* 
Whether Rümapála had actually formed an alliance with the Соја 
king we do not know. The Tamil poem Kaltigattupparayi, which 
describes the Chola conquests of North Kalinga, also gives a long 
Ww of peoples who paid tributes to Kulottunga. It includes 
Magadhas. Kolottufigr also assumed the 
! between the rivet Ganges and the 
river Kaveri." Such Statements are, however, liable to 
suspicion, and be accepted as historical though it is not 
might have thought it politicto maintain 
with the Chola king by nominally acknowledging 
Ovet the disputed border land. For about this time 
was Carrying on hostilities’ against both the Eastern 
 Chšlukyas. As Ramapala’s territory was also 
these powers, he might have sought to make 
Cholas for securing support against the common 
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towards as e "of the eleventh or the 
century."* But even far more important 
than these raids was the establishment of two Karnata ruling families 
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within the boundaries of the Pala Kingdom These were the Semm 
ie West Bengal, and Nüsyadewa in МИМ or North Bihar, The 


a far more dangerous foe. Up to the end of Mabipala I's reign, at 
any rate, Mithila was included in the Pila dominions, How long 


Grant, dated 1109 A.D., which describes Govindachandra, son of 
the reigning Gahajavala king Madanapila, as “terrific in cleaving 
the frontal globes of arrays of irresistible mighty large elephants from 
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expedition against the Palas some time between A.D. 1091 and 1093 
but was defeated. Later, when the Gahadavalas were embarrassed 
by the repeated attacks of the Yamini Sultan Masud Ш (1099—1115), 
Катара]а, by way of retaliation against this outrage, invaded the 
Gahadavala dominions, but Govindachandra repulsed the Pala 
invasion,*4 

The result of the conflict during Ramapala’s reign is perhaps 
indicated by the expression dhrita-madhyadega-tanima used to des- 
cribe the political condition of Varendri (RC..III. 24). It means 
that Ramapala kept in check the growing power of Madhyadesa, 
which undoubtedly refers to the Gahadavala kingdom. This may 
perhaps be partly attributed to a diplomatic marriage. For we 
know that Govindachandra married Kumaradevi, the princess of 
Pithi, whose mother was the daughter of Mahana, the famous 
Rashtraküta chief of Anga and the maternal uncle of Ramapala. 
This marriage alliance was probably engineered by Mahana as a 
means to cement the alliance between the Palas and the Gahadavalas. 
But such political marriages can seldom check political: ambitions 
for long, and in the present case, at any rate, the alliance did not 
long survive the death of Mahana and Ramapala. 

A review of the main incidents of Ramapala's career, such as 
may be gleaned from contemporary records, reflects the highest 
credit upon his character and abilities. Beginning his life as an 
exile from his native land Varendri, and maintaining a precarious 
existence in a corner of his kingdom, Ramapala succeeded not only 
in re-establishing his sovereignty over the whole of Bengal, but also 
in extending his supremacy over Assam and Orissa. He crushed 
the power of a valiant and popular chief like Bhima and successfully 
guarded his dominions against such formidable foes as the Gangas, 
the Chalukyas, and the Gahadavalas. According to a story recorded 
by Taranatha, the Buddhist Lama of Tibet, Ramapala was engaged 
in a war with the Muhammadan Tajiks.*” The author of the Ráma- 
charita Says with legitimate pride that under Ramapala Varendri 
enjoyed peace for а long period, and no wicked person dared disturb 
her tranquillity. This was probably true in regard to the whole of his 
kingdom towards the close of his reign. 

Ramapala must have lived up to a considerably old age. Accord- 
ing to the Manahali copper-plate, (B. 66) he gave evidence of his 
valour in the battle-field even during the lifetime of his father. 
He could not, therefore, have been very young when he ascended 
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the throne after his two brothers. The Chandimau Image Inscrip- 
tion (B. 49) shows that he must have ruled at least for forty-two 
years, According to Taranatha Rāmapāla ruled for sixty-four years. 
It appears from the colophon of a manuscript (B. 50) that he ruled for 
at least 53 years, It may be safely presumed, therefore, that he lived up 
to the age of nearly seventy years. He was overwhelmed by the news 
of the death of his maternal uncle Mahana, who, with his sons and 
nephew, had proved the staunchest supporter in his great hour of 
trial. Unable to bear the sorrow, Rümapila put an end to his own 
life by drowning himself in the Ganges at Monghyr (RC. IV. vv. 8-10.) 
according to the time-honoured custom in India. Thus ended a 
great career, a worthy hero of the modern Ramayana composed by 
Sandhyakara Nandi. 


VII. The End of the Pala Rule 


The reign of Ramapala might well have been regarded by his 
contemporaries as marking the revival of the greatness of the Palas 
and inaugurating a new era of peace and prosperity. But events 
soon proved it to be but the last flickering of a lamp before its final 
extinction. 

Ramapala had at least four sons. Of these, Vittapala and 
Rajyapala played important roles during the lifetime of their father,*** 
though none of them ever ascended the throne. The two others, 
Kumarapala and Madanapala, who both ruled over the Pala king- 
dom, are not referred to in Ramacharita as having taken any part 
in the eventful reign of their father. The seniority among these 
four brothers according to age, and the reason why Kumarapala 
superseded the other brothers, and his son was succeeded by 
Madanapala, are all unknown to us. А mystery hangs over this 
period of history, andit is deepened by the concluding portion of 
RC. As the title of the book shows, the main purpose of the author 
was to describe the exploits of Ramapala (and of Rama) and this 
is clearly stated in several verses at the end of the poem.™ Yet the 
story is carried beyond the death of Ramapala for three more reigns. 
This may be explained by supposing that the author desired to bring 
the historical narrative down to his own time. But what is sur- 
prising is that while the poet dismisses in a single verse each of the 
reigns of Kumarapala and his son Gopala Ш., he devotes no less than 
thirty-six verses to the reign of Madanapala. Whether this is purely 
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out of devotion to the reigning king, or there were other motives 
also for so trnceremóniously passing over the reigns of his two 
predecessors, it is difficult to say. "That he deliberately ignored the 
importance of the two reigns "may not unreasonably be concluded 
from his statement (ту. 15) that /Madanapala's accession removed 
the dart of grief resulting from the death of Ramapala. On the 
whole, it appears not unlikely" that there were internal troubles 
during the" period immediately "following the death of Ramapila, 
and they were not over even’ whén Kumarapala ‘ascended the throne. 
Kumarapala was succeeded by his'son Gopala III. The single verse 
in RO. referring to him (IV. 12), dnd verse 17'in the Manahali ср. 
(B. 66) have led scholars to conclude that Gopala III met with an 
unnatural death even while he was an infant.*9 Mr. R. D. Banerji 
has even suggested that he was murdered by Madanapila.?! But 
though dark hints to'somé such “foul !crime тау be detected in RC., 
there is no positive evidence in support of any of these contentions. 
АП that we definitely know is that Madanapala succeeded his nephew 
Gopala TIT, and ruled for àt least 18 yeáts. 

Madanapala is the only Pala king whose date of accession is known 
with certainty! "The Valgadar Inscription (B.-64), dated in his 18th 
regnal year, also bears the date Saka year 1083, 11th Jyaishtha, corres- 

ing to 4th May, 1161. Madanapala therefore must have ascended 
the throne in AD 1144-5 and ruled at least for 18 years till 1161-2. 
, The period covered by the three reigns of Kumarapala, Gopala III, 
and Madanapila (e. 1130-1161 awl)’ saw the final collapse of the 
Pala kingdom. ^ The citcusmstances leading to this catastrophe are 
not yet fully known to us, but some of the causes operating to the 
same end, namely the disruption within "and ‘invasions from outside, 
may be described in some detail) тз! 
„` Troubles began early in the reign of Kumarapala: The Kamauli 
Plate (B. 94) tells ^us that Vaidyadeva, the great and favourite 
minister of Kamarapala, ‘obtained’ victory in a naval fight in South 
Bengal, and, being ordered by his master, put down the rebellion of 
Timgyádeva in the east. Timgyadeva was presumably the feudal 
ruler of Kamarüpa which was conquered by Ramapala. ` For Vaidya- 
deva, who put down the rebellion; became 'ruler of the country 
which included Pragjyotisha-bhukti and Kamaripa-mandala. The 
victory of Vaidyadeva, ` however, did not restore Kamaripa to the 
Palas, for within a short time, possibly after the death of Kumara 
pala, Vaidyadeva practically’ assumed independence.25 
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About the same time Eastern Bengal also must have passed 
out of the hands of the Palas, for we find an independent Varman 
dynasty ruling in Vikramapura. According to RC., a Varman ruler 
acknowledged the suzerainty of RAmapála, and sought his protection, 
but the Belava copper-plate (B. 88) leaves no doubt that Bhojavarman 
was ruling as an independent. chieftain. Vaidyadeva’s military 
campaign in South Bengal perhaps indicates renewed conflict either 
with Anantavarman Choqagañga, or. the Later Chálukyas, leading 
to the rise of the Senas, As already noted above, the Eastern 
Сайда king is said to have carried his victorious arms right ир to 
the bank of the Ganges, as far as Midnapur, some time before 
1135 лр. Helalso defeated the king of Mandira оп the . Ganges, 
and destroyed his fortified town Aramya, probably: Arambagh in 
Hooghly district : On the- other hand, the, Pala records) claim 
victory in. the campaigns in South Bengal during the. reign. of 
Kumarapala, and a somewhat obscure verse in RC. (1V: 47) seems 
to imply that Madanapala had some success in Kaliñga, or at least 
had power to defeat. the king of Kalinga if the. latter dared attack 
him. But shortly a power arose in the borderland between the 
kingdomi of the Palas and: Anantavarman, which checkmated. both 
and carried its victorious arms in the heart) of their dominions: 
These were the Senas who undoubtedly took advantage of the 
conflict between the Palas and the Eastern Gangas to establish their, 
position in South Bengal. Their task. was also facilitated by the 
invasions of the Later Chalukyas to which detailed reference will 
be made in a later chapter. It is also not altogether unlikely that 
the naval campaigns in South Bengal during the reign of Kumüra- 
pala were directed against the Senas. 

Like the Eastern Gangas and the Chalukyas in the south, 
the third hostile power, kept іл check by: Ramapala, viz, е 
Gahadavalas in the west, also took advantage of his death and the 
consequent weakness’ of the Palas to push forward their conquests. 
The Maner Plates 25 show that by 1124 А.р. they had advanced up 
to the district of Patna. It is also evident from the Lar Plates??? 
that the Gahadavala king Govindachandra. was. in, occupation of 
Monghyr in A.D. 1146. Madanapala) must have achieved some success 
in his fight with the Gahadavalas towards the end of his reign. For 
the Jaynagar Inscription (В: 67). shows that some time before his 14th 
regnal year, ie, about 1157 A.D., he had recovered Monghyr. In his 
war with the Gahadavalas, he received valuable assistance from his 
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kinsman Chandradeva, the lord of Айда, who was the son of 
Suvarnadeva and grandson of Маћһара,2 The RC. frequently 
refers to the alliance between the two, and is full of praises for 
Chandradeva.2® It is not unlikely that Chandradeva, like his grand- 
father Mahana, brought about an alliance between the Pala and 
the Gahadavala king both of whom were his near relatives. For 
' RC. says (гу. 23) that ina moment of peril, when his kingdom was 
in disorder, Madanapala made alliance with a king of godly character. 
But, for the present, this is a pure conjecture. 

Even apart from the above express reference, there are other 
indications in RC. about great troubles within the kingdom of 
Madanapala. Madanapala is said to have destroyed or dethroned 
a king named Govardhana (rv. 47). A king of this name is 
referred to in Belava copper-plate as having been defeated by 
Jatavarman, the king of East Bengal. But as Jatavarman was а 
contemporary of Divya and Vigrahapala III, it is difficult to identify 
the two Govardhanas, though this cannot be regarded as altogether 
impossible. In any case, he may be regarded as a local ruler in 
Bengal. 

But more significant is the reference to a battle on the river 
Kalindi, which is probably to be identified with the modern river 
of that name in Malda district which once flowed past or near the 
capital of Madanapala. We are told (rv. 27) that Майапараіа 
had driven back to the Kalindi the vanguard of the forces that had 
destroyed a large number of soldiers on his side. This probably 
refers to the conquest of Vijayasena who had already made himself 
master of Southern and Eastern Bengal. In his Deopara Inscription 
(C.2) he claims to have driven away the lord of Gauda, who was almost 
certainly Madanapala. The victory was not perhaps a decisive one, 
but the authority of Madanapala in North Bengal was considerably 
weakened, if not finally destroyed, by this invasion. 

It is also not unlikely that the disorder in the kingdom, or the 
battle on the Kalindi, refers to an invasion of Gauda by the 
Karnata tuler of Mithila. We have seen above that Nanyadeva 
claimed to have broken the powers of Gauda and Vahga. A king, 
described as Gaudadhvaja?9! Gangeyadeva and mentioned in а 
colophon as reigning in Tirhut in Samvat 1076, probably refers to 
his son Gahgadeva ruling in 1154 A.D." Тһе title Gauqadhvaja 
seems to indicate that he claimed some political authority in Gauda. 
Theson of Nanyadeva was almost certainly а contemporary of 
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Madanapala, and probably attacked his kingdom with some 
success. 

The internal disruption and foreign invasions, described above, 
led to the collapse of the Pala kingdom. The Manahali copper- 
plate (B. 66) shows that at least up to the eighth year of 
Madanapala, a considerable portion of North Bengal, if not the 
whole of it, was included within his kingdom. The nature and 
extent of his authority over North Bengal after that date cannot 
be determined with any degree of certainty. The Jaynagar Image 
inscription (B. 67) shows that in the 14th year of his reign he 
ruled over the Monghyr district. In view of what we know ofthe 
Senas, the Gahadavalas, and the Karnata rulers of Mithila, we may 
safely conclude that when Madanapala died, the Palas had ceased 
to exercise any sovereignty in Westetn, Southern, and Eastern 
Bengal, and in Western and Northern Bihar. In other words, the 
Pala kingdom was confined to Central and Eastern Bihar, and 
probably included a portion of Northern Bengal. Within less than 
five years of the death of Madanapala, the descendants of 
Dharmapala and Devapala, if any, were driven away even from 
this last refuge by the Senas, and the Palas passed out of history. 

Madanapala is the last king who is definitely known to have 
belonged to the great Pala dynasty. Names of some kings ending 
in pala are known from records found in Bihar, but their relation- 
ship, if any, with the Pala dynasty of Bengal has not yet been 
established. One of these is named Govindapala, who ruled in the 
Gaya district. Thecolophons of a few manuscripts and a stone 
inscription are dated in years which seem to be counted from the 
destruction of his kingdom in 1162 a.p.2 If this view be correct, 
Govindapála must have ascended the throne in or before A.D. 1158,. 
asone of the colophons refers to his fourth regnal year. In that 
case we musthold that he was а contemporary, and probably rival 
of, Madanapala. No connection between the two kings has yet been 
established, but the name-ending pala, the assumption of full 
imperial titles including ‘Lord of Gauda,’ and the reckoning of date 
from the end of his reign raise a strong presumption that he was 
the last ruler of the Imperial Pala dynasty at least in the Gaya 
region. Whether his kingdom extended much further beyond the 
district of Gaya, where his stone inscription has been found, eannot 
be determined with any degree of certainty. The assumption of 
imperial titles and the epithet ‘Lord of Gauda' may be a vain boast, 


4 


| 
: 


l! 
il 


ШҮК 
HEHH 


, 


` 


"^ 


Н ИШИН TEM 
Li ШШ ji ji E qus 2213 
P» $n [| th ih ji i! К “за 
ИЧ ШИ i 
E | idi mi ИН HH 
E 1 


ИИ ШИ 


i Hi ni Jt ТРН 


162 HISTORY OF ANCIENT BENGAL 


NAME Of KING KNOWN REIGN- APPROXIMATE YEAR 
PERIOD OF ACCESSION 
‘3. Vigrahapala П ре 26 (7) ` 960 ,, 
9. Mahtpalal .. " 48 988 ,, 
10. Nayapála + os 15 1038 ,, 
11. Vigrahapála HI e 17 1054 ,, 
12. Мамра!аП.. v. Я 1072 ,, 
13. агара П .. Ф y 1075 , 
14. Rámapála .. T 53 1077 ,, 
15. Kumürapála .. + РР 1130 ,, 
116. Gopala Ш... m a 140 ,, 
"17. Madanapála .. н 18 1144 „ 
18. Govindapála .. 4 1158 ,, 


Although the general basis of the chronology has been explained 
above, itis necessary to make a few remarks regarding the dates 
-assigned to some of the kings. 


"4. Соғліл I 


‘Dr. M. Shahidullah placed the date of Gopála's accession in 
“715 A.D., chiefly on the strength of Taranatha’s account? But his 
"whole chronological scheme is vitiated by the wrong assumption that 
:Govichandra was the last king ofthe Chandra dynasty. He ignores 
altogether the reign of Lalitachandra who, according to Taranatha, 
succeeded Govichandra and ruled for many years in peace"? Dr. 

Shahidullah put the end of Govichandra’s reign at about 700 A.D. 
"If we add the long reign of Lalitachandra, and the years of anarchy 
that followed, the commencement of Gopala’s reign may be reason- 
„ably fixed at about the middle of the eighth century. The date has 
been assumed, in round numbers, as about 750 A.D., but this should 
be regarded as only an approximate one. 

Mr. D. c. Bhattacharya? placed the accession of Gopala in 
700 A.D., mainly on the strength of Tibetan traditions, and accepted 
Taranatha’s statement that Gopala ruled for 45 years. Presumably 
“Gopala was fairly advanced in age when he was called to the throne 
ata critical time. Hence we should not assign a long reign to him 
in the absence of any positive evidence. As regards Tibetan tradi- 

“tions, Taranatha’s account agrees with the proposed date.” Besides ` 

it has already been noted above (supra p. 118) that in an almost 
-contemporary Tibetan text, Dharmapala is mentioned as a contem- 
-porary of Mu-tig Btsan-po. This certainly supports the chronology 
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adopted above, and does not favour the view that Gopala was elected 
king before 750 A.D. 


2. DHARMAPÁLA 


The defeat of Dharmapála by Govinda Ш before A.D. 805 (See 
p. 108) shows that Dharmapála must have been on the throne before, 
probably long before, that date. 


3 Goria П 


On the strength of a passage in a Pala Inscription (В. 40) it was 
held that Gopala 11 reigned for a very long period, at least a longer 
period than his predecessor. But as the same passage occurs in an 
inscription dated in the 6th year of Gopala II (B. 30), it can only be 
regarded as conventional. 

The date in a palm-leaf ms. of the Maitreya Vydkarana was read 
by мм. Н. P. Süstri as year 57 of Gopüladeva's reign."* But 
Mr. R. D. Banerji and Dr. D. R. Bhandarkar read the date, res- 
pectively, as 17 and 112 In view of these facts the long reign 
formerly assigned to Gopála II can no longer be upheld. 


4. VIGRAHAPALA H AND IH 


A manuscript of Pañcharakshā was copied in the twenty-sixth 
year of Vigrahapiála,"* who must be identified either with Vigraha- 
pala H or Vigrahapála HI; for as these two kings ruled within a 

, century, it would be unsafe to rely on palaeography and assign the 
Ms. definitely to one of them.9" For the same reason, king Vigraha- 
pala mentioned in the Kurkihár Image Ins. of year 19 (B.34-5) should 
be taken as either Vigrahapala II or Vigrahapála Ш. One of these 
kings must have, therefore, reigned for at least 26 years. Following 
previous writers, I have assumed this king to be Vigrahapila II. 


5. MAH!IPALA Í + 


The date assigned to Mahipala I is based on.the assumption 
that the Sarnath Ins., dated 1026 A.D., belongs to his reign. This 
point has.been discussed above (supra p. 135). The initial year, 
988 A.D., satisfies the astronomical data contained in a MS. written in 
the 6th year of Mahipala’s reign.*' 
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6. NAYAPALA 


The date of Nayapila is controlled by the fact that he was аз 

contemporary of the Kalachuri king Karna who ascended the throne 

lin 1041 A.D." Itis difficult to assay the exact value of the Tibetam — 
tradition?? in fixing the year of Nayapàla's accession, but the date 


suggested is in full agreement with this. 


7. RAMAPALA 


Mr. D. C. Bhattacharya made an attempt to fix the date off © 
Rümapála's death on the strength of a passage in Seka-Subhoday@s | 
Apart from the fact that this book cannot claim: any historical _ 
character, and is merely a collection of fables and legends,^? the _ 
expression recording the date (Sake yugma-venu-randhra-gate) does 

not offer any intelligible meaning. By different emendations of the ` 
. passage, Mr. Bhattacharya and Dr. N. К. Bhattasali fixed the year of 
Rümapála's death as 1042 Saka (=1120 A.p,).22 k. 
Мм. H. P. Süstri?? and Mr. R. D. Banerji2s* identified Chandra, ` 
mentioned as a friend of Madanapala in Ramacharita (iv. 16-21), ` 
with king Chandradeva who founded the Gahajavala dynasty of | 

Kanauj. They, therefore, held that as this Chandradeva died before: 

1104 A.D., Madanapala must have ascended the throne before that. 

Dr. R. G. Basak has, however, pointed out two very important' 

facts mentioned in Ramacharita about Chandra, viz., (1) that Нем 

was a mahámündalika and the ruler of Айра, and (2) that his father и 

was Suvarna. As. Dr. Basak has suggested, Suvarna is. almost 5 

certainly to be identified with the son, named Suvarna, of Mahana, К 

the ruler of Айра, and the maternal uncle of Rāmapāla. Thus 

Chandra was the nephew of Ramapala, and cousin of Madanapala. 

He probably succeeded his grandfather Mahana as ruler of Anga, 

and we know that Mahana died shortly before Ràmapiala. There ` 

is thus no valid reason for the belief that Madanapala was a 

contemporary of the Gáhadavàla king Chandradeva. 


8. GoPALA III 
The chronology ofthe successors of Rāmapāla is. usually drawn. М 


up by assigning а reign of 14 years to Gopala Ш on the basis of 
Rajibpur CP (B. 62). But, the record might as well belong to th 
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reign of Gopala II. In view of the recent discoveries about the 

weign-period of Ramap&la (53 years) and the date of accession of 
Madanapiüla, it is difficult to assign 14 years’ reign to Gopala II. 
Other grounds for assigning a short reign to Gopala Ш have been 
mentioned on p.156. So, a short reign has been assigned to Сора1а Ш 
апа Inscription B. 62 has been assigned to Gopila II. 


£7 «OUCATION Fo 
FOIE TE 


` 


ену Cert. cf Extension, en ‘ 
z; S 
SEAVICES m d 
Т E ر‎ 
шесе e 
wo non БАр 


APPENDIX II 
LAMA TARANATHA’S ACCOUNT OF BENGAL** 


The Tibetan historian Lama Taranatha was born in 1573 A. D., 
and completed his famous work ‘History of Buddhism in India’ in 
the year 1608 A.D. His main object was to give a detailed account 
ofthe Buddhist teachers, doctrines, and institutions in India during 
the different periods. He has, however, always taken care to add £ 
the names of the kings under whose patronage, or during whose 
regime, they flourished. In this way he has preserved a considerable 
amount of Buddhist traditions regarding the political history of 
India. That these traditions cannot be regardedas reliable data for 
the political history of India admits of no doubt. At the same time 
there is equally little doubt that they contain a nucleus of historical 
truths, which neither Indian literature nor Indian tradition has 
preserved for us. This fact, which will be illustrated in the following 
pages, makes it desirable to give a short summary of the political 
history of Bengal which may be gleaned from the pages of Taranatha. 

The only kingdom in the east, of which Taranatha gives the 
names of successive generations of kings, is Bhangala, i.e., Vangala, 
which may be taken to denote, in a general way, Southern and 
Eastern Bengal. 

According to Taranàtha, the Chandra dynasty ruled in Bhangala 
before the Palas, and the names ofall the kings mentioned by him 
prior to Gopàla end in chandra. 

: One of these kings was Vrikshachandra, whose descendants, 
king Vigamachandra and his son king K&machandra, ruled in the 
east during the time of Sri-Harsha (i.e., the emperor Harshavardhana) 
(p. 126). Next we hear of king Simhachandra, of the Chandra 
family (presumably the one founded by ;Vrikshachandra), who 
flourished during the reign of Sila, son of the emperor Sri-Harsha 
(p. 146). Balachandra, son of Simhachandra, being driven from 
Bhahgala (presumably by the powerful king Paüchama Simha of 
the Lichchhavi family whose kingdom extended from Tibet to 
Trilihga and Benares to the sea) ruled in Tirahuti (Z. Trihut in 
North Bihar) (pp, 146, 158), Balachandra’s son Vimalachandra, 
however, retrieved the fortunes of his family, and ruled over the 
three kingdoms Bhangala, Kamarüpa, and Tirahuti. H> married the 
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sister of king Bharthari (Bhartrihari 7) ofthe Malava royal family, 

and was succeeded by his son Govichandra about the time whem 
Dharmakirti, the famous Buddhist teacher died (p. 195). Govi- 
chandra was succeeded by Lalitachandra, his relation on the father’s- 
side, who ruled for many years in peace (p. 197).5* After referring: 
to the reigns of Govichandra and his successor Lalitachandra, both: 
of whom attained Siddhi (spiritual salvation), Táranàtha remarks : 


“Thus Lalitachandra was the last king of the Chandra family. In the five easterm 
provinces, Bhahgala, Odivisa (Orissa) and the rest, every Kshatriya, Grandee, 
Brahmana, and merchant was king in his own house (in the neighbourhood), but 
there was no king ruling over the country” (p. 197).28% 


Then follows a long account of the Buddhist teachers of the 
period. Continuing the historical narrative in the next chapter, 
Taranatha first tells us how a Tree-god begot a son on а young 
Kshatriya woman?? near Punjravardhana ; how this son became a 
devotee of the goddess Chunda ; how, directed by the goddess ina 
dream, he went to the Vihara of Arya Khasarpana, and, having 
prayed there for a kingdom, was asked to proceed towards the east 
(p.202). Then occurs the following queer story : 


“At that time the kingdom of Bhahgala had been without a king for many 
years, and people were suffering great miseries. The leaders gathered and elected! 
a king in order that the kingdom might be lawfully ruled. The elected king was, 
however, killed that very night by a strong and ugly Naga woman who assumed 
the form of a queen of an earlier king (according to some, Govichandra, according 
to others, Lalitachandra). In this way she killed every elected king. But as the 
people could not leave the kingdom without a king, they elected one every morning, 
only to see that he was killed by her during night and his dead body thrown oot 
at day-break. Some years passed in this way, the citizens being elected in turm 
as king for the day. At this time a devotee of the goddess Chundá came to a 
house, where the family was overwhelmed with grief. On enquiry he learnt that: 
next day the turn of the elected king fell on a son of that house. He, however, 
offered to take the place of the son, on receiving some money. and the joy of the 
family knew no bounds. He obtained the reward and was elected king in the 
morning. When in midnight the Nàga woman, in the form of a Какѕһа»?, 
approached towards him, he struck her with the wooden club (which he always 
carried), sacred to his tutelary deity, and she died. The people were greatly asto- 
nished to see him alive in the morning. He, thereupon, offered to take the place of ` 
Others whose turn came next to be elected as kings, and he was elected king sever 
times in course of seven days. Then, on account of his pre-eminent qualifications, , 
the people elected him as a permanent king and gave him the name Gopšla” 
pp. 293-4). í 
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This story is 2 fine illustration of historical myths. The anarchy 
“and turmoil in Bengal, due to the absence of any central political 
authority, and the election of Gopala to the throne by the voiceof 
"the people, undoubtedly form the historical background against 
"which the popular nursery-tale of a demoness devouring a king every 
night has been cleverly set. Such a story cannot be used as historical 
evidence except where, as in the present case, the kernel of historical 
fact is proved by independent evidence. By a further analysis of the 
story it may be possible to glean a few more facts about Gopala. 
According to the story, Gopala was born near Pundravardhana, 
ie. in Varendra, although he became king of Bhangala, which un- 
«doubtedly stands for Vangala. This offers a solution of what might 
«otherwise been a little riddle. For whereas in the Rdmacharita, 
Varendri is referred to as janakabhü/, (fatherland) of the Palas, the 
«contemporary inscriptions call them rulers of Vanga and Vangala 
and refer to Gauda and Уайда as separate kingdoms. Tàranátha also 
used the name of Varendra, as distinguished from Bhangala.?? It may 
thus be assumed that the birth-place of Gopala was in Varendra, but 
the throne which was offered to him was that of Vangala. 
Taranatha says that although Gopala commenced his career as 
a ruler of Bhangala, he conquered Magadha towards the close of his 
reign (p.204). In order to understand this properly we must 
consider "Taranàtha's account of the gradual growth of the Pala 
empire:under the successors of Сораја. According to Taranatha, 
¿Gopala ruled for 45 years, and was succeeded after his death by 
Devapala (p. 208), who conquered Varendra (p. 209). Devapala 
«died after a reign of 48 years, and was succeeded by his son Rasapála 
"who ruled for 12 years (p. 214). The son of the latter was 
Dharmapala, who ruled for 64 years and subjugated Kamarüpa, 
“Tirahuti, Gauda and other countries, so that his empire extended 
‘from the sea in the east to Delhi in the west, and from Jalandhara 
ain the north to the Vindhya mountains in the south (pp. 216-17). 
Taranatha’s list of successive Pala kings is obviously wrong, as 
we know from: the copper-plate grants of the Palas that the true 
‘order of succession was Gopala, his son Dharmapala, and the latter’s 
‘son Devapala, Rasapála is otherwise unknown, unless we identify 
^im with Rajyapala who is referred to as the son and heir-apparent 
"of Devapala in the Monghyr copper-plate grant of the latter. But 


ven then, according to the copper-plate d 
us ro eset pper-plate grants, he never succeede 
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As regards the conquest of these kings it is difficult to understand 
"how Сораја could conquer Magadha, while Gauda and Varendra 
were yet unsubdued. Again, the Khalimpur copper-plate clearly 
shows that Dharmapala ruled over Varendra, and it must have, there- 
fore, been conquered before the time of Devapala. 

In spite, however, of these obvious discrepancies, we must hold 
that Táranütha had access to some historical texts, now lost to us, 
and did not draw purely upon his imagination. For the election of 
Gopila, the long reign and extensive conquests of Dharmapala, and 
‘the existence of a ruler named Devapala with a long reign are known 
‘to us today only from the inscriptions of the Palas, to which 
"Táranütha had no access. Similarly his account of the Chandra 
dynasty may have some foundation of truth as will be shown 
later??? Evidently he gathered his information from certain old texts, 
.and either these were wrong in many details, or he misunderstood 
them. Апу опе of these causes, or both, might account for the 
distorted Version of the Pala history which we meet with in his book. 
]t is, therefore, unsafe to rely upon his statements except where they 
are corroborated by other evidences, though it would be wiser to have 
them in view, in so far at least as they are not unintelligible in 
themselves, nor contradicted by more positive testimony. 

Táranütha gives us some data by which we can approximately 
determine the dates of events he relates. Thus he says that Govi- 
.chandra ascended the throne about the time when the great Buddhist 
‘teacher Dharmakirti died. As Dharmakirti was a disciple of 
Dharmapala (p. 176), who was a Professor in Nalanda at the time 
when the Chinese pilgrim Hiuen Tsang visited it, Govichandra’s 
reign may be placed in the last quarter of the seventh century A.D. 
As his successor Lalitchandra ruled for many years, his death and 
the end of the Chandra dynasty may be placed about 725 A.D. Then 
followed the period of anarchy during which *Bhahgala was without 
a king for good many years’ (p. 203). If we assign twenty-five 
years to this period, the accession of Gopala may be placed about 
the middle of the eighth century А.р. This fairly agrees with the 
chronology of the Pala kings which has been derived from indepen- 
dent data. 

Itis unnecessary to dwell any further on the historical account 
of Taranatha, as we have sure epigraphic data for the later history 
of Bengal. 


APPENDIX III 


RELATIONSHIP BETWEEN. DEVAPALA AND 
VIGRAHAPALA 


Devapala was succeeded on the throne by Vigrahapala I, also 
known as Sürapála. There is а great dealof controversy regarding 
the relationship between thetwo. According to some, Vigrahapàla 
was the son, and according to others, the nephew, of Devapila.9 
The confusion is due to the peculiar way in which the genealogy is 
described in the copper-plates of Nārāyanapāla and his successors. 
The genealogy begins with Gopala, and after his son Dharmapala, 
reference is made to the latter's younger brother Vakpala. Then we 
are told that from him was born Jayapàla, whose victory over the 
enemies enabled his pirvaja or elder (brother ?) Devapala to enjoy 
the blessings of a paramount sovereignty. The next verse in the 
copper-plate of Narayanapala describes the victorious exploits of 
Jayapala, but it is omitted in subsequent records. The verse that 
follows says that “his son was Vigrahapala.” 

Now, according to the rules of syntax, a pronoun must refer to 
the nearest proper name, Accordingly, Jayapála must Бе taken as 
the son of Vakpala, and Vigrahapala, as the son of Jayapala. As 
Devapala is referred to as ‘purvaja’ or elder (brother ?) of Jayapala 
he was also regarded as a son of Vakpala. 

The discovery of the Monghyr copper-plate (B. 8) showed the 
erroneous nature of the last part of the above conclusions, for 
Devapala is therein definitely stated to be the son of Dharmapala. 

Further, it led to a difference of opinion among scholars regarding 
the genealogy of Jayapala and Vigrahapála. Some scholars, discard- 
ing the old view, held that as Devapala is described as the elder 
(brother) of Jayapala, the latter must have been a son of Dharma- 
pala. They also hold that as in all records, subsequent to the time 
of Narayanapala, the verse containing the expression this son was 
Vigrahapala' follows immediately {һе one containing reference to 
Devapala, Vigrahapala must be regarded as the son of Devapala. 
“In the Bhagalpur Grant (of Narayanapala),” says Dr. Hoernle, 
“this reference is obscured through the interpolation of an inter- 
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mediate verse in praise of Jayapàla, which makes it appear as if 
Vigrahapala were a son of Jayapala.”294 

Now, the word ‘interpolation. used by Dr. Heornle, is very 
unfortunate : for Narayanapala’s Grant offers the earliest version of 
the genealogical portion which was copied in later documents. The 
difference between the two must, therefore, be due, not to inter- 
polation in the former, but to abridgment or omission in the latter. 
As such, our conclusion must be based on the reading of the 
Bhagalpur copper-plate, (B.18) and Vigrahapála should be regarded as 
the son of Jayapála. Тһе latter, again, should be taken as the son 
of Vakpala, for *pürvaja' means an *elder, and may refer to a cousin 
as well as а brother. 

The most important argument in support of this view is, that 
otherwise it is difficult to account for the mention of Vakpala and 
Jayapala in the records of Narayanapala and subsequent kings. 
There is no reference to them in the records of either Dharmapala or 
Devapala, for whom they are said to have successfully fought. Why 
are their memories suddenly revived in the time of Narayanapala, 
and they are given credits for military victories during the reigns 
of Dharmapala and Devapala ? The most satisfactory answer to 
this question is that prowess and heroism wasintended not merely to 
soothe his own vanity, but perhaps also as a diplomatic move, by 
way of reminding the people, that although he could not claim a. 
direct descent from the renowned emperors Dharmapala and Deva- 
pala, he could claim a share in their glory through his ancestors. 


APPENDIX IV 


KING RAJYAPALA OF THE KAMBOJA FAMILY 


There isa sharp difference of opinion among scholars regarding 
the identity of king Rajyapala of the Irdà copper-plate (B. 92) and 
the well-known Pala king of that name. Mr. N. G. Majumdar, who 
edited the Irda Plate regarded it as quite unlikely that the two 
Rajyapalas were identical,"5 but subsequently changed his opinion, 
and held the identity as almost certain.?9 Mr. J. C. Ghosh upheld 
the identity and suggested the reading *Kamboja-Dhangv-atiparah" 
for *Kamboja-vainéa-tilakah,*" thus doing away altogether with the 
Kamboja origin of the family. But this reading is very doubtful 
and has been justly questioned. Dr. D. C. Sircar also upholds the 
identification,??? А 

But although the presumption about the identity is certainly a 
reasonable one, the evidence in favour of it cannot be regarded as 
convincing or conclusive. There is a great deal of force in the 
argument of Dr. H. C. Ray who rejects the identity.301 

The chief argument against the proposed identity is the Kamboja 
lineage of Rajyapala of the Irda copper-plate. But, as Dr. D. C. 
Sircar points out, instances are not wanting where even kings of 
well-known dynasties are described as belonging to other families, 
probably on account of their mother's lineage. Thus a Pallava king 
is described as ‘Kaikeya-vainé-odbhava20 and a Chola king as 
*Kadamba-kula-nandana.* In the latter case, at least, we have 
reasons to believe that the mother of the Chola king belonged to 
Кајатђа or Kadamba dynasty. 

Besides, We should remember that the Palas had no uniform 
tradition about their lineage, and none of their records, up to the 
time of Rajyapala, refers in any way to the dynasty to which they 
belonged. If, therefore, we suppose that Rajyapala’s mother belonged 
to Kamboja family, we can easily explain the epithet Kamboja-vamáa- 
tilakah (the ornament of the Kamboja family) applied to Rajyapala 
in the Irdà copper-plate. It would then follow that the Pala king 
Gopala II, who succeeded Rajyapala on the paternal throne, had a 
rival in his brother Narayanapala II, who carved out an independent 
kingdom for himself. The Bangarh Pillar Inscription (B. 93) 
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refers to the ruler of а Gauda king of Kamboja lineage, and on 
palaeographic consideration it has to be referred to the tenth 
century A.D. Until the discovery of Irdà copper-plate, the Bangarh 
Inscription was interpreted to refer to an invasion of Northern 
Bengal by the Kāmboja tribe. It is more reasonable to hold now, 
on the basis of these two inscriptions, that Narayanapala II and 
Nayapala (and probably their successors) ruled over both Radha 
(irda Plate) and Varendra (Bangarh Ins) i, Northern and 
Western Bengal. Varendra, or at least a part of it, was in the 
possession of Gopala П up to the sixth year of his reign (B. 30), 
and must have been conquered by Nārāyaņapāla II after that. 
Different views have been entertained regarding the original home 
of the Kambojas. The Kamboja is the name of a well-known tribe 
living from time immemorial in North-western Frontier. It is 


. reasonable to hold that the Kambojas of Bengal belonged to this 


tribe.2 Evidently the great distance of these Kambojas from Bengal 
has induced scholars to look for Kambojas nearer that province. 
R. P. Chanda took Kamboja to mean Tibet, and regarded the 
Kamboja invader as coming from that or the neighbouring hilly 
region.°5 The late Tibetan chronicle Pág Sam Jon Zang locates a 
country called Kam-po-tsa (Kamboja) in the Upper and Eastern 
Lushai Hill tracts lying between Burma and Bengal, and Dr. H. C. 
Ray is inclined to the view that the Kambojas came to Bengal from 
this eastern region. 208 

On the other hand, N. Vasu identified Kamboja with Cambay 
in the Bombay Presidency * and J. C. Ghosh supported this view.??* 
Dr. B. R. Chatterji hints at the possibility of the Kamboja invaders 
coming from Kàmbojadesa, modern Cambodia in Indo-China. 


— ea 
`". 
k кш. ма къ. OBI Gata 
` taqe ++ 
"к 1 
М P Gian cm diat зит, жи ñ. N. Ming he {йе dme = == 
ce Fee еф + h am ге вн. 
` - 


M MÀ m 
i н А у рч LLLI 
с ae ¿ata o Ж 
a Ld 


| 
\ 
| 
| 
| 


j: 
| 
| 


| Е 
| 
{ 
d 
{+ 
| 
z 
5 
í 
{ 


š; 
| 
| 

| 
! 
| 
| 


та гл e Lad 


Moe — Mureti c o % 

SO - wu v h. heri Gp dme ЕЙ“ 
wa NL 

"ap a Ho 

* w. w eld 2 КӨ 
"he + = 

w... m 
Lodi Q W с = MO 


c — 

= шшш oc = 

9 ue е mare € he Pudet 4 $e ИШ oe 

e e waa f as Ra A ELLEN W Che 
= ba. ru r bg t... v ent se denn v. ФИЙ m He 
p""—— Smee” ñ, “Йй RR l oe 


—Á  - v a a À * ш s - 
LLL е еш deme e оет om ы 
t = ei Өш — سی‎ MÀ 

w... 
ue iem Өш 6860 
€ mee cente w РЕ 
LEN dnd PE sl ا‎ 
pL to 9 LL 


се. 

® e he cone e неа най he нй f Сое lad 
nmi N sk... 
k i. uk merme tet h. l. оно Мо Rane hee iha ee 
eme ins e В a v... Anie a e UE r... чн нн 


‘me 
® lb tae w. uiv A n. h. INANE > жө "h. j. 
Banana. so Waw w h. dem h... Н 
TALIS V... 

L 

scars csi, s еннан ирен Смее vnd «iue Boite 
m RO DE dd 


176 HISTORY OF ANCIENT BENGAL 


raja was a further episode in the Ràshtraküja-Gauda rivalry by which 
Dharmapala not only avenged his former defeat by Dhruva, but also cleared 
the way for his further conquests by eliminating the only power that stood 
between him and the empire. As to Indraéyudha, we do not know anything 
beyond what has been stated in Harivat$a, not even whether he was king of 
Kanauj, or was related іп апу way to Chakràyudha who was placed on the 
throne of Kanauj by Dharmapala as his protégé and vassal. 

39 Kielhorn identified Gokarna with a place of that name in the North Kanara 

district of the Bombay Presidency which is even now a place of pilgrimage 
frequented by Hindu devotees from all parts of India (ТА. 1892, p. 257, f.n. 56). 
This identification implies a victorious march of Dharmapala across the 
Bombay Presidency, right through the dominions of the powerful Ràshtrakütas, 
and it is difficult to accept it without more positive evidence. А more probable 
identification is that with Gokarna in Nepal, on the bank of the Bagmati, 
about two miles above and north-east of Pasupati. (S. Levi, Le Nepal, 1I. 83.) 
This identification is strengthened by the tradition preserved in the Svayambhu 
Purana, that Dharmapala, ruler of Gauda, occupied the throne of Nepāla.. 
Curiously enough, the same Svayambhu Purana refers to Gangasagara and 
places itin or near Kapilavastu. It has been plausibly suggested that Gokarna 
and *Gangasametambudhi' of the Monghyr copper-plate refer to the two places 
in Nepal, and that verse 7 of Monghyr copper-plate refers to a campaign of 
Dharmapala along the foot of the Himalayas (IC. IV. 266). In support of this 
itmay be pointed out that the confluence of the Ganges and thesea was situated 
in Bengal itself, and it was too near home to deserve special mention, either as 
a place of pilgrimage visited by the followers of Dharmapala, or as a landmark 
in his victorious campaign. On the whole, it would be better, in the present 
state of our knowledge, to regard Gokarna as situated in Nepal, and leave the 
Other question undecided. 

It may be mentioned here that a place named .Gokarna with a temple is 
referred to in an inscription in the Pudukottai State (Economic Conditions in 
Southern India by A. Appadorai, Vol. r, p.21). In the light of what has been 
said later about the military campaigns of Devapàla in the South Indian 
peninsula, the location of Gokarna, conquered by Dharmapala, in the 
Pudukottai State is worth consideration. 

*' Although the general purport and implication of this verse are clear, its exact 
meaning is somewhat obscure on account of the defective construction of the 
last line. The emendation of “‘dattah $ri-kanyakubjas-" into “dattaśrīh kanya- 
kubjas-" (GL. 14, f.n. 12) would give the meaning suggested in the text. The 
expression 'sya-bhishek-odakumbhah , however, implies that Dharmapála's ow 
coronation (as emperor) also probably took place before Chaktāyudha was 
placed on the throne of Kanyakubja. Kielhorn suggests in a footnote that the 
word ‘dattah’ in the verse, as it stands, “indicates that Dharmapala had been 


requested to permit the installation of the king of Kanyakubja” (EI.IV. 252, 
fà. 3). 


41 TK. 216-17, 230. 
** Gackwad Oriental Series edition, pp. 4-6. 
43 See supra p. 7. 


“4 For the location and an account of the kingdom of Kira, cf. LH Q.1X. 1147. 7 
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** Cf. the Lakkhàmandal prasasti (EJ. I. 10). 1 

+ Cf. Mark. Collins, The Geographical data of the Raghuvamáa and DaSa-kumara- 
charita (Leipzig, 1907), pp. 28, 37 ff. 

“ RA. 57 ; EI. XXIII. 217. The date of Govinda III'S northern expedition has 
been fully discussed in App. 1, dealing with Pàla chronology. 

4 Süpra p. 103. 

+ GP. 8, 30. Dr. Н. C. Ray's view that Màlava was at this time “under the 
strong grip of the Pratiháras" (DHNI. П. 845), is disproved, among other 
grounds, by the fact that Nàgabhata is said to have seized by a sudden attack 
the hill-fort of the king of M@lava (EI. XVIII. 108). This shows that the 
Pratihàras had lost hold of Màlava. The known facts, therefore, support the 
view, that after the Pratihàra king Vatsaràja was defeated by Dhruva, Màlava 
acknowledged the suzerainty of Dharmapala, but later, when Govinda III 
invaded Northern India, it became а vassal State of the Rüshtraküfas. 
Cf. D. C. Ganguly, Paramaras, p. 18. 

* GP, 38-39. 

5! The struggle between Dharmapala and Nàgabhata II has been discussed at 
length with full references to authorities in GP. 40-44. The views stated there 
form the basis of the account in thetext. Mr. N. N. Das Gupta has offered a 
different construction of the whole history (JBORS.XII.361 ff). His theory that 
Dharmapala was defeated by Govinda III shortly before his encounter with 
Nagabhata would no doubt explain the advance of Nàgabhata П right up to 
Monghyr, but there does not appear to be sufficient reason to accept this view. 

5® ET, XVIII. 108, verse 9. 

53 ET, XVIII. 98, verse 24. 

5* ET, ІХ. 7, verse 9. 

55 EJ. XV. 14, verse 14. 

5 GP, 42-3 ; RA. 66 ; TK. 231. 

57 Nesarika Grant of Govinda III. JAS. L. XXII (1956), p. 133. 

EL XXXIV. 123. Also cf. JBO RS. ХП. 362-3. 
58 This is the interpretation of D. C. Sircar. EJ. XXXIV. pp. 137, 139. 


PSS Sik. r sS to whom (Govinda Ш).......... those (kings) Dharma and 
Chakrayudha surrendered of themselves" (Sanjàn Plates of Amoghavarsha I, 
1.23. EI. XVIII. 253. Also cf. RA. 66 ; TK. 232). 

% This view is held by Dr. R. S. Tripathi who also places the victories of 
Nagabhata II against Dharmapala and Chakrayudha after his own defeat at 
the hands of Govinda Ш (ТК. 232-33). In view of the decisive defeat in- 
flicted upon Nagabhata П by Govinda Ш, this sequence of events does not 
appear to be reasonable. The only evidence in favour of the theory that 
Nagabhata II transferred his capital to Kanauj is a statement in the Prabha- 
vaka-charita that king Nàgàvaloka of Kanyakubja, the grandfather of Bhoja, 
died in 890 v.s. This Nagavaloka is probably Nagabhata II, but the statement 
about the capital may have been due to the fact that Kanauj was long known 
as the famous capital of the Pratiharas at the time when the book was com- 
posed. IfNagabhata really transferred his capital to Kanauj, it was very likely 
"towards the close of his reign (c. 830 A. D.), after Dharmapala had died and his 
son and successor Devapala had enjoyed the position of supreme ruler of 


12 
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Northern India for a fairly long period, as is claimed in his records. But the 
date of the death of Nagabhata II, viz., 890 v. s. (=833 A.D.) is very doubtful 
as the earliest known date of his grandson Bhoja, is 836 A.D., i.e., only three 
years later. The authenticity of the passage in Prabhavaka-charita may, there- 
fore, be justly doubted, Dasaratha Sarmé also holds this view (IHQ XX. 75). 

s1 EL. IX. 200. 

sa Khalimpur copper-plate, v. 13(B.2). Theword ‘gopa’ translated as *cowherd" 
may also mean “village superintendents’ (IC. V. 433). 

• Ibid. 

s4 Cf, Pathari Pillar Inscription, ET. IX. 248 ff. The date of this inscription has. 
been read as Samvat 917. The figure for hündred is not quite clear on the 
published facsimile, but the reading has been accepted by all scholars. Now 
the accession of Devapala, son of Rannadevi and Dharmapala, is generally 
assigned to c. 810 or 815 A.D. Unless Devapala was a minor, of which there is 
no evidence, he must have been born some time before 795 A.D., and 
his mother’s birth cannot be placed later than 780 A.D. Her father Parabala, 
therefore, must have been born about 760 A.D., and was therefore more than 
hundred years old when the Pathari Inscription was engraved. Even if we 
assume that Devapala was а, child at the time of accession, we have to believe 
that Dharmapala married, at a fairly advanced age, a young girl of twenty or 
thereabouts, and that his father-in-law survived him for nearly half a century. 
These may not be impossible, but are certainly very unusual. On the whole, 
the identity of Dharmapàla's father-in-law and the king Parabala of the Pathàri 
Inscription must be regarded as doubtful (cf. RA. 55, f.n. 19). 


ss The late Dr. Fleet proposed to identify him with Govinda Ш (BG. 1, Part п, 
p. 394), but he is not known to have any biruda like Parabala. 

ss Tar., p. 217. According to other traditions, however, Devapàla is regarded. 
as its founder (Cordier-Catalogue, ТЇЇ. 321-22). 

The reference to the Vihara as Srimad-VikramaSila-deva-mahavihara (Mitra- 
Nepal, 229) shows that Vikramaéila was another name or biruda of Dharmapala 
(or Devapala) who founded it, For an account of the monastery, cf. JASB. 
N.S. V (1909), p. 1. 

*! P. 157. 

% p. 206. 

э For an account of these е: i "vu А 
E xcavations cf. ASM. No. 55 (Paharpur—K. N 

ЫА in Wy 

71 Buston, pp. 156 ff. 


7? In the Kamauli Grant of Vaidyadeva (EI. IT. 348), the village granted is said to 
be situated in Kamaripa-mandala and Pragiyotisha-bhukti. This shows that 
Kámarüpa was regarded as a smaller unit within Prágjyotisha which necessarily 
included a larger area. Itis, however, generally accepted that the same country 
жапды ENS in ancient times and as Kāmarūpa in mediaeval 

7? For the contemporary history of Assam, cf. DHNI. I. 241 ff 

та Tar., p. 197. чё 


75 Chaurasi copper-plate. JBORS. XIV. 292 ff. е 
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те The chronology of the Kara kings is involved in difficulties. For the view 
adopted in the text, cf. Orissa by R. D. Banerji, Vol. 1, Ch. xt ; JAHRS. X. 56. 
According to Vinayak Misra, the Kara dynasty came to an end about 794 A.D. 
with the reign of Dandimahadevi (Orissa under the Bhauma Kings, 71). 

™ НС. Ch. v. 


18 A territorial unit called Hüna-mandala in Malwa is referred to in an inscription 
of the Paramüra king Vakpatiraja (EJ. XXIII. 102). Both -Vākpati and 
Sindhuràja are said to have defeated the Hünas. Thus there was probably also 

. а Hüna principality in Malwa. 

*° TK. 240. 

° GP, 45-46. TK. 236-37. 

81 GP. 48 ; TK. 237-38. 

** GP, 48-50 ; TK, 242-43. 

53 GP, 49-50 ; TK. 240-41. 

*! It may be surmised that in his fight against Bhoja, Devapála was helped by 
the Chandellas of Khajuraho. There is a tradition that the founder of 
this dynasty supplanted the Pratihàras (V. А. Smith, Early History of India, 
3rd ed., р. 390). This statement has not been believed by the historians. But 
if we remember that Bhoja was ruling over Kálaijara-mandala in 836 A.D. 
(which might well have included Khajuraho about 53 miles from Kaladjara), 
that he was defeated by Devapala about 840 A.D., and that since then the 
Chandellas were in continuous occupation of Khajuraho and the neighbour- 
hood (even though they had later to acknowledge the suzerainty of the Prati- 
hàras), it would not be unreasonable to hold that the Chandellas had 
helped Devapala in his fight against Bhoja, and were rewarded, after the latter’s 
defeat, with the sovereignty of the territory near Khajuraho, perhaps under the 
suzerainty of Devapala. Vakpati, the second king in the traditional genealo- 
gical list of the Chandellas, is said to have made the Vindhyas his pleasure- 
mound (Khajuraho Ins. V. 13, EI. I. 126) and Vakpati’s son Vijaya is said to 
have, like Rama, in his warlike expeditions reached even the southernmost 
point of India, presumably for the benefit of an ally, as the epithet ‘sih! id- 
upakr iti-daksha’ shows (Khajuraho Ins. V. 20, EI. I. 142). Now Devapala 
also claims to have reached the Vindhya region and, as we shall see, there are 
reasons to believe that he sent an expedition to the extreme south. It may 
be presumed, therefore, that the earlier Chandella kings were allies of Devapala. 
This strengthens the view that they might have ousted Bhoja from Kala jara 
with the help of the Pàla king. 

Dr. H. C. Ray thinks that the Chandella kings referred to above were 
feudatory chiefs, perhaps of Bhoja (DHNI. 670-671). Of this there is no 
definite evidence, though it is the general view (GP. 55). As Dhahga ascended 
the throne about 954 A. D., Vakpati and Vijaya, who were removed respectively 
five and four generations from him, may be regarded as contemporaries of 
Devapala. ы 

85 BI. 205. а ! 

59 Devapala's success must have been facilitated by the internal discords in the 
Ràshtraküta kingdom. For details cf. RA. 73-77. Dr. Altekar is wrong in his 
statement that the Pala records claim that Nàr&yanapála had defeated a 
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Dravida king (Ibid. p-77). The claim is really made on behalf of Devapala. 
Dr. Altekar’s identification of the Dravida king with Amoghavarsha seems, 
however, to be quite reasonable, though his view about the struggle between 
the Palas and the Ráshtrakütas, based on the wrong assumption, is open to 
doubt. 
ава K.AN, Sastri, The Pandyan Kingdom, p. 58. 
$1 This hypothesis of Devapàla's military expedition to the extreme south of 
India is based on Dr. H. C. Raychaudhuri's very interesting paper “Тһе Pūrva- 
ràja of the Velvikkudi Grant” (Dr. S. Krishnaswami Aiyangar Commemoration 
Volume, 1936, pp. 197 ff). Cf. also supra f. n. 39. K. A.N. Sastri opposes 
this view (India Antiqua, pp. 254-55). Cf. also K. A. N. Sastri’s History of 
South India, p. 154 ' 

88 Cf. f. n. 84 above. 

$9 The Nalanda Copper-plate is dated in the 39th or 35th Year ( B. 5). 

° Ibid. 

91 Cf, E. & D. I. 5, 25; S. Н. Hodivala, Studies in Indo- Muslim History, pp. 4-6. 
For an explanation why the Pala Kingdom is referred to as Ruhmi or Rahma, 
cf. IHQ. XVI. 232 ff. ? 

эз According to this verse, Dharmapala, after his digvijaya, removed the sorrows 
of the conquered kings by presenting them excellent rewards and. permitted 
them to return to their own kingdoms. 

эз Published in Gaekwad Oriental Series. 

34 Ibid. p. 2. 

35 Published in Gaekwad Series. З : 

зв Cf. r. 110 (p. 10) ; Introductory verses to Chs. уш (p. 63) and vi (р. 47); 
concluding verses of Chs. x (pt 91), xt (p. 102), xxv1 (р. 234), vi (p. 52), and 
xvm (p. 253). 

эт Introduction to Ramacharita, pp. xx-xxu. That Vikrama$ila was possibly 
a biruda of Dharmapala or Devapala rests on some positive evidence, 
presumably unknown to the editor (supra, f. n. 66). But the patron of 
the poet is also called Prithvipàla in the concluding verse of Canto 2, and 
Prithivipàla in the last verse of Canto 10 (мз. C) or 18 (ms. A). This may be 
anothernameofHàravarsha. In that case.he must be different from Devapála. 

35 Bharatayarsha, Sravana, 1340, pp. 247 ff. 

°9 Introduction to Ramacharita. 

100 This lower limit is furnished by the date of Soddhala who was a contemporary. 
of both Chhittarája and Mummuniràja, rulers of Konkana, whose known 
dates are respectively 1026 A.D. and 1060 д.р. (Introduction to Udaya- 
sundarikatha, p. 1). The editor of Ramacharita places Abhinanda and 
Haravarsha before 900 A.D. on the ground “that Soddhala in his chronology 
of famous poets of ancient India beginning from Valmiki down to his own time 
places Abhinanda before Ràjasekhara" (pp. xx-xx1). 

101 Francke, Antiquities of Tibet. Part m, p. 87. Dr. L. Petech, Study оп the 
Chronicles of Ladakh. IHQ. XV. 65. 

1% Е, W, Thomas, Tibetan Literary Texts and Documents concerning Chinese 
Turkestan, p. 270. 

108 Jpid. 272-78. 

104 JRAS, 1969, Part r, pp. 29, 33. 
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10 Francke, op. cit., 89-90. Francke assigns to Ral-pa-can the date 804-16 A.D., 
but Dr. Petech (op. cit. 81) gives the date 817-836 A.D. 

108 The alleged victories of Khri-srong-lde-btsan (755-97), for instance, fit in well 
with what we know of the political condition in Bengal about the middle of the 
eighth century A.D., and might have played no inconsiderable part in placing a 
Buddhist ruler on its throne. The specific mention of Dharmapéla’s sub- 
mission to this Tibetan ruler or his son is of special interest. Whatever we 
might think of the Tibetan claim, a conflict between Dharmapala and the 
Tibetan ruler is not an improbable one and might explain the former's defeat 
by Nagabhata II. In this connection we might recall the tradition that 
Dharmapala occupied the throne of Nepāla which, we know, was under the 
political subjection of Tibet during the greater part of the seventh and eighth 
centuries A.D. The expedition of Dharmapala to Kedara and Nepāla may 
also have some connection wih Tibetan aggression. The alleged conquests 
of Ral-pa-can (817-836) might explain the weakness of the Pala kingdom under 
Devapala which enabled Bhoja to conquer Kanauj some time before 836 A.D. 
The advance of the Tibetans up to the mouth of the Ganges would account for 
the sudden collapse of the Pala kingdom under Nàrayanapàla, if we could push 
forward the dates of the incident by two decades, which is not very unreason- 
able in view of the proved inaccuracies in the chronology of the Tibetan 
chronicles. Lastly, the usurpation of a part of the Pala kingdom by Kamboja 
chiefs in the tenth century A.D. may be ultimately traceable to the Tibetan 
expeditions, for Kamboja was an Indian name for Tibet (cf. App. ту). But 
all these are mere conjectures and speculations for the present, and undue 
stress should not be laid on them till corroborative evidence is forthcoming. 

107 This view finds support in the story of Yilvaraja Haravarsha referred to supra 
p. 117, if he is regarded as the son of Devapala, and we accept his association 
with the Rashtrakiita kingdom in Central India as suggested by Dr. D. С. 
Ganguly. ` 

108 N. Vasu regarded Éürapšla as the son of Devapala (ИЛ. 216), but the identity 
of Sarapala and Vigrahapála is upheld by all scholars (GL. 82, f. n. ; ВІ. 217). 

19? Cf. Ins. B. 18, v..17. A 

110 Jbid. v.9. According to Epic and Purānik traditions, Haihaya was a great- 
grandson of Yadu. His descendants, called Haihayas, were divided into many 
groups. Butthemost important line, during the historical period, that claimed 
to belong to this family, was the Kalachuri. There were two branches of 
Kalachuris ruling in Northern India at the time when Vigrahapala ruled, viz., 
those of Gorakhpur and Dahala (or Tripuri) The queen of Vigrahapéla 
presumably belonged to one of these families. - 

111 References and authorities for the statements about the Ràshtrakütas will 
be found in RA. 75-78. x 

11? Orissa, 193-95. 342 

113 References and authorities for the statements about the Gurjara-Pratihàras 
will be found in GP. 50 ff. È 

715 y, 9, EI. VII. 89. 

115 HCIP. IV. 87-8. Some place the reign of Kokkalla I between 840 and 885 A.D. 
(HQ. ХҮП. 117 ff). 
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116 Bilhari Ins. v. 17, EI. T. 256, 264 ; Benares CP. V. 7, El. 1. 306 ; Amoda Plates. 
EI. XIX. 75 ff ; Bhoja has been identified by some scholars with Bhoja II, and 
by others with Bhoja I, but the former view appears to be untenable (THQ. 
XIII. 482 f). Cf. also GP. 52 f.n.4 ; DHNI. II. 754 ; TK. 255-56 ; THQ. XVII. 
117 ff. 

11? Chatsu Ins. у. 23. EI. ХИ. 15. 

218 The revolt of the Gurjara branch, the constant struggle with the Eastern 
Chalukyas, and above all the pacific disposition of Amoghavarsha may explain 
the absence of active hostility between him and Bhoja. Cf. КА. 77. 

119 Cf, PB. 64 ; ASI., 1923-4, p. 102. ; 

120 Memoir, ASI. No. 55, p. 75. 

1204 An inscription dated in the 15th regnal year of Mahendrapala is engraved 
on a stone image of Sürya found at Mahisantosh in West Dinajpur district. 
EI. XXXVI pp. 204-8. 

12 Tejpur Ins., Gupta Sarvat 510. JBORS. WI. 511. 

12? Haiyungthal СР. Küm-Sas. 50. 

123 Tejpur Pl. vv. 11-16. Kam-Sas. 60-61. 
124 JAHRS. X. 14. 

12 РНМІ. ЇЇ. 760-61. 

1% TK. 254 ff. 

12” Deoli. ср. v. 13. EI. V. 193. 

128 Pithapuram Ins. v. 11. EI. IV. 40, 48. 


1m Cf. B. 40, v.8. Tuhga is usually identified with Jagattuhga, son of the 
Rashtrakita king Krishna П, who died about 914 A.D. (JASB. 1892, Part 1, 
p. 80). Jagattuhga predeceased his father and never ascended the throne. 
His son Indra IIL succeeded Krishna П. Tuhga may be regarded as an 
abbreviated form of Jagattuhga who was a contemporary of Narayapapala, 
: father of Rajyapela. But the proposed identification, though very probable, 
cannot be regarded as certain. For we must remember that there were other 
Rashtrakata branches, e. g., the onerulingin Gujarat. В. D. Banerji is inclined 
(BI. 226) to identify Tuhga with Tuhgadharmávaloka whose inscription 
was found at Bodh-Gaya (R. L. Mitra, Buddha-Gaya, p. 166, pl.xt). N. 
Vasu identified Tu ñga with Krishna II himself who had the epithet Subhatunga 
(WIT, 128). 

180 See р, 163. 

Dd. See List of Inscriptions (B. 21-31). 

» Khajuraho Ins. No. п, verse 23 ; No, rv, verse 46 (EI. I. 126, 132, 145). 
* Bilhari Ins. v. 24 (EI. I. 256, 265). 

134 Goharwa cp. v. 8 (EI. XI. 142). 

SEE TT 3 THO .. XVI. 225 fp. 

136 Bilhari Ins. v. 62 (EI. I 260, 268). 

15? For theories of Kamboja conquest, cf. GR. 37 ; BI. 231. 


1% The Palas employed mercenary forces, and certainly recruited horses from 
Kamboja (Ins. B. 8, v. 13). Mr, N. G. Majumdar has very rightly observed 
that if horses could be brought into Bengal from the north-western frontier 
of India during the Pala period, it is not unreasonable to suppose that for trade 
and other purposes some adventurers could also have found their way into tbat 
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province" (EI. XXII. 153). Mercenary soldiers (specially cavalry) might have 
been recruited from the Kambojas and some of them might have been 
influential chiefs. It has been suggested also that the Kümbojas might 
have come to Bengal with the Pratihàras when they conquered part of this 
province (DHNI. L. 311; IHQ. XV. 511). 

139 The word read as ‘raru’ in GL. 95, is really ‘maru’ (desert). Cf. EI. XIV. 326. 

1:0 The view was first put forward by A.K. Maitreya (GL. 100. f.n.) and 
accepted by R. D. Banerji (BI. 239). 

14! The same verse is applied to Vigrahapàla Ш (v. 14 of Ins. B. 50), but it was 
regarded as an error on the part of the composer. But as it occurs in a record 
of Gopala II (B. 30 verse 10), an earlier king, the verse must have been current 
before the time of Vigrahapala П. 

11? The editors of the Chittagong Plate have fixed its date, on paleographic grounds, 
between 750-850 A.D. But although the general character of the alphabets 
would favour such an assumption, certain letters (notably kA,s, and n) have 
decidedly later forms. 

143 The history of this dynasty is discussed separately in Ch. vi, where full 
references are given. 

144 ET, XXII, 152. 

145 The attribution of the Baghaura Image Ins. to Mahipala I is not accepted 
byall. Dr. D.C. Ganguly takes the king to be the Pratihara king Mahipàla, 
son of Mahendrapala (1HQ. XVI. 179 ff). Dr. H. C. Ray opposes this view 
(Ibid. 631 #.), and holds it as probable that Маһтраіа of the Baghaura Image 
Ins. refers to the first Pala king of the name. It may be admitted that the 
available evidence is not sufficient to lead to a definite conclusion, and it is 
not beyond the range of possibility that Mahipala of the Baghaura Image Ins. 
may be either the Pratihara king Mahipála, or a local ruler ofSamatata. The 
view propounded in the text is, however, held by most of the scholars, and 
appears to be more probable than any other hypothesis. 

346 For the account of the Chola expedition, cf. K.A. Nilakanta Sastri, The Cholas, 
247 ff. 

147 This is thetranslation of Prof. Sastri (Colas, 249, as amended in THQ. хш. 
151-52) which differs to some extent from that of Hultzsch (EI. IX. 233) in 
respect of the passage concerning Mahipala. It may be noted that Hultzsch’s 
translation “Uttiraladam, as rich in pearls as the ocean,” or an alternative 
translation, “close to the sea yielding pearls” (JRAS. 1937, p. 89), is more 
acceptable than that of Sastri, for the region is not on the sea-coast, as the 
latter would imply. As regards Mahipàla, there is some controversy as to 
whether it refers to the Pala king Mahipala, I, or is only a common noun 
meaning ‘king’ and has reference to a ruler of the Orissa (Odda) country (JRAS. 
1935, pp. 661-66 ; 1937, pp. 79-90). But most scholars accept the view of 
Kielhorn that Mahipala, referred to in the Chola inscription, is the first Pala 
ruler of that name (JHQ. XIII. 149). Prof. S. К. Aiyangar holds that Mahipála 
refers to king of Orissa, even if it is taken as a personal name (JRAS. 1937, 
pp. 79-90). 

148 Prof. Aiyangar’s view that Vahgala was а general name of Bengal and not 
a part of it (JRAS. 1937, p. 82) is unacceptable in view of the specific mention 
of Uttara-Radhà and Dakshina-Radha, and specially as we know that the 
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name Vahgàla was used about this time to denote only a part of Bengal. It 
is not, however, identical with Vahga division of Bengal, as Prof. Aiyangar 
assumes (Ibid). 

14 Colas, 248. 251. 

1% But cf. JRAS. 1937, p. 84. 

151 Colas, 247. This is also the view of Prof. Aiyangar (JRAS. 1937, p. 85). 

2182 Colas, 251-52, The reference to Sahgu would, of course, be omitted now 
in view of the amended translation proposed by Sastrt(/HQ. XIII. 151-52) 
and quoted above. j 

14! This is the translation of Hultzsch (ЕГ. IX. 233) and that given by Sāstrī in 
Colas (p. 252). But Śāstri has now substituted it by ‘frighten’ (HQ. ХШ. 
151-152). But even this does not support Sastri’s contention that Mahipala 
was captured. 

1*4 For an account of the monuments referred to in the Ins. cf. JASB. N. S. XV. 


191. 

185 Cf. РВ. 76 ; ВІ. 257. 

1% One historical evidence is usually cited against the conclusion that Mahipüla's 
authority extended up to Benares in the year 1026 А.р. The colophon of 
a Nepal Ms. of the Ramayana refers to the Maharajadhiraja Punyavaloka 
Somavaméodbhava Gaudadhvaja (probably an error for Garuda-dhvaja) 
Srimad-Gahgeyadeva as ruling in Tirabhukti (Northern Bihar) in Sarivvat 
1076. Some scholars identify this Gangeyadeva with the famous Kalachuri 
king of this name, and hold that his conquests extended up to North Bihar in 
1019 A.D. (у. 5.1076). As the Kalachuri records also claim that Gángeyadeva 
defeated the ruler of Aüga, the two events are naturally connected, and it is 
generally concluded that Gaigeyadeva defeated Mahipàla and conquered 
North Bihar some time before 1019 A.D. As such it is also difficult to believe 
that Mahipala’s conquest extended up to Benares in 1026 А.р. It is not 
generally recognised that the above view also goes counter to the evidence of 
the Imadpur (Muzaffarpur district) bronze figure inscriptions of Mahipala I 
(B. 44) dated in the year 48. For the 48th regnal year of Mahipala could ` 
hardly be placed before 1019 a. p., when North Bihar is supposed to have 
been under Сайзеуайеуа. 

As a matter of fact, the identification of the Gangeyadeva of the Nepal 
manuscript with the Kalachuri king of that name is open to serious objections, 
and we cannot build any hypothesis on this basis without further corroborative 
evidence. This point has been thoroughly discussed by me in ГНО. VII. 681, 
where I have attempted to show that the date 1076 is to be referred to Saka era 
EM A.D.) when Gahgadeva, the successor of Nànyadeva, ruled in North 

18? The Gurgi Ins. of Prabodhasiva seems to refer to a conflict between the Gauda 
king and Kokkalladeva II, the father of Gàhgeya. But ss definite sense can 
гече i on account of the damaged state of the inscription (EI. XXII. 

188 Goharwa ср. EI. XI. 143, v. 17. 


389 The identification of Gang with Gangeyadeya is ou 
ч 5 very probable, though not 
certain. Cf. Е.Ф D. 1I. 123; Hodivala, Studies i - Í i 161; 
са ; » Studies in Indo- Muslim History, p. 161; 
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We GR. 41-43 ; BI. 256. 

1# pr. H. C. Ray generally supports this view (DANI. 1.324 ; IHQ. ХУ. 307), 
though his statement that the Palas were “rulers of a comparatively small 
principality” does not apply to Mahipála. But this does not justify the 
criticism of Dr. D. C. Ganguly (IH Q. ХУІ. 179). It was not so much the size 
of the kingdom of Mahipála, but its internal condition and external dangers, 
that account for the inactivity of Mahipála, Even according to Dr. Ganguly, 
Mahîpala was ruler of North and South Bihar, and North Bengal. A ruler 
of these territories could easily rank among the other powerful potentates 
of Northern India about that time, and should have joined the common cause, 
if his kingdom possessed stability and security which Mahtpala’s kingdom 
lacked. 

1t The big tank called Mahip&l-dighi (Dinajpur) and the towns of Mahtpur 
(Bogra), Mahtsantosh (Dinajpur), and Mah {pal (Murshidabad), and probably 
also S&gardighi (Murshidabad) are associated with the name of Mahtpala, 
cf. GR. 41-42. 

13 DHNI. П. 945-46. 

4 JASB. ХП. 250. 

1⁄4 РВ. 73 ; ВІ. 251-52. 

155 Prof. K. A. N. Éüstri in ЛОК: VI. 191-98 ; IC. IL. 797. Mr, J.C. Ghosh upholds 
the view of Mr. Banerji (IC. II. 354). 

ит Bheraghat Ins v. 12 (EI. IL 11, 15) ; Karanbel Ins. (14. XVIII. 215, 217). 
According to v. 23 of the Rewa Stone Ins. (ЕГ. XXIV. 112), Karga achieved а 
decisive victory over the king of the Eastern country who probably lost his life 
in the fierce fight. This point has been discussed in Ch. vt infra. 

1 For the Tibetan tradition cf. JBTS. I (1893), pp. 9-10 ; S.C. Das, Indian Pandits 
in the Land of Snow, 51; This account, with slight difference in details, 
is also given in JASB. 1891, p. 51. Mr. Das writes ‘king of Karpya 
probably Kanauj)." 

16° 1038—JASB. 1891, p. 51. Also cf. ibid, 1889, p. 40. 

1039—S. C. Das, Indian Pandits, 50, 76. 

1040— Lévi-Nepal, II. 189. Pag Sam Jon Zang, Index, p. liv. 
1041—IHQ. VI. 159. 

1042—JASB. 1881, p. 237. Cf. Rāhula Sankrityáyana in JA. 1934. ` 

17? This is the generally accepted view, though Mr. J. C. Ghosh places it in 1039 
A. D. (IC. L. 289). 

1 DHNI. П. 779. 

A The Tibetan tradition definitely asserts that Karna invaded only Magadha. 

"3 Cf. f.n. 167. d 

14 ASI. 1921-22, p. 115 ; Birbhum-vivarana (Bengali) by H. K. Mukhopàdhy&ya. 
п. 9. 5 

1751, 9. commentary. M >, 

116 For detailed discussion, see Ch. vi. infra. : 

17? Ramganj cP. of Isvaraghosha, JB. 149. Mr. N. G. Majumdar refers it on ` 
paleographical grounds to the eleventh century A.D. It is difficult to accept 
Dr. D. R. Bhandarkar's view that the year 35 of the Ins. is to be referred to 
the Chalukya-Vikrama Era (List of Ins., 294). Dhekkari, the place from which 
it was issued, has been located in the Burdwan district by мм. Н. P. Sastri and 
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A. К. Майга, and in Соёірага and Kàmarüpa districts of Assam by N. Vasu 
and N. G. Majumdar. In view of the fact that Dhekkari was the seat of one 
of the feudal lords who helped Rāmapāla, the former view is preferable. 

178 For further discussion cf. Ch. уш. infra. 

7? DHNI. II. 780. 

1*9 Vikramaánkadeva-charita, ҮП. 74. 

15! Cf. Ep. Carn. Devanagere Таша Ins. Nos. 2 and 3, and Sudi Ins., ET. XV. 86, 
97-99, 104. The earliest raid must have taken place before 1053 A.D., for in 
the Kelawadi Ins.of that year Bhogadevarasa, the genera! of Somesvara I, 
claims to have conquered Уайда (EI. IV. 262). Acha, a feudatory chief of 
Vikramaditya, led an expedition to Уайда which will be discussed later (see 
infra. Ch. vu). 

14 Sonpur Grant. JBORS. П. 45-59. The epithet “full moon in the clear sky of 
Уайда” is the result of a wrong reading of the text by the editor of this inscrip- 
tion. The correct reading is $itaméu-varisa and not sitanga-vanga. The new 
reading, originally suggested by Paramananda Acharya in Mayurbhanja 
Chronicle, April 1942, has been verified. Cf. Proc. THC ; V. 216. 

Mr. R. D. Banerji attributes the conquest to Mahabhavagupta I. (Orissa, 212). 

183 DHNI. 1. 405. 

1s4Bhuvaneśvara Ins. JASB. VII. 557 ff. Mr. R. D. Banerji refers Udyotakesari 
to the 10th century A.D. (ET. XIII. 165), while Mr. B. C. Majumdar places him 
in the 12th century (ЕТ. XII. 239). 

355 There is a fifth inscription of the family which has not yet been fully deciphered. 
The published portion contains the name of Paritosha, but no historical 
information. (PB. 82-3). 

!" The Tibetan historian Tàranàtha mentions that Yakshapala, а son of 
Rāmapāla, was elected king three years before the latter's death (Tar. 251). It 
illustrates the confused character of the historical tradition preserved by 
Tàranütha. For while Yakshapala might have been a contemporary of 

- Ramapala during the carly part of the reign of the latter, and ruled over 8 
portion of the Pála territory, he was certainly not the son of Ramapala. The 
fact that Yakshapüla lived in local tradition for five centuries attests to his 
political importance. \ Ë 

1% Ind, Ant. XVI. 63. 

1° Ep. Ind. XXXVI. 82. 

ssi DUS. Y. No. 2, pp. 134-35. 

e Bargaon Grant, JASB. LXVII. 115. 

The unique manuscript of the Sanskrit poem Ramacharita (referred to аз RC. 
zi eben was точ in Nepal in 1897 by the late Маһатаһорайһуйуй 
ihe di mia ástri. The following extracts from his description vill 
eader some idea of this important text, the only authentic historical 
Work of ancient Bengal known to us. 
За. ds жн m is written throughout in double entendre. -.-*. ° 
way, it gives the hist ra saei story ofthe Ramayana. Read another 
story of Ramayana BOUE mas ime e horas ae E. 
it would have been a difficult task tò "us Acoma vid ение i tl 
But fortunately the Ms. contai ито козш € 3 
contained not only the text of the Ramacharita, but ® 
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commentary of the first canto and of 36 (sie. really 35) verses of the second. 
The commentary portion of the manuscript then abruptly came to an end. 
Thc commentary, as may be expected, gives fuller account of the reign of 


Minister of Peace and War of Ràmapála." 

The text was first edited by мм. Н. P. Ёйзїгї and published by the Asiatic 
Society of Bengal (MASB. Ш. No. 1). It was re-edited, with a complete com- 
mentary aad English translation, by Dr. R. C. Majumdar, Dr. R. G. Basak, 
and Pandit Nanigopal Banerji,and published by the Varendra Research Society, 
Rajshahi, in 1939. These two editions will be referred to respectively as RC? 
and RC.* A revised edition of RC by Dr. R. G. Basak with English translation 
and notes was published in 1969 by the Asiatic Society, Calcutta. This is 
referred to as RC.* All quotations from English translation refer to RC.*. 
For all references to text after п. 35, cf. КС.?, as RC. offers no commentary 
to these verses. For other verses either may be consulted. For a fuller dis- 
cussion (with references) of the historical facts dealt with in this chapter 
cf. Introduction to RC.* 

1** The figures within brackets refer to cantos and verses of RC. 

193 The actual reading of the commentary is “bhiitar satyash nayo nitas tayorara- 
kshawe yuktah prasaktah.' But мм. Sàstri emended the text by omitting one 
‘ra’ in "tayorarakshame' which gives just the opposite meaning. There is no 
justification for this change, as the context of the passage supports the actual 
reading 


+ RC 13. 

19$ The name is written variously in RC. as Divya (1. 38), Divvoka (1. 38-39 
commentary) and Divoka (1. 31 comm). 

зае Thus v. 1. 12 refers to the Kaivarta chief as ‘bad king’ (kutsita inah Kaivarta- 
nripah) ; v. 1. 24 refers to unholy or unfortunate civil revolution (amkam 
dharma-viplavam ; and v. 1.27 describes the affray or disturbance (damara) 
caused by the enemy as а world calamity (bhavasya padat). 

19 A movement was set on foot by a section of the Kaivarta or Mahishya 
community in Bengal to perpetuate the memory of Divya, on the basis of the 
view-points noted above. They refused to regard him as a rebel, and held 
him up asa great hero called to the throne by the people of Varendri to save it 
from the oppressions of Mahipala П. An annual ceremony, Divya-smr iti- 
utsava, was organised by them, and the speeches made on these occasions by 
eminent historians like Sir Jadunath Sarkar, Rai Bahadur Rama Prasad 
Chanda and Dr. Upendra Nath Ghoshal, who presided over these functions, 
sought to support the popular views (cf. Bharatavarsha, 1342, pp. 18 ff). This 
movement died a natural death within a few years. : 

198 For a detailed discussion of this point, and a view of Divya’s rebellion in its 
true perspective, cf. Dr. R. C. Majumdar's article ‘The Revolt of Divvoka against 
Mabipala II and other revolts in Bengal’ (DUS.1. No. 2, pp. 125 ff). 
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199 Cf. Dr. U. N. Ghoshal's Presidential Address at the Divya-smr iti-utsava, p.19, 
It is true that verser. 29 of RC. does not name the Kaivarta king who murdered 
Mahipàla, But verse 16 of the Manahali ср. (B. 66) proves that Divya 
was alive after Ramapala had ascended the throne, i.e., after the death of 
Ràmapàla's elder brothers Mahipàla and Sürapála. The Kaivarta king, who 
murdered Mahipala, according to RC. (т. 29), must, therefore, be Divya, and not 
Bhima who was not a King at that time. 

200 ТВ, 14 ; also infra. Chapter vr, Section 11. 


201 The expression ‘yathokta-kramena’ in the commentary to I. 39 proves that 
Divya, Rudoka, and Bhima ruled in unbroken succession. 

202 The name of Bhima has been preserved in local tradition. A rampart near 
Bogra is still known as Bhimer Jangal. MM. Sastri held the view (RC. 13) that 
Bhima ‘built a Damara, a suburban city, close to the capitalof the Pala empire." 
The only foundation for this statement is the expression wrongly read by him 
as ‘damaram-upapuram’ in the commentary to r. 27, The expression, as 
correctly read in RC.? viz., 'damaram-upaplayath , shows that there is no 
reference to any city, far less to any capital city, founded by Bhima, as 
Mr. R. D. Banerji imagined (PB. 91 ; BI. 291). 

SOC IT 

24 BI. 280. ; 

205 Cf, RC.? XXIII. where evidences are discussed with full references. The 
colophon of a Ms. proves the rule of Ràmapàla in Magadha in his 25th regnal 
year (Sastri-Cat, 1. 163). 

2° The new danger might also refer to the invasion of the Paramara king 
Lakshmadeva who ruled some time before A.D. 1097, the earliest known date 
of his successor (DHNI. П. 882). It is said that “desirous of capturing 
matchless elephants he first proceeded to Hari's quarter (i.e., the east),” and 
“then, just as dread, entered the town of the Lord of Gauda” (v. 38, ET. I. 
186, 192). It is not certain whether he entered Gauda (which was then 
probably in possession of Divya or Bhima), or the capital city of Ramapala, 
who bore the title, or at least was known as, the lord of Gauda. In any case, 
i cannot say anything about the nature and result of this raid by the Paramara 

ng. 

20? RC. II. 5, 6, 8. The text gives the names in a Very cryptic form. These would 
not have been intelligible but for the commentary, which not only gives the 
full name of each king and the locality of his kingdom, but also adds some 
historical details in many cases. For a full discussion of these cf. RC. 


Dp.Xxv-xxvur, which also give references to authorities for the brief 
Statements made in the text. 


208 Cf. ch. уш. section m infra. 

e The word ‘king’ is used where the commentary expressly mentions any royal 

2; epithet. In other cases the word *ruler' has been used. 
Kota may be identified with Kotesvara to the east of Vishnupur. A in-i-Akbari 
refers to Mahal Kot-deša (Transl. п. 144). Sri P. Mandal identifies it with 
Bhalki-kota village on the south bank of the Ajay river (Burdwan Dt. Ausgram 
P.S.). The locality, called Kotar Jahgal, is a reminiscence of Kotatavi which 
means “forest region called Kota." 
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211 The text of RC merely mentions Vikrama. The commentary calls him 
Vikramaraja and adds the name of the locality, over which he ruled, in a long 
compound which contains the words * Devagráma-pratibaddha-. . . . . . . . bala 
valabhi-tarahga........ " MM. Н.Р. Ёйзїтї translated it to mean that Vikrama 
was the Raja of Devagràma and the surrounding country washed by the rivers 
of Bala-valabhi, a region which he identified with Bágd1, a well-known Division 
of Bengal in the Sena period. P. Acharya holds the view that Bala-valabhi 
was not a place-name at all (Proc. IHC. VI. 70). Dr. К. G. Basak interprets 
the compound to mean that Vikramarája's capital, Devagráma, was much 
secure on account of the waves of Balavalabhi, a swift-flowing river passing 
near the capital (RC.* 126). 

Devagrüma has been very plausibly identified with the village of that name 
about half a mile from the Railway Station of the same name, in the Calcutta- 
Lalgola Broad Gauge Section of the Eastern Railway, 140 kilometres from 
Calcutta (Sealdah). Details of the antiquities of the place are given in the 
Vardhamaner Purakatha, a Bengali book edited by N. Basu, p. 53. 

212 Mandara has been identified with sarkar Madaran, locally called Mandaran, 
It comprised, according to Beames, “а very long straggline strip of territory 
running from Birbhum in the North to the junction of the Hooghly and Rup- 
narayan rivers in the South" (JRAS. 1896, p. 106). Mandaran is now known 
as Bhitargarh Mandaran (for Blochman's identification, cf. Proc. ASB, 1870, 
p. 117), about seven miles west of the town of Jahanabad or Arambagh on the 
Darkeswar river. De Barro's map (c. 1550 A.D.) shows Mandaram as an 
important city on a branch of the Ganges river, almost due south of Saptagram. 
According to Beames, a local Pandit derives the name from Manda (bad) and 
aranya (forest). P. Mandal agrees with this identification but points out that 
the village Gadh Mandaran is situated about nine miles to the south-west of 
Arambagh in Hooghly District. © 

N. Das Gupta, however, points out that this identification does not agree 
with the description of its ruler as the “head of the feudal chiefs living in the 
forest regions" (alavika-samanta-chakra-chüdamani) He therefore suggests 
that Lakshmigira’s dominions comprised the modern localities of Deoghar, 
Baidyanath etc., and the adjacent silvan tract of land lying on the other side 
(apara-Mandara), i.e., southern and south-eastern side of the famous Mandàra 
hill about 30 miles south of Bhagalpur (Ind. Ant. 1930, p. 244). 

218 G. Mitra, Birbhumer Itihasa, Y. 59. 

214 Identified with Telkupi in the Manbhum District. The region is still known 
as Sikharbhum, perhaps after the royal family (VJI. 199). The Ain-i-Akbari 
refers to the pargana@ Shergarh, commonly called Sakharbhum. Beames 
identifies it with Sikarbhumi, “ап immense pargama occupying the whole 
western angle of Burdwan between the Damodar and Ajay rivers" (JRAS. 
1896, pp. 106-7). 

215 This has been identified with Jain Ujhial,’ a pargana in Birbhum (VJI, 199). 
Mr. R. D. Banerji objects to this identification on the ground that there are 
many other parganas called Ujhial (BI. 289-90), a fact already pointed out by 
Beames, who takes the word to mean *high land" (JRAS. 1896, p. 93). 

P. Mandal very plausibly identifies it with the village Uchalan (Burdwan Dt.) 


and points out that in the adjacent village Mayigrama (Hooghly Dt.) a big 
* \ 
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mound is known as Rajar Pota (palace of Raja) and according to tradition it 
was the capital of Bhaskara Maya-Danaya. The site has yielded antiquities 
of the Pala period. 

216 This place has been identified with the village called Dhekargarh on the south 
bank of the Ajay river (Dt. Burdwan, P. S. Aushgram). The neighbouring. 
village Pratappur contains antiquities, and is associated by P. Mandal with 
the ruler Pratapa-sinha mentioned-in the RC. Cf. BI. 290. The location of 

' Dhekkari in Assam, originally propounded by Mr. N. Vasu, and supported 
by Mr. N. G. Majumdar (IB. 150) is less likely. 

217 The old town of Kankjol lies near the East Indian Railway line about 20 miles 
south of Rajmahal. For a detailed account cf. Beames in JRAS. 1896, p. 96. 


218 p. Mandal identifies this kingdom with thearea extendng from village Samkate 
(Burdwan Dt., Raina P. S.) to Saktigarh (a well-known Railway Station about 
12 kilometres S. E. E. of Burdwan). 
The Ain-i-Akbari refers to the pargana ‘Sakot in Sarkar Sàtgàon. The 
name ‘Sakot.’ resembles 'Sankata,' but Beames emends the former as Siguna 
(JRAS. 1896, p. 104). Sankatagrama is probably the same as Samka-kota, 
referred to in Vallala-charita (u, 4) and Sankanat referred to in Tabagàt-i^ 
Nasiri (cf. Ch. уп. App. п, ш). 
29 Cf. ВС. XXVII. : 
220 Mr. R. D. Banerji identifies it with the “modern pargana of Kusumba in the 
Rajshahi district", (JASB. N.S. X. 125). But it may also be identified with 
the pargana Tappe Kusumbi in the Bogra district. Kauéambi has also been - 
located in “the tract east of the Bhagirathi and south of modern Calcutta” 
(JRAS. 1935, pp. 82-3, Ep. Ind. XXX. 256. 

P. Mandal identifies it with Kusumgram in the Kalna Sub-Division of 
Burdwan Dt. (P. Mandal’s suggestions mentioned above are contained in a 
personal letter to the author of this volume). 


221 мм, H. P. Sástri doubtfully. identifies Paduvanv& with Pabna (RC. 14), but 
there is no evidence ia support of it, except the similarity of the two names. 
Reference may be made to pargana Paunan in the Hooghly district (Hunter, 
ш, 416). The name Paunan may be easily derived from Paduvanva. 

_ Similarly, Paduvanva resembles P&áodumbá, a village mentioned in a manus- 
cript of Krishna-prema-tarangini of Bhagavatacharya,dated Сака 1620(= 1698 
A.D.) and preserved in the Dacca University. This village Pàodumbá, is said 
to be in ‘pargana Bijanagar' and 'sarkar Panjara’. Bijanagar is mentioned 
‚ asapargana of ѕагкаг Pinjoraor Panjara (Ain. III, 136) and comprised the 
greater part of Dinajpur district. (JASB. ХІЛІ, 214 ; Hunter, v. t. 437,439). 

??? Cf, supra pp. 3 ff. 

223 This account radically differs from the version of мм. H. P. Sastri. N. K. 
Bhattasali supported Sàstri's view and gave an altogether new interpretation 
of the whole course of the battle (ТҤО. XIX. 126) to which a reply was given 
by the author of this volumein JHQ. XIX. 263. Dr. В. G. Basak has supported 
u oaa quce S above (RC. p. xxix, f.n. 21). For full discussion 


224 For Ramapala’s conduct towards Bhima, cf. RC. -XXX 
ив Cf, RC. TIT. 27, 31, 42. EUNT 
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226 RC. IV. 1-3. The expression sünu-samarpita-ra jya might refer to oneor more 
sons ; v. 6 also refers to Rājyapāla and his brother. 

227 For the erroneous character of MM. Sñstri's views in this respect,cf. R.C.*XXXI 

228 The history of the Varman dynasty has been discussed ia сһ. мі. Тһе Varman 
king, referred to in RC.,is probably Harivarman, aad it is tempting to identify 
him with the chief Hari, the great friend of Bhima, who rallied the forces of 
the latter after his defeat, and fought stubbornly with Rámapüla. Reference is 
made to a chief called Hari in a subsequent verse of RC., and it is very 
reasonable to hold that the same person is referred to. It would then appear 
that after the death of Bhima, Ràmap&la won over Hari (now called šša or 
king) to his side, and established him in à position of great influence (ur. 32). 
We are further told that the two kings, meaning presumably Катараіа and 
Hari, both of whom were rich in cavalry and very powerful, met together in 
Ramavati and shone for a long time in each other's close embrace (ш. 39-40). 
But although the identification appears plausible, there is no definite evidence 
in support of it. 

229 In thé absence of a fairly accurate knowledge of the chronology of the kings 
of K&marüpa, it is impossible to say, with any degree of certainty, who was 
ruling in Kàmarüpa about this time. Hoernle assigned Ratnapala to the first 
half of the eleventh century A.D. (JASB. LXVII. 102 ff), and if this view is 
accepted, Dharmapala may be regarded as the contemporary of Ramapala 
(Kam. бйз. 146). For other views, cf. ІНО. XII. 630. 

The Silimpur Stone Ins. (EI.XIII. 283) refers to king Jayapala of Kámarüpa 
(v. 22) whose name is not included in the official list of kings of Kàmarüpa 
(Kam. Sas. 146 ff). He may Бе the unknown allied king, who conquered 
Kamarapa for Rāmapāla. But it is also not impossible that the ‘highly 
honoured’ Timgyadeva, whose revolt is referred to in the Kamauli Grant 
(B. 94), was the name of this conqueror of Kàmarüpa. MM. Sastri's view 
that Mayana was the name of this conqueror (RC.! 15) is due to an error in 
the reading of the text (RC.* xxx). 

230 The incident is referred to in a verse (ш. 45) which runs as follows :— 

“Не (Ramapala) did favour to the vanquished king of Utkala, who was born 
in the lineage of the ornament of Bhava (Siva) (Bhava-bhüshara-santati), and 
rescued the whole world (from the terror of) Kaliñga, after having extirpated 
those robbers (of that place)." , 

The expression ‘ornament of Siva,’ which denotes the family to which the 
vanquished king of Utkal belonged, has been variously interpreted, inasmuch 
as Naga (serpent), Soma (moon),or Сайга, which are the family-names of 
well-known ruling dynasties, may all be regarded as ornaments of iva. Н.Р. 
Sastri took the first meaning and held that Ràmapála conquered Utkala and 
restored it to the Nàgavaméis (RC 15). Mr. R. D. Banerji accepted this 
view (BI. 293). Mr. N. G. Majumdar accepted this meaning of Bhava- 
bhishana, but interpreted the verse in an altogether different way. Не 
translated it as follows : “Rāmapāla fayoured (or reinstated) the vanquished 
king of Utkala who possessed the territory of a Bhava-bhüshana-santati (i.e. 
the Nagas).” He held that this king of Utkala was either Harivarman or his 
son who had overthrown the Naga king and made himself master of Utkala 
(IB. 30). 
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The Nagavaméi kings are known from epigraphic records to have ruled in 
Bastar State in the Central Provinces, and possibly these kings are referred to 
in RC. III. 43 as having been defeated by Ràmapala. It seems to refer to 
*Bhogàli' as the territory of the Nàgas, and the lexicographer Hemachandra 
refers to Bhogavati as the Nàga capital. The inscriptions of the kings ruling іп 
Bastar State at the beginning of the twelfth century A.D. call them 
* Nagavamsodbhava Bhogavati-pura-var-e$vara* (EI. ІХ. 160 ff ; x. 25 ff). 
The Nagavarnsi kings are not, however, known to have ruled in Orissa proper, 
i. e., the territory between the river Suvarnarekhà and the Chilka Lake. The 
Nágavaméi king Somesvaradeva, who ruled at the beginning of the twelfth 
century A.D., refers to.the king of Udra as a rival (EI. X.26). Itis, therefore, 
more reasonable to hold that the king of Utkaia, defeated by R&mapàla, 
belonged to the Sorhavamsi dynasty which is known to have been ruling in 
Orissa in the eleventh century A. D. (DHNI. I. 393 f). Oneofthe Somavamsi 
rulers, Mahasivagupta Yayati, as noted above (p. 141) claims to have raided 
Gauda and Radha. One of the last kings of this dynasty is named Udyota- 
kešari, and this dynasty is probably to be identified with the Kesari 
dynasty which, according to Madla-pa?iji or the Chronicles of Orissa, ruled 
in that kingdom till it was conquered by Chodagahga in 1132 A. р. The RC. 
refers to a king of Utkala named Karnakesari who was defeated by Jayasimha, 
king of Dandabhukti and an ally of Ramapila (п. 6). This definitely proves 
the rule of Keéari kings in Orissa during the reign of Ramapala. According 
to Madla-panji, Suvarnakeéari, the last ruler of this line, was on the throne 
between c. 1123-32 A.D. Mr. N. N. Das Gupta even goes so far as to assert that 
the Bhava-bhüskana of RC. means Kesari dynasty, as the serpents are but the 
Kešara or mane of Siva (IA. LIX. 244). According to Mr. R. P. Chanda, the 
king of Utkala referred to in RC. was Chodagaiga of the Сайга dynasty which 
traced its descent from the moon (GR. 51). 


231 Dirghasi Ins., v. 5. EI. IV. 314 ff. 

222 Korni cr. JAH RS. I. 118 ff. 

233 Vizagapatam cp. JA. XVIII. 165 ff. 

234 Árī-Kūrmam Ins. SII. V. No. 1335 ; quoted by R. Subba Rao (JAHRS. Vil. 
57, 59, 64). 

285 The Madla-pafiji states that Chodaganga defeated the last king of the Keéart 
dynasty Suvarnakegari in A.D. 1134, and succeeded to the Utkala kingdom 
and transferred his capital to Cuttack (quoted by R. Subba Rao, JAHRS.VIL 
57). According to Fleet's version, Chodagahga's conquest took place in 1132 
A.D. (EI. Ш. 336). i 

236 He was evidently the Somavaméi king whose ср. Grant dated in the 6th year 
yen. discovered in Ratnagiri (Cuttack Dt.). Indian Archaeology, 1957-8. 

297 According to fri-Kürmam Ins, (SII. V. No. 1335), dated 1135 A.D., Ananta- 
varman Chodagañga returned in that year to his capital after subduing the 
Western, Northern, and Eastern, countries, and bringing the whole country 
lying between the Gangés and the Godāvarī rivers under his firm control 
UAHRS. VII. 57). According to the inscriptions of Anantavarman Choda- ` 
gahga, Narasimha П and Narasimha IV. Anatavarman's empire extended to 
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the Godavari in the south, the city of Midhunapura or Midnapur in the north, 
the Bay of Bengal in the east and the Eastern Ghats in the west (JAHRS. VI. 
215). The Kendupatna Plates refer to the destruction of the king of 
Mandára's capital by Chodagañga and his struggle on the banks of the Ganges 
(JASB. LXV. 229 fi). 

3° m. 45. Мг. N. G. Majumdar inferred also from RC. III, 42 that Rāmapāla 
advanced up to the sea-coast of Orissa (IB. 29). Butthis view is wrong (cf. the 
commentary and English translation of the verse in RC.*). 


22» The account of the Kaliñga war of Kulottuhga is given in details in the Tamil 
work Kalingattupparani (IA, XIX. 329 ff.), and this is corroborated by the 
Drakshéréma Ins, (ET. XXII. 138 ff). According to this record, the general of 
Kulottuhga “reduced to ashes the whole of Kalinga country, defeated the 
Сайда king, destroyed in battle Devendravarman and others, and planted a 
pillar of victory on the borders of the Odra country.” As the editor points 
out, “the earliest notice of the conquest of Kalihga in the records of Kulottuhga 
occurs in a stone inscription dated in the 26th year (=1096 A.D.), and as this 
is repeated in the inscriptions of the 30th year and after, one is strongly inclined 
to believe that this should have taken place in or a little before A.D. 1096.” 

There might have been an invasion of Kaliiga by Kulottuiga in person later 
than 1096 A.D. For some of the inscriptions of the king dated in the 42nd 
and 45th years of his reign refer to an invasion of Kalihga in which the king 
himself is said to have set fire to Kalihga, destroyed in battle a number of 
chiefs, and took possession of the seven Kaliügas (EJ. XXII. 141). Cf. also 
Colas, II, 33-37. 

240 Drākshārāma Ins., dated 1116 А. D. (SII. IV. No. 1029). 

20 See supra p. 140. ў 

242 See infra Ch. VII. 

243 See infra Ch. VII. 

244 For the account of Nànyadeva that follows cf. HQ. VII. 679 ff. 

245 DHNI. I. 507-8. 

#46 Line 9. (ТА. XVIII. 16, 18). 

24% JHQ. XXV, pp. 34-5. 

247 JASB. 1895, Part r, p. 61. 

248 RC. TI. 36 ; 1v. 6. 

349 Kavi-pragasti, VV. 8, 9, 11. 

250 Ins, No. 62 would seem to belie the view, if it really belongs to the reign of 
Gopala Ш; and is dated in year 14 ; for it would then appear that Сора Ш 
must have reigned for at least 14 years. Mr. N. G. Majumdar refers it to the 
reign of Gopala Ш on paleographic grounds (451. 1936-37, pp. 130). But the 
alphabets show great resemblance with those of the Dinajpur Pillar Ins. which 
has been referred to the tenth century A.D., and although one or two letters 
Show an advanced form, others like j and medial e show distinctly early forms. 
On the whole, it is difficult to say very definitely that the inscription belongs 
to the reign of Gopàla III and not Gopala П. Besides, the figure read by Mr. 
Majumdar as 4 is very doubtful (cf. JRASBL. VII. 216). Dr. N. K. Bhattasali's 
reconstruction of the history of Gopala Ш (JHQ. XVII. 214-216) is too ; 
imaginary to be seriously considered. 7 
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э ВІ, 311. 
#252 Ing, No. B. 88. vv. 11, 13-14, and Il. 47 ff. 
- $53 This has been fully discussed in ch. vt. infra. 
Ut Cf. f.n 237. 
‘85 For Mandara, cf. f. n. 212 above. For the conquests of Anantavarman in 
Bengal, cf. the Kendupatna Grant, vv. 22, 30; JASB. LXV. 239, 241. 


228 JASB. XVIII. 81. The conflict between the Palas and the Gahadavalas seems 
to be also referred to in Prakrita Paingalam (IH Q. ХІ. 565-66). 

“21 EJ. ҮП. 98. : 

£88 THQ. V. 35 ff. The view, originally propounded by мм. H. P. б аѕігі (RC? 
16) and followed by Mr. R. D. Banerji (BI. 312-13), that this Chandra was 
the Gahadavala king Chandradeva is untenable. This point has been dis- 
cussed on p.. 164. 

29? ry, 16-21. ; 


_ 9 V, V. Mirashi thinks that the reference is to the expedition of Kalachuri king 
"Ratnadeva II which he launched soon after inflicting a crushing defeat upon 
Anantavarman Chodagahga (Ep. Ind. XXVII. 279. 

+301 D. C. Sircar thinks it is a mistake for Garudadhvaja (IASBL. 1951, р. 27. 
зе THQ. VII. 681. 


:::3 Govindapāla is known from two stone inscriptions, one of which was found 
in Gayà, and colophons of seven manuscripts (PB. 108-112). One of these 
alone is dated in the ordinary way— Paramesvara-Paramabhatiaraka- 

` Paramasaugata-Mahara jadhiraja-Srimad-Govindapalasya vijaya-rájya-satvat- 
sare 4° Three others, including one stone inscription, use, however, peculiar 
expressions such as '*Sri-Govindapala-deva-gatara jye chaturddas a-samvatsare;" 
**Srimad-Govindapala-devasyatita-samvatsa 18.” and *Grzmad-Govindapala- 
devanam vinashtarajye ashta-trititat-samvatsare.” The dates in three other 
colophons are given simply as “Srt-Govindapaliya ѕатуаї 24.’ **Govindapala- 
devanam san ЗТ and *Srimad-Govindapala-devana?i sam 39. The remaining 
colophon, dated in sari 38, gives the title Gaudesvara to Govindapala. The 
second stone inscription of unknown origin has never been published, and 
all that we are told is that it was dated in 1178 a.p.(ASC.XV.155). The correct 
interpretation of the above expressions denoting dates has given rise to 
difficulties (for a full discussion and references, cf. JASB. N.S. XVII. 8 ff). 
Mr. R. D. Banerji held the view that the king ruled for 39 years, though he 
-ceased to exercise any sovereignty in those places where the expression “gata" 
rajye, ‘vinashta-rajye, *atita-samvatsa' etc., are used. A far more reasonable 
view seems to be to interpret them, like similar expressions used in connection 
"with Lakshmanasena, as the years counted from the cessation of the reign © 
Govindapüla, Now the Gaya Stone Inscription is dated in 1232 Vikari e» 
ABS and 'gata-rajye chaturdasa-samvatsare.’ According to Mr. Banerji's 
interpretation, this would place the accession of Govindapala in 1219 VS: 
or 1162 А.р., whereas according to the other view, that year would coincide 
with the end of his reign. In the former case, Govindapala must have been 
on the throne till at least 1200 A. p. (39th year). But this is incompatible with 
the scheme of chronology of the Sena kings, which, though rejected by Mr. 
Banerji, is now almost universally adopted, This point has been further dis- 
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cussed in Chap. уп. App. т. in connection with the chronology of the Sena 
kings. 

For further discussion of this question cf. Proc. Ind. Hist. Congress, m. 528; 
IHQ. XXX. 213 ; Ep. Ind. XXXV. 233. 

#4 Mr, R. D. Banerji introduced this Pala king on the strength of an inscription 
found at Jaynagar (JBORS. XIV. 496). It records the installation of the goddess 
Pürnesvart ог Punyesvari at Champ& іп the 35th year of Palapàla (В. 71). 
The reading Gaudesvara Palapála is, however, impossible, even according to 
his own facsimile, unless we imagine that one letter (ra) was dropped by the 
engraver through mistake, and another letter (/a) was written in line 1 in two 
different ways, although separated by only one letter (JBORS. XV. 649; IHQ. 
VI. 164). This the existence of Palapala may be seriously doubted. An image 
inscription of a chief named Yasabpála was found at Lai near Lakhisarai in 
Monghyr Dt. Itis dated in the year 32 and it has been suggested that this 
refers to the regnal year of Palap&la though there is no cogent argument in 
favour of it (B. 72). 

%% JA. XXXVIII. 248. 

зб JASB. N.S. ХҮШ. 1 ff. 

4? The latest exposition of Mr. Banerji's views is in JBORS. XIV. 489-538. For 
criticism of these views and general discussion on Pāla chronology, cf. 
JBORS. XV. 643-650 ; THQ. III. 578-591 ; VI. 153-168. 

216 For the reign-periods, cf. the “List of Inscriptions" at the end. 

2% THQ. VII. 530 f. 

39 See p. 167. 

зп JHQ. Ш. 571-591; VI. 153-168. In drawing up the chronology of the Palas, 
Mr.Bhattacharya has relied mostly on astronomical grounds. His conclusions 
in respect of the later kings (after Vigrahapàla II) agree generally with those 
of mine. Regarding the earlier kings the chief difference lies in the too early 
dates he assigns to Gopálaand Dharmapala onthe strength of various Tibetan 
traditions. According to Mr. Bhattacharya, the first three kings of the Pala 
dynasty ruled for a period of 140 years. This is so unusual that nothing but 
the strongest positive evidence would warrant the assumption. 

272 See p. 169. 4 

+273 chirataram-avaner....bharta abhüt. (у. 8. of the Ins. B. 40) 

34 Sastri-Cat. I. 13. 

“275 JBORS. XIV. 490-931. Mr. D.C. Bhattacharya opposes the views of 
Mr. Banerji and Dr. Bhandarkar and agrees with MM. Sastri that the date is 57 
HQ. VI. 152). Mr. Banerji reproduces a.micro-photograph of the portion 
of the Ms. containing the date (ор. cit.). The first figure seems undoubtedly to 
be 1, but the second is very doubtful. 

“878 pp. 67. ? 

22 J ASB, N. S. XVI. 301 ff. Mr. D. C. Bhattacharya adversely criticised the 
general principles formulated in this paper (IHQ. III. 579), but later himself 
formulated the same principles (HQ. VI. 155). 

:273 This statement is based on the calculation of Mr. D. C. Bhattacharya, IHQ. 
III. 584. Mr. J.C. Ghosh, on the other hand, places the accession of Mahipala 
in 981 A. D., and supports it on astronomical grounds (IC. I. 291). This only 
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proves how little we may rely on astronomical data in fixing a definite date; 
Mr. Ghosh's theory is based on some details furnished by Taranatha which аге 
hardly credible. 

279 This is the general view based on Kielhorn’s calculation, but Mr. J. C. Ghosh: 
places the accession of Karna іп 1039 А.р. (IC. I. 289). 

280 Cf, the remarks made above in connection with the history of Nayapàla, 
According to the Tibetan tradition, Nayapàla's coronation took place shortly 
before At isa left for Tibet (JHQ.VI. 159), an event for which various dates have 
been proposed between 1038 and 1042 A.D. (v. supra. p. 138). D. C. Bhatta- 
charya has calculated the date of Atisa’s departure as March, 1041 A. D., 
but this may be doubted, The proposed date of Nayapàla's accession is, 
therefore, in full agreement with the Tibetan tradition. 

28i The book Seka-Subhodaya (‘Blessed advent of the Shaikh’) is ascribed to 
Halàyudha Misra, the famous minister of Lakshmanasena, but this is absurd 
on the face of it. Dr. S. К. Chatterji rightly declares it to Бе a forgery, but: 
regards it as not later than the 16th century (Foreword to the edition of Mr. 
Sukumar Sen published in Hrishikesa Series, p. V.). Mr. В. D. Banerji 
points out that as the book mentions a Musalman king named Hasan Saha,, 
evidently a mistake for Sultàn Alàuddin Husain Shan, the only king of that 
name who ruled over Bengal, it cannot be earlier than the 16th century (JBORS. 
XIV. 522). The book cannot by any means be regarded as a reliable source 
of historical information, though it refers to some historical figures and events. 
Mr. Banerji, however, goes too far when he asserts that the work does not cone 
tain a single passage which may be taken to be historically accurate 
(op. cit. pp. 522-23). The statement, for example, that Ramapala drowned 
himself in the Ganges (pp. 60-61) is corroborated by R@macharita (v. 9), and: 
Halayudha, Dhoyt, Govardhana, and Um&patidhara are correctly stated to 
be contemporaries of Lakshmanasena. 

*8? THQ. TII. 583 ; VI. 160-61 ; ХУП. 222. 

PURGT TE: x 

PB. 103; 

THQ. У. 35-48. 

28 This Appendix is abridged from an article by the author published in IHO: 

|... XVI. 219 ff. The account is based on the German translation of Taranatha’s 
History of Buddhism by A. Schiefner (Taranatha’s Geschichte des Buddhismus. 
in Indien, aus dem Tibetischen ubersetzt von Anton Schiefner, St. Petersburg, 
1869). Figures within brackets refer to the pages of this book. Portions of 
this bw were translated into English in Indian Antiquary (IV.361 ff.), but ће 

zu ds ation is not always accurate as the following pages will show. 

ention may be drawn to the following passages : (1) In Odivisa, Bhañgala, 
and Radha (p. 72) ; (2) In the land Pundravardhana, lying between Magadha: 
and Bhahgala (p.99) ; (3) In Bhahgala and in Varendra (p.211) ; (4) Vimala 
reaper tuled over the three provinces, Bhahgala, Катагӣра, and Ticahuté 
p. i 
| In one passage Gauda is referred to as a part of Bhahgala (p. 82), but it. 
is not clear whether it means that Gauda was included within tho king- 
dom of Bhahgala, or formed geographically a part of it. The former 
Seems to be the intended meaning, 
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Tàranátha's geographical notionis clearly indicated in the following passage: 
| “Eastern India consists of three parts ; Bhahgala and Odivisa belong to 
Aparantaka and are called its eastern part. The north-eastern provinces, 
Kümafüpa, Tripura and Hasama are called Girivarta, adorned with moun- 
tains. Proceeding towards the east near the Northern Hills are the provinces 
Nangata Pukham on the seacoast, Balgu etc., Rakhang, Hamsavati andthe 
remaining parts of the kingdom of Munjang ; further off are Champa, Kàm- 
boja and the rest. All these are called by the gencral name Koki" (p. 262). 
For further discussion of Téranatha’s account of Bhangala and the light it 
throws on the location of the original kingdom of the Pàlas cf. IH Q. XVI. 
219 ff. 

298 Rai Bahadur S. C. Das gives a different version of this account (JASB. 1898, 
p. 22). 

2% The translation of this passage as given in JA. IV. 365-66 viz., *In Odivisa, 
in Bengal, and the other five provinces of the east..... .etc.' is wrong. This 
has been followed in Gaudarajamala (p.21), and Banglar Itihasa (p. 162) by 
R. D. Banerji. . The original German passage is “In den funf ostlichen 
Landergebieten Bhahgala, Odivisa und den übrigen...." 


290 “A shepherdess" according to Buston (р. 156). 
291 Cf, supra f. n. 287 above, examples (2) and (3). 

3292 For the account of the Chandra dynasty that ruled in Bengal in the tenth and 
eleventh centuries A. D., and in Arakan since seventh century A.D., cf. Ch. vt. 
Confused traditions about the relation between Pàla and Chandra kings 
are preserved in Bengal folklore. In the famous song of Mànik Chandra, of 
which a critical account has been given by G.A. Grierson (JASB. XLV (1878), 
Part 1, pp. 135 ff.), he is represented as brother of Dharmapala. The following 
extracts from Grierson's article give the substance of the story : 

“In the Ріпа thana, situated to the north-west of Rangpur and nine or 
ten miles to the S. E. of the sub-divisional head-quarters of Bagdokara, 
is the city of Dharmap4l (Dharmapur). To the west of this city, at a distance 

| of two miles, was the city of Manik Chandra, now, however, called after his 
| more famous wife 'Maynà-matir Kot." e 

“Between Dharmapal and Manik Chandra a war arose which ended in 
the defeat and disappearance of the former, and triumph of the latter. 

“After this victory Manik Chandra took up his residence at Dharmapur, 
while his wife Maynà remained at her old home ‘Mayna-matir Kot.’ 

“After the death of Manik Chandra, Maynà gave birth to a son Gopi- 
.chandra. He married Adunà and Padunà, two daughters of Harischandra 
Harischandra Ràjàr Pat is shown in village Charchara, Tor 8 miles south of 
the ruins of Dharmapur).” 

The rest of the story narrates how the king abdicated the throne, took to 
an ascetic life, and left home as disciple of a Guru of low caste called Hadi 
‘Siddha, : 

Mr. Bisvesvar Bhattacharya (JASB.- N. S. VI. 131-34) gives a somewhat 
different account. He refers to the West Bengal version by Durlabha Mallika 
„according to which Gopichandra's capital was at Patikanagar, and his grand- 
¿father and great-grandfather were named respectively Suvarnachandra and 
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Dharichandra. Mr. Bhattacharya identifies Pátikàngar with Patküpür&, 
which lies close to Mayna-matir Kot. 

Mr. Bhattacharya says that he could not find any traceof the tradition, 
among the Jugis, that Dharmapala and Manik Chandra were brothers = 
on the other hand, some ballads refer to Manik Chandra as the grandson of 
Dharmapala. The story of the fight between Maynimati and Dharmapala: 
is also unknown to the Jugis. 

Many ballads are current in Bengal about Gopichandra and Maynamath 
Some of these have been collected by Dr. D.C. Sen in Gopichandrer Gana, 
Vols. 1, п. (published by the Calcutta University). Reference may also be 
made to the following : 1. Minachetana, edited by Dr. N. К. Bhattasalp 
(Расса Sahitya Parisat) and 2. Gopichander Sannyasa, by Abdul Sukur 
Muhammad. Gopichandra is sometimes referred to as a ruler of Mrikula: 
now called Mehàrkula in Tippera district. This agrees with the traditiom 
preserved by Tàranàtha. 

For a critical discussion Оп the legend of Gopichand cf. PTOC. VI. 265 ff. 

133 The former view is upheld by A. K. Maitreya (GL. 67 f.n.) following Hoernle 
(Centenary Review, JASB. App. m. 206). The latter view, originally pro- 
pounded by Dr. Kielhorn (El. VIII. App. I. 17), is supported by R. Dx 
Banerji (ВІ. 215-219). ` 

294 Hoernle, op. cit. 
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. CHAPTER VI 


MINOR INDEPENDENT KINGDOMS DURING 
THE PALA PERIOD 


Reference has been made in the last chapter to several independent 
and semi-independent powers that flourished in Bengal and Bihar 
during the period of the Pala supremacy. Among these the Chandras 
and the Varmans require a more detailed treatment. 


I. The Chandras 


Lama Taranatha, the Tibetan historian, gives prominence, in 
his Hisiory of Buddhism, to a long line of kings ruling in Bengal, 
whose names end in -chandra and who are specifically referred to 
as belonging to the Chandra dynasty. In fact, this is the only 
dynasty in Bengal, before the Palas, to which he has referred in his 
book. His account of this dynasty has already been given above 
(v. supra pp. 166-7) and need not be referred to again. 

The existence of a Chandra dynasty in Eastern Bengal from. 
about the sixth to eighth century A.D., as recorded by Táranütha,. 
has not yet been corroborated by any reliable evidence. But it 
may be noted in this connection that inscriptions, coins, and 
Burmese chronicles testify to the rule of a long line of kings, with 
names ending іп -chandra, in the Arakan region. 

An inscription of king Anandachandra of Arakan refers to his 
twenty-four predecessors (of whom the names of 21 are given) who 
ruled for a period of 350 years. On the basis of this account, and 
assuming, on palaeographic grounds, that Anandachandra ascended 
the throne about A.D. 720, the rule of the Chandras of Arakan may . 
be said to have begun about A.D. 370.2 According to the Burmese: 
Chronicles the Shans invaded Arakan in the 10th century 
A.D., and North Arakan was conquered by the Burmese king 
Aniruddha (1044-77 a.p.). It has been suggested that when the 
Chandra kings were ousted from Arakan a branch of them settled at 
Pattikera (Tripura District) and founded new kingdom there.” This. 
Suggestion seems to have no other basis than the very close relation 
between the royal families of Burma and Pattikera, to which геѓег-- 
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king Trailokyachandra of Chandradvipa was feudatory or ally of the 
king of the Harikela country”.* Two years later, he further eluci- 
dated his views in the following passage: “It appears that the 
Chandras of Rohitagiri were originally the feudatories of the Раја 
kings of Bengal and Bihar and that one of the Chandra princes 
came to Bengal in connection with his services under the Pala master. 
But Trailokyachandra seems to have transferred his allegiance to the 
king of Harikela and was rewarded by the Viceroyalty of Chan- 
dradvipa.”? These series of suppositions are not supported by any 
positive evidence. But what is strange is that after the publication 
of the new copper plates, referred to above, Dr. Sircar sticks to this 
view and says that the new data supplied by them is not inconsistent 
with his theory that both Trailokyachandra and Srichandra were 
subordinate allies (laghumitra) or feudatories, respectively, of the 
king of Harikela and of the Palas. 

It would suffice to draw attention to the following data supplied 
bythe newly discovered Grants : 


1. Trailokyachandra was a great ruler and defeated the Gaudas 
(B.81,84). 

2. Srichandra's kingdom included the region round Sylhet (B.75). 

3. Srichandra defeated the rulers of Gauda and Pragjyotisa (В.83), 
reinstated Gopála (on the throne) and restored the captive 
Pala queen (B.81).5 

4. Kalyàpachandra defeated the Mlechchhas on the Lauhitya 
river as well as the Gaudas (B. 83, 84, 85). 


Besides, Srichandra and his three successors call themselves 
Рагатеќуага, Paramabhattaraka and Maharajadhiraja in their own 
grants and refer to the preceding king as Maharajadhiraja. 

We do not possess any grant of Trailokyachandra but he is referred 
to as Maharajadhiraja in the grant of his son Srichandra. It is, 
therefore, certain that Srichandra and his three successors certainly, 
and Trailokyachandra probably, assumed full imperial titles. This 
fact, taken along with the others’ supplied by the newly-di scovered 
records, seems to be conclusive on the point that the Chandras, 
from the time of Trailokyachandra, were independent rulers of South 
and East Bengal, known as Майра1а. 

We learn from verse 7 of the Paschimbhag СР (B. 75) that Trai- 
lokyachandra conquered Samatata and his soldiers at Devaparvata 
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on the Kshiroda river heard with wonder the strange exploits of the 
Kambojas. It may be reasonably concluded that the reference is to 
the Kamboja conquest of Gauja. Further, the reference to. Deva- 
parvata is of great interest. As we have seen above, it was the 
capital, first of the kings of the Rata Dynasty and then of Bhava- 
deva, and probably also of Küntideva. Most probably Trailokya- 


of chaos and confusion caused by the conquest of Gauja by 
the Kümbojas. It is very likely that he was à prominent chief sub- 
ordinate to Kantideva or his successor, and declared his indepen- 
dence after the Kalachuri invasions. For we know from the 
Kalachuri records. that Kokkalla raided the treasuries of Vahga 
and his great-grandson Lakshmaparüja conquered Vahgüla. The 
Chandras might have taken advantage of all these political troubles 
to consolidate their rule in Bengal. 

The data furnished by the inscriptions enable us to form а rough 
idea of the extent of the kingdom of Órichandra. Chandradvipa 
and Harikela, over which he ruled, may be regarded as covering 
approximately the whole of Eastern Bengal and the coastal 
regions of Southern Bengal? All the four copper-plate grants 


vardhana-bhukti. This does not necessarily mean that Srichandra's 
supremacy extended over North Bengal. For although originally that 
was the connotation of Paun ]ravardhana-bhukti, later (e.g. during the 
time of the Senas), it included the whole of Southern Bengal right up 
to the sea, and this might have been the case even in the time of 
érichandra. Тһе land granted by B. 80 was situated in the 
Kumaratalaka-mandqala in the Satata-Padmavati-vishaya. The 
Padmavati seems to refer to the well-known river Padma, whose 
existence in the tenth century A.D. is thus proved. The name 
Kumiaratalaka is perhaps connected with the river Kumara and still 
preserved in Kumarakhali, in Faridpur District, not far from the 
old bed of the river Padma. Thus the details of the land confirm 
the view, mentioned above, about the extent of Srichandra's 
dominions. 

Reference has been made above(pp. 124 ff.) to the disintegration 
of the Pàla empire in the tenth century due mainly to foreign, 
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invasions, and the rise of three independent kingdoms in Bengal, 
namely Gauda, Radha, and Vangala—though sometimes the first two 
were united under the Kamboja Pala Dynasty—while the dominions 
of the Imperial Palas were confined to East and South Bihar. 

As mentioned above, three generations of the Chandra kings— 
Trailokyachandra, Šrichandra and Kalyanachandra—claimed to 
have defeated the Gaudas. It has been tacitly assumed by A. Н. 
Dani and D. C. Sircar that the rulers of Gauda were the Pala 
kings. They have ignored the well-known fact that the Pala kings 
of the Kamboja familyruling over North and West Bengal during 
the tenth century called themselves ‘Lords of Gauda”. (see p. 126) As 
'Gauda was, strictly speaking and originally, the name of this region 
(though later itdenoted the whole of Bengal), the Kamboja claim 
was fully justified. That the Chandras fought with the Kambojas 
rather than with the Palas receives some support from the fact that 
‘Srichandra restored Gopala to his throne. This Gopala was un- 
doubtedly Gopala II of the Pala dynasty who ruled from c. A.D. 940 

. to 960 and was, therefore, a contemporary of Srichandra. It is a 
reasonable assumption that Gopala II was deprived of his kingdom (or 

_a part of it) by the Gauda lord of Kamboja dynasty and &richandra 
defeated him and restored the Pala kingto his kingdom. Of course 
it is also not unlikely that Srichandra himself defeated the Pala king 
and then restored his kingdom to him. Butin view of the fact that 
-Gauda was at that time actually in possession of the Kamboja 
family and the Chandras are said to have fought the Gaudas, the 
first hypothesis seems to be more reasonable. Inany case this possi- 
bility must be kept in view so longas there is no positive evidence 
‘of the conflict between the Chandras and the Palas. 

The grants of land by Srichandra in the Pundravardhana-~ -bhukti 
mentioned above, may refer to a temporary occupation by him of 
a part of North Bengal. Most probably these territories were lost by 
the Palas during the disasters that befell the Pala kingdom during 
the reign of Narayanapala towards the end of the ninth and the 
"beginning of the tenth century A. D. Evidently the Pala kings, 
Rajyapala (A. D. 908-940) and Gopala П (A. D. 940-960), who 
followed Narayanapala strove hard to maintain or recover their 
kingdom or portions of it. Hence there followed a prolonged struggle 
between the Palas, Kambojas and Chandras in course of which terri- 
tories probably changed hands and alliance was shifted from time to 
time. This satisfactorily explains the sovereignty exercised by the 
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Pala king, Rájyapála. in North Bengal (B.27) and Gopala H in 
portions of North and East Bengal (B. 29-30) during the period when 
the Kambojas were rulers of Gauja and the Chandras were rulers of 
Vahgüla. As rulers of both these dynasties assumed full imperial titles 
it would be unreasonable to assume that the two Pala kings mentioned 
above exercised uninterrupted sway over any considerable portion 
of North or East Bengal. Such a hypothesis would also go against 
the mention of several kingdoms in Bengal proper in the records of 
the Kalachuris and the Chandellas. 

As mentioned above (p. 132) Mahipala I recovered a part of 
East Bengal ; probably he wrested it from La]ahachandra, but 
that the latter recovered it is proved by the Bharella Image Inscrip- 
tion (B. 82). 

It has been suggested above (p. 203) that the invasion of Bengal 
by Kalachuri king Kokkalla facilitated the rise of the Chandras as- 
an independent power. But the Kalachuris also proved a great 
danger. The Kalachuri king Yuvarája who flourished in the 
second quarter of the tenth century A.D. invaded Gauja and 
defeated its king, who was probably Gopala Il. Lakshmanarája. 
son of Yuvaraja, is said to have plundered Gauga and raided 
Vangila. The king of Vahgála at this time was most pro- 
bably Srichandra, who, as mentioned above (p. 204), is said to 
have re-instated Gopšla on the throne. Probably it was the help 
rendered to Gopala by the Chandra king that brought about this 
invasion of Vahgála by the Kalachuri king Lakshmanaraja ; or it 
may be that both Gopala H and Srichandra made a common 
cause against the Kalachuris and provoked this invasion. But the 
tangled history of the Palas and Chandras, or of Gauja and Vah- 
gala, highlighted by the successive Kalachuri invasions in these 
regions, cannot be properly understood in the present state of our 
knowledge. In any case the Kalachuri success against Gauda , 
and Vangala seems to be temporary and did not leave any trace 
behind. j > 
We learn from the newly-discovered plates that the Chandras had 
hostile relations not only with the Gaudas but also with Kamarüpa. 
Stichandra’s army entered the valley of the Lauhitya (Brahmaputra) 
in order to conquer Кашагӣра and evidently reached the interior of 
the country. He is also said to have defeated the king of Pragijyotisha. 
Kalyanachandra, the son of Srichandra, is also said to have defeated: 
the Mlechchhas who lived on the Lauhitya river. 
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Катагӣра was ruled in the tenth century by kings of the dynasty 
founded by Pralambha, who probably belonged to the dynasty of 
the Mlechchha Salastambha, though according to some records he 
belonged to the dynasty founded by Asura Naraka; the mythological 
founder of the early royal dynasty of Kamariipa,to which belonged 
Bháskaravarman. The specific reference in the Chandra plates to the 
Mlechchha ruler of Kamarüpa supports the view that the ruling kings 
belonged to: the dynasty of Salastambha. But towards the close of 
the tenth century A. D. there was a change of dynasty as well as of 
the capital of the kingdom from Tezpur or its neighbourhood to 
Gauhati, the original capital of Kamarüpa. Whether these were due 
in any way to the invasion of the Chandras cannot be determined. 

King Govindachandra, the last Chandra king of Vaigala known 
so far, must be identified with the homonymous king who was 
defeated by the army of Rajendra Chola, and is said to have fled 
from the battlefield (p. 133). But there is no reason to suppose that 
this had any permanent effect upon the fortunes of the Chandras. 
But the death-blow to the power of the Chandras was probably 
dealt by their old enemy, the Kalachuris. 

The great Kalachuri ruler Karna (1041-c 1070 А.р.) is credited 
with successful military campaign against Vahga, and is said to 
have achieved a decisive victory over the king of the Eastern 
country" who probably lost his life in the fierce fight. In both 
cases, the reference seems to be to the Chandra kingdom, and 
the adversary of Karna was most probably Govindachandra or his 
successor. It is very likely that the Chandra kingdom was finally 
destroyed by the invasions of Karna.? In any case, it does not 


appear in the history of Bengal after the middle of the eleventh 
century A.D. 


H The Varmans 


There is hardly any doubt that the Varman dynasty succeeded 
the Chandras in Eastern Bengal. Our information about this dynasty 
is derived chiefly from a single inscription, the Belava copper-plate 
of Bhojavarman (B. 88). It begins with the Purünic genealogy of 
Yadu from Brahma through Atri, Chandra, Budha, Purüravas, Ayu, 
Nahusha and Yayáti. Reference is then made to Hari, of the 
family of Yadu, who appeared as Krishna, The relatives of Hari 
were the Varmans who were. zealous in their support of the three 
Vedas and dominated over Siihapura. 
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The Varman kings of Bengal thus claim to be descended from 
a branch of the Yádava dynasty ruling over Sishhapura. Various 
opinions have been entertained regarding the location of Simhapura 
and the choice seems to lie between three known cities bearing that 
name : one to the north of the Salt Range in the Punjab,"* a second 
in Kalinga, perhaps identical with the modern Sihgupuram between 
Chicacole and Narasannapeta ;!* and the third іп Каћа, generally 
identified with Singur in the Hoogly district2* The first is too 
far away, and there is no evidence that it existed after the seventh 
century A.D. The third is only known from the legendary account - 
of Vijayasiha, contained in Mahdvamsa, which can hardly be 
accepted as sober history. The kingdom of Sithhapura in Kalihga, 
on the other hand, is known to exist as early as the fifth century 
A.D., and as late as the twelfth century А.р.1* 

The probability, therefore, lies in favour of the kingdom of 
Siihapura in Kalihga being the original home of the Varman kings 
of Bengal!" It may be noted that kings with names ending in 
-varman are known to have ruled in this kingdom of Sirnhapura!* in 
the fifth century A.D., though they never claimed to belong to the 
Yádava dynasty. 

How the Varmans came to occupy Eastern Bengal is not told 
in the Belàva copper-plate. But the way in which it refers to the 
conquests of Jatavarman hardly leaves any doubt that it was 
during his reign that the foundations were laid of the greatness of the 
family. As a matter of fact, he seems to have been the first 
independent ruler of the dynasty, as his father, Vajravarman, the 
first ancestor named in the Grant, is not referred to as a king, though 
he is eulogised as a brave warrior, а poet among poets, and а 
scholar among scholars.” 

The conquests of Játavarman are referred to in a poetic way 
in the following passage in Belàva Grant : 


“Не spread his paramount sovereignty, by eclipsing (even) the glory of Prithu 
son of Vena, marrying Virasrt (daughter) of Karna, by extending his domination 
over the A ñgas, by humiliating the dignity of Катагӣра, by bringing to disgrace 
the strength of the arms of Divya, by damaging the fortune of Govardhana, and 
by vesting wealth in Bráhmans versed in the Vedas” (v. 8). 


Кага, whose daughter Viraéri was married by Jatavarman, 
was undoubledly the Kalachuri king of that name who ruled from 
A.D. 1041 to c. 1070 A.D." It may be remembered that another 
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daughter of the same king was married by the Pala king Vigraha- 
pala Ш. This enables us to place the reign of Jàtavarman, with a 
tolerable degree of certainty, in the second half, probably the third 
quarter, of the eleventh century A.D. 

Of the defeated enemies mentioned in the above passage, we 
can easily identify Divya with the great Kaivarta leader who usurped 
the throne of the Palas as the result of a successful revolt against. 
Mahipala IL? It is obvious that Jatavarman took full advantage 
of the anarchy and confusion that set in after that revolt, and carved 
out a kingdom for himself. As the Ahga country, conquered by 
him, was almost certainly under the Palas, it appears that he fought 
against both the Palas and the rebellious chief Divya. It is presum- 
ably by his victory over both that he gained the kingdom of 
Eastern Bengal, though there is also the possibility that he first 
secured the kingdom of Eastern Bengal, and then turned his arms. 
against them. His struggle with Kamarüpa, evidently leading to no: 
decisive result, must have taken place after his conquest of Eastern | 

—Bengal. Govardhana, whose fortune is said to have been damaged 
by him, cannot be identified with certainty? Most probably he 
was another adventurer like Jàtavarman who tried to fish in the 
troubled waters of Bengal. 


It is difficult to believe that Jatavarman, a petty chief coming 
from outside, could have undertaken all these military expeditions. 
on his own account. It has accordingly been suggested that he 
accompanied the Kalachuri-king Karna in his expedition against 
Bengal:? Perhaps it would be more reasonable to regard him as а 
follower of both Gangeyadeva and his son Karna. Gãhgeya claims. 
to have defeated the rulers of both Айра and Utkala,^ and Karna 
is said to have exercised some sort of supremacy over Gauda, Vahga, 
and Кайћва,25 The Paikor Inscription? proves that Karna’s con- 
quests certainly extended up to the Bhàgirathi river, and the 

‚ Rewa Stone Inscription?" refers to his complete victory over а king of 
an eastern country, probably Vahga. It is said that the ship of the 
king of the eastern country sank into the sea. This may be a mere 
hyperbole, but may also mean the final extinction of the ruling 
Chandra Dynasty in Eastern Bengal which seems to be probable on 
other grounds also.*9 If we assume Jatavarman to havê 
been the ruler of Sirnhapura in Orissa he might have joined the great 
Kalachuri rulers in their eastern-expeditions, and ultimately carved 
out an independent kingdom for himself in Eastern Bengal by 
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supplanting the Chandras. Jatavarman’s claim to have conquered 
the Ahgas and defeated Divya might mean no more than that he 
took part in the battles of Gühgeya and Karna against Айда and 
Gauda, and the same may be the case in regard to his defeat of 
Govardhana. It must be remembered, however, that all this is pure 
conjecture, and we do not possess sufficient data to arrive at à 
definite eonclusion about the sudden rise of this military adventurer- 
to fame and power in Bengal. 

Immediately after Jatavarman the Belava copper-plate mentions. 
his son by Viraéri, named Samalavarmadeva. The natural pre-- 
sumption, therefore, is that Jatavarman was succeeded by Sámala-- 
varman, A fragment of a copper-plate of Samalavarman, recently 
discovered at Vajrayogini (B. 91),* raises, however, some doubts. on: 
this point, and makes it probable that Jatavarman was succeeded by 
king Harivarman. 

The name of Harivarman was known long ago from colophons 
oftwo Buddhist manuscripts, copied respectively in his 19th% and 
39th?! regnal years. In the former he is given the titles Maha- 
rajadhiraja, Paramesvara, Paramabhattaraka. He is mentioned in 
the Bhuvane$vara inscription of his minister Bhatta Bhavadeva. 
(B. 90) and is also known from the Ѕатапќаѕага copper-plate Grant 
(B. 89) issued by him from Vikramapura.*? The plate gives him all 
the imperial titles, and refers to his father’s name, which was formerly 
read by Mr. N. Vasu as Jyotirvarman, and doubtfully restored by 
Dr. Bhattasali as Jatavarman.* If this latter reading is correct, he 
must be regarded as a brother of Samalavarman. This view is 
strengthened by the Vajrayogini fragmentary copper-plate, mentioned 
above, which contains the names of both Harivarman and Samala- 
varman. Unfortunately the portion of the record indicating the 
relation- between the two is missing. But as the plate seems to 
have been issued in the reign of Samalavarmadeva, Harivarman 
presumably flourished before him. The view, based on Dr. Bhatta-: 
sali's tentative reading of Jatavarman in the Samantasara Plate, . 
that Harivarman was the elder brother and predecessor of Sàmala- 
varman, may be accepted for the present, as a reasonable working: > 
hypothesis, although it cannot be regarded as an established fact. 

The only definite information that we possess about Harivarman 
is that he ruled over Eastern Bengal with Vikramapura * as his. 
capital, and that he had a long reign extending over forty-six years. 
or even more. In line 5 of the Fragmentary Vajrayogini Plate; 


14 


210 HISTORY OF ANCIENT BENGAL 


(B. 91) Harivarman is said to have devastated his enemies. It has 
-already been suggested above, that the chief Hari, to whom great 
prominence is given in the Ramacharita, and who allied himself first 
with Bhima and then with Ramapala, was probably the Varman ruler 
Harivarman, and that he is to be identified with the Varman king 
who, for his own safety, propitiated Rāmapāla by gift of chariot and 
elephants.** Harivarman was succeeded by his son, but his name is 
not known.39 

A few words may be said of Bhatta Bhavadeva, the great 
Brahmana minister of Harivarman, who has left a long account of 
himself and seven generations of his family in the stone inscription 
referred to above. The family was settled in the village Siddhala in 
Radha. Adideva, the grandfather of Bhavadeva, was a minister to 
his Royal Majesty, the king of Vanga. The name of the ‘king is 
not mentioned, but he may be Jatavarman. Bhavadeva's father 
Govardhana was a great scholar and warrior, but does not seem to 
have held any high office. Bhavadeva himself was the minister of 
peace and war to Harivarman, and also to his son. The inscription 
gives a detailed account of his profound learning in various branches 
of knowledge, and that this is no mere empty boast is proved by at 
least two extant Smriti treatises composed. by him. On the whole 
Bhavadeva must be regarded as а remarkable personality, combining 
in himself the high qualities of a statesman, warrior, scholar 
and author.?? 

Bhavadeva was also known as Bala-valabhi-bhujanga. The first 
part, Balavalabhi, is usually taken to be the name of a kingdom 
referred to in the Ramacharita (see p. 189), but the exact sense of the 
whole compound is obscure and has been a subject of protracted 
controversy. D. C. Bhattacharya cited an old tradition recorded in 
the Sudhasagara of Bhimasena Dikshita to the effect that the boy 
Bhavadeva, being the most intelligent among his fellow-students who 
took their lessons in а valabhi (the topmost part of a house) with & 
sharp tongue, was a veritable terror to the other boys and hence his 
guru (preceptor) gave him the title Bala-valabhi-bhujanga. Bhatta- 
charya pointed out that this is in a way corroborated by Bhavadeva 
himself, and opposed the current view on the ground that *Bhujahga 

, makes no sense when joined with a place-name without а word like 
' Vilasin?.5 D. C. Sircar, however, regards Bhimasena’s interpreta- 
tion as fantastic and supports the older view that Bāla-valabhī was 
the name of a city in which Bhavadeva was a student (bhujanga)-” 


D 
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Dr. M. Ghosh cites a Prakrit passage in the Karpüra-manjari in 
which a ruler is called a bhujahga of the eastern region (pürva- 
digahgüna-bhujahga), and takes the word bhujaiga to mean a victor. 
He, therefore, thinks the compound means that Bhavadeva, the 
Sündhi-vigráhika of Нагіуагтап, led his master's forces against 
Bala-valabhi, the capital of Уікгатагаја, mentioned in the Ката- 
charita.^ It is to be noted that in the expression on which he 
relies, the word bhujahga is joined with айгапа, and thus he does 
not meet with the objection of D. C. Bhattacharya. 

Hardly anything is known of the son of Harivarman* or of the 
circumstances under which the kingdom passed to Sámalavarman, 
the other son of Јаќауагтап. But Sámalavarman is one of the 
few kings of Bengal who have survived in local traditions. . The 
Vaidika Brahmans of Bengal claim that their ancestors first settled in 
Bengal during the reign of Sámalavarman, though, according to one 
version of the story, the event took place during the reign. of Hari- 
varman. According to most of the genealogical books of the Vaidika 
Brahmans, the first of their line came to Bengal at the invitation of 
Samalavarman in Saka 1001 (—1079 А.р.). This date, correct 
within half a century, shows that some genuine traditions about 
Sámalavarman were preserved in Bengal. 

We learn from the Belàva copper-plate (B. 88) that Sàmalavarman 
had many queens, the chief among them being Malavyadevi.** By her 
he had a son called Bhojavarman who issued the Belàva copper- 
plate Grant in the fifth year of his reign from his capital city 
Vikramapura. He is given the imperial titles and the epithet 
‘parama-Vaishnava’. This, as well as the reference to Vishnu- 
chakra-mudrà inline 48, proves that the family were Vaishnavas. 
They were orthodox supporters 'of the Vedas, as already mentioned 
above, and the replacement of the Buddhist dynasty of the Chandras 
by the orthodox Brahmanical dynasty of the Varmans was fully in 
keeping with the spirit of the times. It may not be a mere coin- 
cidence that the two Buddhist ruling dynasties in Bengal, viz., 
the Pàlas and the Chandras, were supplanted by two foreign 
dynasties (Senas and Varmans) of orthodox faith within a century. 

Theland granted by Bhojavarman was situated in the Paundra- 
bhukti and Kausambi-Ashtagachchha-khandala. Reference has 
already been made to a capital city called Kaus&mbi in connection 
with the feudatories of Ramapala. If Kausambi of this inscription 
is identical with that, Bhojavarman's kingdom might have included 
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a portion of Varendra, the Paundravardhana-bhukti par excellence. 
But this is by no means certain? For all we know, the kingdom 
ofthe Varmans might havebeen confined to Eastern Bengal with 
Vikramapura ds its capital. 

As already noted above, Jatavarman must have flourished in 
the second-half, and probably in the third-quarter, of the eleventh 
century A.D. If he was succeeded by Harivarmán who had a long 
reign of at least forty-six years, Samalavarman and Bhojavarman 
must have ruled in the first-half of the twelfth century А.р. There 
js little doubt that the Varmans were ousted from East Bengal by the 
Senas during, or shortly after, the reign of Bhojavarman. 


ш. THE RANAKAS OF EASTERN BIHAR 


An inscription engraved on the pedestal of a Buddhist image ір 
the village of Kandi about 8} miles from the Sikandra Police Station 
in the Jamui subdivision of the Monghyr District, Bihar, refers to 
the gift of Ranaka Samudraditya, son of Карака Nanda.“ The 
word Карака (Pali equivalent of Sanskrit Rajanaka and modern 
Rama) denotes normally asubordinate ruler, but as there is no 
reference to any overlord, the donor was probably a de facto, if not 
de jure, independent Chief. The inscription may be referred om 
palaeographic grounds to the twelfth century A.D. and Dr. D. c 
Sircar, who edited it, suggests a date not far removed from that of 
the Valgudar inscription of Madanapala (B.64).:5 Evidently Ràpaka 
Samudraditya and his father werefeudatory chiefs of the Palas but 


assumed independence during the decline of the Pala authority im 
the Monghyr region. 


——— 
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Footnotes 


å The traditional account of the nine Chandra kings of Arakan ruling from 
A. D. 788 to 957, as preserved in the later chronicles, is given by Phayre ( History 
of Burma, р. 45). For the names of these kings and an account of the coins, 
cf. Phayre, Coins of Arakan, of Pegu, and of Burma (Numismata Orientalia) 
pp. 28-29, 43. А brief account of the inscriptions found on the platform of the 
Shitthaung temple at Morahaung is given in ASI. 1925-6 ; pp. 146-7. 

The latest account of the Chandra kings of Arakan is that by Dr. D. C. Sircar 
in Ep. Ind. XXXII, pp. 103-9. 

з Tis suggestion has been made by Mr. Syed Murtaza Ali in the Journal of the 
Asiatic Society of Pakistan, Vol. v1 (1961), pp. 267-274. He also holds the view 
that after coming from Arakan the Chandras “reduced Harikela first by 
ousting the descendants of Kántideva, Later they transferred their capital to 
Pattiker& reducing that area. Finally they occupied Dacca District and had 
their seat of Government at Vikrampur which was the capital during the time 
of their greatest glory” (Ibid. p. 272). He has also drawn attention to the fact 
that Ladahachandra issued a Grant from Sri Pattikeraka іп Samatata mandala 
in Pundravardhana-bhukti (ibid. p. 270). 

3 Professor Dani places the reign-period of Govindachandra between 1020 and 
1050. His view is based mainly on the statement of the author of the Sabda- 
pradipa that his father served Ramapala, Lord of Уайда (Vahgesvara), and his 
grandfather served Govindachandra as a court physician. Dani identifies 
these two kings, respectively, with Rāmapāla of the Pala dynasty and 
Govindachandra of the Chandra dynasty, and naturally concludes that there 
was probably not more than a generation's gap between them. But from 
what we know of the history of Rámapála he could not have possibly asserted 
his sovereignty over Уайда till long after the Varmans had occupied, 
the country, presumably after defeating Govindachandra or his successor. 
There are good grounds for the belief that the Varmans were in occupation of 
East Bengal some time before A. p. 1048. Játavarman, the first or second 
king of this dynasty, was a contemporary of Ràmapala's father, Vigranapàla, 
and Bhojavarman, Jatavarman’s grandson and second in succession after him, 
who used full imperial titles, had his capital at Vikramapura, the capital of the 
Chandras. So Ramap§la, Lord of Уайда, could not be entitled to this epithet 
till more than one or two generations after Govindachandra. The date 
suggested above by me for Govindachandra is, therefore, more in consonance 
«with the known facts of the rule of the Varmans in the territory ofthe Chandras. 
King Ramapala, mentioned in the Sabda-pradipa, was perhaps a local ruler 
like Dharmapala of Dandabhukti who was defeated, like Govindachandra, 
by the Cholas. Itis interesting to note in this, connection that the kings of the 
Kamboja family, who also ruled over Dandabhukti, bore well-known names 
of the imperial Pala family. 

The commencement of thereignof Govindachandra cannot be А.р. 1020, 
as Professor Dani suggested and Dr. D. C. Sircar accepted, for the Chola 
expedition to Bengal is referred to in the Tiruvalangadu Plates dated in the 
6th year of Rajendra Chola, i.e., A. D. 1017. 
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The approximate dates suggested above are based on the fact that the last 
king, Govindachandra, was defeated by the Chola general some time before 
A. D. 1017 and the Varmans had ousted the Chandras before c. A. p. 1049, 
The other dates are calculated on the basis of the known length of each reign. 
No dates are suggested for the first two rulers, of whom practically nothing 
is known and who are not likely to have wielded much power. This chrono- 
logical scheme may be provisionally accepted with a margin of error of about 
10 to 20 years. It gives an average of 32 years for each generation, 
i.e., three generations for a century. 

* For the controversy about the correct reading of the name Rohitàgiri and its 
identification, cf. IHQ. II, 317-18, 325-27, 655-56; Ш. 217, 418. The identifica- 
tion of Rohitagiri with Rohtasgarh is generally accepted, but there is no 
definite evidence in support of it, and the correct form of the old name of 
Rohtasgarh is Rohitàsvagiri. The fact that quite a large number of inscrip- 
tions of this family have been found in the region of Lalmai Hills near Comilla 
strongly supports the identification proposed by Bhattasali. The Lalmai 
Hills are about five miles to the west of Comilla, and extended for about eleven 
miles with an average height of about 30 feet, though some peaks rise to а 
height of 100 feet, An account of the locality and its antiquities is given by Dr. 
N.K. Bhattasali (Bhatt. Cat. pp. 9-11). It is interesting to note that two kings 
of Orissa viz.,Gay&datuhga and Vinitatunga II, refer in their records to 
Rohitagiri as the home of their ancestors (JBORS. VI, 238 ; JASB. 1909, 
p. 347 ; 1916. p. 291 ; THQ. II. 655). 

* Ep. Ind. XXVIII, p. 54. 

* Ibid, p. 338. 

? Ibid. XXXIII, p. 135. 

® Professor Dani takes a verse (in B. 81) to mean that Érichandra helped Gopala 
to recover his throne by removing the obstacle created by Prithvipala and 
suggests that Gopàla and Prithvipala were brothers who fought among them- 
selves. Even assuming that Prithvipala was a person and not used as a synonym 
for ‘king’, it would be more reasonable to take him to be a ruler of the 
Kamboja family, for, as mentioned above, the names of its kings ended in 

š pàla. But none of these two conjectures is supported by any evidence. 
Supra. pp. 9-10 ; also supra. рр. 129-30. According to some old Bengali 

texts, Chandradvipa was bounded by the Padma and the Dhaleswari rivers on 
the north and the west and the sea in the south (Misri-grantha quoted in Bakla 

2 by R. K. Sen, p. 247). 

ji RN Ins. v. 24. Ep. Ind. 1. 256, 265. Goharwa. C.P. v. 8. Ep. Ind. XI. 142. 

з, Bheraghat Ins. v. 12 (EI. II. 11,15); Rewa Stone Ins. v. 23 (EI. XXIV. 105,112). 

This point will be further discussed in connection with the history of the 

| Varmans in the next section. É 

* According to the Lakhàmandal Prašasti (Ep. Ind. 1. 10-15), the queen of Jalan- 
dhara (Punjab) was descended from a line of Yadava kings of Siimhapura, and 
this Simhapura has been identified by Buhler with Seng-ha-pu-lo in the Punjab 
mentioned by Hiuen Tsang (Watters I. 248-49). R.D. Banerji points out that 


there were other towns of this name, e.g., one in Malwa (JASB. N. S. X. 124). 
14 Ep, Ind. IV. 143. g., one in Malwa ( Я 


15 JASB. 1910, p. 604. 
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м Two kings of Kaliiga, Mahara ja Chapdavarman and Mahara ja Umávarman, 
ruling between 350 and 550 A. D., issued their Grants from Sirhapura (DUS. 
П. No. п. pp. 2, 3, 9-10). According to Sidhalese inscriptions, the two kings 
Nissankamalla and Sáhasamalla, the second of whom ascended the throne in 
A. D. 1200, were sons of the Kaliñga king Сорагаја of Sihapura. According 
to Mahá vara, Tilokasundart, queen of Vijayabühu I (acc. с. 1059 д.р.) was a 
princess of Kalihga, and three relatives of her came to Ceylon from 
Simhapura (El. XII. 4). 

з? Dr. D. C. Ganguly maintains that Sirhapura may be located in Eastern Bengal, 
and be even regarded as the capital of the Varmans. He contends that thore 
is nothing in v. 5 of the Belàva Grant to warrant the assertion that Sirhhapura 
was the original home of the Varmans and lay outside Bengal (JHQ. XII. 
608-9). 

18 Cf, Chandavarman and Umávarman іп f.n. 16. 

19 Both Mr. R. D. Banerji and Dr. D. C. Ganguly maintain that the Varman 
kingdom in Eastern Bengal was founded by Vajravarman (BI. 276 ; IHQ. 
V.225). Mr. R.D. Banerji, however, formerly stated that there is nothing to 
show that Vajravarman was a king himself (J 4SB. N. S. X. 124). 

* The date of the death of Karna is not definitely known, but it must have taken 
place in or before 1073 A. D., the earliest known date of his successor (DHNI. 
Il. 777, 782). 

її Perhaps a reminiscence of the fight between Divya and Játavarman is preserved 
in a Nalanda Stone Ins. (EI. XXI. 97). It relates about an ascetic of Somapura 
(Раһагриг in Rajshahi district) that “when his house was burning, (being) 
set on fire by the approaching armies of Vahgala, he attached (himself) to 
the pair of lotus feet of the Buddha (and) went to heaven.” It would then 
follow that Játavarman invaded Northern Bengal (IC. VI. 55). 

з Dr. R. G. Basak's suggestion that this Govardhana may be the father of Bhatta 
Bhavadeva, the prime-minister of Harivarman (EI. X11.38), has been endorsed 
by Dr. H. C. Ray (DHNI. I. 335) and Mr. R. D. Banerji, but the assumption 
involves too many difficulties and rests on very slender foundations. 
Mr. Banerji has made an alternative suggestion that Govardhana may be the 
ruler of Kausámbt, who helped Rámap&lain his fight against Bhima, and whose 
name, probably through copyist's mistake, occurs as Dvorapavardhana (JASB. 
N. S. X. 124). 

з R. D. Banerji suggested that Vajravarman accompanied one of the three 
foreign conquerors of Bengal, viz.,Ràjendra Chola, Jayasiiha ILor Gáàhgeya- 
deva (BI. 276 ; JASB. N. S. X. 124). Mr. P. L. Paul suggests that Jatavarman 
followed Karna into Bengal. He even proposes the identification of 
Jàtavarman with the ‘illustrious Jata’ who is said in the Rewa Ins. of 
Malayasimha to have helped Karnadeva in vanquishing his foes (HQ. ХП. 
473). Professor V. V. Mirashi, while editing the Rewa Stone Ins. of Karna 
(EI. XXIV.105) remarks in connection with v. 23; “Stripped of its metaphor* 
the verse means that Karna achieved a decisive victory over the king of the 
Eastern country, who lost his life in the fierce fight." From this he infers 
“that Karna killed the last king of the Chandra dynasty, who was either 
Govindachandra or his successor, placed Vajravarman in charge of the newly 

acquired territory, and married his daughter to Játavarman to cement the 
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political alliance." If this view is accepted, the Chandras must have been 
supplanted by the Varmans before 1048-49 a. D., the date of the Rewa Ins. 

24 DHNI. Il. 772. 

28 Ibid. 778. 

% ASI. 1921-22, pp. 78-80. 

?! See f. п. 23. 

28 See p. 206. 

29 Only a fourth part of the plate—the right lower half—has been recovered, 
containing last parts of fifteen lines on the obverse, and first parts of fifteen 
lines on the reverse. 

30 PB. 97 ; ІВ. 28. 


- s1 This Ms. is described in Sastri-Cat. r. 79. The date is given in the post- 
colophon as 'Maharajadhira ja Srimat-Harivarmma-deva-padiya samyat 39.” 
(Dr. N. К. Bhattasali reads the figure as 32.). This is followed by three verses, 
written in a different hand, according to which ‘when forty-six years of 
Harivarman had elapsed,’ the Ms was five times recited (?) in seven years on 
the bank of the Veng river. Although the meaning of the latter part is not 
certain, the reference to 46 years is important. The first expression denoting 
date may mean 39th regnal year or year 39 of an era founded by Harivarman. 
No such era is known, but the absence of any reference to Vijaya-rajya etc., is 
striking. If 39 is taken as regnal year, 46 should also be taken as regnal year, 
and it would show that Harivarman ruled at least for 46 years. Besides, the 
astronomical data given in this manuscript make this date correspond with 
1119 A. D., and in that case the accession of Harivarman falls in A. D. 1073-4 
(QHQ. XXII. 135). 

The river Veng is placed by MM. H. P. Sastri in Jessore. If true, it 
probably indicates that Central Bengal was included in the kingdom of 
Harivarman. 


3? The Grant (B. 89) was originally edited by late Mr. N. N. Vasu (VJI. II. 215). 
Mr. Vasu gave a very indistinct photograph and a tentative reading of the 
inscription, according to which the Grant was issued from Vikramapura 
in the year 42 of Parama-Vaishnava, Paramevéara, Parama-bhattaraka, 
Maharajadhira jaHarivarman,sonandsuccessor of Mahara jadhira ja Jyotirvar- 
man. The plate was lost sight of for a long time, but was later traced in 
Samantasara, a village in the Faridpur district, and purchased for the Расса 
Museum. The plate was evidently burnt, and has become almost illegible. 
Dr. N. K. Bhattasali has edited it Ep. Ind. XXX, pp. 255 ff. The name 
Harivarman is quite clear, and he is said to have meditated on the feet of 
Jàtavarman, but there is no date. 


Dy; Bhattasali remarked that the only letter in the name that can be distinctly 
read is -rmma, and all the other letters are hopelessly indistinct. He added 
that the proposed restoration of the name as ‘Jatayarman’ should not be 
regarded as a definite conclusion ( Bharatavarsha, Magha, 1344, p. 171 ). 
But while editing the Grant in Ep. Ind. (XXX. 257) he reads the name 
definitely as Jatavarman. 

34 This follows from the reading “iha khalu Vikramapura-samavasita” in the 
Samantasra copper-plate. 
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%5 See supra р. 150. 

зе The son of Harivarman is referred to in v. 16 of the Bhuvanesvara praíasti, 
and perhaps also in the fragmentary Vajrayogin! copper-plate (В. 91). Mr. 
N. G. Majumdar concluded from verse 15 of the Bhuvanesvara Ins. of Bhatta 
Bhavadeva that either Harivarman or his son ‘made himself master of Utkala 
by overthrowing the Nügavamst dynasty which ruled over Bastar in Central 
Provinces in the eleventh century A. D.’ (IB. 29-30). This point has already 
been discussed above (supra р. 191, f.n. 230). He further maintained, on the 
strength of certain verses (ш. 42-44) of Ramacharita, that ‘Rāmapāla 
encountered somewhere in Orissa Harivarman of Bengal or his son’ (IB. 30). 
The view that Harivarman or his son ruled in Orissa is primarily based on the 
stone inscription of his minister Вһа{{а Bhavadeva. There is nothing in the 
record itself to connect Harivarman or Bhavadeva with Orissa, but the generally 
accepted view that the inscription was *originally fixed on the temple of 
Ananta-Vasudeva at Bhuvanesvara in the Puri district, Orissa’, led scholars to 
suppose that the pious constructions referred to in the inscription were situated 
in the same locality, and Harivarman's political supremacy extended over this 
region. To Mr. P. Acharya belongs the credit of removing the century-old 
misapprehension about the original situation of the stone inscription. He 
has shown by cogent arguments the erroneous character of the belief that the 
stone slab containing the inscription was ever fixed on any temple at 
Bhuvanesvara. He has also shown the unreliable character of the literary 
evidence cited by Mr. N. Vasu in favour of the supposition that Bhavadeva 
erected temples and did other pious works in Orissa (Proc. Ind. Hist. Congress, 
3rd Session, pp. 287 ff). In view of Mr. Acharya’s explanation, we cannot 
regard either Harivarman or his son as ruler of Orissa, until more positive 

‘evidence is forthcoming than the very doubtful interpretation of verse 15 of 
‘Bhatta Bhavadeva's inscription. For even if we endorse the view of Mr. N. G. 
Majumdar that the verse in question refers to the defeat of the Nagas by 
Bhavadeva, we should look for their territory near Eastern Bengal, and it is 
more reasonable to identify them with the Nagas of Assam hills. More light 
has been thrown on this question by D. C. Bhattacharya. He has shown 
that the inscription was brought to Dacca by Mr. D. Paterson who was 
the judge and magistrate of Dacca during the period 1791-95. It was exhibited 
in a learned assembly at Dacca and was deciphered by one Pandit Ràjchandra. 
Sri Bhattacharya has argued that verses 26-27 of the inscription show that the 
temple of Bhavadeva on which it was fixed could not be in Radha and suggests 
that it was possibly at Vikramapura (IHQ. XXII, 134-5). 

37 Cf. IB. 30-31 ; also Ch. xr. 

3 JHQ. XXII, 136. 

3 JHQ. XXVII, 81. 

о THQ. XXVII, 339. 

«1 Cf. IHQ. XXU. p. 133. 

42 The verses 9-11 of the Beliva copper-plate (B.88) are rather difficult to under- 
stand. According to the interpretation of MM. H. P. Sastri and R. D. Banerji 
(JASB. N. S. X. 125), Malavyadevi was the daughter of Jagadvijayamalla, son 
of Udayin. According to Dr. К.С. Basak, Malavyadevi was the daughter of 
Udayin (EI. XII. 42). According to Mr. N. G. Majumdar and Dr. D.R. 


218 HISTORY OF ANCIENT BENGAL 


Bhandarkar, Málavyadev! was the daughter of Jagadvijayamalla, and Udayim 
was the son of Sámalavarman by another queen (/B. 191). 

мм. Sästri further identifies Udayin and Jagadvijayamalla, respectively, 
with the Paramára king Udayüditya and his son Jagaddeva or Jagdeo, 
and Mr. Banerji is also inclined to take the same view. This view is also 
endorsed by Dr. D. C. Ganguly in his History of the Paramáras (p. 141). As 
Udayáditya ruled during the last quarter of the eleventh century A. D., there 
is no chronological difficulty in the proposed identification, but the difference 
between the names Jagaddeva and Jagadvijayamalla cannot beignored. Besides, 
the interpretation of MM. Sästrī and Mr. Banerji involves the emendation 
of the word 'tasya' in v. 10 of the Beláva copper-plateas ‘tatha’. On the whole, 
it would be safe not to accept definitely the proposed identification until further 
evidence is available. 

Attention may also be drawn in this connectionto the expression '7railokya- 
sundari' in v. 11. In all the interpretations referred to above, the word 
has been taken as an adjective to MAlavyadevi meaning “the most beautiful in 
the three worlds.” It is, however, possible to interpret the verse so as 
to make Trailokya-sundar! the name of the daughter of Sámalavarman and 
Milavyadevi. Indeed this was the interpretation originally proposed by 
Мг. N. G. Majumdar (IB. 23). In this connection he remarked : "The 
name Trailokyasundari is by no means uncommon. One of the queens of 
Vijayabahu I of Ceylon was a princess of Kalihga named Tilokasundari" 
(B. 18). Now, according to the Mahāvañsa, Vijayabühu married Tiloka- 
sundari of the Kalihga royal race. If we identify Simhapura, the home- 
land of the Varmans of Bengal, with the royal city of that name in 
Kalihga, it would not be unreasonable to identify Trailokyasundari, daughter 
of with the queen of Vijayabàhu. Apart from agreement in 
dates, it would explain the very queer reference to the calamity befalling the 
king of Laika, and a prayer for his welfare in v. 14 of the Belava copper-plate 
of Bhojavarman. It is difficult to explain this reference to the king of 


Lanka unless there was some association between that kingdom. and the 
Varmans. 


© See above, p. 190 f. n. 220. 


** Journal of the Bihar Research Society, Vol. хххуп, Parts 3-4, p. 7. 
“Ibid. p. 9. 
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in Southern India. 

These statements leave no doubt that the original home of the 
family was in Kargita, ie., the region in modern Mysore and 
neighbouring States where Kanarese is the spoken language, and that 
it belonged to the well-known ‘Brahma-Kshatri’ caste. 

After referring to the martial exploits of S&mantasena in South 
India, the Deopar& Inscription adds that “in his last days he 
frequented the sacred hermitages situated in forests on the banks. 
ofthe Ganges" (v. 9) Аз Sümantasena's descendants ruled in 
Bengal, it is natural to conclude from the above that he was the 
first of the Karnata-Sena family to migrate from the south and settle 
in Bengal. But this view is opposed to the following statement in 
vv. 3-4 of the Naihati copper-plate (С 5) : 


(1.е., Western ................and in their family was born the mighty 
Sümantasena," 


“In his (.e., Moon's) prosperous family were born princes, who adorned RAdhà. 
Bengal). . 
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This certainly implies that the Sena family had settled in Western 
Bengal before Samantasena was born. 

The only way to reconcile these contradictory statements isto 
suppose that a Sena family from Karnata had settled in Western 
Bengal but kept itself in touch with its motherland ; that one of its 
members, Sámantasena, spent his early life in Karnata, distinguishing 
himself in various warfares in South India, and betook himself in 
old age to the family seat in Bengal. Evidently his exploits made 
the family so powerful that his son was able to carve out a kingdom 
in Bengal ; for Hemantasena, the son of S&mantasena, is the first of 
the family to whom royal epithets are given in the family records, 
It is true that Samantasena’s predecessors are referred to as princes 
who ruled over the surface of the earth ? but beyond these vague 
general phrases there is nothing to indicate that they really held 
the rank of independent kings. ` 

The records of the Senas call them Brahma-K shatriya,* 
Karnáta-Kshatriya, and sometimes simply Kshatriya. The term. 
Brahma-Kshatriya, applied to the Senas, was first correctly explained 
by Dr. D. R Bhandarkar as denoting the well-known caste Brahma- 

` Kshatri. He has shown that no less than five royal families were 
designated Brahma-Kshatri. The nomenclature was given to ‘those 
‘who were Brahmanas first and became Kshatriyas afterwards’ Les 
‘those who exchanged their priestly for martial pursuits.'" There 
are broad hints in the Sena records that this was true of the Sena 
family. Samantasena is called Brahma-vadi,> a term usually applied 
to one who teaches or expounds the Vedas, but the poet uses it to 
signify his skill in the extermination of opposing soldiers. In the 
Madhainagar Grant (C. 13), the Sena princes are said to have “made 
preparations for sacrifices (kratu) befitting a conquest of the three 
worlds and thereby checked the priests serving in the Sessional Soma 
sacrifices of the gods.” ° Here, again, technical Brahmanical terms 
are used to denote the martial exploits. Mr. N. G. Majumdar very 
rightly remarked with reference to the word ‘Brahma-vadt,’ that 
‘here probably it is indicated that S&mantasena was as much 
Brahmana as Kshatriya, thus bringing out the etymological meaning 
of Brahma-Kshatriya ie., Brahmana as well as Kshatriya?". The 
iE might apply to the other expression in the Madhainagat 
rant. 

In this connection, it is interesting to note that a number of 
epigraphic records refer to one or more lines of Jaina teachers 

¢ 
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belonging to *Sena family, settled in the Dharwar district in the 
heart of the Karnáta country. The names of these teachers all end 
in -sena, and the family is specifically named Sendnvaya, and in one 
case also Chandra-kavatanvaya. About eleven members of this 
family are known to us who flourished between c. 850 and c. 1050 A.D. 
One of the earliest of them is Virasena, a name which is recorded 
as that of a remote ancestor of the Senas іп the Deopàrà Inscription. 
All these make it highly probable that the Senas of Bengal belonged 
to this Karnataka family of Jaina teachers, but, in the absence of 
any positive evidence, it cannot be regarded as anything more than 
а mere hypothesis." 

The brief account of the early history of the Senas recorded 
above raises one important question. How could the Karnàta 
family of the Senas come to settle and wield royal power in Bengal ? 
While it is impossible to give a definite answer to this question, we 
may refer to several circumstances which would render such a thing 
quite feasible. | 

It appears from the Ра1а records that they employed foreigners 
who were numerous enough to be specifically mentioned in the 
inscriptions. Thus the phrase 'Gauda-Mülava-Khaáa-Hüna- Kulika- 
Karnata-Lata-chata-bhaia’ occurs regulary in the Pala inscriptions. 
in the list of royal officials from the time of Devapala down to the 
time of Madanapala.* It is not unlikely that some Karnata 
official gradually acquired sufficient power to set up as an independ- 
ent king when the central authority became weak. As already noted ` 
above, the Kamboja rule in Bengal in the tenth century A.D. may 
be explained in a similar way. The Abyssynian rule in Bengal ‘in 
the fifteenth century A.D. is a well-known instance of the same type. 
This hypothesis is supported by the statement in the Naihati copper- 
plate (C.5) that the Senas were settled in Radha for a long time 
before S&mantasena. | 

The Senas might also have come in the wake of some foreign 
invasions, and established independent principalities in ‘conquered 
territories in very much the same way as the Maratha chiefs like 
Holkar and Sindhia did in Northern India during the eighteenth 
century A.D. As noted above, 13 the Karnata prince Vikramaditya 
led а victorious expedition against Bengal and Assam some time 
about 1068 A.D., and this was preceded and succeeded by others. 
Similar expeditions were sent to other parts of Northern India 
during his reign. ‘A record of A.D. 1088-89 speaks of Vikram- 
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aditya VI crossing the Narmadà and conquering kings on the other 
side of the river! His feudatory chief Acha is represented to 
have made “the kings of Kalinga, Vahga, Maru, Gürjara, Malava, 
“Chera, and Chola subject to his sovereign."!^ As this Acha was 
the Governor of a province in A.D. 1122-23,!5 his expedition against 
Vahga can hardly refer to that undertaken by his master in 
с. 1068 A.D., but probably took place much later, іп the last decade 
of the eleventh or the first quarter of the twelfth century A.D. 
Inscriptions dated 1121 and 1124 А.р. also refer to the conquest of 
Айра, Vaiga, Kalinga, Gauda, Magadha, and Nepāla by Vikram- 
áditya.!? 

Reference may be made in this connection to the boast of 
‘Somesvara HI (1127-38 A.D.) that he placed his feet on the heads 
ofthe kings of Andhra, Dravida, Magadha, and Nepila.? Vijjala 
(c.1145-1167) also claims to have conquered Уайра, Kalihga, 
‘Magadha, and Nepāla. Even his son Soma is said to have conquered 
Nepāla and Kalinga, and received homage of the Gaudas.? From 
what we know of these rulers it is hardly likely that they could send 
"directly any expedition to Vahga, Magadha or Nepāla. Probably 
they took the credit of what was done by the Karnata chiefs who 
‘still paid a nominal homage to their distant overlord. 

It is interesting to note that about the same time when the 
Seras were establishing their supremacy in Bengal, another Кагпаќа 
«chief, Nānyadeva, was doing the same in Bihar and Nepal. It is 
also probable that the Gahaavalas, who founded about the same 
time a powerful kingdom with Kanauj as capital were of Karnatic 
-Ofigin.?1 
lic е pm to be that by storming the capital of the 
cip caper oh apie 3 and utterly destroying the Kalachuri king 
E y -hàlukya king Somesvara I Paved the way for the 

arnàta domination in North Indian politics, and, as а result, 
Powerful Karnata principalities were established in Northern India. 
n 1s most probable, therefore, that the Sena chief Samantasena ог 
d Babe as well as Nanyadeva, came to establish powerful 
Ingdoms in Northern India in the Sweeping tide of the military 

Successes of the Karnata kings of the Chalukya dynasty. 
yd yaa керы. 5 1 i the other hand that the Karnatas in 
ом 1 esia either of Rajendra Chola's 
‘first view is highi Mesue redis Киц! ше кан king. The 
y improbable as. there is nothing to show that the 
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Karnatas formed part of Rajendra Chola's army. Even assuming 
that they did, it is very unlikely that the Karnàta chiefs would be 
preferred to Cholas in the selection of generals or governors who 
were left behind by the victorious Chola army to rule over conquered 
countries. As regards the latter view, Karna’s alliance with the 
Karnatas was of a temporary character.?! Besides, the second part 
of the objection applies in his case also. On the whole, the most 
reasonable view seems to be to connectthe rise of the Senas in 
Bengal and of Nàyadeva іп Bihar with the Chalukya invasions of 
Northern India during the rule of Somesvara I and Vikramaditya .VI, 
in the second-half of the eleventh century A.D., and the early years 


of the next century. 


II. The Sena Kings 


The history of the Sena family begins with Sümantasena. As 
noted above, he proved his valour in various wars in Karnata and 
settled in old age on the banks of the Ganges, evidently in some 
part of Radha, orthe modern Burdwan Division. No royal title is 
given to him, and there is nothing to show that he founded a 
kingdom. 

Hemantasena, the son of Samantasena, seems to have been a 
ruling chief. He lived in the last quarter of the eleventh century-A.D, 
and the disruption of the Pala kingdom after the revolt of Divvoka 
probably enabled him to carve out an independent principality in 
Radha. No record of Hemantasena has come to light, but he is 
given the title Mahardjadhirdja in the Barrackpur copper-plate (C.1) of 
his son Vijayasena, and reference is made to his great queen 
Yasodevi in the Deopara Inscription (C. 2) of the same monarch, But 
while these references indicate that he probably founded an 
independent principality, there is nothing to show that he was either 
very powerful or ruled over an extensive kingdom. His position 
was probably like that of the many other ruling chiefs of Radha 
who rallied round Ramapala in his expedition against Varendra, 


Vijayasena (C. 1095-1158) 
Hemantasena was succeeded by his son Vijayasena of whom 


We possess only two records mentioned above. He had probably 
à long reign of more than sixty years `(с. 1095-1158 A.D.), and he 
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married Vilasadevi. а princess of the Sara family, probably the 
one which was ruling in southern Radha at the time of the 
invasion of Rajendra Chola and also during the reign of Rāmapāla.?7 
Vijayasena, too, must have begun his career as a chief. But 
he laid the foundation of the greatness of his family by conquering 
nearly the whole of Bengal. The circumstances which enabled him 
to defeat the other chiefs of Radha, and ultimately conquer East 
Bengal from the Varmans and at least a part of North Bengal from 
the Palas, are not definitely knownito us. But his success in Bengal, 
like that of the other Karnata chief Nanyadeva (c. 1097-c. 1147 A.D.) 
in Bihar, may not unreasonably be connected with the Karnata 
domination in Northern India referred to above.” 

Vijayasena was а contemporary of Nanyadeva, but does not 
appear to have scored any great success till the second quarter of 
the twelfth century A.D. Assuming that he had ascended the throne 
about A.D. 1095,°° the part played by him in contemporary politics: 
during the early years of ‘his reign is extremely obscure. He was 
probably on the throne when Ramapala purchased the help of 
independent chiefs of Radha, in his campaign against Bhima, by а 
lavish gift of money and territories, It has been suggested that 
Vijayaraja of Nidravali, one of the allied feudatory chiefs mentioned 
in Ramacharita, refers to Vijayasena. This is, however, not certain. 
It is probable that his marriage with adaughter of the Sara royal 
family which ruled over Apara-Mandara enabled him to attain 
political greatness. That he was helped by the invasion of the 
Karnatas under Acha in establishing his supremacy over Vahga 

may be guessed on general grounds but, cannot be established by 
any positive evidence. He might have entered into an alliance 
with Anantavarman Chodagaüga and profited by it in establishing 
his supremacy in Radha. Such an inference may be drawn from. 
the expression ‘Chodaganga-sakhah,’ ‘friend of Chodagahga, used 
in respect of him in Anandabhatta’s Vallala-charita (Life of his son: 
Vallalasena), but the genuineness of the book has been doubted on 
good grounds: All that we can, therefore, say is that he fished. 
in the troubled waters of Bengal politics and came out successful. 

That he had to fight with several independent chiefs is expressly 
referred to in the Deopara Inscription. Among them specific mention 
ig made of his victory over Nanya, Vira, Raghava, Vardhana, and 
the kings of Gauda, Kámarüpa, and Kalinga, Of these Vardhana 
may be identified with Dvorapavardhana, ruler of. Kausàmbi, and 
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Vira with Viraguna of Kotatavi, two of the allied chiefs who had 
joined Ramapala. Raghava and the king of Kalihga, mentioned in 
different verses, probably refer to the same person. In that case, 
we can identify him with the second son of Anantavarman Choda- 
ganga who ruled from 1156 to 1170 A.D.” This expedition must 
then have been undertaken towards the close of his reign. 

The most notable of his adversaries were Nànya and the lord 
of Gauda. Nanya is undoubtedly the Karnata chief who had 
conquered Mithila about 1097 A.D. It is mentioned in the colophon 
ofa commentary on Bharata's Ndtyasitra, composed by Nanya,** 
that he had broken the powers of Vahga and Gauda. It is reasonable 
to hold therefore that Nanyadeva, after he had consolidated his. 
dominion in North Bihar, turned his attention towards Bengal, 
which was then in a process of political disintegration. He might 
have obtained some successes at first both against the Pala king of 
Ganda and theSena king Vijayasena of Vahga, but was ultimately 
defeated by the latter and fell on his own dominions in Mithila. 
It is, of course, an equally plausible assumption that the two 
Karnata chiefs Vijayasena and Nanya at first combined their forces. 
to break the powers of Vahga aud Gauda, but ultimately fell out 
and fought over the prize which went to the victor Vijayasena. 
The way in which the memory of the Sena king has been kept ир: 
in Mithila and the traditions current at a later date?* make it highly 
probable that Vijayasena pursued an aggressive campaign against. 
Nanya in the latter’s dominions and brought Mithila under his own. 
rule. 

The lord of Gauda who, according to Deopara Inscription, fled. 
before Vijayasena, was almost certainly Madanapala whose dominions 
in Bengal were at that time confined to North Bengal. That ins- 
cription records the erection by Vijayasena of the magnificent temple 
of Pradyumnesvara whose ruins now lie on the bank of an enormous 
tank, known as Padumshahr, at Deopara, about seven miles to the 
west of the town of Rajshahi. This proves the effective conquest, 
by Vijayasena, of at least a part of North Bengal. It was perhaps 
in connection with this expedition to North Bengal that Vijayasena 
came into conflict with Vardhana, king of Kausambi, and defeated 
him. It is very probable that Vijayasena’s young grandson, 
Lakshmanasena, took part in this expedition to North Bengal. 

In spite of his eminent success, it does not appear that the 

` final conquest of Gauda was achieved by Vijayasena. His son and ` 
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grandson had to continue the struggle, and the latter was perhaps 
the first to assume formally the proud title of Gaudeévara. For 
although this title is applied to both Vijayasena and Vallalasena in 
the records of the latter's grandsons, and to Vallalasena in the 
existing manuscripts of his literary works, it is not associated with 
these two kings in their own official records or those of Lakshmana- 
sena. The title is not also applied to Lakshmanasena in his earlier 
records, and appears for the first time in the Bhowal and Майһаі- 
nagar Grants (C. 12-13) which "belong to the latter part of his 
reign. It is, therefore, very likely that the long-drawn struggle with 
the Pala kings was not finally concluded, and their pretensions 
to the sovereignty of Gauda definitely abandoned, till the reign of 
Lakshmanasena. But this does not necessarily mean that Vijaya- 
sena or Vallalasena had not virtually conquered the greater part, 
ifnot the wholeof Gaula, for, as the example of Govindapala 
shows, the last Pala kings, who called themselves Gaude$varas, 
could carry on the fight from their base in Southern Bihar. 

The original seat of the Sena power, and the base from which 
they proceeded to the conquest of the whole province, was Ratha, 
but soon they consolidated their power in Vanga. Their early land- 
grants are all issued from Vikramapura, the capital city of Vahga, 
and it was there that the queen of Vijayasena performed the 
elaborate sacrifice known as Tulapurusha Mahddana. This shows 
that the Varmans who ruled in Vaiga with Vikramapura as capital 
must have ceased to reign in that region. Whether the Varmans 
were ousted by Vijayasena, or lost their kingdom before, there is 
no means to determine, but the former view appears more probable. 

The statement in the Реорага inscription that Vijayasena drove 
away the king of Kamaripa does not necessarily mean that he 
invaded the province, although that is not improbable. The king 
of Assam, perhaps Vaidyadeva? (who was appointed as such by 
Kumarapala) or his successor, might have invaded the newly 
founded dominions of the Senas and was driven away. According 
to the Madhainagar Grant, this kingdom was subdued by strength 
by NE Here, again, it may be a reference to the 
expedition undertaken by him during the reign of Vijayasena ога 
subsequent and separate one. Inthe latter case, Vijayasena's defeat 
of the king of Kámarüpa was heither final nor decisive. 

Me i hangs over another episode of the reign of 
jayasena viz. the conquest of Kaliiga and the victory over its 
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king Raghava. For Lakshmanasena is said to have planted pillars 
of victory in Puri?! If he had done so during the reign of his 
grandfather, ** the claims of Vijayasena that he conquered Kalinga 
and defeated its king cannot be regarded as an empty boast. It 
was Bengal's retaliation for Anantavarman Chodaganhga's conquests 
in Southern Radha. But if Lakshmanasena’s Kalinga expedition is 
to be regarded as a separate event, we cannot define the nature and 
extent of Vijayasena's success in this southern expedition. The 
defeat of Vira of Kotatavi, assuming that the kingdom formed a 
part of Orissa, may be an episode in the great Kalihga expedition 
of Vijayasena. 

While the Deopara inscription mentions the victorious expedi- 
tions of Vijayasena to the north (Gauda and Mithilà), east (Kàma- 
supa), and south (Kaliiga), it contains merely a vague allusion to 
his victory in the west. We are told in verse 22, that *his fleet in 
its play of conquest of the dominions in the west advanced along 
the course of the Ganges.’ The course of the Ganges flows north 
to south from a point to the north of Rajmahal, and east to west 
beyond that, and we may infer from the above passage that Vijaya- 
sena's victorious fleet sailed westwards beyond Ràjmahal But we 
are not told anything about the object of the naval expedition and 
the extent of its success. The inscription is silent on both these 
points. The naval expedition, probably as anauxiliary to a land 
force, must have been despatched against a ruling power in Bihar, 
though it is uncertain whether the enemy was Nanyadeva, the 
"Gahadavala king Govindachandra, or the Pala king (Madanapala: 
or Govindapala) still ruling. in а part of Southern Bihar. The 
fact that even Umaüpatidhara, the author of the inscription, who 
is noted for his fulsome praise of everything connected with Vijaya- 
sena, has пої a word to say about the victorious achievements of 
Vijayasena's fleet in the west, would naturally lead to the inference 
that the western expedition was not crowned with any conspicuous 
Success. j 

Thelong and prosperous reign of Vijayasena was a momentous 
episode in the history of Bengal. The Pala rule came to an end 
after four centuries of eventful history, and the troubles and miseries 
caused by internal disruption and foreign invasions towards the 
-close of this period were terminated by the establishment of a strong 
monarchy. The achievements of Vijayasena in this respect are 
:comparable to those of Gopala, though there is one significant 
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difference. For while the Pàla dynasty was founded on the sacrifices 
of the chiefs and the common consent of the people, the Senas 
imposed their rule by ruthless wars and conquests. This does not 
necessarily , cast a slur on Vijayasena's career, or take away from the 
credit that is justly due to him. For the times were changed and 
perhaps nothing but a policy of blood and iron could keep up the 
political fabric which was crumbling to dust. The self-seeking chiefs 
of Bengal had lost all political wisdom, and, guided by motives of 
petty self-interest, lost the noble ideal of a strong united motherland 
which had inspired their ancestors four hundred years ago. The 

- policy, imposed by necessity on Ramapala, of securing their alliance 
by lavish gifts merely increased their self-importance and whetted 
their appetite. They required a strong master to keep them down, 
and fortunately for Bengal a sturdy Karnata chief proved equal to 
,the task. Vijayasena, possessed of uncommon courage and military 
genius, put down these petty chiefs and was fully justified in assum- 
ing the imperial titles Parameévara, Paramabhatidraka, Maharaja- 
dhirdja and the proud epithet *Arirája-vrishabha-Sankara." 

The long and memorable reign of Vijayasena which restored 
peace and prosperity in Bengal made a deep impression upon its 
people. This feeling is echoed in the remarkable poetic composition 
of Umapatidhar preserved on a slab of stonefound at Deopārā 
(C.2). In spite of its rhetoric excesses, it is a fine poetic expression 
of high tribute willingly paid to a remarkable career. It has also 
been suggested on good grounds that the Gaud-orvisa-kula-praáasti, 
(eulogy of the royal family of Gauda) and the Vijaya-praéasti (eulogy 


of Vijaya) of the famous poet Sriharsha were inspired by the career 
of Vijayasena.?9 


Vallalasena (C. 1158—1 179) 


Vijayasena died about 1158 A.D, and was succeeded by his son 
Vallalasena. We possess only two inscriptions of his reign (C.4-5) but 
they do not contain any record of victory. There are, however, good 
grounds for the belief that Vallàlasena had some positive military 
successes to his credit. It has been pointed out above that Govinda- 
pala, the last Pala ruler of Magadha, lost his kingdom in 1162 A.D. 
As this date falls in the reign of Vallalasena, the final defeat of the 
Palas in Magadha may be ascribed to him, The reference in Adbhuta- 
Sagara that the arms of Vallalasena were pillars for chaining the 
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elephant. viz..the lord of Gauda,® refers to his successful conflict 
with the Gauda king, and this may be no other than Govindapàla 
himself, who assumed the title of Gaudesvara, though his records 
are found only in Magadha. 

According to traditions current in Bengal? Vallalasena con- 
quered Magadha and Mithila (See Appendix Ш). The possession of 
Magadha or at least a part of it is proved by an inscription (C. 4) 
on the metal cover of an image dated in the 9th regnal year of 
Vallàlasena, recovered from the bed of an old tank at Sanokhar 
about 10 miles from Colgong in the district of Bhagalpur. The 
Sena rule in Mithilà during the. reigns of Vallalasena and his 
successor is indirectly supported, among other things,“ by the 
obscurity in the history of Mithila after Nànyadeva? and the 
tenacity with which Mithila of all provinces used an era associated 
with the name of Laskshmanasena. 

The epigraphic evidence and tradition, however, leave the im- 
pression that Vallàlasena's reign was chiefly marked by peaceful 
pursuits, Traditions in Bengal associate his name with important 
social reforms and revival of orthodox Hindu rites to which detailed 
references will be made in subsequent chapters. He was also a great 
scholar and an author of repute, and two of his works Danasagara 
and Adbhutasagara have come down to us.!^ He married Ramadevi 
the daughter of a Chalukya king,45 most probably Jagadekamalla II. 
This fact is interesting in more ways than one. It proves the 
growing strength and prestige of the Senas as a political power and 
also shows that they had still kept contact with their ancestral 
{апа Karnata. In imitation of his father, Vallalasena assumed the , 
epithet Ariraja-nihšañka-šañkara along with the other imperial titles. 
Whether Vallalasena carried on any aggressive military campaign or 
not, there is hardly any doubt that he maintained intact the 
dominions inherited from his father. This roughly comprised the 
whole of West Bengal and East Pakistan probably with Bihar. 
According to a tradition current in Bengal, the dominions of Vallala- 
sena comprised five provinces, viz., Vahga, Varendra, Radha, Bagdi 
and Mithila.f “The first three comprise Bengal proper, while the 
last corresponds to North Bihar. As regards Bagdi, it is generally 
identified with a portion of the modern Presidency Division in 
W. Bengal? including the Sundarbans, but no satisfactory evidence has 
been produced is support of it. It is probably to be identified with, 
the Mahal Bagii in north Midnapur ? mentioned in Aini-i-Akbari, 
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and also shown in Rennell's Айаз, and was the borderland between 
Ràlhà and Utkala. Aş it lay outside the well-known divisions of 
Bengal, viz., Rà]hà, Varendra and Vanga, a new name was probably 
given to it. y 

There is no direct epigraphic evidence in support of the 
boundaries of the Sena kingdom depicted above. But the campaigns 
against Kalinga and Kamaripa attributed to both Vijayasena and 
Lakshmanasena, the successful wars of the former against Nanya 
of Mithila, (ће advance of the latter up to Benares and Allahabad 
and the Ins. No. C 4 support the limits of the kingdom of Vallalasena 
described above. 

A passage 5% in Adbhutaságara contains a reference to the end of 
the life or reign of Vallalasena, but unfortunately its interpretation is 
not free from difficulty. It says that Vallalasena commenced the 
composition of Adbhutasagara in Saka 1090 (or 1089) ; but before 
it was completed he, accompanied by his queen, went to ‘Nirjarapura® 
at the confluence of the Ganges and the Yamuna, leaving to his son 
Lakshmanasena the great tasks of maintaining his empire and 
completing his literary work. Now, Nirjarapura means. the city of 
Gods i.e., heaven, but may also be the name of a locality. If we 
take the first meaning, we must conclude that the old king and 

. queen voluntarily ended their lives at Triveni by drowning them- 
selves in the holy water of the Ganges, as Ramapala dida little 
more than half a century before, If we take the latter meaning, 
we must conclude that the aged king left the cares of government 
to his son, and with his queen spent his last days in retirement on 
the bank of the Ganges ata locality near Triveni. Whether he 
formally abdicated the throne and performed the coronation 
ceremony of his son, as has been s 
pum eid Es sim. d "samrajya-raksha-maha-diksha-par va” 

К ereis, however, no warrant for the 
place in Saka 1090.52? The mere 


not prove that such an incident 
or even shortly after that date, for a royal 


Cu Re y years to finish an abstruse astronomical 
Work. Vallālasena was certainly ruling in 1091 Saka when he 


composed Danasagara, and the assumption that he died or ceased to 


rule in 1179 A.D., is not imcompatible with 
А the ft t 
complete Adbhutasagara in his lifetime. со, RN 
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Lakshmanasena (C. 1179—1207) 


Lakshmanasena, son of Vallàlasena and Ramadevi, succeeded 
his father about 1179 A.D. He must have been fairly old at this 
time, being about.sixty according to Tabaqat-i-Nasiyt (See App. Ш). 
Eight of his records have come down to us (C. 6-13). He assumed 
the epithet driraja-madana-Sankara, and added Gaudeévara to the 
imperial titles. , There was another significant change. For whereas 
the title Parama-Máheévara is applied to both Vijayasena and 
Vallalasena in their own official records, the word ‘Parama-Vaishnava’ 
or ‘Parama-Narasimha’ is substituted for it in the official records of 
Lakshmanasena. What is stranger still, the title Parama-Vaishnava 
is also applied to Vallalasena in the records of his son (C. 6, 12). 
This incidentally proves how titles assumed by later kings аге осса- 
sionally applied to their predecessors, though the latter probably 
never used them themselves. The title Gaudesvara applied to Vijaya- 
sena and Vallalasena in the records of Kesavasena and Visvarüpasena 
(C. 14-16) is perhaps another instance in point. 

The sudden change in the imperial title and the commencement 
of official records by an invocation to Narayana, instead of to Siva 
as before, show that Lakshmanasena become a devout Vaishnava 
although his predecessors were Saivas.53 This is supported by the 
fact that Jayadeva, the most famous Vaishnava poet of Bengal, 
lived in his court. Lakshmanasena’s court was also graced by other 
eminent poets such as Dhoyi, Sarana, Umapatidhara and Govardhana. 
The great scholar Halayudha, who served as Chief Minister and 
Chief Judge, was another distinguished member of the entourage of 
the king. The king himself and other members of the royal family 
were literary men, and some of their verses are still preserved in the 
anthology of Sanskrit verses, called Sadukti-karmamrita, complied 
by Sridharadasa. As noted above, Lakshmanasena also completed 
the astronomical work Adbhutasagara begun by his father. 

But Lakshmanasena was no less distinguished in military than in 
peaceful pursuits. His own copper-plates (C. 12, 13) and those of his 
sons (C. 14-16) refer to his victories over the neighbouring kings in all 
directions. He may also be regarded as the unnamed hero whose 
great military triumphs are praised in isolated verses composed by 
his court-poets Sarana and Umapatidhara.*4 

Particular references are made in his own records to his victories 
over the kings of Gauda, Kamarüpa, Kalinga, and Kasi. His success 
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against the last two is emphasised in the records of hissons. For 
we are told that he planted pillars commemorating military victory 
at Puri, Benares and Allahabad. 

As already noted above, Lakshmanasena's campaign against 
Gauda, Катагӣра, and Kaliiga might refer to expeditions which he 
led or accompanied during the reign of his grandfather. Otherwise 
we have to assume that these provinces, although conquered by 
Vijayasena, were not fully subdued or had rebelled, and Lakshmana- 
sena had to conquer them afresh. At all events we may regard the 
Sena suzerainty as well established over these three regions in the 
North, East and South. 


It was in the fourth region, on the West, that Lakshmanasena 
achieved conspicuous success during his reign. From what has been 
said above in connection with the reign of Madanpala, it may be 
assumed that at the пе the Senas consolidated . their power in 
Bengal the Palas were ruling in Central and Eastern Magadha, , 
while the northern part of that kingdom had passed into the hands 
of the Gahadavalas. Vijayasena’s efforts to extend the Sena power 
to Magadha were not attended with much Success. The extent of 
Vallalasena's success in this direction cannot be exactly determined, 
though, as noted above (p. 160), he ruled in South, and probably 
also North Bihar after defeating Govindapala. But the success of 
Vallalasena was shortlived and probably indirectly helped the Gáhaa- 
vala by destroying the Pala power in Bihar. For it appears that 
shortly afterwards nearly the whole of Magadha passed into the hands 
of the Gahajavalas. An inscription found in the neighbourhood of 
Sasaram's shows that the region was included in 1169 A.p. in the 
dominions of king Vijayachandra. The Sihvar Plate,5 dated 1175 A.D., 
refers to a grant of king Jayachandra, probably in the Patna district, 
while another record of the same king, found at Bodh-Gaya, incised 
some time between 1183 and 1192 A.D." shows the extension of the 
Gahadavala power in Central Magadha. 

The progress of the Gaàhadavàla power in Magadha was a direct 
menaceto the Senas. So the Struggle begun in the time of Vijaya- 
Sena must hate been continued by his successors. Although the 
TENN of this Struggle are lacking, and the part played by 
Tra is not fully known, there is hardly any doubt that 

Shmanasena succeeded in driving away the Gáhajavalas from 


Magadha, and even carried his victori 
, 5 Victorious arms right i heart 
of the Gahadavala dominions. “куа : 
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The king of Kasi mentioned in Lakshmanasena’s records un- 
doubtedly refers to the G&hadavala king, and by defeating him 
Lakshmanasena ousted him from Magadha. The Sena conquest of 
the Сауа district is indubitably proved by the two records of Ašoka- 
challa found in Gaya. These are dated in the years 51 and 74 of 
the ‘attta-rdjya’ of Lakshmanasena. Although the correct interpre- 
tation of the dates is open to doubt, there is a general consensus of 
opinion that the expression used in these two records undoubtedly 
proves that Gaya was included within the dominions of Lakshmana- 
sena. It may be mentioned here, that the laudatory verse of 
Umapatidhara, referred to above, includes Magadha among the 
conquests of his hero, who is probably no other than Lakshmanasena, 

The conquest of the Gaya region, if not the whole of Magadha, 
was evidently only the first stage in the successful campaign of 
Lakshmanasena against Kasiraja, i. e., the Gihadavala king Jaya- 
chandra. The planting of the pillars of victory in Benares and 
Allahabad, referred to in the records of Lakshmanasena’s sons, 
represents the succeeding stages in the same campaign, which led 
him into the heart of his adversary’s dominions. 

The permanent result of this campaign of Lakshmanasena 
against the Gahadavala king cannot be determined. According to 
the interpretation of Asokachalla’s records suggested later, the Gaya 
district remained in possession of Lakshmanasena till it was con- 
quered by the Muslims.? His advance up to Benares and Allahabad 
was probably more іп the nature of a daring raid than a regular 
conquest, But it might have resulted in weakening the power and 
prestige of the Gahadavala ruler, and keeping him busy at a time 
when he required peace and his full strength to join the confederacy 
against the Muslim invaders. ' 

The victories mentioned by Sarana (f.n. 54) include one against 
the Chedi king. Now Vallabharaja, a feudatory of the Kalachuri 
kings of Ratanpur, claims to have reduced the king of Gauda.9? 
As Vallabharaja flourished in the middle of the twelfth century A.D., 
it is probable that Sarana also refers to the same contest. 
In any case, Vallabharaja’s reference to a fight with Gauda gives an 
historical character to Sarana’s statement which might otherwise 
have been regarded as purely imaginary. The ,genesis of the 
hostility between Gauda and the Kalachuri kingdom and the scene of 
conflict are alike unknown to us. Further, since both the parties claim 
victory, the result of the struggle may be regarded as indecisive. 
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It would thus appear that Lakshmanasena carried on military 


expeditions far away from the frontiers of Bengal in all directions. 
Since the days of Dharmapala and Devapala no other ruler in Bengal 
had carried on such wide and extensive military campaigns, and so 
far as we can judge from extant evidence, his efforts were crowned 
with a fair degree of success. Under him Bengal played ап 
important part in North Indian politics, and nearly six hundred 
years were to elapse before she was destined again to play a similar 
role under а strange combination of circumstances. 

But although Lakshmanasena began with a brilliant career of 
conquest, his reign ended in a sea of troubles that overwhelmed him 
and his kingdom. Unfortunately, sufficient details are not known to 
ehable us to explain the sudden collapse of his power or give an 
intelligent account of it. An inscription (C. 24), found in Western 
Sundarbans, shows that Dommanapala had set up as an independ- 
ent chief in the eastern part of Khadi (in Sundarbans) in 1196 A.p.** 
Khaqi district is mentioned as an integral partof the Sena dominions 
in the records of both Vijayasena and Lakshmanasena, and the 
revolution of Dommanapala is an important indication of the 
Weakness of the authority of Lakshmanasena and the disruption of 
his kingdom in his old age. Perhaps the Deva family also set up 
an independent kingdom to the east of the Meghna river about the 
Same Ите. During this period of turmoil, some time about 1202 
A.D. when Lakshmanasena was probably very old, Bengal was: 
invaded by the Muslims who had by that time conquered nearly 
ян буа чан Hed India, The detailed account of this invasion: 
PRA bir own Bakhtyar Khilji, is given in Tabagdt-i-Nasiri. The 

ure of this raid and the reliability of the account in the 


: M at are subjects of keen controversy, and the whole question 
vil as md Ж} in detail in Appendix HI to this- chapter. It 
: eto give a short account š ae 
in Tabaqgat-i-Nasiri, unt of the episode as describ 


x Muhammad Bakhtyar Khilji, a Turkish soldier of fortune, took 


Yd jo eke E collapse of Hindu kingdoms of` Northern 
po Ps Ж; ering raids in Eastern India on his own account. 
at Bihar ы pris these he seized the great Buddhist monastery 
Wed strict), and later he reduced the whole of Magadha. 

и О not know what arrangement Lakshmanasena had made to 
A ^ Magadha which belonged to him, or to defend Bengal which. 
Was obviously open to a similar attack and justly apprehended to 
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be the next objective of Muhammad. It is probable that forces 
were posted on the military route that led from Bihar to Bengal 
along the Ganges, through the passes of the Rajmahal Hills. 
Muhammad Bakhtyár, however, led a cavalry force through unfre- 
quented hills and jungles of Jharkhand, and. by forced marches 
suddenly appeared before Nadiyà where Lakshmanasena was staying 
at the time. So swift were his movements that when he reached 
the city-gate, he was accompanied by only eighteen of his followers. 
They were regarded as horse-dealers, and Muhammad kept up 
the pretension by moving slowly through the city. By the time 
he reached the gate of the palace, more of his soldiers had entered 
the city, and then a simultaneous attack was made on the palace 
and the city. Lakshmanasena was taking his midday meal when à 
loud cry arose from the gate of the palace and the interior of the 
city. When he realised the critical situation, he left the palace and 
retired to Eastern Bengal Muhammad Bakhtyár met with no 
opposition, and as soon as his whole army arrived he took possession 
of the city and fixed up his quarters there. Later, he left Nadiyà. 
in desolation and removed his capital to Lakhnawati. No mention. 
is made of any further struggle with the Senas, nor is there any 
definite statement about the region that formed the dominions of 
Muhammad  Bakhtyür. The disastrous Tibetan expedition of 
Muhammad, followed shortly by his death, must have considerably 
weakened the hold of Muslim rule in Bengal. In any case it does 
not appear to have taken root anywhere outside North Bengal. The 
career of Mughisuddin Yuzbek shows that even Radha, including 
Nadiya, could not be conquered by the Muslims before 1255 A.D., 
i.e., during half a century that followed their first. raid.9^ . 
Lakshmanasena certainly continued to rule in Eastern Bengal, 

at least for three or four years after the raid on Nadiyà. Although 
to-day we rightly regard this incident as an epoch-making event 
marking the end of independent Hindu rule in Bengal, it does not 
appear to have been taken in that light by the contemporaries. One, 
if not two, of the land-grants of Lakshmanasena (C. 12) was issued 
some years after the conquest of Muhammad Bakhtyar. It gives 
the usual high-sounding royal titles to Lakshmanasena and eulogises 
his great military achievements. The laudatory verse of Sarana 
(fn. 54) even refers: to Lakshmanasena's victory against a 
Mlechchha king, who may be regarded as a Muslim ruler in Bengal. 
The sons of Lakshmanasena also claim victory over the avanga i 
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successes against it and levied tribute, they sometimes also met with 
failure, and the Sena rulers could justly claim victory against them. 
Radha was probably a battle-ground between the Muslims of N. 
Bengal, the Senas of Vahga and the rulers of Orissa who had advanced 
and occupied the southern part of it.7!* 

The known reign-periods of the two brothers Visvarüpasena and 
Kesavasena exceed seventeen years, and their rule probably covered 
at least a quarter of a century. As Lakshmanasena was on the throne 
in A.D. 1205, his two sons may be regarded as having ruled till at 
Teast A.D. 1230. One of the records of Visvarüpasena refers to 
Kumara Süryasena and Kumara Purushottamasena?? as donors of 
lands to Brahmanas. They were evidently members of the royal 
family and probably sons of Viévarüpasena, but there is no evidence 
to show that they ever ascended the throne. But as we learn 
from Tabaqit-i-Nasirt that the descendants of Lakshmanasena 
ruled in Bengal (Bang) at least up to 1245 A.D. and probably up 
to 1260 А.р.,? it is almost certain that ViSvarüpasena and Kesavasena 
were succeeded by other members of the family. Nothing is, how- 
-ever, definitely known about them.74 

There is no doubt that the final extinction of the Sena power 
is due as much to the pressure of the Muslim invaders as to the 
rebellions of feudal chiefs. The rise of an independent chief 
Dommanapala in the Khad district in or some time before 1196 A.D. 
has already been referred to аБоүо.7° The loss of power and prestige 
after the conquest of Western and Northern Bengal by the rulers of 
Orissa and the Muslims induced other local chiefs to assert their 
independence. One such chief was Ranavankamalla Sri-Harikaladeva 
who ruled over the kingdom of Pa 
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e same time the Deva family established а kingdom 
beyond the Meghnā river, powerful king 


y ^ to which reference will be made later.” 
the while the Senas seem to have maintained a precarious 


existence. The name of a king Madhusena is found in the colophon 

of a Ms. of Paücharakshá.'* He is styled’ ‘parama-saugata-parama- 

rdjadhirdja’ and ‘Gaudesvara, and the date is given as Saka 1211. 

Whether this Buddhist king Madhusena, ruling in 1289 A.D. belonged 

to the well-known royal Sena family, it is difficult to say. The 

` locality over which he ruled is also difficult to determine. For 
Northern and Western Bengal now formed the dominions of the 

Bios rulers of Lakhnawati, and Eastern Bengal had passed into 

e hands of the Deva family. It is just possible that he was ruling 
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in an obscure corner of Southern or Western Bengal, or had seized 
Eastern Bengal from Daéarathadeva or his successor. Madhusena, 
who flourished in the last quarter of the thirteenth century A.D., is 
the last.known ruler of Bengal with the name-ending sema who 
might have inherited the pretensions, if not the power, of the Senas, 
and kept up the traditions of their mighty and powerful kingdom. 
In any case, the great Sena family passes out of the history of Bengal 
with the close of the thirteenth century A.D. 

In spite of its ignoble end, the short period of Sena rule in 
Bengal constitutes an important landmark in its history. А 
succession of three able and vigorous rulers consolidated the whole 
province into a united and powerful kingdom such as probably it 
had never been since the death of Devapála three hundred and 
fifty years before. By their strong advocacy of the orthodox Hindu 
faith, the Senas helped it to attain the position of supremacy in 
Bengal which it had long ago secured in the rest of India. The 
Sena period also saw the high-water mark of development of Sanskrit 
literatarein Bengal. Buddhism, in its last phase, was a disintegrat- 
ing force in religion and society, and there can be hardly any doubt 
thatits predominance in Bengal was the main contributing factor 
to the phenomenal success of Islam in this region. That Hindu 
society, religion, and culture in Bengal even partially succeeded in 
surviving the onslaughts of Islam is mainly due to the new vigour 
and life infused into them by the sturdy Hindu ruling family of 
Karnáta. But in spite of all the good that they had done, their 
foreign origin and thes hort duration of their rule perhaps stood in 
the way of the growth of that united national life which alone 
could have enabled Bengal to withstand the irresistible advance of 
the Muslims in a manner more befitting its past history. The 
Muslim conquest of Bengal, after the overthrow of the rest of 
Northern India, was perhaps inevitable in the long run, but the 
way in which Bihar and half of Bengal passed into their hands, 
almost without any opposition worth the name, has cast a slur on 
the courage, the prowess, and the political organisation of the people. 
Even the most heroic resistance and successful defence of East Bengal 
for nearly a century against the Muslim power ruling over the rest . 
of Northern India have not succeeded in removing the stain from the 
fair name of Bengal. History, in this respect, may be said to have 
repeated itself five and a half centuries later. For we mark the 
same contrast between the ease with which Bengal was conquered 
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by the British and. the sturdy opposition they received in Upper 
and Central India, the Deccan, and South Indian Peninsula. Whether 
itis a mere chance coincidence or due to some fatal inherent defects 
in national character, it is difficult to say. We may attribute the 
evil to that unknown and unknowable factor called fate or destiny 
which sometimes plays no inconsiderable part in the affairs of men, 
or it may be that the genius ofthe people of Bengal, in spite of their 
intellectual brilliance and other virtues, is not amenable to even 
an elementary sense of discipline and organisation calling for unity 
in the face of a common danger. Facts may be cited in favour of both 
the view-points, and in the absence of necessary data for a correct 
judgment on these and allied problems of the history of Bengal, it 
is a fruitless task to pursue these speculations to any length. There 
is, however, no justification for the current view that makes 
Lakshmanasena and Siraj-ud-daula scape-goats for all the disasters 
that befell Bengal. They were certainly more courageous and 
patriotic than most of their counsellors and officials, and were 
perhaps more sinned against than sinning. A large share of the 
blame must also attach to the people at large, but for whose moral 
and political lapse we could hardly expect the development of a 
situation like those to which the unfortunate kings succumbed. 


APPENDIX I 
THE CHRONOLOGY OF THE SENA KINGS 


There are, broadly speaking, two radically different views about 
the dates of the Sena kings. One is based on the assumption that 
the era current in North Bihar and known as Lakshmana Sainvat or 
in its contracted form La Sam, started from 1119-20 A. D. and 
commemorates the accession of Lakshmanasena.®° The other is based. 
on the identification of “Кае Lakhmaniah' of Tabagat-i-Nasiri with 
king Lakshmanasena, and on certain passages in two literary works 
of Vallalasena, viz., Danaságara and Adbhutasagara. These refer to 
Saka 1081 or 1082 (1159 or 1160 A. D.) as the beginning of Vallala- 
sena's reign, Saka 1091 (1169 A. р.) as the date of the composition 
of Danasdgara, and 1089 ог 1090 (1167 or 1168 A. D.) as the com- 
mencement of Adbhutaségara.*! The two different view-points, with 
full references, were summed up in 1921 by the author of the present 
work who opposed the first and expounded at length the second 
view.33 Since then important arguments have been brought forward 
in support of it. Mr. Chintaharan Chakravarti has shown that 
according to the correct reading of the. colophon of an anthological 
work called Sadukti-karnamrita, it was composed by Sridharadasa, 
the court-poet of Lakshmanasena, in Saka 1127 (1205 A. p.) during 
the reign of that king. Further, Mr. R. D. Banerji’s contention that 
the specific dates found in the literary works of Vallalasena are 
spurious, as they are not found in some manuscripts of the texts, 
has been considerably weakened. For these dates also occur in a 
newly discovered manuscript of one of these works, and are referred 
to not only in certain introductory or concluding passages which are 
omitted in certain manuscripts of the text, but are scattered through- 
out the text of Adbhutasagara.8* These passages were evidently 
known to Raja Todarmall who refers to “the position of the Great 
Bear, according to the Adbhutasdgara, in the Saka year 1082 
(1160-61 A.D.) while Vallalasena was ruling."?5* Some of the passages 
containing the dates arealso quoted by the famous Smriti writer 
Srinatha Acharya Chidamani who flourished about 1500 A.D.9* 

On the whole, the first view, maintained by R. D. Banerji, is. 
hardly supported now by any scholar, and the chronology of the 
Sena kings, based on the dates furnished by the literary works for 
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Vallàlasena and Lakshmanasena, is now generally accepted. The 
«chronology of the Sena kings may thus be drawn up as follows :— 


Name of . Known duration Year oj accession 
king. of reign. (approximate). 
Vijayasena bs „. 62 (20r 32) · A. D. 1095 (1125) 
Vallálasena 5. m 11 sy 1158 
Lakshmanasena 3 <. 27 н 1179 
Vi$varüpasena As t. 14 » 1206 
Kesavasena vi И, 3 » 1225 


Mr. J. C. Ghosh*’ fixes the date of Vijayasena's accession in 
A.D. 1088 on the strength of astronomical data contained in the 
Barrackpur ‘Grant. His arguments, particularly as they involve 

` emendation of the text of the inscription, do not carry much weight. 
It may be added that calculating on the same astronomical data, 
Mr. C. G. Das Gupta places the accession of Vijaysena in 1095 A.D.5? 

On the other hand, as already noted above, there are grave 
doubts about the reading of the date in Barrackpur Grant as 62, 
and regarding it as his regnal year. Dr. D. R. Bhandarkar's sugges» 
tion to refer it to Vikrama-Chàlukya era would give the date 
1137-38 A.D. for Vijayasena, and we may place his accession approxi- 
mately at 1125 A.D. The same result is attained if we read the 
date as 32, and regard it as his regnal year. On the whole, a date 
near about 1125 A.D. appears to be more reasonable than the date 
с. 1095 A.D. now generally assumed. -| 

A passage in Adbhutasagara refers to the year *bhuja-vasu- 
daáa—1081' as the beginning (rëjyadi) of Vallalasena’s reign. 
Unfortunately the interpretation of this short passage involves two 
difficulties, In the first place, itis uncertain whether the expression 
rajyadi should be taken literally to mean the first year of the reign,” 
or, ina general way, to denote the Carlier part of the reign.’ 
Secondly, the date given in words means 1082, while it is given in 
figures as 1081. One of these must be wrong. It has been suggested 
that the expression bhuja (=2) is a mistake for bhū (—1)5?. On 
the other hand, it 1s equally plausible that 1081 in figures is an error 
for 1082. Tt is not possible to arrive at a definite conclusion on any 
of these points. Although it is difficult to attach much weight to 
the argument based on astronomical grounds: by which Mr. J.C.Ghosh 
accepts 1081 Saka current (1158 A.D.) as the year I of Vallalasena's 
reign," it may provisionally be accepted on general grounds. 
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The exact date of the accession of Lakshmapasena depends upon 
the correct interpretation of the colophon of Sadukti-karnámyita. 
It gives the бака year 1127 (1205 A.D. ) as corresponding to the 
regnal year of Lakshmapasena expressed by the somewhat unusual 
and ambiguous chronogram “rasaika-viméebde.” Мг. Chintaharan 
Chakravarti, who arrived at this reading by a collation of different 
manuscripts, interpreted it to mean 27 (Le. rasa=6--21)% Mr. 
Girindra Mohan Sarkar emended the expression to rajyaika-viingebde® 
and took it to mean the 21st year. Both the suggestions are equally 
plausible, but the first one is preferred on the ground that according 
to Tabagat-i-Nasiri, Lakshmnasena was eighty years old in or about 
1200 A.D, and it is less likely that he lived beyond the age of 90,9* 
Here, again, itis interesting to note that both the dates have been 
supported on astronomical grounds. In view of many instances of 
this kind, it is difficult to accept Mr. D. C. Bhattacharya's view, 
based on astronomical grounds, that Visvarüpasena was ruling in 
1247 A.D.” though the date is not an improbable one. 


Lakshmanasena Era 


In view of the chronology adopted above, the epoch of 
Lakshmana Sainyat, viz. 1108 or 1119-20 A.D.,% cannot be regarded 
as the date of the accession of Lakshmanasena, It is, therefore, 
necessary to discuss the origin of that Era. 

The first point to remember in this connection is that no Sena 
king, not even the two sons of Lakshmanasena, ever used that era, 
and that there is no evidence that it was ever known, far less used, 
in Bengal during the Sena period, or within the next three centuries.1°° 
This raises grave doubts. about the foundation of the era by 
Lakshmanasena or any other Sena ruler of Bengal. 

The second point to be noted is the somewhat peculiar phraseology 
used in the early inscriptions dated in this era. The dates of two 
inscriptions of Agokachalla at Bodh-Gaya and one of Jayasena, son 
of Buddhasena, lord of Pithi, at Janibigha are expressed as follows : 

£ Srimal-Lakhvana (Kshmana)-senasy—atita-rajye Som 512% 

2 Srimal-Lakhmanasena-deva-padaram=atita-rajye Sarit 74202 

3. Lakshmanasenasy—atita-rajye Satı 83.103 E. 
Dr. Kielhornj?* and following him Mr. R. D. Banerji, held that 
in the above expressions the years were counted from the commence- 
ment of the Era of Lakshmanasena, but his reign was a thing of 


* \ 
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the past. Dr. Н. C. Raychaudhuri also accepted this view," but he 
rightly recognised that as Lakshmanasena, king of the Sena dynasty of 
Bengal, was ruling after the years 51 and 74 of the Era which 
commenced in 1119-20 A.D., king Lakshmanasena, who founded this 
Era and died before its 51st year (i.e., 1170 A.D.) must be a different 
ruler of that name. The fact that Jayasena, lord of Pithi, issued one 
of the three records containing a date in that Era, and his father 
Buddhasena is mentioned in an inscription as a contemporary of 
Asokachalla during whose reign the other two records were issued, 
led Dr. Raychaudhuri to conclude that king Laksmanasena who 
founded the Era “must have been the founder of the Sena dynasty 
ofPithi!" The suggestion is, no doubt, a valuable one, but there 
is no evidence that the Sena dynasty of Pithi existed as early as 
1119-20 A.p.9? far less that its founder was powerful enough to 
establish an Era which remained in use for centuries. 

The main question, however, is whether we are justified in 
interpreting the dates of Both-Gaya and Janibigha inscriptions in 
the manner suggested by Kielhorn. Reference may be made in this 
connection to similar expressions for indicating dates used with the 
name of Govindapala, noted above. On the analogy of the 
interpretation adopted by Kielhorn, Banerji; and Raychaudhuri, we 
have to assume that an Era was founded by Govindapala, and that 
he died before year 14 of that Era. It would, therefore, follow that 
two different Eras were founded within a few years, and both were 
current together in Gaya from 1161 to 1199 A.D. Further, if the 
Senas of Pithi had set up the Era in 1119 A.D., their rule as well as 
the use of their Era must have been in abeyance in Gaya during 
the period of Govindapala's rule. 

И Before we can accept the interpretation suggested by Kielhorn, 
it must be satisfactorily explainéd why the inscription refers to the 

, atita-rajya of Lakshmanasena, and ignores altogether the name of 
the kings (Visvarüpasena or Ke&avasena, if we accept the view of 
Mr. Banerji, and Buddhasena and Jayasena, if we accept the view 
or Dr. Raychaudhuri) of the same dynasty who were reigning at the 
time therecords were actually drawn up. In the case ofthe Gupt@ 
records, the date inthe Gupta Era is used along with the name of 
me reigning king and ñot a single record uses an expression like 
*Chandraguptasy=Gtta-rajye sain.” 

Itis difficult on these grounds to accept either the interpretation 
of the above dates proposed by Dr. Kielhorn, or the theory of 
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Dr. Raychaudhuri which is based onit. As regards the latter, it 
may be pointed out that we have no evidence of the existence of 
a king named Lakshmanasena, other than the Sena ruler of Bengal, 
who reigned in Mithila or the Gaya district, where the Era associated 
with this name is knownto have been in use. We should not, 
therefore, presume the existence of a new king of that name, until 
it proves impossible to give a rational interpretation of the associa- 
tion of the well-known king Lakshmanasena with that Era. Further, 
as early as the fifteenth century A.D., Lakshmanasena of the era is 
definitely stated to be the lord of Gauqa.!!o 

The only way by which we can reconcile the known facts is to 
suppose. that the Era was started in Bihar, and though associated 
with the name of the Sena king Lakshmanasena of Bengal, it was 
not founded by him ; as otherwise it would have been in use also in 
his home-province of Bengal. 

The exact circumstances under which an Era was set up in Bihar 
and associated with the famous king Laksmanasena of Bengal are not 
known to us. But some plausible suggestions may be offered. 

It is probable that when thé Pala kingdom in Gaya was finally 
destroyed, the people, specially the Buddhists, continued for some 
time to count their dates with reference to the last Buddhist Pàla 
king,—Govindapala. Again when the Muslim invaders destroyed 
the Hindu kingdoms in Bihar and Bengal, the people, unwilling 
to refer to the pravardhamdna-vijaya-rajya of the foreign conquerors, 
counted the dates with reference to the destruction of the last Hindu 
kingdom.!? Roughly speaking, therefore, the Era referred to in the 
records of Asokachalla and Jayasena may be regarded as having 
started about 1200 A.D. 

This is corroborated by the fact that Asokachalla is mentioned : 
in an inscription found at Gaya and dated in the year 1813 of the 
Buddhist Nirvana Era.!3 It is well-known that the Buddhists 
of Ceylon have preserved a-reckoning according to which the Nirvana 
Era started in 543 в.с., and no other Nirvana Era is known to have 
been current in twelfth and thirteenth centuries А.р. in India. The 
influence of the Ceylonese monks in Gaya at this time is indicated by 
the reference to Siihalese community of Buddhist monks at Bodh- 
Gaya in the inscriptions of Asokachalla. The village granted, by 
Jayasena to the Bodh-Gaya temple was for the residence of a Cey- 
lonese monk, and his father Buddhasena made grantsto a number 
of Ceylonese sthaviras at Bodh-Gaya. It is, therefore, natural to 
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take the year 1813 of the Nirvana Era as equivalent to 1270 A.D. 
This would fit in with the dates 51 and 74 of Asokachalla referred 
to anera commencing about 1200 A.D. ) 

This view did not find favour with most of the scholars who 
held that Agokachalla flourished between А.р. 1170 and 1193, and 
Jayasena, son of Buddhasena, ruled at Pithi in A.D. 1202-3. But 
the question has been finally decided by the biography of a Tibetan 
monk, Dharmasvàmin, who came to India and spent two years 
(A.D. 1234-6) in Bihar. He met king Buddhasena of Gaya, described 
as Pithi-pati. The older views have thus been provedto be wrong 
and the interpretation of atita-rajya-samvat, as given above, has been 
fully justified. This has been acknowledged by Dr. A. S. Altekar 
who first published the account of Dharmasv&min."* 

Tt is interesting to note that eras dating from about the same epoch 
were current also in Bengal. One of them is known as Balali San and 
the other Parganati San. The epoch of the former falls in A.D. 1199 
and that of the latter, 1202-3 А.р. Considering that the known ins- 
tances of the use of these eras are all of later date, it may be presumed 
that both these eras commemorated the destruction of the Hindu 
kingdom in Northern and Western Bengal at about 1200 A.D." 

The view propounded above does not, however, explain the 
epoch of the La Sam current in Mithila, viz. 1119-20 A.p. But here, 
too, we may trace the same idea of deliberately setting up an 
artificial era associated with the last Hindu ruler ; only, instead of 
counting from the end of the reign, which always evokes а 
painful memory, people ofa later age counted from his birth. It has 
been stated by Minhaj that at the time of the Muslim raid on Nadiya 
Lakshmanasena was eighty years old" As the event took place 
within a few years of 1200 A.D., we may place the birth of Lakshmana- 
sena about 1120 A.D., which agrees remarkably well with the epoch 
of the La Sam suggested by Kielhorn, viz., 1119-20 A. It may be 
а теге coincidence that. the birth of Lakshmanasena falls ina year 
with reference to which an era called Lakshmana Samvat is current 
" Mithila, But then it must be regarded as a very strange coinci- 

ce indeed. On the whole, in the present state of our knowledge 

p : : sin Т a Wes yes way of explaining the origin 

M vani : : ad e must, however, reject the view, helá 

birth of his son Lak i wok eee ng “este epe 

ЖАШЫ would ha snmanasena, For then it is very likely that 
ve gained currency also in Bengal. 
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The attificial character of the Era, set up at a later time with 
reference to a past event, perhaps explains the great discrepancy in 
the initial years of that era as calculated from the different instances 
of its use. Dr. Kielhorn’s conclusion, now generally accepted, that 
the first year of this era began in A.D. 1119-20, was based ona study 
of six records where the dates could be verified by astronomical 
calculations. Onthe other hand, modern reckoning, current in 
Mithila, would place the beginning of La Sam in 1108 A.D.U$ 
Mr. P. N. Misra has shown after an elaborate analysis, that out of 
sixteen dates of the Lakshmana Samvat hitherto found with data 
for verification. only nine dates work out satisfactorily with the 
epoch 1119-20 A.D., and only ten with the epoch 1107-8 Ар.” An 
analysis of eighteen dates in La Sain, occurring along with equivalent 
dates in Saka or Samvat or both, gives the following results as to 
the intial уеаг,120 


Initial year in A.D. Number of records. 
1120 CA S 
1119 2 
1115 á 2 
1113 * 1 
1112 1 
1110 2 
1108 3 
1107 4 


In order to explain these discrepancies, Mr. K. P. Jayaswal 
propounded the view that in the time of Akbar, beginning with 
1556 A.D., the Fasli era—a lunar reckoning—was promulgated under 
the name San, and since that time ‘La Sai received a lunar 
calculation’ and a ‘fixed figure was deducted from the current San 
year to obtain La Sain,’ This, in his opinion, ‘explains the varying, : 
gradually increasing, difference in the eighteen La Sain years, referred 
to above. This theory is not, however, borne out by facts as the: 
following examples will show: 


La Sam, Year in A.D. as counted by ` Difference. 
the equivalent Saka era. 

(1) 505 1624 1119 

(2) 522 1637 2 31115; 

(3) 614 1724 1110: 

(4) 624 š 1737 1113 

(5) 633 1741 1108 


(6) 727 1837 1110 
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it will be seen thatin one case (Nos.1 and 2), within a period of 
seventeen years, there was a difference of four years in the reckoning 
of La Sam, whereas in another case (Nos. 3 and 6) there was no 
difference after an intervalof 113 years. Again during ten years 
(Nos. 3 and 4), the difference was three years, but during the next 
nine years (Nos. 4 and 5) the difference is one of five years. Besides, 
the difference is not one of gradual increase or decrease with each 
passing year, as Nos. 3-6 would show. 

Mr. Jayaswal concluded from an examination of the eighteen 
dates mentioned above that up to 1624 A.D. the dating in La Sam 
was on the basis of the era commencing in 1119-20 A.p.!?* Indeed this 
was the most vital part of his theory which sought to explain the 
discrepancy by the introduction of lunar year in Akbar's time. But 
heignored a verse ascribed to Vidayapati in which the date of the 
death of king Devasimha of Mithilà is given as La Sam 293 and 
Saka 1324. This would mean that in the fifteenth century A.D. the 
initial year of La Sain was reckoned to be 1109 A.p.1?? 

Even if we disregard this solitary verse, it is irhpossible, on the 
grounds mentioned above, to explain the discrepancy in the initial 
years of La Sam in the way suggested by Mr. Jayaswal. We must, 
therefore, hold that the initial year of the Era, as reckoned at 
different times and places, varied between 1108 and 1120 A.D. This 
can best be explained on the supposition that the La Sain was an 
artificial reckoning associated with an event of remote past, the 
date of which was not definitely known at the time when people 
first began to use the era. Considering that the error was within 


a limit of twelve years, the birth Lakshmanasena may be regarded 
as the event.12 


7 


APPENDIX II. 
THE SUCCESSORS OF LAKSHMANASENA 


Reference has been made above (p. 236) to three CP. Grants of the 
‘two sons and successors of Lakshmanasena, namely, Kesavasena and 
"Visvarüpasena (C. 14, 15, 16). The first two records, however, are’ 
marked by a singularity, namely, erasure of the name of the original 
king engraved on the Plate and the substitution of another in its 
place. Not much was thought of these erasures till the discovery of 
the third plate (C. 16), and Dr. D.C. Sircar's attempt to revolutionise 
the view about the reigns of Lakshmanasena and his successors by 
propounding an ingenious theory!?* which, in spite of its novelty 
and boldness, cannot be ignored, and must be taken into considera- 
tion before the discovery of fresh evidence decides the question one 
way or the other. 

Dr. Sircar stárts with the proposition that the first two records 
(C. 14, 15) were originally issued by Süryasena, son, of Višvarüpa- 
sena, mentioned as Китйга in the third Plate (C. 16), and the name of 
Vi$varüpasena was subsequently inserted in place of Süryasena 
after erasing the name of the latter. He holds that the Plate No. C. 15 
was originally issued by Süryasena in his second regnal year and the 


‘corrections, after erasure, were inserted in the plate in the 14th 


regnal year of Viévarüpa himself.12° 

As regards the Plate No. C. 14, Dr. Sircar thinks that the name 
-of the king has been erroneously read as Kesavasena, whereas it is 
really Vi$varüpasena, engraved after erasing the name of Süryasena, 
exactly as in the case of Plate No. C. 15.126 

By way of a plausible explanation of this unusual procedure Dr. 
Sircar suggests that after Vi$varüpasena had been on the throne for 
some years, his son Süryasena was raised to the throne, and after about 
three years, Vi$varüpasena again became king. In his opinion this may 
be accounted for by one of the three following circumstances 1?" ; 

1. Revolt of Süryasena and his temporary success. 

2. Visvarüpasena was incapacitated by the attack of a disease 
from which his recovery was not expected. 

3. Captivity of Visvarüpasena in the hands of his enemies for 
some years. 3 

Dr. Sircar prefers the second alternative and holds that Süryasena 
“ruled at least for about three years since the Idilpur Plate (No. C.14) 


П 
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was issued in his 3rd regnal year. The period of the son's rule 
seems to have corresponded roughly to the years 11-13 of the father's 
reign, 128 S 

One may accept as possible all the three eventualities mentioned: 
by Dr. Sircar and even agree with his preference for the second. It 
is, however, difficult to admit, without positive evidence, that the 
Secretariat of the Sena kings would fail to realize the absurdity of 
the whole procedure of the substitution of royal names, particularly, 
as Dr. Sircar himself points out, when such changes resulted in the 
victories achieved by Visvarüpasena in Puri, Varanasi, and Prayāga 
being attributed to his father,?? not to speak of other anomalies and 
absurdities which have been committed in the process. Further, we 
are to suppose that the third Copper-plate (C. 16), though engraved 
after ViSvarüpasena had re-ascended the throne, contains all these 
absurdities simply because its introductory part “is merely а copy 
of the modified draft of the introductory section of his son's records 
and is not a fresh independent composition"? When we remember 
that all these irregularities and absurdities could have been easily 
avoided by simply using а new Copper-plate and discarding the old 
one, two inevitable conclusions follow, namely, (1) that the Secretariat 
of the Sena kings was managed by people who lacked common sense 
not to speak of even а modicum of intelligence ; and (2) that their 
sense of economy bordered on niggardliness, for a new Copper-plate 
would not have cost much. ] 

While, therefore, we must admit that Dr. Sircar has justly 
stressed the abnormal features in the two Copper-plate Grants 
(C. 14, 15) and his view about the non-existence of Kegavasena has 
a great deal in its favour, his other views, particularly the attribution 
of the victories in Puri, Varanasi and Prayaga to Visvaripasena 
rather than to Lakshmanasena, cannot be regarded even as plausible 
until more positive evidence is forthcoming. It should be remembered 
T haod the conquests of Muhammad-ibn-Bakhtyar Khilji in Bihar 
and Bengal, and of Shihab-ud-din Muhammad Ghuri up to Varanasi 
in the east—all during the reign of Lakshmanasena—it is hardly’ 


conceivable that his son and successor Vi$varüpasena could carry 


his victorious campaigns to Varanasi and Prayaga, which is an 
integral part of the new hypothesis. This fact alone seems to be à 
very strong argument against the proposed reconstruction of history 
of the period after the death of Lakshmanasena on the basis of the 
new interpretation of the three Copper-plate Grants (C. 14, 15, 16). 


APPENDIX III 
VALLALA-CHARITA 


The text of Vallála-charita was edited by MM. Haraprasid 
Sastri and published by the Asiatic Society of Bengal in 1904, and 
an English translation of it by the same scholar was published three 
years earlier. The work was composed by Anandabhatta in 1510 A.D- 
at the command of the ruler of Navadavipa named Buddhimanta 
Khàn, an influential Raja in Bengal. The author, Anandabhatta 
claims to be a descendant of one Anantabhatta, a Bráhmana belong- 
ing to Southern India. - 

Another work bearing the same name and edited by Haris- 
chandra Kaviratna was published in 1889, but it was pronounced 
by MM. Sãstrî to be spurious and unreliable. MM. Sastri says that 
he was not without suspicion that the text edited by him might be 
equally spurious, But ona careful examination of the two manus- 
cripts copied in 1707 А.р. and the Bengali year 1198(—1790-91 A.D.). 
he pronounced them to be genuine.!?? 

MM. Sastri does not say on what grounds he declared the text 
edited by Kaviratna [to be referred henceforward at Text (1) ] as 
spurious, but so far as can be judged from the internal evidence, 
both the texts stand on the same footing, and have drawn upon а 
common source оѓ“ floating traditions. The Text (D is divided 
into three parts, Pürva-khandam, Uttara-khandam and Parisishiam. 
The first two are said to have been composed by Gopalabhatta, a 
teacher of the Vaidya king Vallalasena, at the command of his 
royal pupil in Saka 1300134 (Part п. vv. 163-165). The colophon of 
Part 1, however, says that it was composed by Gopalabhatta and 
corrected by Anandabhatta. The third part was composed by 
Anandabhatta, a descendant of Gopalabhatta, in 1500 Saka at the 
command of the ruler of Navadvipa (Part ш. vv. 39-42). We are 
told that Gopalabhatta could not complete the work for fear of 

punishment by the king (ur. 1), and Anandabhatta completed 
the work after the destruction of the Senas (ur. 40). This text 
consists mostly of genealogical topics and the crude accounts of the 
origin of various castes, but it also givesin а condensed form the 
main story of Vallala-charita edited by MM. $азїт1.1%5 
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This story may be summed up as follows : 


“Once Vallàlasena borrowed a crore of Rupees (nishka) from Vallabhananda, 
the richest merchant of his time, for the purpose of conquering the king of 
Udantapura ; but repeatedly defeated in battle in the neighbourhood of Manipur 
‘(or Fanipur), he determined to make a grand effort and sent a messenger to 
Vallabha, who was a resident of Sañkakota, demanding a fresh loan. The demand 
was made with the following preamble: ‘Because it has become absolutely 


necessary for us to march against the country of Kikata with a grand a i 


composed of six divisions, Vallabha should immediately send a crore and a half of 
Suvarnas.’ In reply Vallabha agreed to pay the money only if the revenues of 
Harikeli were assigned to him in payment of the debts. This enraged Vallàlasena 
who forcibly took possession of the wealth of a large number of vaniks (merchants) 
(Ch. п), and inflicted other hardships on them. 

"Later, the vaniks offended the king by-refusing to partake of dinner at 
the palace as no separate place was assigned to the Vaisyas as distinct from the 
Sat-Sudras (Ch. xxi). In this connection it was reported to Vallalasena that 
“Vallabha, the leader of all the vaniks, was siding with the Palas, and he was 
highly arrogant because the king of Magadha was his son-in-law. Оп hearing 
this report the king became furious and declared that henceforth the Suvarna- 
vaniks should be regarded as байгаѕ, and any Brahmana, who officiates in their 
ceremonies, teaches them, or accepts gifts from them, will be degraded. 

"In retaliation the vaniks got hold of all the slaves by giving twice or thrice the 
‘ordinary price, and all the other castes were in great distress for want of 
“Servants. Thereupon Vallàlasena raised the social status of the Kaivartas and 

ordered that menial service should be their livelihood, Maheéa, the headman of 
the Kaivartas, was honoured with the rank and title of Mahamandalika. Similarly, 
the Mālākāras (garland-makers), the Kumbhakaras (potters), and the Karmakaras 
(blacksmiths) were raised to the status of Sat-Śūdras. Finally, the king ordered 
that the Suvarnavaniks should be deprived of their holy threads. Мапу vaniks 
thereupon migrated to other countries. At the same time, observing great 
irregularities in higher ranks of society, Vallala consulted those versed in the Vedas, 
and compelled many Bràhmanas and Kshatriyas to pass through purifying 


ceremonies. Тһе low Bráhmanas, who were tradi ühman- 
hood altogether (Ch. xxm). ers, were degraded from Brä! 


_ lt will be clear from the above summary, that like many other 
‘similar works composed in the 16th and 17th centuries A.D., Vállala- 


«charita was Written definitely with a view to demonsrtating tbat 
the Suvarnavaniks'8 occupied а high status in society and were 


unjustly degraded to the present positi ici 

у position by the capricious tyranny 
of Vallàlasena. That Vallala-charita cannot, therefore, be regarded 
as an historical text admits of no doubt. On the other hand, there 


is no reasonable ground for thinking that “it is a modern forgery 


‘palmed off on the unsuspecting editor," as Mr. R.D. Banerji says.” 


| 


| 
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We have definite еуійепсе 138 that true facts of the history of 
Bengal during the Hindu period were not preserved, at least not 
available to the general people, in the 16th century A.D., and writers, 
mostly on social matters, tried to build up an historical account on 
the basis of current traditions, some of which probably had historical 
basis. So we may well believe, in the case of Vallala-charita, that 
it has preserved some genuine traditions, but it is difficult to glean 
them out of a mass of legends. The caste (Brahmakshatra) and 
genealogy of the Senas are correctly stated, The description of 
Vallalasena as a friend of Chodagahga!!? may be accepted, because 
we know now that the two were contemporaries. The reference to 
the war with the Palas fits in well with the history of the period, 
and is partly corroborated by the extinction of the Pala rule in 
Magadha during the reign of Vallalasena, Further, as noted. above,1** 
the reference in Vallala-charita to Vallalasena's expedition against 
Mithilà is supported by other traditions and historical facts. 
Finally, it must be admitted that the special favour shown by 
Vallalasena towards the Kaivartas, who so recently rebelled against 
the Palas, and his particular animosity against the Suvarnavaniks 
who -were allies of, and related to, the Palas, furnished an admirable 
background to the story in a correct historical setting, and itis 
difficult to believe that a modern forgerer was capable of doing this, 
specially before the discovery of Ràmacharita. Perhaps the Vallala- 
charita contains the distorted echo of an internal disruption caused 
by the partisans of the Pàla dynasty which proved an important. 
factor in the collapse of the Sena rule in Bengal. 


APPENDIX IV 


MUSLIM INVASION OF BENGAL DURING THE 
REIGN OF LAKSHMANASENA 


The only detailed account of the Muslim invasion of Bengal 
during the reign of Lakshmauasena is supplied by Tabaqát-i- Nàsiri, ^? 
a historical work composed by Maulana Minhaj-ud-din Abü-Umar- 
i-Usmàn who held various high offices under the Sultans of Delhi. 
In 639 A.H. (—1241 A.D.) he was appointed Chief Qazi of the Delhi 
kingdom and of the capital (p. xxvi). Next year he resigned the 
post and proceeded to Lakhnawati where he remained for two years 
(p. xxvi). It was evidently during this period that the author got 
his information about the history of Bengal chronicled by him. 
The work was actually composed later, and narrates historical 
events down to 658 А.Н. (—1260 А.р.) (p. XXVII). 

After referring to а successful attack on the monastery at the 
city of Bihar by Muhammad Bakhtyar 1 (pp. 551-52), the author 
marrates a silly anecdote about the birth of Rae Lakhmaniah™ 
(Lakshmanasena), whose seat of government was the city of ‘Nidiah,’ 
and who was a very great ‘Rae’ and had been on the throne for 
eighty years (p. 554). The author then proceeds to say that after 
the final conquest of the province of Bihar 145 by Muhammad, his 
fame reached the ears of king Lakshmanasena and his subjects. 
Then a number of astrologers, wise men, and counsellors advised the 
king to leave the country as, according to the Sastras (sacred 
Scriptures), һеј country would shortly fall into the hands of the 
Turks (p. 556). On inquiry. it was learnt that the external 
appearance of Muhammad tallied with the description of the Turkish 

‚ Conqueror as given in the Sastras (p. 557). Thereupon most of the 
е and wealthy merchants fled to Eastern Bengal, Assam 
er places, but Lakshmanasena did not follow their cowardly 


advice or example (р. 557). What followed may be best described 
in the author's own words : 


"The following year after that, Muhammad Bakhtyar caused a force to be — 


prepared, pressed on from Bihar, and suddenly appeared before the city of Nadiah, 


n ni wise that no more than eighteen horsemen could keep up with him, and 
€ other troops followed after him, On reaching the gate of the city Muhammad 


Bakhtyar did not molest any one, and proceeded onwards steadily and. sedately; 


` 
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in such manner that the people of the place imagined that mayhap his party were 
merchants and had brought horses for sale, and did not imagine that it was 
Muhammad Bakhtyar, until he reached the entrance to the palace of Rie 
Lakhmaniah, when he drew his sword and „commenced an onslaught on the 
unbelievers." (p. 557). 


Lakshmanasena was taking his meals “when a cry arose from 
the gateway of the Кае'з palace and the interior of the city" 
(p.557). The cry from the city certainly indicates that the main 
army of Muhammad or at least a considerable portion of it had 
already entered into the city. By the time Lakshmanasena realised 
the actual state of affairs. 


“Muhammd Bakhtyàr had dashed forwards through the gateway into the 
palace, and had put several persons to the sword. The R&e fled barefooted by 
the back part of his palace.......... When the whole of Muhammad Bakhtyür's 
army arrived, and the city and round about had been taken possession of, he there 
took up his quarters ; and Кае Lakhmaniah got away towards Sankanat!“* and 
Bang, and there the period of his reign shortly afterwards came to a termination. 
His descendants, up to this time, are.rulers in the country of Bang" (p. 558). 

"After Muhammad Bakhtyar possessed himself of that territory (Rae Lakh- 
maniah’s), he left the city of Nadiyah in desolation, and the place which is (now) 
Lakhnawati he made the seat of Government" (p. 559). 


It is obvious. гот the above account that Muhammad Bakhtyar 
made a sudden raid upon the city of Nadiyà where Lakshmanasena 
was staying. Не evidently came by an unexpected route by forced 
marches. The story of Minhaj has given rise to the popular "myth 
of the conquest of Benga by eighteen Muslims. But even Minhàj 
says no such thing. Although only eighteen horsemen, according to 
him, formed the party of Muhammad when he entered the city, 
the main part of his army followed him at a short distance, and 
had penetrated into the interior of the city before the general 
reached the palace and unsheathed his sword. The gr army 
was in the city before the raid was over. 

The story of the unopposed entry of Muhammad and his eighteen 
followers into the city raises grave doubts about the truth of the 
details of the campaign. At a time when Nadiya was apprehending 
an attack from the Turks, it is difficult to believe that the royal 

3 z x would remain ignorant of the movements of Muhammad 
even when he had crossed the frontiers of the Sena kingdom, and 
would readily admit'a band of foreigners without any question. It 
would further appear from Minhaj’s account that there was no 
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military engagement even when the main army arrived. Indeed: 
Minhaj would have us believe that the capital city of the Senas. 
surrendered without a blow and there was neither any army nor 
a general to defend it. It i$ admitted by Minhaj himseif, that for 
nearly half a century after the raid tlie descendants of Lakshmanasena 
continued to rule in East Bengal. If the Sena poiitical organisation 
could survive the occupation of half their kingdom by the Turks, and 
their army was strong enough to fight for half a century the Turkish 
power entrenched at their very door, it is difficult to accept the story 
of the fall of Nadiya which presupposes a complete collapse of 
civil and military organisation of the Senas. It is very likely that 
_ the Senas were expecting Muhammad to advance from Bihar along 

the Ganges through the mountain passes near Ràjmahal, and their 
main forces were posted there to intercept him when, by following 
unfrequented routes through the hills and jungles of Santal Parganas: 
Muhammad emerged into the plains of Bengal, and by forced 
marches reached Nadiya before the news of his invasion could 
reach the main Sena army. But even making due allowance for such 
a strategy, and the inefficiency of the intelligence department of the 
Sena kings, it is difficult to believe that even the most ordinary 
precautions were not taken to defend the capital city, specially when 
the king himself was staying there. Minhaj himself tells us that 
for about a year Nadiya was fearing .a Turkish invasion, and hence 
a large number of its inhabitants had left the city. Yet we are to 
believe that the old king, who bravely chose to remain in the capital 
city, made absolutely no preparation for its defence, and the 
enemy had not to unsheathe their swords before they entered 
within its gates and began to massacre its inhabitants. 

Onthe other hand, considering the antecedents of Minhaj, and 
the general nature of his historical work, itis hard to dismiss his 
account as a pure invention. The fact seems to be that he had no 
access to the contemporary official records, if there were any, in 
respect of Muhammad’s campaign in Bengal and Bihar. The 

‘absence of such records is easily explained when we remember that 
Muhammad was not an agent of the Delhi government, and no 
regular account of his expedition was likely to be preservedin the 
mue 2 hone Nor did Muhammad found a royal dynasty 4 
^ gal which could be expected to keep a systematic account Of 
h: и great adventurer. Minhaj was accordingly 

s account of the conquest of Bengal and Bihar 


I 
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from the oral evidence of persons nearly half a century after the’ 
events had taken place. In the case of Bihar, he tells us that he 
had the opportunity of meeting two old soldiers who took part in 
the expedition (p. 552). In the case of the raid on Nadiya, Minhàj 
hadevidently no such source, and, as he tells us, he got his 
information from “trustworthy persons.’ “The mental calibre of 
these ‘trustworthy persons’ may be judged from the silly stories 
they told him about the birth of Lakshmanasena and the astrologers’ 
prediction about the impending invasion of the Turks.147 The lack 
of their historical knowledge is also proved by the statement that 
Lakshmanasena reigned for eighty years, which is. palpably absurd. 
More than forty years had passed since the raid .of Nadiya and the 
establishment of the Muslim rule, and thestory of the first Muslim 
conquest must have been embellished by popular imagination and 
the fire-side tales of old soldiers who naturally distorted the accounts 
of the old campaigns in orderto paint in glowing colours their own 
valour and heroism. That variouslegends were current about this 
expedition is proved by the silly story recorded a century later by 
the author of Futuh-us-sálatin,** who did not evidently believe the 
account of Minhaj. It is probable that similar other stories were 
also current. Considering the materials on which Minhaj had to. 
rely, we can hardly blame him for his account, but cannot certainly 
accept it in all its details, specially when these are in conflict with 
the probable and commonsense view of things. That , Nadiya was ` 
the first conquest of Muhammad Bakhtyàr may be readily accepted 
asa fact, but the details of the campaign must be taken with a 
great deal of reserve.14 

Even if we take the account of Minhaj at its face value, it is 
impossible to subscribe to the popular view that Lakshmanasena's 
cowardice was mainly responsible for the Muslim conquest of Bengal. 
The old king certainly showed more courage and determination 
than his subjects who deserted the city of Nadiyà in panic as soon 
as they heard of Muhammad's expedition in Bihar. He displayed 
greater wisdom, rationality and statesmanship than his counsellors. 
who advised him to leave the country on the" pretext that it was. 
dained in the Sastras that this country would fall into the hands 
Cof the Turks. If he really fled from Nadiya barefooted, it was 
only after the invaders had already taken possession of the city 
and a hostile force had actually entered into the palace. It is 
difficult to imagine what other course was open to him. If the 


17 
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story is true in all its details, which there are grave reasons to doubt, 
the judgment of posterity must go against the generals and ministers 
of State who either betrayed their king and master, or were guilty 
of culpable negligence in performing duties entrusted to them. The 
incidents of the Nadiya raid, even as described by Minhaj, do not 


diminish in any way the credit for bravery and heroism which is 


justly due to the king who displayed his courage and military skill 
in numerous battlefields in Bengal, Bihar, Orissa, and Assam, and 
had led his victorious army as far as Banaras and Allahabad. 
Minhàj, obviously echoing the popular notion current even forty 
years later, has described Lakshmanasena as a 'very great Ràe 
(king) (p. 554), and it was reserved for poets, artists 15° and 
historians of our own time to tarnish the name and fame of this 
great king. The author of a thesis approved for the Ph. D. Degree 
of London University has even gone so far as to assert, with 
reference to Lakshmanasena's pillars of victories in Banaras and 
Allahabad, that in view of *Lakshmapasena's craven flight without 
offering any resistance to the small force led by Bakhtyàr Khilijt,” 
we may unhesitatingly say that “the monuments of his greatness 
never existed elsewhere than in the poet's imagination.” Such 
Statements need no comment. 


It is interesting to quote, in this connection, the following 
appreciation of Lakshmanasena by Minhaj : 


“Trustworthy persons have related to this effect, that little or much, never did 
any tyranny proceed from his hand....,... The least gift he used to bestow was 


а lak of kauris. The Almighty mitigate his punishment (in hell) 1” (p. 555-56). 


Thus although Minhàj knew better than modern authors of the 
details of the “craven flight,” he did not hesitate to bestow high 
praises upon Lakshmariasena, He even compared him with the 
~~ ао and prayed to God to mitigate his punish- 

ell, à very unu i i iter i 
RE AUR sual concession for a Muslim writer in 

On the whole, in spite of the а inhàj i 
regarded as of doubtfal value, ени а 
а great king endowed with manifold vi 
à powerful ruler, he was at th 
of arts and letters : 
virtues was long ch 


rtues. A brave warrior and 
tthe same time a poetand a great patron 
and his fame for charity and other personal 
erished with affection undiminished even by the 


: 
| 
pasena must be regarded e 


THE SENAS 259 


grim tragedy which overtook him and his kingdom towards the 
close of his life. 

The exact date ofthe raid on Nadiya is a subject of keen 
controversy among scholars and cannot be determined with any 
degree of certainty. There is, however, a general consensus of opinion 
that it took place shortly before or after 1200 A.D. Now a verse in ` 
Seka-&ubhodayá gives the date of the expedition as 1124 бака = 
1202 A.D.152 and the same date is given іп Pag Sam Jon Zang.5* We 
may, therefore, provisionally accept this date for the Muslim 
conquest of Nadiyà.!5* 
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APPENDIX V 


TRADITIONAL ACCOUNT OF THE LATER 
SENA KINGS OF BENGAL 


Traditions have preserved the names of various kings who 
succeeded Lakshmanasena. But they possess very little historical 
value. This will be evident from the genealogy of the Sena kings 
preserved іп Rájavali;5* one of the best texts of this kind. It begins 
with Dhisena, daughter’s son of king Jagatpala of Radha, which 
was then subordinate to the empire of Delhi. Dhisena, having 
become king of Radha, Vanga, Gauda and Varendra, easily obtained 
the throne of Delhi when his suzerain retired to forest. As he 
gained the empire without contest he bécame known as Vijayasena. 
Having himself become lord of Delhi, he made his eldest son 
Sukasena, ruler of Radha etc. Sukasena ruled for three years, and 
was succeeded by his younger brother Vallalasena, who ruled for 
twelve years (presumably at Radha). Then Vallalasena’s son 
Lakshmanasena became ruler of Delhi and made his younger brother 
Kesava, ruler of Radha etc. Lakshmanasena ruled as suzerain for 
ten years and his successors ruled as suzerains in Delhi and 
subordinate rulers in Radha etc., as shown in the following table : 


Suzerains of Delhi. Rulers of Radha etc. 
1. Keśava .. 15 (16 years) 1. Madhava (son of Kegava) 
Ф, Madhava 59 +» (il years) 2, Sadasena (younger brother of 
3. Siirasena .. re: (8 years) Madhava) 
4. Bhimasena .. $. 
5. Kārtika 
6. Harisena .. 
7. Satrughna 34 
8. Nürüyanasena M 
9. Lakshmana n ** G6 years) 3, Jayasena son of Nàràyana- 
10. Dàmodara .. 3 (11 years) kn ОЛИ; s 


Damodara was dethroned by the Chauhan ruler Dvipasimha. 
He and his five successors ruled in Delhi for 150 years, when the 


last of them, Prithurája was Killed by Yavana Shahab-ud-din who 
became ruler of Delhi, ED bud v 


An account like this is a travesty of history, and does not deserve 


j la kings given in Ain-i-Akbari 1% is 
presumably based upon a text like this, for «Madhu Sen and Sadà ' 
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Sen’ mentioned in it are evidently same as the two kings of Кафа, 
Madhava and Sadásena, mentioned in the above genealogical list, 
while “Кези Sen and Raja Naujah (Nürüyap) probably represent 
Keáava and Nürüyanasena, Madhusena and Naujah may also refer 
to kings Madhusena (p.238) and Danuja-Madhava-Dasaratha referred 
to in Ch. VIII, Section 1. 

The account of Táranütha'? is equally disappointing. ` He men- 
tions four early Sena kings, Lavasena, Каќаѕепа, Manitasena, and 
Rathikasena, who together ruled for about eighty years. They were 

, followed by the four kings Lavasena, Buddhasena, Haritasena and 
Pratitasena, who were minor kings, subordinate to the Turushkas. 
None of these can be safely regarded as a member of the Sena 
family ruling in Vahga after Lakshmanasena. 

An echo of the final conquest of the Sena territory in Eastern 
Bengal by the Muslims is perhaps preserved. in the tradition about 
Vallalasena’s fight with Vayadumba. The story is preserved in 
various forms, and the one given in Vallala-charita may be regarded 
as typical of the rest. It may be summed up as follows 1158 


“King Vallálasena banished Dharmagiri, the Mohant (chief priest) of a 
Saiva temple aš Mahásthána, with all his followers, as the latter had insulted the 
royal priest. Bent upon revenge, Dharmagiri approached Váyšádumba, the lord of 
the Mlechchhas, and induced him to attack Vikram pura. When Vallala went to fight, 
he took a couple of pigeons with him. He told the queens and other members of 
his family that the return of the pigeons without him would imply his defeat and 
death, and then they should save their honour by throwing themselves into fire. 
In the fiercely contested battle that followed, Vallala gained a complete victory 
and the Mlechchha army was routed. But unfortunately the pigeons flew away 
from the cage, and the queens, on seeing them retum without the king, threw 
themselves into fire. As soon as the king saw the cage empty, he hastened towards 
his capital Rámapála, but he was too late. Unable to bear the misery Vallala also 
jumped into the йге.” 


Now, such a story cannot be true of Vallalasena, as the Muslims 
never approached Vikramapura or Ramapala during his reign. So 
it has been taken to refer to Vallalasena п, who is mentioned as 

„having ruled in 1312 д.р. in a text called Viprakalpa-latika. But 
the account, specially the date and genealogy, contained in this book 
may hardly be relied upon. Dr. James Buchanan heard the story 
in 1809, but it referred not to Vallalasena, but to Susena, the last 
king of the Sena dynasty. In any case, it is difficult to derive any 
historical conclusion from stories of this kind. It is not necessary 

. to refer to similar other stories preserved in old Bengali works. —— 


APPENDIX VI 
THE CAPITAL OF THE SENA KINGS 


Like the Palas, the Sena kings also seem to have several capitals 
in Bengal. The most important of them seems to have been 
Vikramapura near Dacca in East Bengal. Apart from traditions, 
associating local ruins with Vallalasena, it is a noteworthy fact that 
the two known Grants of Vijayasena and Vallalasena, and all the 
five Grants of Lakshmanasena dated within the first six years of 
his reign, were issued from the royal camp at Vikramapura. It was 
again in this city that the chief queen of Vijayasena performed the 
elaborate Tulapurusha MahádánaJ€ As Mr. N. С. Majumdar justly 
pointed out, it proves that Vikramapura cannot be regarded as 
а temporary camp, but Vijayasena had something like a permanent 
residence there.16 

It isto be noted, however, that the two later Grants of Lakshmana- 
sena, and those of his successors, are issued, not from Vikramapura, 
but respectively from Dhàryagr&ma and Phalgugrama, none of which 
can be identified. Whether it is merely accidental, ‘ог indicates а 
definite abandonment of Vikramapura as the capital, it is difficult 
tosay. At presentan extensive area in the Munshiganj sub-division 
(Dacca district) is known as Vikramapura. A village called Vikrama- 
pura is mentioned in old records, but it has completely disappeared. 
Gauda was another capital -city at least from the time of 
Lakshmanasena. As already noted above, it was probably named 
Lakshmanávati after Lakshmanasena, in imitation of Ràmàvati 
AS A by Ramapala. The Muslims fixed their capital in this 

Nadiyà is described in Tabaqat- 
residence, during the reign of Laks 
very emphatically maintained, as one of the grounds of discrediting 
the accounts of Tabaqat, that there was no evidence that Nadiya was 
ever the capital of the Sena kings.®4 But Nadiya is referred to as 
one of the capitals of the Sena kings in the genealogical treatises 
(Kulajis) in Bengal." Tt is true that these accounts cannot be 
regarded as of great historical value unless corroborated by other 
evidence, but the Tabaqat seems to confirm their statement. In the 
Pavanadüta of Dhoyi, Vijayapura on the Ganges is referred to as 


i-Nasiri as another city of royal 
hmanasena.? Mr, R. D. Banerji 
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the capital of Lakshmanasena. Mr. M. Chakravarti identifies it 
with Nadiya," which agrees well with the directions contained in 
the poem. Mr. R. P. Chanda identifies it with Vijayanagar, about 
10 miles to the west of Rampur-Boalia, the headquarters of the 
Rajshahi district? But as Vijayapura is mentioned immediately 
after the description of Triveni-sahgama and there is no reference to 
the crossing of the river, its identification with Nadiya appears to 
be preferable.19* А 


^ 
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Footnotes $ 


2 Tbe original expression is" Dakshindtya-kshaunindra.” Mr. N. С. Majumdar 
(IB, $0) translates it as “kings of the Deccan.” 1 have followed Kielhorn 
(EI. L. 305). 

3 Dr. D. C. Ganguly maintains that v. 8 of the Deopárà Ins, “does not indicate 
that the fight between Sámantasena and the despoiler of the Lakshmi of the 
Karpata country took place in the Karnáta country. It simply means that 
SAmantasena vanquished a king ога freebooter, who had already plundered 
the Karpata country.” Later he suggests that possibly Rajendra Chola, who 
had already defeated the Karpáta king, was repulsed by Sámantasena 
somewhere in Northern Radhé in which the latter's kingdom was situated 

. (HQ. XII. 611-12). 


Dr. Ganguly overlooks the very significant statement (v. 1) of thepoet that 
Sümantasena slaughtered the hostile soldiers to such an extent that the lord of 
goblins did not leave the southern quarter. This undoubtedly implies that the 
dead bodies of the enemy's soldiers lay in the south, and therefore the battle 
also must have been waged in that region. The same inference may be made 
fromtheother statement (v. 5) of the poet that war-ballads weresung in honour 
of Sámantasena near Setubandha Rámesvara. Reference like this indicates 
a region near the battlefield (cf. e.g., Aphsad Stone Ins. 1. 11. CII. Ш. 203). 


Mr. G.M. Sarkar holds a diametrically opposite view to that of Dr. 
Ganguly. He maintains "that Samantasena’s activity was confined only to 
the southern region," and that he “was in no way connected with any part 
of Bengal" (JL. XVI. 6, 8). - 

3 In Barrackpur cr., v. 3 (IB. 61-62, 64), and Madhainagar cP., v. 3 (IB. 110, 
113), the predecessors of Sámantásena are called kings in a general way. In 
Naihati ср. (у. 3) alone (IB. 71-72, 76), these princes are specifically said to 
have adorned Radha. Itis, therefore, difficult to conclude definitely, as Dr. D. 
© Ganguly has done, that the forefathers of Sámantasena were royal 
personages in the Deccan (JHQ. XII. 611). 

* Deopürà Ins. v. 5 (IB. 46). 

* Müdháinagar ср. v. 4 (JB. 110). 

* Barrackpur ср. v. 4 (JB. 62). 

* IB. 44 and f.n. 3, App. р. 192. 

* Deopàr& Ins. v. 5, (IB. 46, 50-51). 

* v. 3, (IB. 109-110, 113). - 

10 JB. 51. f.m. 1. - 

* For a fuller discussion of this matter cf. РТОС. II. Calcutta (1922 343 ff. 
For Chandra-kavá(anvaya, cf. EI. XV1. 55. Winternitz Мо, Jaina 
Kanakasena (10th cent. A. D.) gs the author of Yasodhara-charita (Hist. Ind. 
Lit. П. 338). Cf. also ASI. 1921-22, p. 114 ; Ep. Car. IX. 145, Ins. Nos. 69, 
70 ;p.173, No. 34. It must be understood that even if this theory be adopted, 
it leaves open the question whether the Priestly family took to Kshatriya pro- 
fession before or after its migration to Bengal. 

12 The Khalimpur cp. of Dharmapala does not contain any such phrase, but it 


Occurs in the Nalanda cp. of the same king (EI. XXIII. isi i 
to note, however, that Karnàta is omitted from this list. шо сыч 
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àt Supra pp. 140, 152. 

14 BG. Vol. r, Part п. p. 452. 
за Ibid. p. 219. 

м Ibid, p. 452. 

11 Ins. of Devanagere Тайша, Nos. 2, 3. Ep. Carn. XI. 

1! JBoBrRAS. ХІ. 268. 

1» Ablur Ins. 1. 51 (EI. V. 257). 

зо Madagihal Ins. vv. 12-16 (EI. XV. 315). 

11 JHQ. VIL. 681 ff. 

з: РВ. 99. 

1* JBORS. IX. 306. 

м Cf, IHQ. XII. 475-76. 

2 The date of the Barrackpur СР. (1. 49) was read by Mr. R. D. Banerji first as 
137 (PB. 105), then as 31 (BI. 292), and finally as 32(EI.XV.284). Mr. D.C. 
Bhattacharya proposed the reading 61 (IA.LI. 157), on grounds which cannot be 
regarded as conclusive. Mr. N.G. Majumdar subsequently read the date as 62 
XIB.65) without giving any reason why he differed from Mr. Banerji. Although 
Mr. N. G. Majumdar's view is now generally accepted, and Vijayasena is 
credited with a long reign of at least 62 years, the matter cannot be regarded as 

° finally settled (Cf. JRASBL. VII. 217 ; also p. 242 infra.) although Dr. D.C. 
Sircar, the latest writer on the subject, categorically states that the correct 
reading is certainly 62 (Ep. Ind. XXX, p. 80, f.n. 1). 

28 Barrackpur ср. v. 7 (/B. 62). In Naihati ср. v. 10 (IB. 72-73), Vilàsadevt is 
called Pradhana-mahishs. 

зт Ranasüra is mentioned as ruler of Dakshina-Ràdbà in the Ins. of Rajendra 
‘Chola (supra p. 133). Lakshmisüra, the ruler of Apara-Mandara, was one of 
the allied chiefs who joined Ramapala in his war against Bhima (supra р: 148). 

"" THQ. VII. 679 ff. ( 

"" Supra pp. 221-2. 

3? This is based on the view that he ruled for 62 years. 

зї Cf, App. III. infra. 

22 For the identifications proposed, cf. IB. 45. 

зз For a detailed account cf. IHQ. УП. 679 ff. Dr. K. C. Pandey has pointed 
out that as Abhinavagupta refers to Nànyadeva and quotes à passage from his 
commentary, this Nànyadeva must have flourished before 1014-15 A.D., the 
date of one of Abhinavagupta's works [Abhinavagupta—An Historical and 
Philosophical Study (Chowkhamba Sanskrit Series) pp. 121-23]. This point 
undoubtedly requires further investigation, but as no other Nanya, king of 
Mithila and belonging to the Karnata family, is known to us, we have accepted 
the identity of the two and fixed his date on the basis of more reliable data. 

4 La Sas ог Lakshmanasena Era has been current in Mithilà. According to 
Laghubharata (Part u, p. 140. JASB. LXV. 26) Vallalasena undertook а 
military expedition to Mithilà. As he is said to have heard on the way the 
news of the birth of his son Lakshmanasena, the expedition evidently took 
place during the reign of Vijayasena. The Mithila expedition is also referred 
to in Vallala-charita (Ch. xxvii. vv. 5-8) in which it is distinctly said that Vallala 
accompanied his father and obtained victory. According to traditions - 
current in Bengal, Mithila was one of the five provinces of the kingdom of 
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VallAlasena (Vallala-charita, I. 8). He is definitely known to have ruled over ` 
some parts of Bihar (Ins. No. C. 9). s 

Vi [t is said in the M@dhAinagar (C. 13) and Bhowal cr. (C. 12) that Lakshmana- 
sena suddenly seized the goddess of fortune of the king of Gauda, while he was 
а Kumára, and sported with the women of Kaliñga while he was young. и 
would thus appear that Lakshmanasena undertook an expedition against Саида 
even before he attained his full youth. - 

* [t has been suggested (DHNI. 1. 259-60) that the adversary was Ráyárideva 
who is mentioned in Tezpur Plate as having defeated the force of a king of 

- Vahga (EI. V. 186). But most probably Ráyárideva fought as a feudatory of 
the king of Kamaripa (HK. 197). И 

m Edilpur Ср. v. 13. (IB. 122, 128). 

3 This appears very probable from the statement referred to in f.n. 35. 


"Cf. IC. II. 578. Bhandarkar identifies Vijaya of the PraSasti with Vijaya- 
chandra, father of Jayachandra of Капай} (ТА. 1913, p. 84). But the ‘Gauda _ 
royal family’ almost certainly refers to the Senas, and Sriharsha was a con- 
temporary of Vijayasena. Gopinatha Acharya, in his commentary on 
Naishadhtya explains Vijaya-prašasti as the prasasti of the king of Gauda 
named Vijayasena [for this and other evidences, cf. Nalininath Das Gupta, 
Puratarî (in Bengali) pp. 48-53]. ў 


Т 


+ ІВ, 174. , 
“ Cf. Appendix ш. infra. р. 251. 
ба Cf. fn. 34. 


4 After Nányadeva, the next king of the Karnata-kula, authentically recorded, 
Е Harasimhadeva ruling in 1314 A.D. (Ј45В. N. S. ХІ. 410-11 ; cf. DHNI. ` 

“ For a fuller account cf. Ch. x1. Section 3. 

+ Mádháinagar ср. v. 9 (IB. 110). . 


“Cf. e.g., Vallala-charita, Ch. r. v. 8. Тһе authenticity of this work is 1 
questionable, and it is difficult to say whether the tradition is old and genuine 
(See App. ш. infra). 

“The identification proposed by Cunningham (ASC. XV. 145-46) is now 
generally accepted. Dr. S. N, Majumdar derived the name from Vyàghratati 
(Cunningham's Geography, Ed. by S. N. Majumdar, p. 731), referred to as & 
ore. in the Pundravardhana-bhukti in the Khalimpur ср. of Dharmapala ` 
ü дй perd EN. _also mentioned in the Naland& ср. of Devapala 
aaa Pics iā cP. of Lakshmanasena (C. 9). The derivation, 
че: „із not certain. But Southern Bengal, where Bagdi or 

yüghratatt is located, was included in Майда or Vahgala. 


& š 
or Ag account of Bagdi-mahal and its later history cf. JASB. N. S. 


© та Rennell’s Atlas, Plate No. VI, “Bagree” is sho t 

yun alm «Vi, wn as a large tract of country — — 

E ың PIE and Midnapur, between the Rupnarayan and Cossai rivers. — 
е verses in Bombay Mss. (GR. 63) are somewhat different from those in 


Muralidı "s editi 
dE ay. Mie s edition (IB. 174). The general sense, however, is clear. 


52 JRAS. 1930, pp. 5-9. 
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П 

взу; is to be noted, however, that the representation of Sadàásiva on the royal 
seal was continued. 

44 Two stanzas of Umüpatidhara refer to the victories against Pragjyotisha “е. 
Kümarüpa or Assam) and Kasi (JASB. N. S. 1. 161). A verse of barana 
also mentions the conquest of Gauda, Kalihga, Kümarüpa, Kasi and Maga- 
dha, and victory against the Chediking and a Mlechchha ruler (JASB.N.S.M. 
174).The name of the victorious kingis not mentioned in any of these poems, 
but as the authors lived in the court of Lakshmanasena, and the conquest 
of Катагӣра, Kasi, Kalihga and Gauda are ascribed to that king in the ins- 
criptions, he may be regarded as the hero lauded by the poets. In that case 
the defeat of the Mlechchha king most probably refers to a conflict with the 
Muslim invaders. Mr. J.M. Roy, however, records a tradition that the Mags 
of Arakan claimed suzerainty over Bengal during the reign of Galaya (1133- 
1153 A.D.) and is of opinion that there was probably a conflict between 
Lakshmanasena and the Mags (Dhakar Itihasa, Il. 366). 

% Táráchandi Rock Ins. (7405. VI. 547-49). Substance given in DHNI. 534. 
For the date, cf. EI. v. App. No. 153, p. 22 ; Bhandarkar's List. No. 340. 

м JA. ХУШ. 129 ; DHNI. L. 537-38. 

эи [HQ. V. 14. The date of this grant is expressed in words as v.s. 124x, the 
word for the unit figure being lost. It might then be any year between 1240* 
and 1249 v.s. (1183-1192 A.D.). 

ss For a full discussion on this point cf. JASB. N. S. XVII. 8 ff. and also Appen- 
dixt. infra. 

s JASB. N. S. XVII. 14. 

*? Kotgarh, now Akaltara Ins. (Cf. Hiralal, Descriptive List of Inscriptions in 
Central Provinces and Berar, pp. 109-110). 4 

= IHO.X. 321 ff. Ep. Ind. XXVII. 119 ; XXX. 42. The name of the chief is given 

as Éri-Madommanapila. Isuggested in a letter to one of the editors that the 
name should be read as Srima (d)-Dommanapála. The same suggestion has 
been made by Dr. D. C. Ѕігсаг (IC. 1. 679). Dr. Sircar seems to imply (Ibid. 
р. 680, f.n. 2) that Dommanapála was a feudal chief of Lakshmanasena, but 
the whole tenor of the inscription leaves no doubt that Dommanapala was 
for all practical purposes an independent chief. I agree with Dr. Sircar that the 
word Maharajadhiraja in 1,2 is an epithet of Dommanapala, and should not be 
construed, as the editors have done, with vipaksha to indicate that TDommana- 
pala was hostile to the Maharajadhiraja i.e., his suzerain ruler. Such ап. 
interpretation would be most curious, to say the least of it. 

_ The inscription tells us that the Pala family to which Dommanapala 
belonged migrated from Ayodhya (IC. I. 679, m. 151, 158.) and acquired the 
possession (uparjjita) of Pürva-khàtikà, whether by conquest or other means, 
it is not clear. It refers to only two*rulers. The proper name of the 
first ruler cannot be read in full, It begins with Sri and ends in -paladeva, 
with about three letters missing or indistinct after Grî. The first of these letters 
has been read as Sri, but looks more like Gri. The next letter has been peeled 
off, and the following one is almost certainly la. This person is styled Рағата- 
MaheSvara, Mahamündalika. He was succeeded by Dommanapála, who 
is called Maliasamantadhipati, Maharajadhira ja, and something else which is 
not clearly intelligible. 
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Whether the family was connected in any way with the Pala rulers of 
Bengal it is impossible to say. It is very likely that Dommanapála, son of a 


is unknown. 

*! For an account of the Deva family, Cf. Ch. уш $ 1 infra. . 1 

* RA4bÀ was not conquered by the Muslims till 1255 A.D. and formed а 
battleground between them and the rulers of Orissa (Н.В. n. 50). 

**" According to Tabagat-i-Nasirt, Lakshmanasena died shortly after the raid ` 
on Nadiy& (p. 558). But the colophon of Sadukti-karnamr ita refers to 
Lakshmagasena as the ruling king in A.D. 1205 (THQ. VII. 188). ] 

** This and the account that follows represent the current view. For a very _ 
different reconstruction of the history of the period after Lakshmanasena, 
cf, Appendix n of this chapter. ` 

ча As both of them granted land in Vikramapura they evidently ruled in the same 
region, one after the other. 

** Madhyapádà (Calcutta Sahitya Parishat) cp. (C. 16). This is not dated but 
in 1.58 it refers to a grant made in year 14. So it must have been engraved 
in year 14 or later. 

* Mr. R. D. Banerji came to this conclusion on the ground that the grant of. 
Kešavasena contained all the verses found in the Madanapada Grant of 
Visvaripasena and some additional verses (JASB. N.S. х. 98). But the 
Madhyapáda cr. of Visvarüpasena, which has since been discovered, contains 

these additional verses (IB. 140 ff). The real ground for regarding Višvarü= ` 
pasena as the elder brother and predecessor of Kesavasena is v.10 of Edilpur ` 
ce. Lagree with Mr. N.G. Majumdar's interpretation of this verse (1B.127 ; cf. ` 
also p. 120), according to which it contains a reference to king Vi$varüpasena 
and he must, therefore, have preceded Kesavasena who issued the Edilpur CP. f 
ssy, 21 of Edilpur ср. (IB. 123-24) ; v. 17 of Майапарада ср. (IB. 125). s 
ч» This was the reading of James Prinsep in 1838 (JASB. VII. 43 ff). As the plate | 
is lost and the facsimile published by Prinsep (in which some spots were ` 
retouched by him) is the only available reproduction of the record, it is difficult И 
to be sure of the reading. As this verse is reproduced in Майапарайа CP. ` 
‘where the corresponding word reads clearly as ‘sagarga,’ it is very probable that 
Prinsep misread this word as sagandha” Mr. N. G. Majumdar in his edition 
„инее: accepts the word as ‘sagarga’ (1B. 124). | 
Mr. Jayaswal took "Garga' to mean ‘Garjha’ i.e., Gharjistan and held that - 
Keéavasena defeated Muslim raiders led by Muhammad Ghori (JBORS. 1918, , 
p. 171). This is, however, a pure guess. 
7i p. 558. As the author refers to events of 658 А.Н. (1260 A.D.), the work must 
have been finished in or after that year. He visited Lakhnawati between 640— 
and Pare C S СҮ S AD.) р it is just possible that his statement about 
Lakshman 's descendants ruling in + : 
va Cf. HB. II, 51-52. > g in Bengal may refer to this period. 
73 Madhyapada (Sahitya Parishat) cp. Il. 54, 57-58 (ТВ. 147 
s te fat mame as быыс apnea (ZB. 147). мм. Sastri read 
. fin. 71. 
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14 For an account of the Sena kings preserved im Bengali traditions see App. v. 
N. Vasu refers to a king called Mádhavasena who issued a Grant in Saka 1145 
(71223 a.p.). He says that a facsimile of the plate is given on p. 516 
of Atkinson's Kumayun (JASB. LXV.28). But this book, consisting of only 48 
pages, contains no reference to the king or the ср. Atkinson, however, refers 
elsewhere to “ап inscription at the great temple of Jageswar beyond Almora 
which, though very imperfect, allows the name Müdhavasena to be read.” 
(Notes on the History of the Himalaya of the М. W. P. of India, Ch. m. 50, ту. 
15). No facsimile of the inscription is given, amd Atkinson assigns the date 
1123 A.D. “to this king on the authority of Prinsep. И is difficult to regard 
Müdhavasena as a Sena king of Bengal on the basis of Atkinson's statement 
or the tradition that chiefs of Sukhet and Mandi were descended from Sena 
kings. A verse of Müdhavasena is quoted in Sadukri-karmámrita (JASB. 
N. S. II. 172) and he may belong to the royal Sena family. But we have as yet 
no definite evidence of it. 

78 Supra, р. 234. iw 

1 For a detailed account with reference to authorities cf. Chap. уш. Š n. 

™ Cf, Chap. уш. Š r. 

?* The colophon runs thus : “Parame§vara-parama-saugata-parama-ra jadhira jā- 
Srimad-Gaudesvara-Madhusena-devakana  pravardhamina-vijayaràjye yatrüfe- 
kenüpi Saka-narapateh Sakabdah 1211 Bhadra di 2." мм. H. P. tástri 
who has given an account of the MSS (Sastri Саг. т. 117; Entry No. 77. Ms. 
No. 4078) wrongly read parama-maharajadhiraja. He also read ; * 
Gaude§vara.’ There seems to be a letter after Madhusena, which мм. Ёазҥї 
ignores and I am unable to read. Perhaps, N. Vasu had this Madhusena in 
mind when he stated that one Madhusena is referred to in a manuscript as 
having ruled in Vikramapura in A.D. 1272 (ИЛ. 358). 

?? The name of a king of Bengal named Chandrasena is said to have been men- 
tioned in a Sanskrit Ins., which is now broken up and built into a mosque at 
Mangalkot in the Katwa sub-division of Burdwan district [AS(E). 1911-12, 
p.8,para9]. No further account of this inscription or.of the king has appeared 
as yet. 

зә This view was propounded by Kielhorn (JA. XIX. 1ff). Its staunchest supporter: 
was Mr. R. D. Banerji (JASB. IX. 271 ff. and numerous other articles). It 
was followed by Mr. S. Kumar (IA. 1915, pp. 215. ff.), Mr. N. G. Majumdar 
(ТА. 1919, pp. 171-76) and Mr. К. P. Jayaswal (JBORS. IV. 267) among. 
others. : 

*! The date of the commencement of Adbhutasagara is given as 1090 Éaka (1168: 
А.р.) in the Bombay mss. of that work (Bhandarkar's Report on the Search for 
Sanskrit Mss. during 1887-88, and 1890-91, p. xxxv) and as 1089 Saka (1167 
A.D.) in the text edited by Muralidhar Jha (Prabhakari Co., Benares 1905). 

*JASB. N. S. XVII(192D), pp. 7-16. The passages in the literary works of 
УаПајаѕета, and a detailed discussion of Mr. R. D. Banerji's views will be found 
there. Some passages were originally noticed by Mr. Manomohan Chakravarti 
(JASB. 1906, p. 17) and discussed by Mr. Banerji (JASB. N. S. IX. 277). Other 
Passages were noted and discussed by Mr. Chintaharan Chakravarti QHQ.. 

Gu 186; v. 133) and Mr D.C. Bhattacharya (LHQ. III. 547 ff. ; IA. LI. 145 ff). 
THQ. Ш. 188. ) 
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** THQ. WI. 574 ff ; v. 133-35 ; JRAS. 1930, 3 ff ; IA. LI. 145 ff. 153 ff. 

ss p, V. Kane, History of Dharmasástra, Vol. 1, p. 300. Todarmali's reference 
to Vallàlasena ruling in 1160-61 A.D. takes away the force of the argument 
based on Abu-'I-Fazl's statement in Akbarnàmá (u. 13) that the La Saris 
commemorates the accession of Lakshmanasena in 1119 A.D. 

з JASB. N. S. ХІ. 347. 

v! IC. IV. 227. 

s ABI. XML. 217. 

5* Ct. above, f.n. 25. 

зо This is the view of Mr. Manomohan Chakravarti (op. cit.), R.P. Chanda 
(GR. 62) and Mr. J. C. Ghosh (IC. IV. 228). 

ol JASB. N.S. ХУП. 11, f.n. 6. 

23 [C. IV. 228-29. 

„as [bid. lt is curious to note that. Mr. C. C. Das Gupta gives 1157 A.D. as the 
beginning of Vallàlasena's reign, although, like Mr. Ghosh, he bases his argu- 
mant on the astronomical data furnished by the Naihati copper-plate and cites 
the authority of S. Pillai (ABI. ХШ. 215-16.). 

% JHQ. Ш. 188. I 

48 JL. XVI. 18-19 ; cf. also IC. IV. 231. . 

$6 For he would be aged 91 in 1211 A.D. which, according to the second view, 
would correspond to his 27th regnal year when the Bháwal СР. was issued. 

“e1 Er. XXI. 215-16 ; IC. IV. 231. 

5» JHQ. III. 576. 

ээ ‘Tae different views about the epoch of the Era have been discussed later (See 
infra pp. 2A6-8). 

299 мм. H P. cástrI points out that Bengali mss. dated in La Sarit are not met with 
in South and East Bengal, and have only been found in Dinajpur. ‘Most of 
these MSS. are on palm-leaves and above two hundred years old’ (Notices of 
“Sanskrit MSS., Vol. XI. p. 12). Но refers to two mss. dated 435 and 372 La Satis 
(Cat. Durbar Library, Nepal, x. 33, 51:). 

Tres MSS. of the Dacca University (Nos. 139, 523, and 2589) bear dates 
in La Saris. In the first only the hundredth figure 4 is legible. The second gives 
the date 449. The third is dated in the year 424 of the Gauda king. The Era 
was probably introduced into Bengal from Mithila in the course of the fifteenth 
century A.D. when there was a close association between the two provinces in 
connection with studies in Ny&ya. 

101 ET. XII. 29. * 

102 ET, XII. 30. 

юз JA. ХЕМШ. 47. 
ло JA. ХІХ. 2. 4 
15 JASB. N. S. ІХ. 2. 

ws AJV. Part 2, p. 4. 

a07? AJV. Part 2, p. 5. ч 

зов Cf, IC. ЇЇ. 579. 

499 See supra p. 194. f.n. 263. 

no JASB. N. S. XXII. 373. See f.n. 100 above. 

м For the different views on the origin of La Sam cf. V. A. Smith, Early History 
of India, 3rd ed., pp. 418 ff. ; BI. 328. Я CTS - 
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432 For a full discussion on this point cf. JASB. N.S. XVII. 9-10. Mr. D. C. 
Bhattacharya accepts this interpretation of gata-rà ya (LH Q. V1. 166-67). 

и» Indian Antiquary, 1881, p. 341. 

м For a full discussion of this point, cf. J. N. Banerjea Volume (published by 

the Department. of Ancient Indian History and Culture, Calcutta University 
in 1960), pp. 71 ff. and pp. 113-115. 

из For a detailed account of these eras, cf. Mr.J. Roy. Jhakür Itihása, n. 393 ; 
Dr. N. K. Bhattasali, JA. LIL 314 ff. Mr. D. C. Bhattacharya has 
given an account of some old documents in Noakhali and Tippera districts, 
dated in that ега. He finds by calculation that the era started from 1201-2 
A.D., but “їп Sarail Pargana of Tippera district, where also the era was in 
regular use, it started from 1199 A.D." А мз. dated in Parganáti Era 327 
and Saka 1451 (—1529 A.D.) shows that it was the current local era in parts of 
Bengal, before Bengali San came to be introduced in Akbar's time (HQ XIV. 
741). Sometimes the era was named after a particular locality: e. g., ina 
Bengali мз. the era is referred to as ‘Pargane Bhulua San’ 287 (Bengali мз, 
No. 2025 of the Dacca University). 

11“ Nasirî. trans. pp. 554-55. , 

nt А verse in Loghubharata says that while Vallala was engaged in warfare in 
Mithilá, Lakhmapasena was born at Vikramapura. Mr. N. Vasu suggests 
that Vallala introduced the La Sars to commemorate the birth of his son (ИЛ. 
351-52). The same view is upheld on the same ground by Mr. P. C. Barat 
inJRAS. 1930, р. 8. But this cannot be reconciled with the chronology of 
the Pála and Sena kings suggested above. 

зїї JASB. N. S. XXII. 365. On this ground Mr. G. R. Grierson (IA, 1899, p. 57) 
regarded 1108-9 A.D. as the initial year of La Sam in opposition to the views 
of Kielhorn. 

715 JASB. N. S. XXII. 385. 

19 The list was compiled by Mr. К. P. Jayswal (JBORS. XX. 21). 

11 JBORS. ХХ. 22. 

11? JASB. N. S. ХІ. 418-9. Mr. Chakravarti expressed doubts about the genuino- 
ness of the verse on the ground that the date-in La Sam does not agree 
with the Saka date, according to the views of Kielhorn, which was then uni- 
versally accepted. The other objection that Sivasimha, the successor of 
Devasirha, is referred to as the ruling king in a manuscript dated La Sars 
291 is met by himself when he says that if both the dates be true, it indicates 

Е that Sivasiiha was ruling jointly with his father (ор. сіг. p. 422). 

?! The próblem concerning the epoch of La Sari has been discussed elaborately 
by Sukhamay Mukhopadhyaya in his Bengali Book Prachin Bangla Sahityer 
Kalakrama (Calcutta, 1958). Не has shown that the commencement of La 

2 Sam era varied between A.D. 1079 and 1129. 

Ep. Ind. XXXIII, pp. 315-321. ? 

1и Thid, 319, 

195 Ibid. 320. 

an Ibid, 321. 

1и Thid. ` à 

1 Ibid, 320. 

* Ibid. 
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131 This is stated in ch. xxvu, second part, vv. 15-16. According to the colophons;. 
chs. ххі-ххш were taken from Vallala-charita, by Éaranadatta. Ch. xxv. iss 
said to have been composed by Kalidasa Nandi. The existing text is the 
uttara-khanda, i.e., second part (ch. 1. v. 1). Chs. Xxvi-xxvu are said to Бе: 
khila or additions. 

132 Cf, colophon of ch. xxvii. 

133 Introduction to English translation, pp. v-vI. 

134 This date obviously does not agree with the statement that Gopàlabhatta was 
a contemporary of Vallalasena. This is not necessarily а proof of modem 
forgery, but of the lateness and unhistorical character of the work. A modern 
forgerer would probably have given the correct date for Vallalasena. 


135 There are some differences in detail in the two accounts, but they are not 
material for our present purpose (cf. J. M. Roy, Dhakar Itihasa, n. 446 ff. for 
these differences). The story in the khila or supplement is given in App. m; 
p. 252. А 

136 And also the Yugis, in Text (1) of Vallala-charita. 

187 ET. XV. 281. Mr. J. M. Roy has also expressed similar views after pointing 
out the discrepancies between the different texts and the inaccuracies 
contained in them (Dhakar Itihasa, 446-454). It is probable that the text was 
tampered with in recenttimes. For example, the date assigned to the death of 
Vallalasena—1028 taka (1106 A.D.)—in Ch. xxvit, v. 4, fits in with the theory 
generally held at the time the text was discovered, but is not supported by any 

old tradition, and is now definitely proved to be wrong. But J. C. Ghosh 
and N. K. Dutt opposed the view and laid stress on the accuracy of histori- 
cal details contained in it QHQ, XIII. 581 ; XVI. 708). 


138 Cf. An Indigenous History of Bengal (Proc. Ind. Hist. Records Commission, 
Sixteenth Session, p. 59). 
139 Ch, хп. vv. 45,48, 50-54. 
140 Ch. хп. v. 52. 
14 Supra p. 229. ; 
But J. C. Ghosh and N. K. Dutt opposed the view and laid stress on 
the accuracy of historical details contained in it (HQ. XIII. 581 ; XVI. 708). 


142 The text was printed in Calcutta in 1864 and translated into English by Major 
H. G. Raverty in 1881. The following account is based on this English 
translation, and references to its pages are given within brackets. А critical 
translation of the passage relating to the raid on Nadiyà has been published in 
IHQ.XVH.92 r. The points of difference, for our present purpose, are not very 
material. 

из Raverty writes ‘Muhammad-i-Bakht-yar,” but the simpler form has been used 
throughout the text. 

144 This is the name given by Minhàj and there is hardly any doubt that it refers 
to Lakshmanasena. The anecdote runs thus: “When the birth of Lakshmana 
drew near, the astrologers observed that if the child were born then, he would 
never become king, but if born two hours later, he would reign for eighty years. 
The queen-mother having heard this commanded that she should be suspended 
with her head downwards, with her two legs boundtogether. Atthe auspicious 
hour she was taken down but died after giving birth to the chil ” (р. 555). 
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345 Tt appears that Muhammad first captured by assault a large monastery, 
Uddandapura-vihara, in Bihar, which he originally mistook for à fortified city 
(p. 552). He then visited Sultan Qutb-ud-Din at Delhi (p. 552). After his 
return from Delhi, Muhammad subjugated Bihar (556). Minhaj does not 
say to whom this province belonged, nor does he refer to any actual battle waged 
for its conquest. 

146 There is a great deal of controversy about the identification of Sankanāt. The 
most reasonable view seems to be that ifis the same place which is referred to 
as Sankakota in the Vallalg-charita and described as a stronghold of the Vanik 
community. It has béen located in the district of Suvarnagràma, at the 
junction of the Brahmaputra and the Meghna in East Pakistan, not far from 
Vikramapura, the capital of the Sena kings (IHQ. XVI. 705-6). 

ı47 A similar story is related in Chach-nama in connection with the conquest of 
Sind by Muhammad-ibn-Kasim. When he was besieging Debal, the famous 
sea-port, a Bráhman came to him and said, “We have learnt from our science of 
the stars that the country of Sind will be conquered by the army of Islam...... 
But as long as that flagstaff stands on the dome of the temple, it is impossible 
for you to take the fort.” The standard was accordingly removed by throwing 
stones from the catapult (Chach-nama, p. 81). It is, however. interesting to 
note that the historian Baladhuri relates this incident but makes no mention 
of the prophecy of the Brahman. It would thus appear that the story of the 
astrologer's prophecy about the conquest of India by the Muslims was widely 
current all over India for a long time, and the *trustworthy persons' who gave 
a graphic account of the raid of Nadiyà to Minhàj merely drew upon the usual 
stock-in-trade of gossip-mongers. It is to be regretted that Minhaj did not 
possess the true instincts of an historian like Balàdhuri ; otherwise he would 
have found out the real character of his *trustworthy persons’ and rejected most 
of their stories as popular gossips. 

14s THO. XVII. 95-96. 

10 For a critical account cf. History of Bengal, Vol. I, published by the Dacca 
University, pp. 5-8. ‘ a 

15» Poets like Nabin Chandra Sen and D. L. Roy, and the artist Surendra Nath 
Ganguli have given wide currency to this baseless slander among the people 
of Bengal. 

з TK. 325. 

152 P. 9 of the text edited Ьу Dr. Sukumar Sen. 

153 Index, p. x. 

154 The date is given as 1204-5 by Dr. A. L. Srivastava (Sultanate of Delhi, 
p.109). According to HB. II (p. 32) the raid on Nadiyà took place about 
January, 1201, and North Bengal was occupied between October, 1201, and 
January, 1203. 

155 For the account of Rajaval?, cf. ‘An Indigenous History of Bengal’ by R. C. 
Majumdar (Proceedings of the Sixteenth Session of the Indian Historical Records 
Commission, 1939, pp. 59 ff) ; also SPP. Vol. 46 (1346 B.S.) PP. 233 ff. 

1% Ain. Trans], ЇЇ. 146. | 

287 Tar, p. 252, 255, 256. 

159 Chs, ххурххуп. These two chapters are described as ‘khila’ or supplement 
to Vallala-charita. 
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1% Бог a fuller account of these stories and their different versions, cf. Dhakar 
Itihasa, п. 438 ff. 

For an account of the Sena kings of Suket and Mandi in the Punjab 
hills, cf. Cunningham, Arch. Sury. Report. XIV. 123 ; JPASB, XXVI, 279. 

160 Yallala-charita, ch. 1. vv. 9-10. 

161 Barrackpur cP. (С. 1). 

162.73. 60. 

163 Nasiri-transl. р. 554. 

194 ВІ, 357. 

166 According to some genealogical accounts, Navadvipa was the capital of 
Vallàlasena in his old age (Sambandha-nirnaya by Lalmohan Bhattacharya, 
3rd edition, p. 608). Cf. also Vallala-charita, ch. xxvii, second part, v. 1. 
(p. 122). 

1% JASB. N. S. I. 45. 

15: GR. 75. 

15: A place called Vijayanagara (also written as Vijayanagara) is referred to in 
mediaeval Bengali works such as Goraksha-vijaya (pp. 39, 101, 130); Mina- 
chetana (p. 8), and Padma-purana (p.437). It was not far from the Dàmodar 
river and to the north of it (Gopichander Gana, edited by Dr. D.C. Sen, Vol. 11, 
p.428). The identity of Vijayanagara and Vijayapura may be presumed, but 
cannot be definitely proved. 


——— 


CHAPTER УШ 
MINOR RULING DYNASTIES DURING THE SENA PERIOD 
I. The Deva Dynasty 


A line of kings belonging to the Deva family is known to us 
from five copper-plate Grants (C. 17-21). They introduce us to a 
dynasty whose genealogical list is given below : 


Purushottama 
Madhumathana-deva* 
Vasudeva ` 
Dàmodara-deva 
Dasaratha-deva. 


The family is saidto have descended from the moon and was 
follower of the Vaishnava cult. The founder of the family, Purush- 
ottama, is described as the chief of the Deva family (Dev-dnvaya- 
gramani) (Grant No. C. 17). No Grant gives any royal title to him, 
and it may be assumed that the kingdom was founded by his 
son Madhumathana-deva who is referred to as a king. No details 
are given either of him or of his son Vasudeva. Vasudeva' son 
Dàmodara, during whose reign three Grants. (C. 17-19) were issued, 
ascended the throne in 1153. Saka or 1231 A.D.,2 and ruled till at 
least 1243 A.D. when the Grant No. 19 was issued. It may thus be 
assumed that Madhumathana-deva, the grandfather of Damodara, 
Set up asan independent king shortly before or after the Muslim 
Taid on Nadiya. 

So far as we can judge from the probable identification of localities 
mentioned in Grants Nos. 17, 18 and 19, Damodara’s kingdom 
Toughly comprised the territory corresponding to the modern 
districts of Tippera, Noakhali and Chittagong. Damodara seems 
to have been a powerful ruler. He is described as the suzerain 
9f kings (sakala-bhüpati-chakravarti), and assumed, in imitation of - 
the Sena kings, the high-sounding epithet Ariraja-Chünüra-Madhava. 
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Whether the area of his kingdom, indicated above, represents 
the kingdom inherited by him or also includes the territories added 

in his reign, is difficult to say. According to the Grant No. C. 21 

he had performed a great festival in Gauda. As this is not men- 

tioned in any of his own inscriptions he must have extended 
his dominions or political influence to Gauda towards the end of 
his reign, and this was undoubtedly helped by the decline of the 
power of the Senas. But in view of the existence of the kingdom 
of Pattikerà, down at least to A.D. 1220, a portion of the district 
of Tippera must have been outside the jurisdiction of the family till 
that date. 

Damodara-deva was succeeded by his son Daésaratha-deva, two of 
whose Grants are known (С. 20, 21). He is called Parameévara, 
Parama-bhalláraka, Maharajadhiraja, Ariraja- Danuja- Madhava, the 
illustrious Dasaratha-deva. Не is also given other high-sounding 
titles which are all faithfully copied from the records of Visvarüpa- 
sena and Кеёауаѕепа. Further, corresponding to the expression 
Senakula-kamala-vikasa-bhaskara of the records of the two Sena kings, 

. Dasaratha is called Dey-anvaya-kamala-vikáéa-bhàskara. It would 
thus follow that Dasaratha, who belonged to the Deva family, was 
a Vaishnava. As the Grant was issued from Vikramapura, and the 
lands granted were also situated near it, there is no doubt that 
Daéaratha came into possession of the Sena kingdom in East Bengal. 
We are further told that Dasaratha obtained the kingdom of 
Gauda through the grace of Narayana. What is exactly meant by 
Gauda is difficult to say. The Gauda proper, i. e., North and West 
Bengal, was in possession of the Muslim rulers, and there is no 
evidence to-show that the name was used at this time in an extended 
sense so as to cover Eastern Bengal. It is, therefore, to be presumed 
that Dasaratha claims to have conquered a portion of West or 
North Bengal. This claim need not beregarded as a fantastic one, 
for it is quite likely that an enterprising Hindu ruler of Eastern 
Bengal occasionally led successful raids to the Muslim domains in 
his neighbourhood. Further, as stated above, his father had already 
established some kind of authority in Gauda. It has to be remem- 
bered also that the Muslim rulers had to carry on several military 
operations in order to consolidate their rule over the whole of 
Bengal, and there were occasionally internecine quarrels among 
them. Dasaratha-deva might have taken advantage of all this to 
seize a part of Gauda (North or West Bengal ). 
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The close agreement in the titles shows that Dasaratha was not 
‘probably far removed from the time of Kesavasena. This is in full 
agreement with the palaeography of the record. If Minhaj is to 
be believed, the descendants of Lakshmanasena were ruling in 
Bang or East Bengal till 1245 or 1260 A.D., and we have to 
presume that Dagaratha-deva conquered Vikramapura after that 
date. 

The title Ariraja-Danuja-Màdhava borne by Dasaratha makes it 
very probable that he is identical with king Danujamadhava, men- 
tioned in the genealogical records of Bengal, and also with Danuj . 
Каі, the Каја of Sonàrgaon, near Dacca, who, according to Ziauddin 
Barni, entered into an agreement with Ghiyasuddin Balban that he 
would-guard against the escape of the rebellious Tughril Khan by 
water (1283 A.p.)! The date 1283 A.D. would not be unsuitable for 
Dagaratha as his predecessor Damodara-deva ruled till at least 1243 
A.D. (C. 19). If we accept the identity, we have to regard Sonarg&on 
as the capital of Dasaratha. It is probable, in that case, that 
Sonàárgàon represents the capital city of Vikramapura mentioned in 
the records of the Senas. As is well known, the name Vikramapura 
is now applied to a wide area round about the modern town of 
Munshiganj in the Dacca district, and the designation originated 
from a village called Vikramapura, which undoubtedly existed in 
the neighbourhood of Munshiganj, though its exact location is not 
known at present. Sonargion is situated on the bank of the 
Dhaleswari just opposite Munshiganj, close to the confluence of 
that river with the Lakhia, the old Brahmaputra and the Meghna. 
Sonargion thus occupied a strategic position, and although it is 
Separated today by a river from the localities chiefly associated with 
the traditions of the Sena kings, the known changes in the courses of 
rivers in that region. do not make it at all unlikely that in the 
twelfth and thirteenth centuries A.D., it was contiguous to the 
Munshiganj and Rampal area. In any event, if we accept the , 
identity of Dasaratha, whose capital was Vikramapura, with Danuj 
Rai, whose seat of government was Sonārgāon, it is difficult to 
avoid the conclusion that the ruins of Sonargion represent at least 
4 part of the famous capital of Bengal. 

Two copper-plates (C. 22-3) discovered at Bháterà, about 
twenty miles from Sylhet, introduce us to a line of kings who may 
be represented by the following genealogical table : 
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In the family of the Moon 
L Kharavāņa (Navagirvvàna)? (not mentioned in No. 23). Я 
п. Gokula-deva (Gokulabhamipila in 23). 
ш.  Nàrayana (Niriyana-deva in 23). 


IV. Kedava-deva (Kesava-deva-deva in 23 alias Ripu-Rája- 
gopi-Govinda, Donor of 22). 


s 


Іёапа-іеуа (Donor of 23). 


Kesavadeva is described as a great warrior who performed 
Tulapurusha sacrifice. 

The second Grant was issued in year 17, evidently the regnal 
year of Iéanadeva. As to the date of the first plate, opinions. 
differ regarding the correct reading of the figures? But on 
palaeographical grounds the plates can hardly be «regarded as 
earlier than the 13th century a.p., and may be even somewhat 
later. According to tradition, the tila (mound), where the plate 
(C. 22) was found, is the place which belonged to Raja Gauragovinda 
alias Govinda Simha. The prince was overthrown by Shah Jellal who 
invaded Sylhet in 1257 A.D., and brought some of the independent 
Кајаѕ under his control. 

Dr. R. L. Mitra held that the Govinda of the tila is the same 
аз No. 1v in the above genealogical list, and the date proposed by him: 
fits in well with the story of Shah Jellal’s invasion. 

The names of all the kings of the dyansty, excepting the doubtful 
No 1, end in deva, and in Plate C, 23 we have Kesavadeva-deva. It is 
not impossible, therefore, that they also belong to the Deva family. 


П. The Kingdom of Pattikera 


; Тһе existence of the small principality of Pattiker&, in the 
district of Tippera, may be traced as far back as the 11th century A.D. 
The earliest reference to it occurs in a manuscript of Ashlasahasriká 
Prajnaparamita preserved in the library of the Cambridge Univer- 
sity. This ms. (Add. 1643), copied in the year 1015 A.p. contains 


the picture of а sixteen-armed goddess with the label “Paltikere 
Chundavarabhavane Chundà."" It proves that early in the lith 
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century A.D.,the image of the Buddhist goddess Chunda in Pattikera 
was widely: known. 

The Burmese chronicles contain many references to this 
kingdom.? According to Hmannan, the kingdom of Anoratha 
(1044-1077 A.D.) was bounded on the west by Patikkara, the country 
of Kalas (foreigners). The same text narrates the romantic story 
of love between the Prince of Pattikerà and Sweinthi, the daughter 
of king Kyanzittha (1086-1112). The Burmese king was agreeable, 
but his minister objected to the marriage and the Prince, baffled 
in love, committed suicide. It forms the theme of Burmese poems 
and two melodramas, one of which runs up to three volumes and 
is acted on the Burmese stage even up to the present day. Although 
Sweinthi’s love for the prince of Pattikera had to be sacrificed to 
the welfare of the State, her son Alaungsithu, who succeeded 
Kyanzittha and ruled from 1112 to 1167 A.D., married a princess of 
Pattikerà. According to Burmese chronicles, Narathu, the son and 
successor. of Alaungsithu, slew with his own hand this princess of 
Pattikera, the widow of his father. The Arakanese chronic'es, however, 
give a different version of this incident. We are told that ‘a certain 
king Pateikkara of the kingdom of Marawa’ sent his two daughters as 
presents to the kings, respectively, of Arakan and Tampadipa. The 
general of Arakan sent the latter princess to Pagan with a request 
to king Narathu to send her to Tampadipa. Narathu, however, 
forcibly detained her in his seraglio. The princess having rebuked 
Narathu for his disgraceful conduct, the latter forthwith drew his 
sword and killed her. 

Both the Burmese and the Arakanese chronicles agree about the 
Sequel to the story. The king of Pattikerà 


"on hearing of the murder of his daughter, disguised as Brahmans eight soldiers 
who Were sworn to avenge the crime. They arrived at Pagan, and were introduced 
into the palace under pretence of blessing the king. They killed him with a sword, 


after which they either killed each other or committed suicide, so that all died in 
the palace,” 


. How far the above stories may be regarded as historical it is 
difficult to say. But it is evident that there was an intimate 
intercourse between the kingdoms of Burma and Pattikera during 
the twelfth century A.D. The existence of the kingdom of Pattikera 
In the thirteenth century is proved by an inscription engraved on 
а copper-plate found in the neighbourhood of Comilla (C. 25). It 
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records a grant of land in favour of a Buddhist monastery built in 
the city of Pattikers, by Sri Dhadi-eba, the Chief Minister of 
Ranavahkamalla Sri-Harikdladeva, in A.D. 1220, in the 17th year 
of his reign. There is no doubt that this Pattikerá was the capital 
of the kingdom which has been referred to in the Burmese chronicles 


- as Patikkara ог Pateikkara." Although the city of Pattikeré 


, 


cannot be identified, it must have been situated. within the district of 
Tippera, for an important pargaud of this district which extends up to 
the Mainàmait Hills, five miles to the west of Comilla, is still known 
as Patikara or Рацкага. In older documents this pargaņā is called 
Pütikerá or Páigkerà which more closely resembles the old name. 

It is difficult to ascertain the status of this kingdom during 
the 11th and 12th centuries A.D. vis-a-vis the Pala and Sena kings 
of Bengal. The references in the Burmese chronicles imply, but do 
not certainly prove, that it was an independent State. Harikà'a- 
deva Rapavabkamalla, who ascended the throne in 1204 A.D. and 
was ruling till 1220 A.D., was undoubtedly an independent king. As 
we have seen above, the founder of another royal line, the Deva 
family, also set up an independent kingdom about the same time 
in the immediate neighourhood. Both of them might have taken 
advantage of the decline of the Senas to establish their independence. 
The name-ending -deva in Harikaladeva tempts us to regard this 
king also as belonging to the same Deva family, though Deva, in 
this case, might be nothing more than the usua! honorific ending 
= ; e tita The existence of at least three ruling families in 

: шу A.D., with name-ending -deva, two of whom аге 
definitel y said to belong to the Deva family, is however, not 
without significance. It is probable that they were all important 
eet алы and attained to high position after the collapse of 

Whether Ragavahkamalla belon to th i 
Pattikerá referred to inthe Burmese Eel 
with any degree of certainty. In any case, we do not hear of the 
kingdom of Pattikerá after him. It was ion ; d 
in the ES š probably absorbe 

growing kingdom of the Deva family. 


Ш. The Kingdom of Pithi 


A family of kings with names ending i 
5 g in -sena are known 
to have ruled over a kingdom called РМ. An inscription found at 
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Jünibighá,1° about six miles to the east of Bodh-Gayá, records the 

grant of a village to the Vajrásana (i.e. Mahabodhi temple) by king 

x Achürya Jayasena, lord of Pithi, and son of Buddhasena. The 

- jatter must be identfied with Acharya Buddhasena, lord of Pithi, 

` who is mentioned in an inscription found at Bodh-Gayá as having 

` issued some directions to the inhabitants of Mahabodhi in respect 

| О some grant made to Sri-Dharmarakshita, the religious preceptor 
of Asokachalla, king of Kamà." 

The two inscriptions leave no doubt that the kingdom of Pithi, 

i over which Buddhasena ruled, certainly comprised the Gaya district.” 

` As already noted above, Bhimayasas, one of the feudal chiefs who 

helped Rámapila in his expedition against Bhima, is called in 

` "Ramacharita'? both Pitht-pati, lord of Pithi, and Magadh-ádhipati, 

suzerain of Magadha. From this Mr. K. P. Jayaswal; and following 

~ him Mr. N. G. Majumdar, held that Pithi and Magadha are 

— practically identical. This does not, however, follow from the 

- statement in Ramacharita which merely implies that Bhimayasas, 

_ lord of Pithi, was also overlord of Magadha. On the whole, all 

` that we can definitely assert is that Pithi included the region 

round Gay. An inscription of Pithi-pati Devasena dated in the 

" dth regnal year of Madanapala has been found at Arma, in the 

—Monghyr District.' 


The date of the Sena kings of Pithi is not free from doubt. 

The Janibigha inscription is dated іп the year 83 of ‘Lakshmaya- 

senasy-üiíarájya. The true meaning of this expression has been 

- discussed above (see supra pp. 243 ff.). The most reasonable view 

Seems to be that the year is to be counted from the end of 

| Lakshmanasena’s rule in the Gaya region i.e., about 1200 A.D., and 
hence Jayasena's reign falls in c. 1283 A.D. (see р. 246). 

There is no evidence in support of Mr. Jayaswal’s view that 
| Buddhasena and Jayasena were scions of the great Sena family in 
г" Bengal; He identified Buddhasena with the king of that name 

- mentioned by Taranatha along with three other Sena kings, as noted 
pane above.!® The fact that Táranátha refers to them as minor kings, 
= Subordinate to the Turushkas, shows that their reigns must be 
" (c Placed later than 1200 A.D. As such Buddhasena of his list might 
- —— mot improbably be the Pithi king of that name. For though the 
— name of the successor of Buddhasena of Taranatha’s list is different 
‘from Jayasena, such errors occur even in-Türanàtha's account of 
the Pala kings where we have no doubt that names like Gopala, 


P 
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Devapala and Dharmapala were really historical. But even if we 
accept the identification, which. is at best doubtful, there is nothing 
to support the contention that Buddhasena aud Jayasena of Pith? 
were related іп any way to the Senas of Bengal,!® -though this can- 
not be regarded as altogether beyond the bounds of probability. 

A special importance has been added to the history of this petty- 
dynasty of Pithi chiefs ón account of the theory propounded by 
Dr. H. C. Raychaudhuri that the well-known era La sam, starting 
in 1119 A.D., was founded by king Lakshmanasena, the founder of 
the royal house of Pithi, to which Buddhasena and Jayasena 
belonged. This view has been already discussed,? and does not 
appear to be a very probable one. ° 


IV. The Minor Gupta Dynasty 


The Panchobh copper-plate of Samgràma-Gupta??. introduces us 


to a line of kings which is represented by the following genealogical 
tree : 


г. Yajlesa-Gupta 
п. Dàmodara-Gupta 
nt. rm e) 

ту. Ràjàditya-Gupta 
V. Kirshna-Gupta 
VI. Sargráma-Gupta 


- Nos. І-Ш are simply referred to as kings. No. vr, the donor, is 
called paramabhattaraka, maharajaqhiraja, paramešvara, as well as 
mahamandalika. He iss 


А said to be the son of the illustrious prince 
Krishna-Gupta, meditating on the feet of Rajàditya-Gupta, 
Who is given thesame title as Samgrüma-Gupta. Both аге des- 
cribed as - parama-mahesvara-vrishabhadhvaja-Somanvayaj-Arjuna- 
vaingodbhava Јауариға-рағатеќуага. Тп other words these kings 
were Saivas, had bull as their insignia or emblem, claimed descent 
from Arjuna of lunar family, and were lords of Jayapura. This 


line of rulers, we- are told b 5 
А , ecame reput. néo 
Gupta)’. puted as Gupta (var 
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The inscription may be referred on palaeographical grounds to 
the 12th century A.D., its characters resembling those of the grants 
of Lakshmanasena of Bengal. 

Jayapura, the seat of the family, has been identified with modern 
Jayanagar near Lakhisarai in the Monghyr district. 

The use of the title Mahamdndalika along with the imperial 
titles in the. case of Nos. 1v and ут indicates that the family had at 
first been feudatories (of the Palas or Senas or of both) and assumed 
independence after the defeat of Lakshmanasena by Muhammad 
Bakhtyàr Khilji. 

The mention of the word Gupta-vaméa indicates that perhaps the 
dynasty claimed descent from the Imperial or Later Guptas. 

It is interesting to note that the grandfather of the Bráhmana 


to whom Samgr&áma-Gupta granted land was an immigrant from 
Kolaficha. 
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Footnotes 


1 This is the reading of Grant No. C. 17. In Grant No. C. 19 the name is given 
as Madhusüdana. Butas the original Grant is missing, and we have to depend 
upon an artificially prepared facsimile (18. 158), the reading of Grant No, 17 
may be accepted. x 

z Grant No. 17 was issued in 1156 Saka, in the fourth year of his reign. 

3 Türikh-i Firoz Shahi (2nd Edition of Eng. Transl. by E & D., by S. Gupta, 
1953), p. 27. 

1 Edited by Dr. R. L. Mitra in Proc. ASB 1880, pp. 141 ff. No. 1 was re-edited 
by Dr. K. M. Gupta (EI. XIX. 277 ff). and K. Gupta, Copper-plates of Sylhet, 
p. 153. 

s Dr. Mitra remarks, “The words Navagirviina and Kharavana aro so placed 
that either of them may pass for a proper name, or both of them may be 
epithets” (op. cit. 145 f.n.). Dr. Gupta takes Kharayaga as proper name and 
reads the other word as ‘na (ra)-girvvana’. : š 

* Dr. R. L. Mitra observes as follows : “Тһе date of the record has been read 
by Pandit i rinivàsa Sastri to be the year 2928 of the era of the first Pandava 
king: Pandavakuladipalabda sam 2928. But in the original the first figure 
is very unlike the third, and has been moreover scratched over and is 
abundantly doubtful. The second is also open to question, Iam disposed to 
tàke the first for a 4 and the second for 3, which would make the date 4328= 
A.D. 1245” (op. cit.)- ; 

Dr. К. M. Gupta (op. cit.) read the date as 4151 (=1049 A. D.). So far as 
can be judged from the facsimile of the plate the reading of both Dr. Mitra and 
Dr. Gupta must be regarded as conjectural, as none of the figures is clearly 


legible. Butthe paleography of the inscription is decidedly against the view ОЁ 
Dr. Gupta. : 


? Foucher-Icon. p. 199, pl. уш. 4. 

š The references in Burmese chronicles are summed up in AS.— Burma, 1921-22, 
pp. 61-62 3 1922-23, pp. 31-32 ; cf. also Phayre, History of Burma, pp. 49-50, 
from which the account of Narathu is quoted. 

? Attention has justly been drawn by the Editor of the Plate to the “extraordinary 
nature of the three names of the grantor ‘Dhadi-eba’, his father ‘Hedi-eba’ 
ЕЕ the writer ‘Medini-eba’. There is a great deal to be said in favour ‘of his 

оре that here we have evidence of а respectable family of Burmese 
origin" settled in this region. “For ‘ba’ and ‘ye-ba’ (modified to ‘e-va’) seem 
to be the characteristic of Burmese names even now.” (IHQ. ІХ, рр. 284-5). 
Pass Куз to note that Sri-Harik@ladeva ascended the throne of 
i AY ies at xe the tragic episode of the 
ii Buna E e instance of the king of Pattikerà, as narrat 
10 1 
j mm H. Panday, JBORS. ТҮ. 273 ft ; commented on by Jayaswal, ibid., 
: ff 3 re-edited by N. G. Majumdar, IA. XLVIII (1919), 43 ff. For another 
eise of Jayasena dated in the year 70 of the new era of the Gauda king, 
te bas d Ind. XXXV. p. 79. The reading of the date is, however, very doubtful. 
8 is the interpretation of N. G. Majumdar (op. cit. 44-46). 
y Panday pointed out that the village Jānibighā must have been included in the 
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dominions of Jayasena. Buddhasena’s Ins. at Bodh-Gaya, containing an 
order to the people of Gaya, also confirms the view. 

Mr. S. S. Majumdar has discussed at length the identification of Pithi, and 
does not agree that it included the Gaya district. Helocates Prthi in the region 
lying between the modern railway stations Colgong and Sakrigali Junction on 
E. I. Ry. Loop line, and identifies it with Pirpainti (IC. V. 379 ff.). 

13 Commentary to v. 5, Ch. n. 

14 Mr. Jayaswal writes (op. cif. p. 267): "There cannot be any doubt that in the 
early Sena times Pithi denoted the whole of the province of Bihar (except 
Mithilà)." 

15 Op. cit. p. 44. t 

16 Ep. Ind. XXXVI. 42. = 

" JBORS. ТУ. 266. 

35 See supra. p. 261. £ 

19 This view is also maintained by Mr. N. G. Majumdar (op. cit. p. 46). 

20 The Cay inscription, dated 1813 of the Nirvana Era, records the construction 
or restoration of. a temple at Gaya by Purushottamasimha, chief of Kama 
(Kumaon), and reference is made to the permission or help he received from his 
overlord king Asokachalla and “here from the Indra-like Chhinda King.’ It 
has been suggested that the allusion, in the latter case, is to king Buddhasena in 
whose kingdom Bodh-Gay& was situated. If this view be accepted, we have to- 
regard Buddhasena and his son Jayasena as belonging to the Chhinda family. 
This view is held by Dr. D. R. Bhandarkar (ІА. 1913, р. 84) and N. G. 
Majumdar (op. cit. p. 46). The Chhinda family is known from two other 
records, but they belong to ап earlier date (ТА. 1881, p. 345 ; 1880, pp. 143-144). 
Tt appears from one of these records that the Chhindas were ruling in Gay& 
region as early as the 10th or 11th century A.D. 

21 See supra pp. 244-5. £ 

22 The copper-plate was found, while digging earth, by one Amiri Chaudhuri 
about two and a half miles from Panchobh, situated about five or six miles to 
the west of Laheria Sarai, the chief town of the Darbhanga district in Bihar. 
It was edited in JBORS. V. 582 ff. 
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CHAPTER IX. 
ADMINISTRATIVE SYSTEM 
L Pre-Gupte Period 


No definite information is available regarding the system of 
administration prevailing in Bengal before the 4th century A.p. All 
that we may reasonably infer from stories and legends preserved 
inlater literature is that monarchy was the prevailing form of 
government. If, as suggested above, the Gangaridai of the 
classical authors be taken to referto the people of Bengal we 
may reasonably conclude that their king ruled over a vast empire 
extending up to the borders of the Punjab. If, further, we may 
rely on the testimony of the Puranas and regard the then ruler of 
Bengal as belonging to the Südra dynasty founded by Mahapadma 
Nanda, we may deduce the very important and interesting conclu- 
sion that even by the end of the fourth century в.с. the immigrant 
Aryans had not been able to establish their undisputed supremacy 
over the original inhabitants of the land, either politically or 
culturally. In view of the recent discoveries of the remains of a 
high degree of material civilisation їп West Bengal before the 
advent of the Aryans? we may well believe that the Bengalis had 
already developed a powerful political organisation which culminat- 
ed in the establishment of the first great historical empire in North 
ЕА Unfortunately, no details of its gradual evolution are known 
о us. Š 
4 The strength and efficiency of the military force of the Ganga- 
ridai necessarily indicate a highly developed form of State-organisa- 
tion. An advanced stage in the general political consciousness 
and State-craft may also be inferred from the references in the 
political alliance of petty States against a common enemy, the 
occasional establishment of a strong monarchy by the combination 
of a number of smaller kingdoms, and the diplomatic relations 
maintained by kings of Bengal with foreign potentates.? 

For nearly a thousand years after this Bengal never attained 
the status of a great independent political State. It probably 
formed а part of the mighty Maurya Empire and was certainly 
incorporated in the vast Gupta Empire. The essential features of 


— س 


ADMINISTRATIVE SYSTEM 287 


the administrative systems of the Mauryas and the Guptas are 
well-known, and we may well believe that the system of Provincial 
administration developed by them also prevailed in Bengal. But 
wehave no definite knowledge of the system prevailing during the 
Maurya period, nor are we better informed about the system of 
administration in the independent States that flourished in Bengal 
during the period of more than five hundred years that intervened 
between the fall of the Mauryas and the incorporation of Bengal 
within Gupta Empire. - 

“The reference to a mahamatra in the Mahasthàn Inscription,* 
the single epigraphic record that we possess of the period, seems to 
indicate that both in theory and in practice the government in Bengal 
partook of the general character of the Maurya administration of 
which we possess an abundant knowledge from various sources. 
The inscription records some beneficent activities of the ruling 
power and indicates a concern for the good government and welfare 
of the people which is so characteristic of the Maurya emperors, 
particularly Asoka. The inscription records the grant of paddy, 
and probably also of money, to the people, by way of loan, in 
order to relieve the distress caused apparently by famine. The 
clear indication therein of the Government store-house (kolhagale) 
being provided with grains for the relief of the people during flood 
or famine finds its support from instructions laid down in Kautilya’s 
Arthasastra (11. xv) to the effect that the Government store-keeper 
(koshthagürüdhyaksha) shall keep apart one-half of the stores of 
agricultural products for meeting such emergencies.” 


IL · Gupta Period 


We are more fortunate in regard to the system prevailing under 
the Imperial Guptas. For although we do not possess any detailed 
От even general account of the administrative system of Bengal 
as a whole, its essential features and some very interesting details 
are supplied by no less than eleven copper-plate Grants (A. 4-14) 
Issued during the rule of the Gupta Emperors between G.E. 113 
and 159 (433-479 A.D.. Five of these copper-plates (A. 6-10), found 
In the village Dàmodarpur in the District of Dinajpur in North 
Bengal, refer to sale of lands in the Pundravardhana-bhukti and 
Kotivarsha- Vishaya (the name of the Vishaya in one case being 


' Omitted). An idea of the general style and purport of these 
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records may be obtained from {һе following translation of the 
earliest of them. . 
“In the year 100 (and) 20 (and) 4 (—124) on the 7th 


of Phalguna, while parama-daivata, parama-bhattaraka, maharaja- ç 
dhirája Sri-Kumara-gupta was the ruler of the earth, and uparika 


Chiratadatta was the receiver of favours from him (lit. was accept- 
ed by his Majesty's feet) in the province (bhukti) of Pundravar- 
dhana and kumaramatya Vetravarman, appointed by him (Chirata- 
datta), was, in the ever-prospering district (vishaya) of Kotivarsha, 


administering the government of the locality, in the company of 


Dhritipala, the guild-president of the town, Bandhumitra, the 
merchant, Dhritimitra, the chief artisan, and Sambapala, the chief 
scribe, whereas the Brahmana Karpatika (thus) addressed (them)— 
*Deign to make a gift, according to nivi-dharma, of khila Jand, as 
yet unploughed and not (already) given (to any one), (receiving а 
price) at the rate of three dindras for each kulyavapa, for the 
convenience of my agnihotra rites,—to be enjoyed (by me) for ever, 
as long as the moon, the sun and the stars (exist).” When, 
according to the determination of the record-keepers, Risidatt@, 
Jayanandin and Vibhudatta, it was ascertained “(Land) may thus 
be given", one kulyavapa of land was given to him in the region 
north-west of Donga, after three dináras had been received (from 
him). Here apply the verses regarding grants of land : “He who 
confiscates land given by him or by another, becomes a worm in 
ordure and rots with his forefathers”. 


V We may easily envisage the general framework of administra- 

tion prevailing in Bengal from these records. It appears that the 
whole of Bengal was mot directly administered by the Gupta 
Emperors. Large slices of territory were ruled by feudal chiefs 
referrred to as Mahdsdmanta and Maharaja. Reference may be 
made to the cases of Mahdsamanta Sas&hka? and Maharaja 
Maháüsámanta Vijayasena$ 
sena, such as Ditaka, Mahapratthara, Mahápilupati etc.,? show that 
sometimes important State-functions were entrusted to them. 

: Тһе territory directly administered by the Gupta Emperors was 
divided into a series of well-defined units, such as Bhukti, Vishaya, 
Mandala, Vithi, Grama, and other minor subdivisions, each of which 
generally comprised a number of the next following units. 

The two administrative divisions, Bhukti and Vishaya may be 
taken to be somewhat akin to the ‘Division’? and «District 


The various titles assumed by Vijaya-_ 


— 
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of the modern period, and the Uparika and Kumaramatya corres-- 
ponded to modern Commissioner and Collector. The lowest 
administrative unit was a village, and there were intermediate units - 
like Vithis, Mandalas etc. 

Each of these units seems to have an adhikarana or office of its 
own. 

Some changes in the title of the local rulers and the procedure 
of sale of land are noticed in later Grants. Thus the title Uparika 
is changed to Uparika-Maharaja (Nos. A 8-9) and Kumaramatya is 
substituted by Ayuktaka (A. 9, 12) and Vishayapati in A. 10. 

As regards procedure we find in the plate, dated 163 (A. 8), that 
there is no reference to the District Officer at all and “Ше 
mahattaras, the ashta-kul-adhikaranas, the village heads (gramikas). 
and the householders (kulumbas)", being approached by the intend- 
ing purchaser, and after receiving a report from the Record-keeper,. 
informs the chief Brahmanas and the prominent subjects and house- 
holders (kulumba) that the land applied for has been sold subject. 
to the inspection “Фу the mahattaras and others, the officers and. 
householders,” and demarcation of the land after proper measure- 
ment. This indicates that in some localities even villages and 
other units, smaller than а Vishaya or disirict, exercised independent 
administrative authority. 

The Divisional Commissioner was undoubtedly appointed by 
the King-Emperor, and in A. 10 he is styled Rajaputradeva- 
bhalláraka, evidently either a prince or a member of the Imperial 
family. | 

That the District Officer, whether called Kumaramatya or Ayuktaka, 
was appointed by the Divisional Commissioner (Uparika-Maharàja). 
is distinctly mentioned in all the four plates (A. 6, 7, 9, 10) which 
refer to the District Officer. But the language of a similar Grant 
found at Baigr&m (A. 5) seems to indicate otherwise. In this plate,. 
there is no reference to Uparika-Mahárája, and the Kumáramatya: 
is said to have meditated on the feet of the Bhatldraka, the King- 
Emperor. This Grant is dated in the same year as a Dàmodarpur- 
Plate (No. 7) and the land granted is connected with Vayigrama,, 
a village mentioned in another Damodarpur Plate (А. 8). In view: 
of the nearness of the locality and the contemporaneity of the records. 
itis difficult to explain the anomaly. It has been suggested that: 
the Vishayapati was appointed by the King on the advice or reco~ 
mmendation of the Governor of the Bhukti. But this does-not satis- - 


19 


290 HISTORY OF ANCIENT BENGAL 


factorily explain the anomaly. It is not unlikely, therefore, that in 
some cases the king directly appointed the District Officer, for reasons 
not known tous. It may be due to the relative importance of the 
particular post (perhaps in any special circumstance) or to the 
importance and dignity of the person appointed (perhaps a member 
of the imperial family was directly appointed by the Emperor and 
made directly responsible to him). But, in any case, we get a clear 
idea of the general framework of the administrative system, viz., the 
division of the province into one or more Bhuktis and each Bhukti 
into a number of Vishayas, corresponding to modern District, (with 
minor sub-divisions down to a village), and while the Commissioner 
of the Division—Uparika-Maharaja—was appointed by the King- 
Emperor, the Collector of the District was ordinarily appointed by 
the Commissioner, though in some cases the appointment was 
probably: made directly by the king. à 

We learn from the Damodarpur Plates (A. 6-10) that the 
Collector had a regular office or adhikarama (collectorate) situated in 
an adhishthana (town), and a staff of offices working under him, 
among whom the Pustapalas (keepers of Records) naturally played 
an important role in the transactions of land sale. There were several 
Record-keepers, one of whom was regarded as chief (A. 12). It is 
interesting to note that apart from these officers a large number of 
other persons, certainly not regular officials, were consulted in 
connection with the transaction of the sale of land. 

Ап extreme case is furnished by the Plate No. A. 8, mention- 
ed above, where the District Officer is altogether eliminated. But even 
where there was a District Officer he had to consult these non- 
official bodies. 

It is said in the Baigràm CP. (A.5) that the Collector, as soon 
as he received the application for purchase of land, not only referred 
the matter to his office (Vishay-üdhikarama), but also informed. 
the “Village-householders along with the Brahmanas and Chief 
Officers of the locality where the land to be sold was situated.” Their 
exact functions and locus standii in the matter cannot be ascertained 
except what may be gathered from the Collector’s order to them to the 
following effect. 

*(So) you shall make over (to the two applicants the portion 2 
land) by fixing their boundaries on four tes with b of ue 
Pig pec which will be permanent, after having defined (the area) 

y the measurement of 8x9 reeds by the hands of Daryvikarmma, 
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in places which have no conflict with your own agricultural work, 
and shall preserve it for all time to come by the principle of perpe- 
tual endowment. The present and the future administrative agents 
and others also should preserve it out of regard for religious merit,” 
It is, however, interesting to note that sometimes the persons and 
bodies mentioned above themselves offered to purchase the land. 
Thus the Kelaikuri CP (A. 11) narrates how the Ayuktaka and the 
(members of the Vitht) Board (of administration) attended by the 
Vitkimahattaras and Householders (a large number of individuals ` 
named) were approached by the Kulika, six Kayasthas (names given) 
and two Pustapálas (names given) with a proposal to purchase a piece 
of land which they desired to offer as akshayanivi to three Brahmanas 
of Puntravardhana, well versed in the four Vedas, so that they might 
perform their Paicha-mahayajnas (five sacrifices) uninterruptedly. 
As theapplicants or donors themselves are referred to in other 
records as included in bodies deciding upon such application, it is а 
singular instance of the obligation imposed upon one and all to 
strictly observe the rules of procedure. It is also not unlikely that 
the lands asked for lay outside the jurisdiction of the body of appli- 
cants, and this view would lend some support to the view that the 
Ayuktakas were officers in charge of sub-divisions, several of which 
were comprised in the District. In that case the administration of 
sub-divisions had also an element of popular control like the districts, 
Vitlàs and villages. 

It seems to be clear from the Damodarpur Grants (particularly 
Nos. A. 6, 7, 9, 10) that the Collector was aided in his administrative 
work (samvyavahára) by a Board of Advisers, which is found to have 
been constituted of four members, representing the various important 
interests of those days, viz, (1) the magara-éreshihin, the most 
wealthy man of the town, representing, perhaps, the rich urban 
Population, and the President of the town guild of bankers, 
(2) the sárthaváha (the chief merchant), representing, perhaps, the 
Merchant class or the various trade-guilds, (3) the prathama-kulika 
(the chief artisan), representing, perhaps, the various artisan classes, 
and (4) the prathama-Kayastha (the chief scribe), who may either 
have represented the Kayasthas as a class or have been a Govern- 
a. official in the capacity of a Chief Secretary of the present 

ay." 

The existence of such an advisory body of four members attached 
to the District Officer is, perhaps, the most interesting feature in 
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the whole system of administration. It is very unfortunate that 
so little is known of them, and of their functions, excepting their 
association with the District Officer inregard to the sale of lands. 

The constitution of the district adhikaramas raises several 
interesting problems. First, even assuming that three of the four 
additional members represented the trade, industry and banking 
corporations, we do not know whether they were nominated by the 
Governor or elected by their respective constituencies. The fact 
that each of these bodies had a nigama or a corporation of its own, 
makes it very likely that the presidents of these corporations became 
automatically members of the adhikarana. But whether these presi- 
dents were elected by the associations or nominated by the king we 
have no definite means to determine. It appears, however, from a study 
of the Dharmasütras by Nàrada and Brihaspati, which belong approxi- 
mately to the same period with which we are dealing, that the presi- 
dents of these associations were elected by their members.!* 

The second problem relates to the position of the additional 
members vis-a-vis the District Officer. It has been held by some 
that the direct responsibility for managing the affairs of the 
adhikarama lay in the hands of the District Officer, but he carried 
out his duties in the presence of the additional members. Other 
scholars regard the latter as a Board of Advisers!* to the District 
Officer. This is certainly а more reasonable view than the former. 
But the word ‘puroga’ used after the names and designations of 
the additional members would rather seem to indicate that they 
formed an integral part of the adhikarana and possessed rights 
and prerogatives beyond those of mere advisers. Although their 
exact constitutional position is difficult to determine, it would not 
be unreasonable to assume that they held concurrent authority with 
the District Officer in the general administration or at least in certain. 
specified branches of it. 
eia. buo no oo that the existence of such advisory 
Pipes. LSA rie Ke over the Government and the 
possess abundant КӨЧҮШ КАШ, Nis no. о hus T 
parts of India in ancient times.35 eo 

Perhaps an extreme type of popular control is illustrated by the 
procedure in the Damodarpur Plate A. 8, described above (р. 289). 
Palaéa-vrindaka, mentioned in this record, was probably the type of 

„an important village, or rather something between a town (adhish{hana) 
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and a village (gráma). For, here no reference is made to Vishayapati 
or his Board of Advisers, but their function, as agents of Govern- 
ment land, is exercised by the Mahattaras, the Ashtakuladhikarana, 
the gramikas and the householders as mentioned above (р. 289). It is 
they who inform the Chief Brahmans, the prominent subjects and 
house-holders in the village Chanda-gráma, about the application 
for buying land.!* There is no doubt that this Chanda-grama was 
a village, and the inscription proves the importance of а village as 
an organised political unit. г 

The Copper Plate No. А. 4 refers to ап application received by 
the Ashlakuladhikarama of a certain village and its prominent or 
leading persons. The Vishay-üdhikarama also referred applications 
for purchase of land to village authorities, presumably because the 
land asked for lay in the jurisdiction of that village (A. 5, 12. It 
has been suggested that the above instances refer to a village 
community, a rural institution, which exercised great authority in 
local affairs without any official control It was often а powerful 
body which managed all the local affairs of the village and exercised 
not only executive but also judicial functions within some limita- 
tions imposed by the Government." 

Dr. U.N. Ghoshal, however, takes a different view. He observes : 
‘It is possible that we have here two sets of administrative arrange- 
ments for disposal of the unappropriated waste. In the one 
group (Nos. A. 4 and A. 8) the administrative authority consists of the 
officers in charge of the eight kulas, the leading men, the heads of 
families, the village headman and so forth. Evidently we have to 
deal with a mixed body of officials and non-officials. As regards the 
other group (Nos. A. 6, 7, 10 and 12) it will be noticed that No 12 
expressly contemplates the District Officer and the office of the 
district headquarters as receiving the application. Moreover, in 
No. 10 which alone has preserved the seal intact the legend shows 
that the charter was issued by the office of the district headquarters 
of Kotivarsha. From this it would follow that the authority charged 
with the disposal of the waste lands was, at least in the first 
instance, the headquarters office of the district in whose jurisdiction 
the -land was situated, A connecting link between these two groups 
is furnished by Nos. A. 8 and 12, which contemplate the Brahmanas, 
{һе leading men and the heads of families, apparently of the near- 
most village, as receiving information of the application for purchase, 
possibly to enable them to offer their objections, if any. ê 


те 
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Even if we accept the view that the Ashtakuladhikarana and others 
were regular officials—a question which will be discussed later—there 
is no doubt that the people exercised great authority, at least over 
the sale of lands. 

As mentioned above, we learn from other records that the Vishaya 
or District was subdivided into Mandalas, Vithis and villages (gramas), 
and perhaps there were other minor sub-divisions. 

These sub-divisions, except perhaps village, varied in different 
ages. Thus Bhukti and Vishaya as well as Vishaya and Mandala 
were sometimes used as synonymous ; a Vishaya was sometimes 
included in a Mandala and sometimes the case was just the 
reverse. Danda-bhukti is referred to as a Mandala of the Var- 
dhamana-bhukti. 

The exact connotation of Vithi in the Gupta age is not 
quite clear, Later, it denoted a sub-division of the Bhukti or of a 
Mandala. 

“Other sub-divisions of mandalas referred to in epigraphs are 
khandala, āvritti, and apparently, bhāga. The avritti was further 
sub-divided into chaturakas and the latter into pdiakas. The 
chaturaka is mentioned in certain grants as a sub-division of a 
mandala, and the pataka, of a bhága. The pataka seems to have 
been the lowest administrative unit. Hemachandra defines it as one- 
half of a gráma or village. 

“Inscriptions of the Gupta age disclose or imply the existence 
of three bhuktis in the area now known as Bengal viz., Pundra- 

vardhana, Vardhamana, and an unnamed bhukti which included 
Suvarna-vithi and Navyavakasika. The first two of these along 
with five others, viz, Tira-bhukti, Srinagara-bhukti, Kahkagráma- 
bhukti, Danda-bhukti and Pragjyotisha-bhukti are known from the 
Pala and Sena records to have formed part of the Gauda empire. 
of prs Tira-bhükti (Tirhut in North Bihar), Srinagara-bhukti 
опара E Bihar), and Prágjyotisha-bhukti (in 
e OE 
оа stid'a mes DEI име with а neighbouring 
record of the tenth ne Pe ian Ee 
Vardhamàna-bhukti. In к is 5s Morc isi pus 
re c US ESI . is meo Lakshmanasena the northern part 
rdhamana-bhukti, together perhaps with some adjacent 


tracts, was constituted into a separate administrati ivisi 
= ministrative division styled 
Kankagrama-bhukti.”! т 
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Although the epigraphic records make special reference to the 
adhikarana of the Vishaya alone, it may be taken for granted that 
other administrative units like Bhuktis and Vithis had also 
adhikarana at their headquarters. We have clear reference to the 
Mahattara adhikarana (А. 22) and. Vithi-adhikarana in the epigraphs 
of the period immediately after the Guptas. As regards the Bhukti 
we have reference to an adhikarana of the town of the Pundravar- 
dhana, presumably the headquarters of the bhukti named after it. 
It is natural to regard it asthe adhikarana of the bhukti corresponding 
to that of a vishaya, though it is not specifically referred to as such. 
It is clear, therefore, that the adhikarana of Pundravardhana 
performed the same function, in regard to sale of lands, as that of 
avishaya. The only difference is that the Governor of the bhukti 1s 
not referred. to at all in connection with this adhikarana. It has 
been suggested that “the head of the provincial government of 
Punjravardhana was not directly connected with his adhikarana at 
least in so far as it concerned itself with transactions of land sale." 19% 
This is very unlikely. И may be mentioned in this connection that 
a seal (No. 20) discovered amid the ruins of the ancient city of 
Vaiéali refers to the adhikarana of a Governor. 

Of course, the records specifically refer only to the adhikarana 
of the Vishaya. The details leave no doubt that the District Officer 
was advised, if not controlled, by a Board, and so far at least as the 
sale of the land was concerned, also by a large number of popular 
non-official elements. No definite idea can be formed of their 
other functions, as all the records deal with the sale of lands 
alone. 

The role of the Pustapálas or Record-keepers, whose number was 
five in some cases, is briefly stated in the Dàmodarpur Plates. Butit 
is a little more elaborated in the Baigram CP. (A. 5). After the 
application for the purchase of land was received by the Collector of 
the District, he referred the matter to the Record-keepers and made 
the following announcement to the householders and others 
mentioned above. ? 

"Since we inform you that it has been determined by the Record- 
keepers, Durgàdatta and Arkkadasa (thus),—there exists in this 
vishaya (the procedure of) sale at the rate of two dinaras for each 
kulyavapa of shrubless fallow fields, which are beyond the possibility 
of yielding revenue (to the king), to be enjoyed for all time to come 
as long as the moon, the sun and the stars endure. ^ Moreover, 
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there can be no objection (out of fear of any loss) on the king's 
behalf in the matter of such sale of khila fields, free from taxes ; 
(rather) there is (possibility of) some income for the Bhattdraka- 
pada (or the king) and also of the acquisition of one-sixth of the 
religious merit (accruing from such an act) Hence the (land) 
should be given (by sale)." 2 

The above passage refers to the sale of fallow-lands (khila). 
But the object of the purchaser being the endowment of temple he 
‘also required homestead lands to serve as an endowment ‘‘to meet 
‘the expenses of flowers, perfumes etc. required for daily worship 
‘and occasional repairs of the temple (A. 5). 

The procedure described above for the sale of land was conti- 
nued even after the end of Gupta rule їп Bengal. For we have 
similar records of a later period at least for a century or more 
(Nos. A. 18, 20-23) 

The sixteen CP. Grants, mentioned above, recording sale of lands 
supply interesting information. For example, the price of land was 
paid in a foreign coin called ‘Dinara’. The following observations 
of Dr. R. С. Basak, who edited the Baigram CP, throw interesting 
"UR not only on this question but also on varying prices of 
ands. 

: “A note op the relation in value between а dînara and a rüpaka 
coin as met with in this inscription may well be added here. The 
name dînara is of foreign origin and is derived from the Latin 
denarius, as we all know. The word rüpaka occurring in this 
inscription, I think, requires an explanation. As two dromavápas 
of land are priced at 8 rüpakas in lines 6 and 14 of the inscription 
it appears certain that 8 rüpakas are equivalent in value to š dînara, 
because 1 kulyavapa (8 dronas) is explicitly priced at the rate of 
2 dinar as according to the prevailing custom of sale described in the 
inscription. Hence one full dindra will be equal to 16 rüpakas. 
We may, therefore, surmise that the term rüpaka, which may , 
А a stand for coin of any variety, refers to silver coins in 
this charter. In Kautilya’s Arthasastra the word rapa seems to mean 
a coin which may be of silver or copper, i.e, rüpyà-rüpa (silver 
pow Ja panas) and tàmra-rüpa (copper coin, e.g., masha). The 
duse BRE called fur 
*As regards the different rate of price of khila and vástu 
and we find that in some of the Damodarpur Plates the rate 
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was three dindras for a kulyavapa (tridinarikya-kulyavapa), but in 
our inscription, as in the Paharpur one, we have the rate of two 
dináras for a kulyavapa (dvidinarikya-kulyavapa) ; whereas in almost 
all the Faridpur Plates the rate is that of four dináras for a 
kulyavapa (chaturdinarikya-kulyavapa). This difference may have 
been due to the difference of localities and also, probably, to the 
character of the land sold. ; 

“From the Paharpur Inscription it has become clear that one 
kulyavapa of land is equal to 8 dronavapas, for there 12 dronas are 
totalised as опе and a half kulyavāpas; and the same result is also 
obtained even by reference to the money value proposed in the 
grant in accordance with the prevalent rate. The formula found in 
some Sanskrit lexicons for one kulyavapa being equal to 8 dronas 
is therefore, established. 

The differences of price were undoubtedly due either to the quality 
of the land or the prevalence of different rates in different localities. 
The term kulyavapa, as a measure of land, is also an interesting 
one. It denoted, literally, as much land as could be sown with a 
kulya measure of grain. A  kulyavapa, according to various 
authorities, was equivalent to 8 dronas and this is proved by the 
Paharpur Grant (A. 12) in which 12 dronas are regarded as equiva- 
lent to one and a half kulyavapa.* 1 А 

The principle governing the transfer of land was known as mvi- 
dharma which has been explained as a perpetual grant, but 
“non-transferable ; that is to say, the donee had all the right given 
to him by the donor, except perhaps the right of making further 
transfer of the property in future.” It seems, however, that this 
limitation might be avoided by destroying the nivi-dharma at the 
time of purchase, і.е, with the right of alienation. But the 
term akshaya-niv-dharma seems to indicate a perpetual restraint 
from transfer. 

The applicants for purchase of lands had to specify whether he 
wanted cultivable or homestead lands. Some lands described as 
aprada (not given, unoccupied), aprahata and khila (fallow) were 
exempt from payment of customary dues and extra-taxes. The 
prices of lands, settled beforehand, were paid to the District or 
Village authorities to whom application was made for purchase. 

There is no doubt that there was a regular system of measure- 
ment of land. Twonalas, nine and eight cubits long, were used for 
measuring, respectively, the length and breadth of the area. Taking 
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the average measurement of a hasta to be 19 inches, the area would: 
be 19x8»x19x9 or 25992 square inches. It is not possible to 
determine how many times this area a kulyavapa contained. 

Lands were of three varieties: Kshetra, Khila and Vastu. The 
first denoted a field under cultivation andthe third, a dwelling site. 

According to Атагакоќа (II. 105) and Halayudha (233) Khile 
was synonymous with aprahata, meaning waste or fallow land. But 
such lands were not to be deemed unfertile as Roth supposed.?* 
According to the Narada Smriti (ХІ. 24) “а tract of land which has. 
not been cultivated for a year is called ardha-khila. That which has 
not been cultivated for three years is called khila (waste).” 

Incidentally, the records of land-sale referred to above throw some 
light on the question of the ownership of land in ancient India on 
which very different opinions have been expressed. It is an intri- 
guing problem, on which a vast literature has grown,?” and it is not 

© necessary to discuss the theoretical question in all its aspects. We 

may, therefore, discuss only the bearing of the transactions of land- 
sale, described above, on this very controversial question. š 


Dr. R. G. Basak sought to reject the theory of the State-owner- 
Ship of land on the following grounds : 


(a) The State could not alienate lands “without the consent or 
approval of the peoples' representatives, the mahattaras 
and other businessmen of the province and the district, and 
sometimes even the common folk." 

(b) The Faridpur Grant (A. 20) **mentions in very clear terms 
that 1/6 of the sale proceeds in these transactions will go 
to the royal exchequer according to the law." “It seems 
very clear, then, that the remaining 5/6 of the price used 
to go to the funds of the village assemblies.” 


Dr. U. N. Ghoshal has challenged this view. He has successfully 
refuted the second argument by pointing out that the king did not 
get one-sixth of the sale proceeds, but of the spiritual merit acquired 
by the donee for the religious endowment for which the land 
was acquired. This is clearly proved, as he says, among other 
things, by the express statements in A. 12 thàt by selling the land 
the Emperor would acquire wealth as well as one-sixth of the 


spiritual merit. Reference may also be made to similar statements 
in Plates, A. 5 and 19. 
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But Dr. U. N. Ghosal's attempt to demolish the first objection 
is notequally successful. He observes: “We have already shown 
reasons for holding that the persons whom Mr. Basak understarids 
to be the peoples’ representatives were more likely minor officials. 
In the two instances (A. 8 and A. 12) in which the Bráhmanas, 
the principal subjects and the heads of families are mentioned, they 
merely receive information of the application for purchase, it may 
be, for the hearing of any possible objections on their part. In 
any case the idea of “consent or approval” of these persons being 
necessary for the performance of the sale is not warranted by the 
evidence."?9 

The first argument, as has been shown elsewhere in the chapter, 
is not valid, and as he himself admits, it is only ‘more likely.” 
As regards *the consent orapproval' it may not be strictly proved 
one way. or the other. But the question may justly-be asked, 
what was the object or necessity of this complicated ` process of 
summoning leadingmen and other individuals if it were purely a 
transaction of sale, by the State, of the land owned absolutely by 
it. The plea that it was resorted to “for the hearing of any possible 
objections on their part" does not carry great weight : on the other 
hand, the fact that the proceeds of the sale went to the royal ex- 
chequer prove the ownership of the king. But there is a great deal 

- of force in Dr. Basak's final and positive conclusion that the Grants. 
*belong to a period when the Crown began to be recognised as. 
absolute owner of all land" in place of the people who were the 
original proprietor. Perhaps it would be more correct to say that 
the people, taken collectively, as represented by the Village Assembly, 
had at least some limited right inthe ownership of the land, to the 
extent of accepting or rejecting a new-comer in occupation of the 
land within its jurisdiction. Instances of this are found in South 
India in ancient period. 


HI. Period of Vanga as an independent State after the 
end of Gupta rule (C. 550-750 A.D.) 


The essential features of the administrative framework, described. 
above, continued under the independent rulers of Bengal. There 
must have been notable changes, but there are not sufficient materials 
toindicate them in detail The old division into Bhuktis, Vishayas 
Vithis etc. continued. Probably new Bhuktis were created. As. 
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mentioned above, reference is made to Vardhamána-bhukti and 
another with its headquarters at Navyavakasika, though both of 
these probably existed even during the Gupta rule. The Governor 
of the latter is called Uparika as well as Mahdpratihàra, and also 
Antarahga in one case. The Faridpur Grants (А. 18, 20, 21, 23) 
do not mention Bhukti but to officers enjoying a higher status than 
that of Vishayapati. They were appointed directly by the king. 
Their titles are (a) Maharaja (Б) Mahapratihára (defender of frontiers) 
and (c) Uparika, to which some more (including Kumárámátya 2 
appear to be added. In A. 23 we find Antaraiga and Uparika. 
In three out of the four Plates from Faridpur, ‘Uparika’ is 
used which shows their status to be like that of Uparika of 
Damodarpur. 

There were also feudatories under the independent rulers of 
Bengal. They were known as Sümantas or Mahd-Samanias. 

The administrative unit, Vitht, comes into prominence. Suvarna- 
Viti in А. 23 was taken to mean “the bullion market," but it is 
definitely used in the sense ofan administrative unit in A. 19 and 
13, and we must also take it in the same sense in 23 (cf. for ` 
example, Suvarna-gréma, as a well-known place-name) where it was 
included in the Province of Navyavakasika whose Governor enjoyed 
a higher status than that of the Varaka-mandala Vishaya. I 
А. 19 also a village is described as in the Vakkattakka-Viths in the 
Vardhamana-bhukti, without any reference to a Vishaya. The 
Dakshipáisaka- Viti in A. 12 is also referred to as lying within 
the jurisdiction of the Punjravardhana-bhukti, but Nàgiratta-Mandala ` 
was probably comprised init. But that Vit/ also denoted а much 
smaller area is proved by A 16, in which Nanda-irht is comprised 
within the jurisdiction of Ambila-graém-dgrahara, probably the 
headquarters of the Vishayapati. 

A Vitht mentioned in a copper-plate of this period (A. 19) and 
two others of earlier and later periods, are said to be situated on а ` 
river. Hence it has been suggested by N. G. Majumdar that ИЙ 
denoted a tract of land bordering on a river? 

f There are specific references not only to the adhikarana of the ` 
Vishayas, but also of the Vithis. The latter consisted of mahattaras, ` 
agraharins, khádgis, and at least one yaha-nayaka (A. 19).** 

The village, generally speaking, was the smallest administrative 
unit, but some villages, with names ending in agrahara, seem to have 
enjoyed a much higher status as is proved by the Ambila-grām- 
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ügrahára mentioned above, which comprised a Vithi and was pro- 
bably the headquarters of a Vishaya. 

The procedure for the sale of lands, mentioned above, is also 
continued in this period (A. 20-23) Reference has been made 
above to office of the District Officer in the town, called adhish- 
thanddhikarana in the Damodarpur Plates (A. 6, 7, 9, 10), where 
he carried on the administration together with four members (the 
guild-president, the leading merchant, the leading banker or artisan 
and the leading scribe). Opinions differ regarding the exact nature 
of this institution and it has been translated as ‘an administrative 
board of the district,’ ‘the royal tribunal in a city’, ‘the office and 
probably the court of a District Officer’, and a ‘Secretariat and 
Advisory Council” Dr. U. N. Ghoshal has drawn attention to ‘a 
court of justice called adhikarana, mentioned in the drama, *Daša- 
Kumara-Charita, and to Act IX of the Mrichchhakatika, describing 
the famous trial scene. He observes 1 “It refers to the king’s judges 
(called adhikaranikas and adhikaramabhojakas) sitting in the court- 
house (adhikaranamandapa), who are assisted by the guild-president 
(Sreshthin), the scribes (Kayasthas) and so forth, It will be noticed 
that the leading scribe of the epigraphs is represented by the 
‘scribes’ of the drama, while the guild-president is common to both. 
It would thus appear that the adhishthanadhikarana of the Gupta 
Empire had its prototype in the adhikarana at the capital contem- 
plated in the drama, which by a natural extension of meaning (such 
asis seen in the later word cutchery) came to be applied to the 
office of the district headquarters as well. The above comparison, 
moreover, shows that in the place of the vague list of unspecified 
officers of the drama the inscriptions mention ‘the leading artisan’ 
and ‘the leading merchant”, besides the guild-president and the chief 
scribe, If it be supposed that the adhikarana of the drama represents 
the loosely organised institution of earlier times, that of the Gupta 
Empire would be a development of the same with a well-defined 
organisation and with the addition of administrative functions 
as well. The reversion of the Gupta institution to the type of 
administrative boards described by Megasthenes for the Maurya 
Empire is no doubt a witness to the enduring influence of the 
Popular pazicháyats."** 

During the period under review the authority disposing of the 
land is in every case the adhikarama, and the seals of the plates, 
Wherever preserved (A. 20, 21, 22) refer to the office of the 
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District, in which, presumably, the land sold was situated. But 
the adhikarawa is headed by the chief Scribe (Jyeshtha-Kdyastha) 
and leading men of the District (A-21) whose names are given. 
To these are added unnamed principal Vyapdrins(A. 18) or 
Vyavahdrins (A.23) and Mahattaras. The Prakritis headed by 18 
leading men of the district (names given) is mentioned in A. 20. 

"It has been suggested that the mahattaras represented the 
landed gentry and the vyavahdrins, the industrial or commercial 
interests of the district. This is plausible enough, but cannot be 
regarded as certain. As to the adhikarana itself, it is described as 
headed by ‘jyesh(ha-kdyastha’ in two cases, and ‘the chief 
adhikarapika' in another case. The other members of the adhikarana 
are not specified. It has been inferred from the two descriptive 
expressions of adhikarana that the Vishayapati did not control the 
affairs of the adhikaraya, and his functions were separated from 
those connected with theadhikarama. It is difficult to accept this 
theory, which stands on the same footing as the view upheld by the 
same scholar, on similar grounds, that the provincial Governor 
had no connection with the adhikarana of the headquarters of the 
bhuksi. But whatever might have been the actual constitution of 
the adhikarana of the district of this period, its association with 
the leading men of the district while exercising its authority shows 
that the old democratic spirit in local administration was still the 
е Regios of the government. That the same spirit 

UAE thi-adhikaranas. of this period has already been 
mentioned above.” Dr. U. N. Ghoshal identifies the Vyavaharins 
with the yapárins and regards them as ‘administrative agents’ on 
the analogy of the vyavahárijamapadas (A. 36) and vishayavyava- 
harins (B.2). Far less justifiable is his view that the ‘Prakritis’ and 
‘leading men’ were also not private individuals but persons con- 
cerned with the administrative functions’. It is, therefore, difficult 
to accept his theory that during the period under review “the 
мез. - with the administration of the lands concerned 
consisted o се Hii Officer and many named and unnamed 
minor officials, There is no valid ground to suppose that 
the popular element in administration of the earlier pericd dis- 
— and the popular representatives were replaced by minor 

Dr. Ghoshal's view has not met with tance and 
has been criticised by several scholars. = cies 
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— ftis only natural to expect that the independent kings of Bengal, 
would assume the titles like Mahdrdjidhirdja which, though less 
lentious than the imperial titles of the Guptas, was more digni- 
than the simple title of Mahdrdja assumed by Chandra-varman, 
ййһа-Уагтап and even Vainyagupta. The independent kings had 

feudal chiefs under them called Samanta. There are references 

Mmanías in the records of Samicharadeva, Devakhadga and 


д. In the last case, the sdmanta wasa powerful chief, with 
pratthdra ruling over a vishaya or district under him. When 
Ка established an empire, the independent kings conquered by 
came feudatory chiefs. One such ruler, called mahárája 
ümanta, is known to us, but there were probably others. 
me light is thrown on the organisation of the central adminis- 
n by the list of officials mentioned in the Malla Sarul C. P. 
\. 19) given in Appendix A. 
conclusion it should be pointed out that some parts ofthe 
dent kingdom of Bengal were ruled by feudal chiefs or 
rulers who enjoyed autonomy in internal administration. 
ena of the Malla Sarul C.P. (A 19) is a striking illustration. 
had the title of Maharaja, used his own seal, and communi- 
d his orders to the officials (Appendix А). It may be mentioned 
the was probably the same person mentioned as ‘Maharaja 
sámanta and Ditaka of Vainyagupta (A. 14) 


IV. Pala Administration 


ү “The Palas ruled. over Bengal and Bihar for nearly four hundred 
ars, and during a part of this period their sway extended over а 
‘part of Northern India. There cannot be any reasonable 
that a highly developed and stable administrative system 
rown up gradually during this period. Unfortunately, as in 
ier periods, we do not possess any detailed account ofit, 
almost entirely dependent for such information as we possess 
the stereotyped list of officials given in the land-grants, and 
TS casually mentioned in epigraphic records?* These cannot 
usly enable us to draw even a detailed outline, far less a 
e picture, of the system of administration during their 
and we have to rest content with a few characteristic general 
and a number of isolated facts throwing glimpses upon , 
e of the administration. We shall deal mainly with the 
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administration of the home provinces comprising Bengal and Bihar, 
only casually referring to the system of administering the empire of 
which we know very little. 

The system was based on a strong central hereditary monarchy 
with practically unlimited powers vested—at least theoretically— in 
the hands of the king. The enhanced power and prestige of the 
head of the State is indicated by the assumption of new royal titles 
introduced for the first time in Bengal, namely Parameévara, Parama- 
bhallàraka, Maharajadhiraja, evidently on the model of the Imperial 
Guptas. The same thing is also evident from the grandiloquent 
description of the royal camp at Pataliputra (Patna) in the Khalimpur 
C.P. which has been quoted above.36 

As usual, the king was helped by a group of officials at the head 
of which stood the Ministers, called mantrt or sachiva. But it seems 
that the position or status of the mantri was highly developed and 
there was occasionally, if not always, one of them, with high 
dignity, occupying the position of that of a Prime Minister of the 
present day. This is revealed by a unique Inscription (B. 20) 
engraved on a pillar at Bàdal. 

This inscription contains the panegyric of a line of four or five *” 
hereditary ministers who served under Dharmapala, Devapala, 
Sürapála (probably Vigrahapala D and Narayanapala. In view of 
the great importance of the record, a summary of its contents, bereft 
of rhetorics and details, not necessary for our present purpose, is 
given below. 

It begins with a reference to опе Garga belonging to a highly 
respectable Brahmana family tracing descent from the mythical 
Jamadagni. To Garga is given the credit of making Dharma 
(Dharmapala), who was only the lord of the East, the master of all 
the other three directions. His son was Darbhapani, by following 
whose policy, Devapala was able to make tributary the earth as far 
as the Narmada in the south, the Himalayas in the north, and the 
two oceans on the east and the west. Even this Devapala, who was 
usually attended by princes from all quarters, “stood at the gate of 
Darbhapàni, awaiting his leisure” and “first offered to him a chair 
of State and then sat upon his own throne, while trembling.” 

The son of Darbhapani was Somesvara, and the latter’s son 
was Kediramisra. By attending to his wise counsel the lord 


of Gauda ruled the sea-girt earth, having eradicated the race of. 


the Utkalas, humbled the pride of the Hünas, and scattered the 
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conceits of the rulers of Dravida and Gurjara. The sacrificial cere- 
mony performed by Kedàramisra was often attended by Ѕагараја 
of his own accord and fie*with bent head received the pure water." 

Guravamiéra, theson of Kedàramiéra, was possessed of great 
vàlour and showed it in the battlefield by destroying the conceit 
of the bravery of enemies. He was held in high esteem by 
Narayanapala. 

The learning and other virtues of these Brahamana ministers are 
described in most extravagant language and the record would fur- 
nish an excellent example of hyperbole. 

This unique record furnishes much interesting historical informa- 
tion, but raises several intriguing problems. 

In the first place, it seems to be difficult to assess the real 
historical value of the part alleged to be played by Garga, Darbha- 
pani and Кейагатівга in the expansion of the empire during the 
reigns of Dharmapala and Devapala. One would naturally be 
tempted to discard, wholly or to a very large extent, the credit given 
to the three Brahmanas for brilliant military victories. But it should 
be remembered that the ‘record was a public document, open to all, 
and composed at a time when the Pala dynasty was still ruling and 
the victories of Dharmapala and Devapala were almost in public 
memory. It is hardly likely that such a story, involving considera- 
ble disparagement of the two great Pala emperors, would be fabri- 
cated and given publicity at a time when the people at large would 
have no difficulty to realise the falsehood and absurdity of the 
whole thing. 

On the other hand, we must remember that the récord must 
have been set up during or shortly after the reign of Narayanapala 
when the Pala Empire and its glory were things of the past, and 
for all we know, this ruler and his predecessor were probably 
worthless rulers—almost nonentities--who depended entirely upon 
their ministers, somewhat akin to the rois faineants who sat on the 
throne of Delhi after the death of Aurangzib. The proverbial short 
memory of the public perhaps accounts for the fact that the 
relations subsisting between the rulers and their ministers at the 
time when the record was set up was taken to be a fair image of 
what prevailed in olden days. In support of this it may be pointed 

out that the Khalimpur CP. of Dharmapala (B. 2) and the Monghyr , 
CP. of Devapala (B. 8), issued towards the end of their reigns, do 
not associate either Garga, Darbhapani or Kedáramisra with the 
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brilliant victories of these two rulers.. On the other hand, the 
Khálimpur CP. expressly states that the praise of Dhramapala—not 
his minister—was sung everywhere by all types of people. 

On the whole we may well believe that the four Brahmanas 
mentioned above served as the ministers of the Pala kings with great 
credit, and, as a reward of this, for at least five generations from 
Garga to Guravamisra were hereditary ministers of the Palas. It is 
ito be noted that the record which extols them beyond measure 
nowhere refers to any of them as holding the office of Mantri 
(Minister), but there is little doubt that they not only held this 
office, but their position probably resembled, practically, if not 
theoretically, that of Chief or Prime Ministers (Mahamantr, a term 
referred toin B. 40, ©0). The description of their scholarship and 
manifold virtues, though highly exaggerated, may have some basis 
in fact as, otherwise they could not have been hereditary ministers 
foratleast five generations. Their case has a precedent in Kautilya 
vis-a-vis Chandragupta Maurya. As a matter of fact the appoint- 
ment of wise learned Brahmana as a minister, as wellas hereditary 
offices, including those of Ministers, may be regarded as traditional 
in India, and the Pàla kings either initiated or followed a well-known 
policy. The predominance of the Prime Minister during the reigns 
of Vigrahapala and Narayanapala may be due, partly to the adoption 
ofthe hereditary principle in the appointment of ministers, and 
partly to the lack of capacity and personality of the rulers. 

A modified form of hereditary occupation of the office of 
ministers is illustrated by Bhuvanesvara Pra$asti of Bhatta Bhava- 
deva (B. 90) which gives an account of seven generations of a 
distinguished family of Brahmanas, who claimed descent from the 
sage Savarnna, and lived in the village of Siddhala in Ratha (W. 
Bengal). One of them Adideva was a minister of the king of Vaiga 
and was successful as (his; supreme councillor and supreme official 
in peace and war (Mahdmantri, Mahāpātra, Sandhi-Vigrahi). Ніз 


grandson was Bhavadeva “who for a long time served under king 
Harivarman as his minister of peace and war.” 


The Pala Emperors had numerous vassal kings and feudal 
chiefs under them who are referred to as Rajan, Rajanyaka, Rájanaka 
Rünaka, Samanta, and Mahasamanta. It isnot possible to determine 
the difference in status indicated by these designations. They might 

have included some of the independent kings defeated by the Palas 
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and then re-instated on their thrones, with some obligations the 
precise nature of which is not known. But they were certainly 
required to attend the Durbara, vivid description of one of which is 
given in the Khalimpur CP. (B. 2) and quoted above (р. 109). It has 
been suggested that Mahasamantadhipati, mentioned in the Khalim- 
pur CP. (B. 2), was an officer appointed to exercise a general 
control over the feudatories.5 But itis certain that their relation 
with the Emperors varied in accordance with the increase or de- 
crease in the power of thecentral authority. In the dark days of 
the Palas caused by the Kaivarta revolt in North Bengal the 
vassal kings were de facto independent rulers. This is definitely 
proved by the detailed account of the Samantas who responded 
to the appeal of Ramapala as described in the Raémacharita®® A 
more positive evidence is furnished by Ramganj CP. of Isvaraghosha 
(B. 97) who calls himself Mahamamndalika. The following comments 
of N. G. Majumdar, who edited the plate, clearly bring out the 
importance of the record and the status of the donor. 

“The donor Iévaraghosha does not possess any of the titles of a 
paramount sovereign. Indeed he has not even the epithet of ‘a 
king, although, curiously enough, he arrogates to himself the 
privilege of issuing orders to Rajans, Rajanyakas, Rajnis, Ràmakas, 
Кајариігаѕ and so forth who are supposed to be under his authority. 
No stress can, of course, be laid on this stereotyped form of the 
court language, found more or less in all land grants. Hence the 
title Mahamandalika assumed by Isvaraghosha can alone be consi- 
dered to determine his real position. Mr. Maitra has brought forward 
two important data from the Ramacharita in this connection : Firstly 
Dhekkari, whence this copper-plate was issued by Isvaraghosha, 
was the seat of one of the sémantas or а vassal king (of the Palas); - 
and secondly, these sdmantas were known as mandaladhipati, which 
is the same as madalika. He, therefore, concludes that Isvaraghosha, 
the Mahámándalika, held the position of a vassal king under the 
Suzerainty of the Pala dynasty."'49 

The Plate expressly refers to the Vishaya as a sub-unit of Mandala, 
Which may, therefore, be regarded as akin to the territorial unit 
called Bhukti. The Bhukti is also referred to in the Pala records. 
which mention Pundravardhana, Vardhamana, and Dana-bhuktis in 
Bengal, Tira-bhukti (Trihut or North Bihar) and Srinagara-bhukti in 
Bihar, and Prágjyotisha-bhukti in Assam. It seems that the Bhukti, 
аз of old, denoted a large administrative unit, directly ruled by the 
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Pala kings, while Mandala denoted the territory of a Samanta or 
vassal-chief enjoying internal autonomy. The Nalanda CP. of 
Devapala (В.5) refers to Balavarman, as the ruler (adhipati) of 
Vyüghratati-mandala and describes him as the right-hand person of 
king Devapala. Не evidently held a position superior to that of 
the Governor of a Bhukti. So there were powerful feudal chiefs, 
enjoying local autonomy even inthe palmy days of the Palas. No 
wonder that their powers and pretentions grew inthe same proportion 
as those of the Palas declined, till they were regarded more as 
subordinate allies than feudal vassals. The case of Vijayasena, men- 
tioned above (p. 42), shows that there were probably similar feudal 
chiefs, in fact if not in name, in Bengal during the post-Gupta period 
of independence. Leaving aside the semi-independent dominions of 
the feudal or vassal chiefs of various categories mentioned above, 
the territory directly administered by the Pala kings was divided into 
administrative units like Bhuktis, Vishayas, Mamdalas and other 
smaller units. Thè exact connotation of Vishayas and Mandalas is 
very puzzling, for sometimes the former comprises the latter, and 
sometimes the case was just the reverse. The records also refer to 
а large number of smaller units such as Khandala, Аугип, and 
Bhága. The Avritti was subdivided into Chaturakas, and the latter 
into Patakas. The precise nature of none of these is known to US. 
The Pataka is defined by Hemachandra as one-half of a grama ОГ 
village, and is most probably the origin of the modern division of 
a Bengal village (and town) called Paga, denoting a part inhabited 
generally by a particular category of people belonging to а social oF 
. Professional unit. In any case Pataka may be taken as thé 
smallest administrative unit named in the epigraphic records. 

The most important part of the administrative machinery of the 
Palas is the organisation of the Central Government directly under 
the king. There was no question of such ай organisation so long 
as Bengal formed only a part of the Gupta Empire. But it must 
have been an important part of the administrative system when 
Bengal became an independent kingdom in the sixth century A.D. 
Unfortunately the only clue to such ап organisation is furnished by 
the list of officials mentioned in the Malla Sarul CP. (A. 19) issued 
by Vijayasena during the reign of Gopacliandra. Curiously enough, 
no such list occurs in the epigraphic records of the other independent 
kings of Bengal: Whether the Secretariat of Vijayasena, who 
ptopably served previously under Vainyagupta, simply repeated the 
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meotyped list used in Gupta records, or gave a genuine list of 
1 actually serving under Gopachandra or Vijayasena, it is 
ficult to say. In any case a perusal of the list which is given in 
ppendix I to this chapter with the probable meaning of the 
designations—which in some cases is purely conjectural—gives 
ne idea of the main departments of the Central administrative 
sation. So far as the Pala period is concerned we are also 
pendent to a. very large extent on the list of officials. As could be 
the list of-officials*! in the Pala records contains a larger 
ber of designations which may be grouped under the UNS. 


1. Central—Civil 
1A. Revenue. 
1B. Judicial. 
1C. Police. 
2.  Central—Military. 
3. Provincial and Local , , 
4. Of doubtful significance. 


1. Central—Civil—General 


he election of, Gopala, as king in order to save the country. from 
| and anarchy constitutes a very intriguing problem in the 
histrative and constitutional history of Bengal. The state of 
has been described above and needs no further comment. 
the procedure of election referred to in the Khalimpur CP. 
) and by Lama Taranatha raises an intriguing question and. 
n discussed in some detail by Dr. B. C. Sen.*? The difficulty 
Caused by the use of the word ‘Prakriti’ as the agent of election 
[B.2. Prakriti denotes ‘people’ as well as the seven. elements об 
"ignty. The former sense is preferable on two grounds, In 
st place, it agrees with the view of Tàranàtha who clearly says. 
he people elected him. Secondly, while. describing a political - 
оп similar to that prevailing in Bengal which led to the 
of Gopala, Kautilya uses the same term Matsyanyaya and 
at in order to avert it the ‘Praja’ elected Manu as king. The. 
Таја can only denote people. T 

t though we might, therefore, accept the election of Gopala by. 
cople, it is difficult to take this literally, as, so far as we know: 
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there was no machinery in those days to take the votes, or otherwise 
ascertain the views, of the people. We may, therefore, hold that 
recognised leaders of the people or representatives of popular 
assemblies met together and chose Gopala as king, and this was 
tacitly accepted by the people by vocal expression or demonstra- 
tions, Indeed Taranatha also, in his account, at first refers to the 
choice of Gopala by the ‘leaders’. 

Dr. B. C. Sen is also more or less in agreement with the above 
view, though he puts it in a somewhat modified form. He says! 
“It can be shown that in the earlier period local leadership in villages 
and districts had been quite an effective and serviceable factor of the 
prevailing system of administration. In such limited regions indivi- 
duals designated Mahattara and various institutions of local self- 
government had been accustomed for centuries to functions of a 
responsible character. It is probable that local authorities of such 
types connected with a comparatively small area joined together 
or took the initiative in electing a sovereign, who afterwards gradually 
extended his sphere of authority, so that the whole country came 
to accept his гше.” 

The strength of popular element in the administration is not 
only proved by the election of Gopala, but probably also by the 
rebellion against Mahipala which cost him his life and throne.“ 

But apart from these two instances a stable Government based 
on hereditary monarchy and succession on principles of primogeni- 
ture characterised the Government from the eighth century till the 
end of the Hindu rule. 

Under this system the Yuvaraja or heir-apparent naturally played 
an important role. But unfortunately we know very little about 
his functions and activities, either in the Pala or post-Pala period. 
The available informations have been summed up as follows by 
Dr. B. C. Sen. 

“The king's eldest son, as usual, was meant for heir-apparency 
( yauvaràjyam). As to his duties and functions, no detailed informa- 
tion is supplied. Опе such Yuvaraja ог heir-apparent, Tribhu- 
vanapala, carried out the duties of a messenger in connexion with 
the Khalimpur Grant ; another, viz, Rajyapala, was entrusted with 
similar business in the matter of the Monghyr Grant. Vigrahapala, 
the Pala king, abdicated in favour of his son Narayanapala who 
was acting as the Yuvaraja at the time of the renunciation of the 
throne by his father. The term Kumara was applied to a son of the 
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king, appointed to a high administrative post such asa provincial 
governorship. The Kimara sometimes gave a good account of 
himself by taking part in the reigning king’s military campaigns. 
Thus Lakshmanasena in his youth, before his installation as a king, 
appears to have participated in some victorious expeditions 
(Madhdinagar Grant). Ramapala used to hold consultations with 
his sons, particularly Rajyapala, in connexion with his war-prepara- 
tions against the Kaivartas, the collapse of whose power was not only 
the greatest achievement of his reign but one of the most notable 
episodes of the closing period of Pala history. 

“Not only the king and his son or sons were interested in the 
government, but the former’s cousins sometimes intimately associated 
themselves with its policy and activities. Dharmapala and his son 
Devapala were each, in turn, assisted generously by their respec- 
tive cousins, Vakpala and Jayapala, in the prosecution of their 
military plans. The Sahitya Parishat Grant of Visvarapasena gives 
the names of two Kumaras, Süryasena and Purushottamasena, record- 
ing the gift ofa plot of land measuring 10 udanas by the former 
to Haliyudha on his birth-day (varshavriddhau 1.54), and the gift 
of another plot measuring 24 udanas by the other Kumara. The 
Kumara used to have his own amátyas, styled Kumaramatyas. Whether 
such Amatyas, distinguished from the Rajamatyas, were to be 
attached only to those among the princes who had been appointed 
to provincial governorships, or to all such persons whether free or 
in such service, is not clear. From the inscriptions of the earlier 
period it appears that the Kumaramatyas used to be appointed as 
Vishayapatis or district officers. This was perhaps because the 
administration of a province was generally regarded as a matter 
principally reserved for a Kumara. Consequently, those who were 
to be appointed as Vishayapatis were usually recruited from the rank 
of the Kumarümütyas."4* 

Dr. Sen's views about Kumarümütya are somewhat conjectural 
and may justly be questioned, but cannot be regarded as unreason- 
able and deserve serious consideration. 

The Ministers referred to above not merely possessed vast learn- 
ing and scholarship, but some of them were also distinguished 
for their military skill. Thus Guravami&ra is not only compared to 
Paragurama but is also credited with having achieved victory in 
battlefield by his valour (B. 20). But he is not a solitary example. 
Vaidyadeva, who was a Sachiva, obtained a great victory in a naval 
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battle in South Bengal and his constant care and anxiety for properly 
maintaining the ‘seven limbs’ of the State made him dearer than 
life to his royal master (B. 94). As noted above, when the vassal 
ruler, Tithgyadeva of Катагара (Assam) rose in rebellion against 
Kumarapala, Vaidyadeva was sent at the head of an army to 
suppress it, and, after forced marches, he defeated the rebel 
and became king of Kamarüpa (p. 156). Whether king Kumarapala, 
as a reward for his valour, appointed him ruler of Kamaripa, or 
he himself ascended the throne of Kamarupa, is not definitely 
known, but there is no doubt that he was practically an inde- 
pendent king when he issued the Kamauli CP (B. 94), tor it refers 
to him as Parama-MaheSvara, Parama-Vaishnava, Maharajadhiraja 
Parameévara Parama-bhattaraka ` and is drafted in the. right royal 
style and is dated in the fourth year of his reign. 

The earliest Pala CP. Grant (B. 2) mentions Yuvaraja as Dütaka, 
but several later Pala Grants mention a 'Mantr? as Düfaka (В. 18, 
40, 50). This shows the dignity of the office as well as the import- 
ance of the Mantri. The function of the Dütaka seems to be to 
place before the king formally the request for grant of lands. In the 
Khalimpur CP (В. 2) the Mahasamantüdhipati communicates his 
application for grant of land to the Emperor through the Yuvaraja. 
Maharaja Vijayasena acted as such Dütaka to Vainyagupta. There 
are other references to high dignitaries acting as Düfaka or (envoy 
of the Grant), 

The long list of officials and courtiers to whom the royal order in 
land-grants was communicated begins with Rdja, Rdjanaka (ot 
Кајапуака) and Кајарита. The first two of these denote feudal 
ше, n Jo happened to be in the court. Rajanaka has 

quate with Rayaka by some, but both designations sometimes 
pus od in the same record. А more plausible suggestion is that 
я е foe. form of Rajanyaka and both may be regarded as 
Ы orm of Rajanya. It has been suggested that Ranaka 18 
Е ibly more or less equivalent to Rana, of the Chamba inscriptions 
Pus of m me, But the engraver of a Sena record 
2 ABUS DUM ci called a Ranaka and the head of the guild of 
ee This is hardly compatible with the above view. 
The third, Rajaputra, of course, denotes a Prince. 
* ре, if any, the first, two played in the administration 
quite clear. As regards the third, as we have also reference 
to Yuvaraja in the Pala records, Rajaputra probably means a younger 
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prince who carried on some regular duties or. functions assigned 
to him. But as regards the Feudal chiefs or Princes, (other 
than Yuvarája) their names were probably included as they normally 
happened to be present in the Court and the. royal order was 
formally communicated to those present (samupagatan). : 

After the above three occurs the name of Rajamatya. He must, 
therefore, be regarded as a very high official, and it has, accordingly, 
been suggested that he was the Prime Minister (who is elsewhere 
probably referred to as Mahamantri), other Ministers being referred 
to as Sachiva or Mantrt. Another suggestion is that the Rajamatyas 
denoted companions of the king who probably also advised, him, 
and this term “is to be understood in contradistinction from the 
term Kumardmatya, the two denoting member of the staff attached, 
respectively, to the king and the Kumara, (Prince).”*° But this is very 
unlikely as Kumaramatya is often associated with district adminis- 
tration, : 

The Irda CP. (B. 92), issued by a ruler of the Kamboja, tribe, 
mentions the Mahisht (queen), the Yuvaraja (crown-prince), and 
Purohita (priest) along with the Ritviks (engaged in sacrifices), the 
dharmajias (persons versed in religious scriptures), and the Pra- 
deshtris (probably the Pradeéikas of Asoka). E 

Next in rank were Amütyas, a general term which probably 
denotes the officials of high rank—something like the members of 
the Т. A. S. of the present day. They were assisted by adhyakshas 
(heads of Departments) with, a staff of clerks (Karanas) mentioned 
in Irdā CP. (В. 92). Ў 

Then there were special officers in different departments. To the 
foreign department belongs Sandhi-Vigrahika which literally, means 
one who deals with peace and war. To this and the designation 
of some other officials, the prefix ‘maha’ is sometimes attached, 
evidently denoting the chief officer or the head of the department. 
Mahà-Sündhi-Vigrahika may, therefore, denote Foreign Minister. To 
this Department also belongs the Diita or envoys. The designation 
is sometimes written as Dita-praishanika. Literally it would mean 
‘onewho sends out a messenger. But it probably consists of two 
separate words Data’ and Praishanika, somewhat akin to modern 
‘Ambassador’ and Messenger or a special envoy sent to a foreign 
Court with a speciflc or special message. An analogous instance 
Of such errors is probably furnished by Rajasthaniya and Uparika 
both of which mean the Governor or Viceroy. Generally they are 
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used as one and the same name, but at least in one inscription (B. 8) 
they are treated as different. The exact function of the official 
called Khola cannot be determined. It is not to be found in 
Sanskrit dictionary, but it is translated in the Ardha-Magadhi 
Dictionary, on the authority of Pinda-niryukti of Bhadrabahu, as 
‘spy’. This is very probable, as espionage has always been regarded 
as an essential department of Government, and there is no other 
term in the long list of officials which may be regarded as belonging 
to the Intelligence Department, with the exception of Güdha-purusha 
mentioned in the Irda CP. (B. 92). 

The officials named Pramatri and Kshetrapa probably refer to 
surveyors of land. Evidently, there was regular office for survey of 
lands which may be regarded as indispensable for purposes of 
fixing the land-revenue. But Pramatri has been taken by some to 
be a judicial officer trying civil cases only. 

A class of officers described as adhyakshas or supervisors of 
elephants, horses, colts, mules, cows, buffaloes, goats and sheep, 
must be distinguished from army officers in charge of some cf these 
referred to later. They may be regarded as Superintendents of 
elephant, horses efc. maintained by the State, and their functions 
and duties may be similar to those of functionaries of the same 
names described in the Kautiliya Artha£astra.* 

1A. Revenue Department : There were different classes of officers 
for collecting revenues from different sources. Those from agricul- 
tural lands must have been mainly collected through the heads of 
territorial units, such as Uparika, Vishayapati, DaSagramika and 
Grámapati. The exact nature of these revenues is not known to 
us, but they are referred to in general terms as bhaga, bhoga, kara 
hiranya, uparikara etc. in the land-grants. We have a specifie 
reference to an officer called Shashih-Gdhikritd, and it is probable 
that he collected the sixth. part of various articles which 
- belonged to the king according to Manu-smriti5" Another officer, 
called Bhogapati probably collected the tax referred to as bhoga. 
The other kinds of taxes and revenues may be inferred from the 
designations of officials employed to collect them. If our interpreta- 


tions of these terms are correct, the following taxes were imposed 
during the Pala period. 


l. Tax payable by the villagers for protection against thieves 


and robbers.*+ 
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2. Customs and tolls. 
3. Fine for criminal offences.5* 
4. Ferry-dues. 


These taxes were collected respectively by Chauroddharanika, 
$aulkika, Dàéaparadhika, and Tarika. 1 

The Accounts (and probably also Records) Department was 
in charge of Mahdkshapatalika. He was probably assisted by 
Jyeshiha-kàyastha. 

Official names like Kshetrapa and Pramütri seem to refer to 
a department of land-survey. е 

1B. The Judicial Department was in charge of Mahadamqa-. 
nayaka (called Dharmadhikára in Ins. No. B. 94). 

1C. The Police Department had several officers such as Mahá- 
prathàra, Dandika, Dandapasika and Dandaéakti. The first was 
probably in charge of the palace, but the duties of the others cannot 
be defined. Another officer Khola was probably in charge of th 
Intelligence Department, as mentioned above. 


2. Central —Military. 


The Military Department was in charge of Senapati or 
Mahüsenüpati. There were separate officers under him in charge 
of infantry, cavalry, elephants, camels, and ships which formed the 
chief divisions of the army.? The names of some special officers 
are also mentioned such as Koitapála in charge of forts, and 
Prüntapála, the Warden of the Marches. 

In the Irdā CP (B. 90) the royal order is communicated, among 
others, to the Sendpatis and the Sainika-Sahghamukhyas, both in 
the plural number. This raises some intriguing problems about 
the organisation of the army. In the first place, the existence 
of more than one sendpati shows that this term denotes, not the 
Commander-in-Chief, but only one of several Commanders, and one 
would like to know whether there was any Commander-in-Chief, or 
the king himself assumed that position. The title Mahasenapati 
supports the former view. } 

Sainika-Saigha literally means organised corporations of soldiers, 
of whom again there were several, each with a head. As the-Grant 
was issued by a ruler of Kamboja race, one is naturally reminded 
of the Saüghas of Kambojas who lived by agriculture, trade and 
wielding weapons. Such Corporations within the army itself are 
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otherwise unknown, and nothing can be definitely said about their 
nature and organisation. 

That cavalry and elephant forces formed an important part of 
the army in Bengal from very early times is quite clear from the 
classical accounts ofthe Gangaridai mentioned above.55 

A few interesting details about the military force may be gathered 
from epigraphic records. Опе inscription (B. 8) distinctly says 
that horses for the army of Devapala were imported from Kāmboja, 
a region noted in ancient times for horses of good breed. Still 
more interesting is the enumeration of different tribal elements in 
the army of the Palas. 

М The mention in the Pala records of a number of tribal names 


along with the officials may be taken as referring to the military - 


units recruited from those tribes. These аге Gauda, Malava, 
KhaSa, Kulika and Нада in the Nalanda CP. of Dharmapala (B. 3). 
Karnáta and Lala are added in the records of subsequent kings, 
while Choda occurs in a single inscription( B. 66) of the time of 
Madanapala, the last Pala king.5* The fact that there is no reference 
to these tribes in the Khalimpur CP. of Dharmapala (B. 2) might 
lead one to presume that this military organisation was not fully 
` developed till towards the close of his reign. The name Gauda in 
the list is certainly very interesting and possibly refers to the 
soldiers recruited in the home territory of the Palas. Kulika cannot 
be obviously taken as an artisan or merchant and must be regarded 
as the name of a people.” The other tribes are well-known. It is 
obvious from this list that the Pala kings recruited mercenary 
Soldiers from all parts of India. 
› The words chala and bhala which follow the tribal names men- 
tioned aboye, perhaps refer to *regular' and ‘irregular’ troops. 
It is somewhat surprising that Palas also maintained a camel- 
force (B. 4, 8). 

à Reference may be made in this connection to the fact that the 
epigraphic records refer to the five traditional branches of the 
military force, namely, elephant, horse, chariots, infantry and navy. 
There is, however, reference to the officers in charge of all of them 
except chariots. But chariots are illustrated in the sculptures of 
Paharpur, along with armed soldiers, Bowmen are also represented, 
but not mentioned in the records. In Bengal, full of rivers, navy 
must have played an important, part and the epigraphic records 
refer to naval battles, 


ee s 
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a Е t 3: Provincial and Local 
While the Pala records furnish more details of the Central Govern- 
“Ment, the information about the Provincial and local’ Governments 
— s very meagre. That theterritorial divisions like Bhukti, Vishaya 
| Mandala and Grama still continued is proved by reference to these 
- — terms as well as to Rájasthünika, Uparika, Kumarmatya, Vishayapati 
` add Gramapati. Possibly Tadayuktaka and Viniyuktaka correspond, 
dt least to some extent, to the official designation of Ayuktaka. 
Some néw features are introduced by the designation Daía-grümika, 
which literally means head of ten villages, an officer mentioned in the 
i - Mantt-Smriti (VII. 115-120) along with heads of twenty, hundred and 
` een thousand villages. There might have been some such gradation, 
but we have specific reference to only the head of ten villages. 
here is a reference to Maha-Kumaramatya, which probably means 
š the same officials of a higher status, or a supervisor of the works of 
уста Kumaramatyas, somewhat like a Divisional Commissioner of 
— — fite present day over a number of Magistrate-Collectors of districts. 
Ы Various minor officials are mentioned indicating new departments. 
` ThêSuperintendents (adhyaksha) of elephants, horses, cows, buffaloes, 
3 and goats, undoubtedly refer to civil officers for lóoking after them. 
— Military officers in charge of sóme of these (elephants and horses) 
were reférred to as Vyápritakà (В. 8). F 
` There is no clear reference to the popùlär element in the ad- 
| ministration of districts and smaller local units. But the Khalimpur 
ЗЕР. of Dharmapala (B. 2) refers to Jyeshtha-Kayastha  Mahà-Maha- 
ага, Mahattara and Daśa-grāmika as administering the Vishaya 
(Vishaya-Vyavaharinah). This is an indication that the democratic 
element in the administration of districts and other minor locali 
fot altogether disappeared. It may be noted that 
| Brahmanas and Kulumbinyas ате mentioned in some records. 
lack Of land-sale records, like those of the Gupta-period, giving 
details, may be purely due to accident rather than non-existence o 
d system. This view is strengthened by the fact that the strength 
of popular clement in political affairs is reflected in the election of 
pala, mentioned above. 


4. Miscellaneous 


_ The designations of some officials are somewhat obscure, and 
their functions cannot be exactly determined. — Khamdaraksha, for 
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example, may denote an officer of the Public Works Depa 
specially charged with the construction and repairs of buildings. 
term Saunika occurs only im one inscription (B. 66) in the place 
where we would expect Saulkika, and may be a mistake for 
it. But it may be equivalent to Sünadhyaksha mentioned in 
Kautilya’s Arthaéástra and denote the Superintendent of slaughter- 
house. The designation Gaulmika is also of very uncert 
significance. It may mean “an officer in charge of a military s 
dron called gulma, consisting of 9 elephants, 9 chariots, 27 horses 
and 45 foot-soldiers.” Gulma, however, also means a wood, fort and а 
police-staion. Dr. Fleet translates gaulmika as ‘superintendent ¢ 
woods and forest’ 8. Dr. U. N. Ghoshal ® takes gaulmika ` 
collector of customs duties and refers to *gulmadeya' used in 
ArthaSastra in the sense of ‘dues paid at the military or the poli 
stations’. His view is evidently based on the fact that Saulkika is 
immediately followed by gaulmika in the Pala records ; but, in 
records gaulmika immediately follows the names of military officials. 8 

The Irdà CP. (B. 92) refers to Mantrapála along with the Manin. 
The former has been translated as ‘political advisers’, but this 
somewhat vague. Daulsádha-sádhanika, denothing one or two offi 
designations, Gamagamika, Karttakrittika, Abhitvaramana, Sarabha: 
Sarvadhikrita, etc. are obscure designations, апа conjecture 
based on their literal meaning, have been made of their function! 
though these carry little weight. But the very large number 9 
official designations, even though their real meaning or function is € 
present unknown, indicate a highly organised and complica 
administrative machinery. 

V. Administration of Chandras, Varmans and Senas. 


The land-grants of the Chandras and Varmans, who were cont 
poraries of the Palas and of the Senas who succeeded them in 
sovereignty of Bengal, contain lists of officials which show а la 
measure of agreement with those of the Palas. The discrepanci 
do not seem to be of vital importance, except in a few cases. и: 
omission of Gramika may be significant if we regard it as indicating à 
decline in the importance of local rural administration. But this is 
not a necessary inference. The addition of Rajnt may indica! 
greater political importance of the queen. Other new additions 
Mahàvyühapati and Makàpilupati in the military department, stres: 
perhaps the importance of Vyüha or military formation in 
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battlefield, and elephant-force. Similarly Mahd-Dharmadhyaksha 
(Chief Justice), Mahd-Purohita (Chief Priest) and Mahd-Sarvadhikrita 
(probably Supervisor of general adminisiration of a high rank) аге 
probably indicative of greater or better organisation rather than any 
innovation. 

Many new grandiloquent titles were assumed by the Sena Kings. 
and even minor ruling dynasties in imitation of them. To these 
usual titles some of the Sena kings added their own birudas. The 
birudas assumed by Vijayasena, Vallàlasena, Lakshmanasena, 
Viévarüpasena and Кеёауаѕепа were, respectively, Ari-vrishabha- 
fahkara, Ariraja-NihSanka-Sankara, Arirája-Madana-Sahkara, Ari- 
rája- Vrishabháhka-Sahkara, and Arirája-Asahya-Sahkara. The title 
Parameávara is assumed by Vijayasena, Vallülasena and Laksh- 
manasena, and the epithet Aévapati-Gajapati-Narapati-ràja- 
trayüdhipati is bestowed upon Visvarüpasena, 

The territorial divisions like Bhukti, Vishaya, Mandala and 
Grama etc., continued, though the Mandala was sometimes a big 
area comprising several Vishayas. A notable change was the 
gradual extension of the Punj]ra-vardhana-bAhukti which probably 
began under the Palas. In any caseit ultimately comprised not only 
North Bengal, to which it was originally applied, but also included 
Samatata and Vahga which corresponded, respectively, to South- 
East and East Bengal. The Pup]ravardhana-bhukti included a 
large number of Mandalas each -comprising several Vishayas, and 
of Vishayas of which each comprised several Mamndalas.. So. the 
meanings and areas of these units varied from time to time or in 
different localities, ^ The following Vishayas and Mandalas were 
included in the Pup ravardhana-bhukti: «з 


1-2. Vyaghratati-Mandala to which was attached the Mahanta- 
prakasa-Vishaya. 

3-5. Sthalikkata-Vishaya to which was attached the Amra- 
shanjika-Manqdala near the Udragrama-Mandala. 

6. Kuddalakhata-Vishaya. 

7-9. Kotivarsha-Vishaya in which were included the Gokalika- 
and Halàvarta-Mandalas. 

10. Brahmanigrama-Mandala. 

11. Nànya-Mondala. 

12-13. Khediravalli-Vishaya which included the  Vallimup1& 

Mandala. 
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14-15. Tkkadási-Vishaya which included the Yolé-Mandala. 
16-17. Satata:Padmavati-Vishaya in which was included the 
Kumairatšlaka-Mamqala. 
18. Pafichavasa-Mandala. 
19. Adlaljpattana-Mandala. 
20. Khadi-Vishaya or Mandala. 
21. Varendra'or Varendri-Mandala. 
22. Майра which included the Vikramapura-Bhiga and 
Navya. 
23-24. ‘Stimatata-Mandala which included the Paran&yi-Vishaya, 


The most important Vishaya was that named Kotivarsha which 
4s'also mentioned in the Gupta inscriptions. The city from which it 
derives its name fs referred to in the VayuPurána. The Jaina Prajid- 
pand places it in Radha (Ladha). ^ But Gupta and Pala inscriptions 
invariably include it Within the Pundravardhana-bhukti. The head- 
quarters Of tlie visliaya аме been identified with mediaeval Diw-kot 
(Devakota or Devikota). The ruitis of the city are found about 
eighteen miles south of Dinajpur town in the village of Bangarh, 
‘Several names of the ‘famous city “ate mentioned by lexicographers, 
kigi, Uma (Ushá-?) varia, Banapura and Sonitapura. 

Thee ‘name Satata-Padmavati-Vishaya (No. 16) is of great interest, 
аз it indicates the existence of the river йоу known as Padma. Кћаф, 
lit. estuary, is reférred tó as a vishaya in "the "Batrackpore Gfant ‘of 
Vijayasena 'and'üs à mangala in the Sundatban Grant of Lakshmana- 
епа. ‘It is known to tle Dakarnava as One of ‘the sixty-four pithas 
ör "sacred "Seats "ad "is distinguished ‘from Rağha, Vangila and 
Harikela. The name survivés inthe KHAqi'pargana of the Diamond 
Harbour sub-division of the district of Twenty-four Parganas. 

Кат or Khatika Was split ip into two parts by the Ganges. 
The eastern part, Pirva-khatika ог Khàdi proper, was included 
within the Punjravardhana-bhukti. Bat Paéchima-khatika which 
lay to the west of the Bhagirathi in the present Howrah district 
was a sub-division of the VardhamanaDhukti. 

The area of the Vardhamana-bhukti also seems to have been 
gradually extended, and during the ренда under review it stretched 
at one time from the Mor river inthe ‘north to Suvarparekh& in 
the South. But in the time of Lakshmargaüsena the northern 
part (Uttara-Raqha) formed part öf the 'Kanka-gr&ma-bhukti, the 
name of which is not found in any other record. 


a 
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The Kañkagráma-bhukti included number of administrative areas 
styled virhi. In the Vardhamina-bhukti, the mandala came between 
the bhukri and the vithi, But the new bhukti seems to have been split 
up directly into vithis. Like many of the older territories of Bengal, 
Кайһкаргата had a northern and a southern sub-division. The 
southern part (Dakshinavithi) embraced Uttara-Radha or at least that 
portion of it which was watered by the river Mor. 

The names of a large number of cities in ancient Bengal are known 
from epigraphic records, but the location of most of them is doubtful. 
We may locate with a tolerable degree of certainty Tamralipti (Tamluk), 
Punjranagara (Mahdsthangarh), and Karnasuvarga, (p. 7), but other 
towns named in the epigraphic records, including the metropolitan 
city, cannot be located. 

Curiously enough, the records of the earliest Pala kings do not 
afford any clue as to the location of their metropolis. We have only 
reference to a few camps of victory, mostly in the neighbouring pro- 
vince of Bihar. In the time of Dharmapala, who is referred to as 


` Vahgapati in а Rashtrakiita and a Pratîhãra record,? the ancestral 


capital may have been {іп Eastern Bengal But from the time of 
Devapala, who is styled Gaudesvara in the Badal Pillar Inscription 
(B. 20), Gauda seems to have been the metropolitan Vishaya or city. 

Gauda was also the capital of the Senas at least from the time of 
Lakshmanasena, and it was probably he who renamedit Lakshmanavati. 
As Gauda is mentioned by Panini, it may be regarded as the Eternal 
City of Bengal. Its ruins lie near the town of Maldah. Ramapila 
founded a new capital city, named after him Ramivati, which is referred 
to in the Ramacharita. It was probably not far from Gauqa. 

The Senas, and probably also Chandras and Магтапѕ, had 
another capital at Vikramapura, which is even to-day the name of 
а locality in East Pakistan not very far from Munshigunj їп Dacca 
District. Nadiyà or Navadvipa was also a capital city at the time of 
Lakshmanasena. The Pavanadüta of Dhoyi places the capital of 
Lakshmanasena at Vijayapura probably named after Vijayasena. 
It stood on the Ganges not far from Triveni (Hooghly District), ‘but 
its exact position is uncertain, i 

The epigraphic records throw some light on the system of measure- 
ment of lands. The available information has been thus summed up : 

“The system of measurement shows an accuracy, which could 
have been possible under an administration that paid due atten- 
tion to surveys of land for purposes of taxation, and also to ithe 
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necessity of preserving all relevant documents bearing on the history 
of any assignment that might be contemplated. Every copper- 
plate Grant was to be stamped with Royal Seal, which must have 
been in the keeping of the Mahdmudradhikyita. As regards measure- 
ment, a uniform system was followed in the particular area where 
the grant may have been situated, Thus measurement on the basis 
of the standard represented by the Samatatiya Nala was current in 
Samatata. The use of the Vrishabha-Saikara Nala was current in 
the days of Vallalasena, as known from his Naihati Grant (C. 5). In 
some Grants, however, there is no mention of any specific standard 
of measurement, but it is clearly stated that the Nala system 
which seems to have been universally based on the accepted unit was 
current in a particular locality (tad-desiya-sainvyavahara-shat- 
panichüéat-hasta-parimita-Nalena ; tatratya deáa-vyavahára-nalena). 
The unit in every case must have been the hasta or cubit. But two. 
points are to be specially noticed in connexion with this system of 
measurement. First, а standard hasta must have determined the 
unit of the measurement. The name Vrishabha-Sahkara-Nala shows 


` that the hasta of the king Vallalasena was the unit followed, while in 


(hose cases where no such definite indication is given, it is to be 
understood that some fixed standard must have been followed, 
although it may not be known whose hasta supplied the unit in those 
instances. Secondly, with regard to the measurement of a Nala, the 
Govindapur inscription of Lakshmanasena (C. 6) shows that it was 
equivalent to 56 cubits. Entire plots of lands or even villages were to 
be measured by the application of the Nala standard locally current. 
Thus the Barrackpur Grant (C. 1) mentions that four Patakas of land 
were given away as measured by the Nala used in Samatata."** 

We are equally ill-informed about the currency of Bengal in the 
Pala and post-Pala period. Reference is made to Kaparddaka-Puràna 
in connection with the income derived from land. “The discovery 0 
a number of silver coins with their weight varying approximately 
from 52 to 58 grains with the legend Sri-Vigra (ha), Sri-Vi or simply 
Sri, including those found in ‘Devapala’ temple at Ghoshrawa, show 

that silver coins of the weight fixed fora Purama were in use in the 
Pala period. It is quite probable that the name Dramma was given 
to this type of coinage. The restoration of the older name to the 
silver coins used in the dominion by the Senas who came from the 
Deccan is proved by the references to Puranas ог Kaparddaka- 
Puranas to be found in their inscriptions.” š 


APPENDIX 
A 


List of officials mentioned in the Malla Sárul Copper-plate 
ef the time of king Gopachandra (Ins. A. 19). 


Agraharika—Supervisor of agrahara land, i.e., lands offered 
as free gifts to Brühmanas for their subsistence or 
settlement therein, or for some religious purposes. 

Audrahgika— Collector of агайда which is probably a tax 
on permanent tenants (U. N. Ghoshal—Hindu Revenue 
System, 210) 

Aurnasthanika—Officer in charge of woollen articles (?) 
(ІС. vt. 160). 

Avasathika—Probably the supervisor of royal palace and 
other government buildings, including temples, rest- 
houses etc. 

Bhogapatika (p. 314)—Kielhorn takes bhoga as equivalent 
to bhukti (EI. IV. 253, f.n. 6). 

Chauroddharanika—Some regard him as a high police 
official (EHBP. 146). Cf. рр. 314, 348, f.n. 15. 

Devadroni-sambaddha—Officer entrusted with deva-droni 
(probably temples and sacred tanks). 

Hiranyasimudayika—Probably collector of taxes paid in cash. 

Kartakritika, 

Kumaramatya—District Officer. For other meanings of 

this term, cf. R. D. Banerji—Imperial Guptas, pp. 71 ff. 

His contention that some of the Kumárümatyas were 

equal in rank to the heir-apparent and even to His 

Majesty the king is highly improbable. The word 

~padiya, which Mr. Banerji interprets as ‘equal in rank,’ 

should rather be taken as ‘belonging to the foot of” In 

other words, Knmárümátya was the general name of a 

class of officials some of whom were directly under the 

king or the crown-prince. It is difficult to accept the 
usual interpretation of Kumaramatya as Prince's Minister. 

The term probably refers to one who has hereditary 

right to a high office of State. 
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Pattalaka —Pattalà denotes a territorial unit in Саһаауйа 
records (EI. XIX. 293). 

Tadayuktaka—This may be a class of officials called 
dyuktaka (pp. 289, 291, 317). 

Uparika—Provincial Governor ; probably also used in the 
sense of a superior officer. 

Vühanüyaka—Superintendent of transport (?) 

Vishayapati — District-Officer. 
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List of officials mentioned in the land-grants of Pala 
kings (excluding the compound terms noted on p. 330, 


fan. 47). 


Abhitvaramina (also with suffix ‘ka’). 
-Amiitya— Probably a general designation of a class of high 
officials. 


Ahgaraksha. 
Balüdhyaksha— Officer in charge of infantry (f.n. 47). 
Bhogapati—(cf. Appendix A. 5). 
Chauroddharanika—p. 315 (cf. Appendix A. 6). 

315. 


Dandasakti—p. 315. 

DàndQika—p. 315. 

Dáéagrámika— Head of ten villages. 

Daé&aparádhika— Probably an officer who collected fines for 
ten specified kinds of criminal offences (p. 315). 

Düta— Ambassador. 

-Düta-praishanika— This is written as one name, but 9$ 
Rájasthániya and Uparika are treated as * different in 
Ins. No. B. 8, and as one name in other inscriptions, 
dita-praishanika may be real names of two offi i 
düta and praishanika. Аз а compound word it literally 
means ‘one who sends out a messenger’ (JB. 185). 

Gamagamika. —— ; š 

'Gaulmika—cf. p.318. 

Gramapati—Headman of a village. 
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Jyeshtha-kü yastha (cf. prathama-Kdyastha, р. 291). 

Khandaraksha—p. 317. Тһе Ardha-Mágadh& Dictionary 
translates it as ‘Customs-Inspector or Superintendent of 
Police.” Dr. U. N. Ghoshal regards it as a military 
official (THQ XIV. 839). 

Khola—p. 315. Spy (according to Ardha-Magadhi Diction- 
ary, on the authority of Pinda-niryukti attributed to 
Bhadrabáhu). 

Kottapala (also Kotapala)—Officer in charge of forts. 

Kshetrapa—Probably an officer in charge of lands under 
cultivation. 

Kumiramitya (cf. Appendix А. 10). 

Mahá-dandanüyaka—Chief Judge, General, or Magistrate. 

Mahá-daubsádha-sádhanika— (cf. No. 12 above). 

Mahi-kartakritika—(cf. App. A. 9). 

Mahükshapatalika. Š 

Maha-kumaramatya—Higher class of ^ Kumür&mátya 
(cf. App. A. 10). 

Maha-pratihira—Pratihdra means a door-keeper. Mahi- 
pratihára was evidently a high official in the Police or 
Military department. The title is applied to both 
military and civil administrative officers and feudatories 
(p. 300). 

Maha sandhivigrahika—Sandhivigrahika occurs in Ins. 
No. B. 66 as the dütaka of the Grant, but is not included 
in the regular list. (cf. App. C. No. 13). 

Maha-senapati—Commander-in-Chief. — 

Nakadhyaksha (probably a mistake for Navadhyaksha or 
Naukadhyaksha—Superintendent of ships). 

Pramátri—Probably an officer in charge of land-survey. 
According to some, he was a judicial officer in charge 
of recording evidence. 

Prantapala—Warden of Marches. 

Rajamatya—Amatya generally denotes high officials of State. 
As this name occurs immediately after Rajaputra, it has 
been taken by some as denoting a high minister of State, 
probably the ‘Prime Minister’ (EHBP. 114), cf. p. 313. 

Rajasthaniya—Regent or Viceroy. ` 

Samügamika—It occurs only once in Ins, No. B 2 and is 
probably a mistake for No. 15 above.. 
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Sa(or Sa)rabhahga. 


` éaulkika— Collector of tolls and custom dues. 


Saunika—This term occurs only in Ins. No. B. 66 in the 
place where we would expect Saulkika. So it may bea 
mistake for this term. Otherwise it probably denotes 

‘the Superintendent of slaughter-house (cf. Sünadhyaksha 
in Arthagastra, п. Ch. xxvi). 

Senapati—Commander of the army. 

Shashthadhikrita—p. 314. 


| Tàd&yuktaka—(cf. App. A. 12). 


Tarapati (also Tarapatika)—Probably supervisor of ferries. 


. Tarika—Probably collector of ferry dues. 


Uparika—Provincial Governor. It is usually preceded by 
rüjasthántya (No. 36) as mentioned above (pp. 313-4), 
and the two together probably have the sense of a 
Viceroy and a Governor, 

Viniyuktaka—(cf. App. A. 12). 

Vishayapati—District-Officer. 
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List of officials mentioned in the land-grants of Chandra, 
Varman, and Sena kings excluding (1) the compound 
term *nau-bala-hasty-aéva-go-mahish-àj-àvikadi-vyapritaka 
(for which see f.n. 47) and (2) the names already noted in 
App. B (Nos. б, 7, 18, 16, 21, 27, 29, 81, 35, 39, 48). 
For notes and interpretations, cf. IB 183 ff. The following 
notes may be regarded as only supplementary. 


Antarahga—For various suggestions about its meaning cf. 
IC. L. 684 ; EHBP. 118. Cf. supra, p. 300. 

Brihad-uparika—cf. App. A. 13. B. 46. 

Dandahayaka—cf. App. B. 24. 

E i (also, Dauh-sidhyasadhanika)—ef. APP. 

Mahà-bhogika—cf. App. A. 5, B. 5. 

Maha-dharmadhyaksha—Chief Justice. 

Maha-duhsadhika (cf. 4 above). 

Mahà-ganastha—Probably a military officer. Gana denotes 
a body of troops consisting of 27 chariots, as many ele- 
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phants, 81 horses, and 135 foot. Mr. N. G. Majumdar 
interprets it differently (IB. 186). 

Maha-mahattaka —It has been interpreted as Prime Minister 
(IB. 131), but this is very doubtful. 

Maha-mudradhikrita—Some take it as the Mudradhyaksha 
of the Arthaéastra, i.e., the Superintendent of Passports. 
It does not, however, seem to have any connection with . 
coins or currency, as the use of mudrā, in the sense of a 
coin, belongs to a later period. 

Maha-pilupati—Probably the chief trainer of elephants. 

Mahá-purohita— Chief Priest. The prefix ‘Maha’ probably 
indicates the great importance attached to religious and 
social aspects of administration during the rule of the 
orthodox Hindu Kings. 

Mahà-s&ndhivigrahika—This name also occurs in the Pala 
records, But the office was one of great importance 
during this period. Both Bhatta Bhavadeva and 
Adideva, his grandfather, were Sandhivigrahika and 
Prime Minister of kings of Vahga. In the Bhawal СР. of 
Lakshmanasena (C. 12), &ankaradhara, the Maha-sandhi- 
vigrahika of Gauda, is said to be the chief of a hundred 
mantris (El. XXVI. 10, 13). This officer was also 
generally the dütaka of the Sena grants. 

Mahà-sarvadhikrita—p. 391. 

Maha-vyahapati—Military officer in charge of battle-arrays 
(vyüha). 

Mandala-pati—Officer in charge of a mandala. 

Pithikavitta—Probably an officer concerned with the 
arrangement of seats in an assembly or the royal court 
according to rank and status of their occupiers. 

Purohita—Priest (above No. 12) 

Sandhivigrahika—cf. No. 13 above. 


D 


List оў officials mentioned in the Rümganj CP. of Iévara- 
ghosha, and not met with in any other record in Bengal. 


Kbhyantarika —Probably an official of the Harem. 
Abgikarapika—Officer for administering oaths (9 
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Antab-pratihára— Probably guard of the Harem. 

Autthitasanika—Officer in charge of arranging seats (7) 

Bhuktipati— Head of a Province. But “Uparika” is also 
mentioned separately. 

Dayjapila—Probably the same as App. C. 3. 

Dánjapüpika—Cf. B. 7-9. 

Ekasaraka. 

Hattapati—Supervisor of markets. 

Karmakara—Was he an Officer in charge of Labour ? It 
has been taken'to mean artisan (TB. 183). 

Khad gagrüha— Body-guard ( ?) 

Khanjapüla—Probably the same as App. B. 19. It has 
been translated as Superintendent of repairs (IB. 180). 

Kottapati—Probably the same as App. B. 21. 

Lekhaka—— Scribe. 


Maha-baladhikaranika— Military officer. 
Mahé-balakoshthika—Military officer 
Maha-bhogapati—cCf. App. B. 5. 
Mahá-karapüdhyakshe— Chief of the secretariat, or keeper 

of Records. 
Mahã-katuka. 
Maha-kayastha— Chief Scribe or Clerk (Cf. App. B. 18). 
Mahà-pádamülika— Chief Attendant (?) 
Mahá-tantrádhikrita—Probably the High Priest in charge of 
Pāniyägārika— Superintendent of rest houses (2) 
Santakika. 

ika— Chief of the royal -guards. 

Tadániyuktaka— Probably the ce 43. 
Thakkura, c.f. IB. 184. 
Vüságarika—Officer in charge of residential buildings (?) 


. Vriddha-dhànushka— Military officer in charge of bowmer. 
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1 See. pp. 29-30. 
3 See рр. 22-4. 
® See p. 27. 
4 Sel., Ins., p. 79. 
* HB., p. 264. 
V Ep. Ind., XV, 131-2. 
1 Sec p. 49. 
* See p. 42. 
* Inss. Nos. A. 14, 19. 
Y Ep. Ind., XXI, 83. 
A Ibid, XV. 128 ; HNI, р. 69. p 
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14 Majumdar, op. cit., pp. 134 ff. 
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pp. 81-107. d 
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m апа Feudalism in Ancient India (Edited by D. C. $исаг and published 
y the University of Calcutta). 
ы Ashutosh Mookherjee Silver Jubilee Commemoration Volume, Ш. pp. 486-91. 
x Ghoshal, op. cit., pp. 206-7. 
Š Ep. Ind. XXIII, 159. 
IC., VI. 156. 
x; Ghoshal, op. cit., pp. 203-4. 
n 0 Ее cf. IC. УІ. 163. For Virhî see above, р. 300. 
Oshal, op. cit., p. 205. PRALE 
** There are sight Poles in the lists in different land-grants. The m 
Керт No. В. 3, somewhat different from that in Ee rica fo 
in later Grants. Sometimes Maha is prefixed to a des! Om 
з Sce p. 109. For lists of officials see Appendices at the end of this € 
Names of five generations are mentioned, but there is no statem 
Tegards one of them that he was a minister. 
* B. C. Sen, Some Historical Aspects of the Inscriptions of Bengal, p. 342. 
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9? See pp. 147-8. ` 

€ N. G. Majumdar, Inscriptions of Bengal, pp. 150-151. 
41 See’ Appendix В. 

42 Op. cit., pp. 525 ff. 

43 Ibid, р. 527. 

* See p. 143. 

4® B. C. Sen, op. cit., pp. 529-30. 

4 Ibid, р. 537.- 


47 In the Khalimpur CP. (No. 2) we have the compound *hasty-asva-go-mahishy- 
aj-avik-adhyaksha’ as well as baladhyaksha and nakadhyaksha (eivdently а 
mistake for mavadhyaksha or naukadhyaksha). Та the Nalanda CP. of 
Dharmapala (No. 3) we have *hasty-asv-oshira-bala-vyapritaka" as well as 
*kiora-vadava-go-mahishy-adhikr ita.’ The Monghyr CP. of Devapala (No. 6) 
has ‘hasty-aSv-oshtra-bala-vyapr itaka* and ‘kisora-vadava-go-mashishy-aj- 
avik-adhyaksha” With the addition of ‘riau’ before ‘bala’ in the first, these 
two expressions become stereotyped in the later Pala Grants. It is obvious 
that we have to deal with two sets of officers, referred to respectively as 
*vyapritaka" and either ‘adhikr ita’ or ‘adhyaksha.’ The use of the words ‘nau’ 
and ‘bala’ indicates the military character of the former. Adhyaksha should 
then be taken in the sense of a superintendent in the civil administration. 

48 Bk. П. Chs. xxix-xxxi. 


49 The meaning of these terms is not definitely known, but the following 
suggestions may be provisionally accepted : 

Bhaga=Land-revenues paid in kind. / 

Bhoga=Periodical supplies of fruits, firewood, flowers and the like which 

the villagers had to furnish to the king. 
< ` Kara=A general property tax levied periodically. Р 

Hiranya=Tax in cash levied upon certain special kinds of crops as distin- 

guished from the tax in kind (bhaga) which was charged upon the 
ordinary crops. 

Uparikara=Impost levied on temporary tenants. 

For discussion, with references, cf. U. N. Ghoshal, op. cit., pp. 34, 237, 36, 
60, 210. There are, in addition, two kinds of taxes, each mentioned only in à 
single record, pindaka (Ins. No. B. 2) and ratnatraya-sambhoga (No. B. 66) the 
meaning of which is unknown. Dr. Ghoshal's interpretation (op. cit. p. 244) 
of these two terms is hardly convincing. 

** Ch. VII. V. 131. 

5! For this interpretation of Chauroddharana, cf. Ghoshal, op. cit., p. 243, f.n. 2. 

52 For the different views on the interpretation of the term dašapar adha, 
cf. Ghoshal, op. cit. pp. 219-20. 

53 Cf. Footnote 47. 

54 Mentioned in Kautilya’s Arthašastra, Book xi, Chapter 1. 

55 See р. 30 above. According to Curtius Rufus Quintas, the King of the 
Gangaridae and the Prasii “kept in the field for guarding the approaches 
to his country 20,000 cavalry and 200,000 infantry, besides 2,000 four" 
horsed chariots, and, what was the most formidable force of all, a troop of 
3,000 elephants” (Classical Accounts of India, by R.C. Majumdar, p. 128). 
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э The word ‘Gauda’ was wrongly read as "Odra' in Ep. Ind., XVM, 321, and 
hence Odra has been added to this list by some (cf. EHBP. 1. 142). 

37 ‘Kulika’ is mentioned as the name ofa people, along with Yavanas, Gandhàras 
etc., in the Brahma Purana (Ch. xxvi, vv. 45-50). It is explained as 
‘hunter’ in Monier William's Dictionary on the authority of the Bhagavata 
Purana X. 41-19. 3 

55 CH. III. p. 52, footnote 4. 

5* Op. cit., pp. 246, 292. 

** HB. pp. 285-6. 

в For details, cf. B. C. Sen, ор. cit., pp. 550 ff. 

62 For the details that follow, cf. HB. pp. 24-29. 
53 See p. 99. 

*4 В. C. Sen, op. cit., p. 568. 

*5 Ibid., р. 571. 


CHAPTER X 
ECONOMIC CONDITIONS 


I. Rural Economy 


The economic system in Bengal has always been based on land 
tenure. That this was so in ancient times is definitely proved, 
among others, by reference, in a large pumber of inscriptions, to 
pustapalas, a class of officers who were attached both to the villages. 
and other administrative units right up to the District headquarters. 
It is quite obvious from epigraphic records that these officers main- 
tained permanent registers about different plots of lands, in which 
were carefully noted boundaries, demarcations, titles, sales and other 
transactions etc. It seems to be also quite clear that the main 
object of such elaborate system was to ensure the realization of land- 
revenues due to the Government. There was nothing special in this, 
for we learn from Kautilya’s Arthaéastra that the Government 
appointed an official called Gopa, with jurisdiction over five or ten 
villages, whose duty is defined as follows : 

“By setting up boundaries to villages, by numbering plots of 
grounds as cultivated, uncultivated, plains, wet lands, gardens 
vegetable gardens, fences (vata), forests, altars, temples of gods, 
irrigation works, cremation grounds, feeding houses (sattra), places 
of pilgrimage, pasture grounds and roads, and thereby fixing the 
boundaries of various villages, of fields, of forests, and of roads, he 
Ms register gifts, sales, charities, and remission of taxes regarding 

elds. 

“Also having numbered the houses as taxpaying or non-taxpaying, 
he shall not only register the total number of the inhabitants of all 
the four castes in each village, but also keep an account of the exact 
number of cultivators, cow-herds, merchants, citizens, labourers; 
slaves, and biped and quadruped animals, fixing at the same time 
the amount of gold, free labour, toll and fines that can be collected. 
from it (each house).” 

“Не shall also keep an account of the number of young and old 
men that reside in each house, their history (charitra), occupation 
(aj:va), income (aya), and expenditure (ууауа).”? 
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An elaborate system of supervising the work of the Gopas was 
devised in order to ensure that they did their duty, and maintain their 
accounts and registers in a proper manner. 

The epigraphic records in Bengal indicate that a similar system 
of maintaining detailed registers prevailed in Bengal, though, 
unfortunately, these records have not reached us.* : 

There are also clear indications that the organisation of villages 
into well-defined administrative units, such as existed in ancient 
India, was also prevalent in Bengal. This has been noted in the 
preceding Chapter in connection with administration. A fairly good 
picture of the village is supplied by the early inscriptions discovered 
in Bengal. A typical instance is furnished by an inscription dated in 
the second regnal year of Lakshmanasena (C. 6) which refers to the 
donated village as follows, beginning with the boundaries : “То the 
east, the river Ganges, half boundary ; to the south, the temple 
(татара) of Leüghadeva, another boundary ; to the west, 
the orchard of pomegranates, another boundary ; to the north, 
Dharmanagara, another boundary,—measuring 60 bhi-dronas and 17 
unmünas, according to the standard of nala consisting of 56 cubits, 
prevalent in that region, and yielding annually 900 puranas, at the 
rate of 15 puràmas to the droma, along with forest and branches, 
land and water, pits and barren land, betelnut and cocoanut trees, 
Кыке as well as with grass pūti plant and grazing land.; .."4.. 

The area of the village as well as the income derived from it is also 
given in other records (C. 5, 7). Villages must have been of various 
sizes. There are references to Patakas (С. 13, 16) which probably 
meant small villages from which the modern Bengali word Pada, 
denoting a particular quarter of a village, seems to have been derived. 
It appears from these records that “the villages usually consisted of 
certain well defined parts, viz., village settlement or habitat (vastu), 
arable land (kshetra), and natural meadow-land (go-chara), which 
provided pasture for live-stock. The expression trina-piiti-go-chara- 
paryantah, mentioned in most of the Pala and Sena land-grants, 
suggests that the pasture-ground produced various kinds of grass, _ 
and was usually located in a corner of the villages or along the 
village boundaries. Apart from these, most of the villages also 
contained pits and canals (garta and nal), which might have served 
the purpose of drainage, barren tracts (ushara), tanks, reservoirs and 
temples, besides cattle-tracks (go-patha or go-mérga) and ordinary 
roads and paths. A few villages are also-stated to have been in 
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possession of woodlands or jungles,’ where the common folk 
probably went to gather their fire-wood and litter. It is thus clear 
that the various types of land, attached to the village, were not only 
distinguished and classified from the point of view of their usefulness 
to man, but were organised for exploitation according to certain 
system and customary practices во as best to satisfy human 
needs.”6 

We have no definite knowledge of the system of land-tenure in 
Bengal in ancient times. Such problems as the ownership of land, 
the fixity of tenure, the respective rights possessed by the actual 
cultivator, the owner by gift or purchase, and the State, have been 
discussed in the preceding chapter. In particular, attention may be 
drawn to the akshaya-mwi-dharma as well as to the system of sale 
and gift of land for pious purposes, and the details of the boundary 
marks, either natural or by such devices as permanent marks by chaff 
and charcoal? or pegs (Kilaka) of beaufiful design? referred to in 
epigraphic records. 

Though it is not possible to give а definite and comprehensive 
account of the nature of lands, conditions of tenure etc., the 
following data supplied by the epigraphic records in Bengal throw 
a good deal of light.® 

As regards the inscriptions of the Gupta and other pre-Pala 

< records, the most complete description is given in Ins. No. A. 10 
about the nature of the lands. It comprises the following items :— 


revenue-free (samudayabáhya), 
untilled (aprahata) » 
fallow land (khila kshetra). 


These terms evidently refer to the unappropriated waste lands lying 
on the outskirts of the settled villages. As these lands, at the time of 
being made over to the assignees, were required to be severed 
according to specified measures? it is clear that they had, before 
this time, formed part and parcel of the unappropriated waste. 
Whether such lands after their disposal continued to be-revenue- 
free, cannot be definitely ascertained. The probability is that they 
became subject to a progressively increased taxation till the normal 
rate was reached. 

As regards conditions of the sales, these lands were contem- 
plated or declared to be held— 


/ 
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according to the custom of non-destruction of the principal! (Ins. 
No. A. 4) 

in perpetuity, according to the custom of (non-destruction of) the 
principal (A.6), 

with the right of perpetual endowment, and according to the 
custom of non-destruction (as above) 2° (A. 7), 

in perpetuity, according to the custom of non-destruction (as 
above), and without the right of alienation?? (A. 8), 

with the right of perpetual endowment (A. 10). 


It would thus appear that the conditions of tenure are more 


- or less the same in all the early inscriptions, namely, the alienations 


in every case are perpetual, but non-transferable, and the State 
reserved its right to the unappropriated waste to such an extent as 
to deny even the possessors the right of alienation of their holdings. 
Similar information is supplied by the later Grants. 

*The known Grants of the Pàla kings, which are made with regard 
to whole villages and in favour of Br&hmanas or religious foundations, 
usually mention that the land is granted — 


‘with the rent of temporary tenats’ (uparikara) 14 «with the 
(immunity from) penalties for the ten offences’ (daSaparadha or 
daéápachüra), ‘with the police-tax,’ 25 «with immunity from all 
burdens,’ ‘with the prohibition of entrance by irregular and regular 
troops,’ ‘with exemption from all taxes’, «with all revenues due 
to the king,’ ‘according to the maxim of the uncultivable land’, 
‘to last as long as the Sun and the Moon shall endure’. 


In connection with the above the resident cultivators are ordered. 
to pay to the donee the follwing specific taxes besides others not 
mentioned :—kara and pindaka (EP. Ind., IV, No. 34), bhagabhoga- 
kara and hiranya (IA, ХУ, p. 306 ; JASB, LXIII, pt. I, p. 39; JASB, 
1900), kara and hiramya (ТА, XXI, p.256). In some of the above 
Grants (I4, XV; JASB. 1900; Ep. Ind. XIV, No. 23) the 
bhügabhogakara and hiranya are mentioned in the list of revenues 
assigned in general terms to the donee. To the above one of these: 


. Grants (JASB, 1900) further adds the item “with exemption from the 


king's enjoyment of the three jewels’ (ratnatrayardjasambhogavarijita). 
This term has not yet been properly explained, but it may refer 
to some kind of royal contribution from the villages 1n support. 
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of the Buddhist faith which, as is well-known, was professed by the 
Pala kings. In the above list kara is apparently an abbreviation of 
the more usual bhagabhogakara, which probably means the king's 
grain-share, or the contribution in kind paid by the villagers." The 
term pindaka is identified by Kielhorn Y with bhagabhogakara, but 
it more probably stands for the hiranya (or the contribution in 
cash)™ of other inscriptions. Тһе kara and the hiranya are eviden tly 
singled out because they were the two most important taxes on the 
villages. х 

«Тһе clauses in the Grant No. В. 97 include the items that the 
land ‘is to be exempted from all burdens, that it ‘is not to be 
entered by the irregular and regular troops,’ that it is ‘to be exempt- 
ed from all taxes,’ and that it is ‘to last aslong as the Sun and the 
Moon etc. shall endure.” In the same connection the resident 
cultivators are ordered to pay to the donee the customary kara tax 
and all other revenues (pratyaya). 


“The Grant No. B. 77 contains the clause that the land is granted— 
‘with mango and jackfruit trees, with betelnut and cocoanut 
trees,’ 
"with remission of penalties for the ten offences,’ 19 
‘with the police-tax (chauroddharama)," 
‘with the immunity from all burdens, 
m. the exemption from entrance by irregular and regular 
‘oops,’ 2 
*with the immunity from all taxes," 
*with all revenues consisting of the king's grain-share and the 
taxes in cash,’ 20 
‘to last as long as the Sun and the Moon shall endure,’ 
‘according to the maxim of the uncultivated land’, ” 


More or less the same clauses occur in the Grant No. B. 88. 

The religious grants of the Palas and their contemporaries thus 
continued to be made, more or less on the same conditions as 
before. “They were perpetual and hereditary, and were not only 
revenue-free, but also carried with them the assignment of the royal 
revenue from the villages. Again, the heads of revenue and the 
other.charges imposed upon the villages would seem to have been 
the same as in earlier times. They comprise not only the older 
grain-share (bhdgabhogakara), the tax in cash (hiranya) and the 
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police-tax, but also the more recent fines imposed on villagers for 
committing any of the ten crimes (dašáparadha) mentioned above. 
It would appear from the title of one of the officers mentioned in 
the grant of Dharmapala (B. 2) viz., ‘the officers in charge of the 
sixth’ (shashthddhikyita), that the grain-share used to be levied at 
the old traditional rate. The mention of the officer called Saulkika 
in most of the Pala Grants points to two well-known sources of 
revenue coming down from earlier times, viz., the tolls and customs 
duties.” 21 

The epigraphic records which supply the above data refer 
to lands granted for some specific and pious purposes. But such 
lands must have formed only a small portion of the agricultural 
land of Bengal. The express provision for exemptions from obli- 
gations of various kinds in the above Grants necessarily implies that 
the ordinary land-owners or cultivators were subject to these obli- 
gations, or at least to many of them, unless specifically exempted by 
the condition of their holdings. Special interest attaches to two of 
these obligations, namely (1) parihyita-sarva-pida translated above 
аз ‘immunity from all burdens and (2) entrance by irregular and 
regular troops (achatabhala-prave$ ya). 

The first expression was translated by Dr. N. G. Majumdar as 
immune from all kinds of forced labour, but as Dr. U. N. Ghoshal 
Observes : “This unnecessarily restricts the sense, since the burdens 
comprised in this term are shown by the earlier illustrative examples 
to include many other items of oppression as well.” 

As regards the second, it has been suggested that bhala refers 
to "certain services which the cultivators had occasionally to render 
to an army such as provisions of quarters and supply of provisions 
Orlabour. The exact purport of the other term chala is not known, 
but is was evidently of the same nature and might have included 
the provision of food on the occasion of a king or high official 
visiting the locality and *milk-money' i. e., the perquisite paid on the 
Occasion of the birth of a prince, marriage of a princess etc. These 
Were not regular taxes, but customary dues paid on specific Occasions. 
On the other hand, the land-grants indicate that the possession of 
land carried with it certain inherent privileges. These included the 
Tight to everything under the ground and above it, such as mines, 
salt, wood, bush and trees including fruits. The right may have 
extended to the use of adjoining water, i.e. tanks or rivers and 
fishing therein."23 ) 

22 
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As regards the system of agriculture we have no special inform- 
ation regarding Bengal. As mentioned above, the lands are classified 
as fertile, i. €, cultivable, and those that are unsettled, uncultivated 
and fallow (aprada, aprahata and khila). There is no doubt that 
since remote antiquity paddy was cultivated as the staple food crop 
of the people. Most of the other food grains and fruits which are 
known today were also grown, and some of them are incidentally 
mentioned in the records. ‘Paddy plants of various kinds are men- 
tioned in the Ramacharita, and inscriptions of the Sena period refer 
to “smooth fields growing excellent paddy,” (C. 14) and “myriads 
of villages, consisting of land growing paddy in excessive quantities” 
(C.9). Kalidasa’s Raghuvainéa (v. 37) affords us a glimpse into the me- 
thod of rice cultivation. Describing Raghu's conquest of the Vahgas, 
the poet remarks that Raghu uprooted and replanted them (utkhdta- 
pratiropita) like rice plants. Rice, as is well known, is sown if 
three different ways—broadcast, by drill, and by transplantation 
from a seed-bed where it has been broadcast sown. Of these the 
third method is, as а гше, the least risky and the most profitable. 
That it was known and practised in this province at least as early 
as the fifth century A.D. seems clear from the aforesaid statement 
of the great Sanskrit poet. The different processes of reaping and 
threshing also appear to have been similar to those prevailing at 
present. The Ràmacharita (Kavi-pragasti, v. 13) refers to the 
threshing floor where the “reaped crops were spread out and 
threshed by means of bullocks which went round and round over 


“Another food-crop cultivated was probably sugar-cane. The 
classical author, Aelian, speaks of a kind of honey expressed from 
reeds which grew among the Prasioi. Lucan says that the Indians 
near the Ganges used to quaff sweet juices from tender reeds.” 
Suéruta (45, 138-40) mentions a variety of sugar-cane call 
paundraka : and most commentators of Sanskrit lexicons agree that 
it was so named because it was grown in the Paundra country 
(North Bengal). These statements, taken together, naturally sug- 
gest the inference that certain species of sugar-cane were cultivati 
in Bengal from very early times. It is also not improbable, as a 
writer has pointed out, that from the term paundraka have been 
derived such modern Vernacular names as paundia, раштӣ, pundi 


etc.—a celebrated variety of sugar-cane cultivated in almost 
parts of India. 


Косар” 
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“Besides the above, contemporary records mention a variety of 
other crops grown in different parts of Bengal. These include 
malabathrum and spikenard, mentioned in the Periplus of the 
Erythraean Sea among the exports of this province. These were 
obviously of an excellent quality, and were grown on an extensive 
scale inthe Eastern Himalayas. Another cultivated crop appears 
to have been mustard, The Vappaghoshavüta Grant of Jayanüga 
of the 7th century A.D. (A. 32) mentions the existence of a sarshapa- 
ydnaka (mustard-channel) in the Audambarika-vishaya of Karna- 
suvarpa. Further, epigraphic records, ranging from the eighth to the 
thirteenth century, tell us that betel-nut palm (guvdka) and cocoanut 
(пагікеіа) were extensively grown up and down the land." Betel- 
vines were also cultivated in the form of plantations (barojas) and 
formed, under the Sena kings, a source of revenue to the State 
(C. 16). Cotton was also cultivated to feed an important industry 
of the province.*® Fruits like mango (ámra), bread-fruit (panasa), 
pomegranate (dàlimva), plantain, bassia latifolia (madhüka), date 
(kharjura), citron (wa) and figs (parkati) were also widely 
cultivated.” 29 

There are references in the epigraphic records to various kinds 
of measurements, but it is not easy to understand them properly. 
Some general ideas of it have been given in the preceding 
chapter (p. 322). 


H. Urban Economy 


In spite of undoubted bias or emphasis оп rural life, towns 
aiso formed an important feature in the economic life of ancient 
Bengal. In particular the towns that grew up along trade-routes 
by land and water, and a few like Tamarlipti that served as 
£ood harbours on or near the sea-coast, played a very important 
rolein the economic life of Bengal. There were many towns that 
were originally established for political or administrative reasons 
(such as Punjravardhana, Gauda) and gradually developed for that 
very reason, as important centres of trade and business. 

In addition to Tamralipti, Pun]ravardhana, Gauda or Laksh- 
manavati, Vikramapura, Karnasuvarna, Pushkarana, Kotivarsha, 
Vardhamana, Navyavakasika, Pafchanagari, Jaya-Karmanta, 
Priyahgu, Rohitagiri, Pattikera, Meharakula, Vijayapura, Triveni, 
Nadiya, Suvarpagr&ma, Saptagrama ete, figuring prominently in 
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ECONOMIC CONDITIONS № 
HL Crafts and Тобан. 


Though agriculture formed the mou predomisamt feature of 
Bagas economy, various arts and crafts were alvo developed ia 
the course of time, Some of these, whose existence may be proved 
by definite evidence, are noted below, though there must have beca 
many others of which no record has survived. 


A. Textile Industy 


2. 
soft аз the surface of a gem. 

3. Kshauma manufactured in Paugjra (North Bengal). 

4 Patrorga of Paugjra. 

5. Kürpásika (cotton fabrics). 

As regards the last, Vabga is enumerated as one of the seven 
regions in India which produce the best variety. 

Kthauma probably denoted linen of coarse variety, the finer 
form being known as Duk&u manufactured in East and North 
Bengal (Paupjra), both of which were distinguished centres of 
textile industry from very early times,—before, and probably long 


sources of these fibres. The author adds that patrorga was produced 
im three regions. vir, Magadha, Pupjra and Suvarpakudya. И 
is significant that wild silk of the best quality is still produced in 
these districts." › 
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It would thus appear that silk, linen and cotton fabrics had all 
attained a high degree of excellence in Bengal even more than two 
thousand years ago. 

Bengal maintained her reputation for textile industry throughout 
the ancient (and medieval) period. The Periplus of the Erythraean 
Sea, written by a Greek sailor who visited the coastal regions of 
India from the mouths of the Indus to those of the Ganges in the first 
century A.D., refers to the '*Muslins of the finest sorts” exported 
from Bengal. The high reputation of Bengal for textile industry is 
also testified to by the Arab writers. The Arab merchant Sulaiman 
wrote in the ninth century A.D. that there was ‘a stuff made in this 
country (Ruhmi, located in Bengal) which is not to be found else- 
where ; so fine and delicate is this material that a dress made of it 
may be passed through a signet-ring.” Sulaiman adds that it was 
made of cotton, and that he was not speaking from hearsay, but 
had himself seen a piece of it. According to Marco Polo, who 
visited India in the thirteenth century, Bengal still plied a lucrative 
trade in cotton goods. 


B. Other Industries 


Reference has been made above to the cultivation of sugar-cane. 
That it was exported from Bengal in large quantities is mentioned 
by Marco Polo. i 

The manufacture of salt is referred to in several epigraphic records 
(B.77, 88, 92). 

The existence of several arts, crafts and industry, and the high 
level of excellence to which they reached, are proved by the numerous 
finds of pottery of various sizes and. designs, terracotta plaques with 
beautiful figures engraved thereon, metal works of various kinds, 
specially weapons of war? and images of bronze or octo-alloy, 35 
well as stone images, to which reference will be made in the chapter 
on Art. Jewellery also formed one of the most distinguished branches 
of craft and industry. Epigraphic records as well as literary works 
testify beyond doubt to the fashion of the rich to use gold and 
Silver dishes and ornaments made of pearls and precious stones 
and metals for personal adornment. Inscription No. C. 2 mentions 
‘flowers made of precious stones, necklaces, ear-rings, anklets, 84° 
lands and golden bracelets," worn by the wives of the king’s servants, 
and the jewellery worn by the temple girls. No. С. 5 refers to necklaces 
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of pearls worn by ladies of royal blood. Тһе Ramacharita (III. 
33-34) mentions “Jewelled anklet-bells,” “charming ornaments set 
with diamonds, lapis lazuli, pearls, emeralds, rubies and sapphires,” 
and “necklaces with central gems and pure pearls of round and big 
shape.” According to the Tabagat-i-Nasirt “golden and silver dishes’ 
were used in the palace of Lakshmanasena.** 

Various other arts, crafts, professions and industries are casually 
referred to in literature and epigraphic records, among which mention 
may be made of workers in wood and ivory, and others of com- 
paratively minor importance, such as conchshell-workers, braziers, 
goldsmiths etc. 

Many of the minor professions may be traced in the various 
castés and sub-castes in Bengal, for many of the so-called mixed 
castes, outside the pale of the primitive four castes of Brahmanas, 
Kshatriyas, VaiSyas and Sadras, were really formed by the trans- 
formation of organised guilds of these crafts, professions and indus- 
tries into social groups. Reference may {be made to the growth of 
the following castes, among others, by this process, namely florists, 
garland-makers, carpenters, masons, painters, braziers, goldsmiths, 
blacksmiths potfers, weavers, oilmen, barbers, cobblers, butchers, 
distillers of wine etc. 

The so-called “thirty-six” castes of Bengal, which must have 
evolved before the end of the Hindu period, are living testimonies 
to the industrial and professional organisations known as trade and 
craft guilds which are referred to in the early Smriti literature. 
Their existence in Bengal is proved by the expressions. prathama- 
kulika, prathama-küyastha, mentioned above’? in connection with 
local administration, for these can only refer to the chiefs of an 
organised profession. Of particular interest and significance is the 
description of Ranaka Sülapáni, who engraved the Deoprara Ins- 
cription (C. 2), as Varendra-Silpigoshiln-Chüqamani. This refers to 
an organisation of artisans covering а big area like Varendra. If 
the interpretation of Ranaka, as given above 5, be accepted, it would 
prove the high status and dignity of the chiefs of such organisations. 


ІУ Trade and Commerce 
Though details are lacking, there is sufficient evidence of a brisk 


trade which resulted from the growth of different types of industry, 
facilities of transport afforded by the river-systems, and the luxuries 
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of urban life referred to above. There are references to officials for 
collecting tolls (Saulkika), and supervisors of marts and markets (hatta- 
pati). The principal centres of inland trade were obviously the towns. 
Navyavakasika was a rendezvous of merchants and businessmen 
(A. 18, 20-22), and so was Kotivarsha (A. 6-10). According to the 
Kathdsaritsdgara Pundravardhana had a great market-place and its 
streets were lined with shops. Villages also were often centres of 
trade and business. Inscriptions mention а Hatta or market (A.7), 
hattikaé (B. 2) which, according to Kielhorn, means “market dues", 
and grant of village with its market place (sa-hatta) (B. 92), while 
C. 22 speaks of shops (hattiya-griha) and big markets (hatta-vara) in 
some of the donated villages. 

Though the rivers and canals of Bengal were the chief routes of 
internal trade, there were land-routes also connecting different parts of 
the Province. These are referred to by foreign travellers like Fa-hien 
and Hieun-Tsang, and mention is made of ‘raja-patha” or public 
highway passing by a village in an Inscription (C-19). Remains 
of two ancient embanked roads have been discovered near 
Dhanora.*? 

Curiously enough, we have more positive evidence of foreign 
trade of Bengal. This is mainly due to the fact that the oversea 
trade of a large part of North India passed through Bengal and its 
well-known ports at the mouths of the Ganges. Strabo, the great 
Greek geographer and historian, who wrote his famous ‘Geography’ 
between A.D. 17 and 23, refers to the “ascent of vessels from the 
sea by the Ganges to Palibothra,"* and his information is probably 
derived from Megasthenes (fourth century B.c.). We learn from a 
number of Jataka storiés*! that merchant and businessmen took ships 
at Banaras, or lower down at Champa (modern Bhagalpur), and 
then either made coasting voyage to Ceylon or crossed the Bay of 
Bengal to Suvarnabhümi being “for many days without sight of land." 
е ri ius the Periplus of the Erythraean Sea that Bengal 

n active oversea trade with South India and Ceylon in 
the first century A.D. The commodities exported, according to this 
RA id шур тЫ Gangetic spikenard, pearls, and 
in nite nest sorts. "These were all shipped from а *market- 
own called Gange (probably the same as Tamralipti). and carried in 
vessels described in the Periplus as ‘colandia’. The Milinda panha, an 
early Pali text, also mentions that trade was carried on from Vahga 
across the sea to many countries.4? 
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The most important port in ancient Bengal was undoubtedly 
Tamralipti. The modern town of Tamluk, which roughly represents. 
the old site, is on the right bank of the river Rüpnàrayan, about 
twelve miles from its junction with the Hooghly. As pointed out 
above (p. 6), the courses of these rivers have shifted frequently, and 
in early times the port of Tamralipti was not unlikely situated on the 
Sarasvati or another branch of the Ganges. It appears from the 
accounts of Chinese pilgrims—Fa-hien, Hiuen Tsang, and I-tsing— 
and Dandin’s Da£akumara-charita, that it was the place for embark- 
ation for Ceylon, Java and China (in the east), and the land of the 
Yavanas (in the west). The Kathasaritsagara, a later work, also 
refers to people embarking on ships at Tamralipti for going to 
Ка{аһа in the Malay Peninsula. This famous port is mentioned in the 
Mahabharata and the Brihatsaimhità and various synonyms of it are 
given in Hemachandra's Abhidhdnachintamani. Its existence in the 
second century A.D. is proved by reference in Ptolemy's Geography. 
According to а story preserved in the Dagakumaracharita, the prince 
of Tàmralipti used to commit piracy near the port, and once, with a 
fleet of one large and several smaller boats, attacked a Greek (Yavana) 
vessel. Such piracies were not unknown in other parts of India also.** 

The port on the Ganges referred to in the Periplus has been 
identified with Tamralipti by Schoff who observes: “By the town of 
Ganges is probably meant Tamralipti, the modern Tamluk (22°18' 
N., 87°56' E.), which gave its name to the Tàmraparni river in the 
Pandya kingdom, and to the island of Ceylon. This was the sea- 
Port of Bengal in the Post-Vedic and Buddhist periods, being 
frequently mentioned in the great epics. It was the port of the 
*Bangális, who trusted in their ships," who were conquered by the 
hero of Kalidasa's Raghuvaméa. Here it was that Fa-hien sojourned 
two years, after which he embarked in “а large merchant vessel, and 
went floating over the sea to the south-west...... to the country of 
Singhala,’44 

As regards malabathrum which was exported from this port, 
Schoff remarks that this was brought from the Eastern Himalayas, 
the greatest source of its supply, according to the Periplus.45 This 
would indicate inland trade of Bengal with the North-eastern frontier 
regions also. This is also proved by the import of silk from 
China to the Ganges and thence exported to Tamil lands. Ptolemy 
refers to the Sabarai living near the Ganges whose country produces 
diamonds. 


* 


"track. 
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The oversea trade from Tamralipti followed different courses. 
The first was a voyage along the eastern coast of the Bay of 
Bengal right up to Malay Peninsula, and then through the Malay 
straits, or across the narrow isthmus of Kra, to South-east Asia as 
far as China, The second was a coastal voyage to Paloura near 
modern Chicacole and then right across the Bay of Bengal to the 
opposite coast. The third was a voyage along the eastern coast 
of India to Ceylon, and then turning north along the western coast 
to the mouth of the Indus, or across the Arabian Sea from some 
point in South India to the ports in Arabia and Eastern Africa. 

Reference has been made above to the overland trade-route 
from Bengal to the northern and north-eastern regions in connec- 
tion with the import of Malabathrum. We possess definite evidence 
about two such routes. One of these connected Bengal through 
Катагӣра (Assam) with China. This is proved by the statement of 
Chang-kien, the Chinese ambassador to the Yue-chi country in 126 B.C. 
that when he was in Bactria he was surprised to find silk and bamboo 
which came from the Chinese provinces of Yunnan and Szechwan. 
On inquiry he learnt that the caravans carried these products from 
southern China to Afghanistan through India. This route evidently 
continued in use till the ninth century/A.D., and was joined by another 
from Annam. For the itinerary of Kia Tan (785-805 А.р.) describes 
the land-route from Tonkin to Kàmarüpa, which crossed the Karatoya 
river, passed by Pundravardhana, then ran across the Ganges to 
Kajangal, and finally reached Magadha.‘® 

It was by this route that the noted commodities of Assam like 
textile, sandals and agaru were carried through Bengal to other 
parts of India. 

‚ Another overland route passed through the Himalayas across 
Nepal, Sikim and Chumbi Valley to Tibet and China, which formed 
the great highway followed by the Buddhist pilgrims of northern 
Asia on their pilgrimage. to India. The import of Malabathrum 
and other commodities mentioned above might have been carri 


гоп through this route also. Towards the end of the Hindu period, 


large number of horses were also imported into Bengal along this 
Referring to the town Karbattan (also called Kar-pattan or 
Karambatan), which was situated somewhere at the foot of the 
Himalayan range, the Tabaqat-i-Nàsiri says : 
“Every morning іп the market of the city, about fifteen hundred 
horses are sold. All the saddle horses which come into the territory 
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of Lakhnauti are brought from this country. Their roads pass 
through the ravines of the mountains, as is quite common in that 
рагі of the country. Between Kamarüpa and Tibet there are thirty- 
five mountain passes through which horses are brought to 
Lakhnauti.* j 

The most frequented overland route must have followed the 


.Ganges, having more or less the same alignment as the Grand 


Trunk Road, the extent of which right across the whole of North 
India up to Pataliputra (Patna) is vouched for by Megasthenes (4th 
century B.C. The Kathdsaritsagara refers to merchants travelling 
frym Pundravardhana to Pataliputra. When I-tsing, left the' sea- 
port of Tàmralipti in 673 A.D. “taking the road which goes straight 
to the west,” hundreds of merchants accompanied him to Bodh- 
Gayā. We learn from a rock inscription of Udayamana (8th 
centuay A.D.) that merchants from distant places like Ayodhya used 
to frequent the port of Tamralipti for purposes of trade. These 
western routes were the principal highways of communication 
between Bengal and the rest of Northern India, both for purposes 
of trade and military expedition. 


2 Cent. of Extension, 
^, SERVICES 
^y, iy = سے‎ p 
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Footnotes 
1 Cf. Chapter IX, pp. 290, 295. 
з Arthasstra, translated by R. Shamasastry (1915), pp. 178-9. 
3 Cf. Ch. IX. 
* IB., pp: 97-8. 
* Sa-vana (ІВ. 63), sa-jhata-vilapa (IB., 74, 81). Ер. Ind. XI. 357. 
* HB. p. 643. 
1 Chira-kala-sthayi-tush-angar-adinam chihnaih (A. 5). 
* Kamal-aksha-mal-ankita (А. 19). RIO 
* The account that follows, unless otherwise stated, is based on Contributions 
1o the History of the Hindu Revenue System, by Dr. U. N. Ghoshal, pp. 199, 
200, 243-246. The passages within inverted commas are quotations from this 
book (referred to as Hind. Rev.). up 
2 The unit of land measure mentioned in the records of this period is 8 by 9 
reeds (A. 4, 8, 12) i.e., an oblong area 8 reeds in breadth and 9 reeds in length. 
Cf. above, p. 322. 1 
п Dr, R. G. Basak reads the word as nividharma-kshayena and translates it as 
“on condition of destruction of non-transferability." The above translation 
in the text is based on the reading nsvidharmakshayena, suggested by Dr. U. 
N. Ghoshal (Hind. Rev., 199, f.n. 2). 
18 The translation differs from that of Dr. R. G. Basak (Hind. Rev., p. 199, f.n. 4). 
1* The original word is apratikara. 
^^ Бог various interpretations of Udranga and Uparikara which are frequently 
mentioned in the land-grants, cf. Lalanji Gopal, The Economic Life of Northern 
India, pp. 40 ff. 
! The original word is Chauroddharana. For its various interpretations cf. 
ibid, pp. 60-61. 
1 For various interpretations of this term, cf. ibid, pp. 32 ff. 
1? Ep. Ind. IV, p. 254, note 7. 
?* For various other interpretations, cf. Lalanji Gopal, op. cit. pp. 38 ff. у 
1 The original word is sa-dazparadha. N. G. Majumdar translates it as “with 
toleration of ten sins.” But none of these interpretations is acceptable in 
view of the fact that this immunity was granted not merely to individuals, 
but also to institutions like temples. According to Narada, the ten aparadhas 
or crimes меге: “Disobedience of the king's order, murder of a woman, 
confusion of varnas, adultery, theft, pregnancy from one not the husband, 
abuse and defamation, obscenity, assault, and abortion.” Р. У. Kane, after 
enumerating the crimes, very reasonably observes : “No king would ever 
think of exempting donees in pious gifts or the villages in those grants from 
the results of those aparadhas.” Тһе right interpretation seems to be “а 
Positive right in the form of income from the fines imposed on villagers for 
„committing any of the ten offences.” (Kane, History of Dharmasastra, Vol. 
IU, pp. 264-5 ; Lalanji Gopal, op. cit. pp. 43-45). 
* The original word is Savarajabhoga-karahiranya-pratyaya. N. G. Majumdar 
translates it as “with all theincome such as taxes and gold enjoyed by the king." 
2 Cf. pp. 315, 318, 326 above, under Saulkika and Gaulmika. 
22 Hind. Rey., р. 245, f.n. 3. 
23 HB. 648. 
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44 McCrindle, Ancient India, p. 122, f.n. 3. 

26 Cf, Ramacharita, Ш. 17. JBORS, IV. 437. 

% Cf. р. 344. 

2 The Ashrafpur Grant of Devakhadga (A. 33) specifically states that the donee 
should enjoy the donated land by the cultivation of betel-nut palms and co- 
coanuts (MASB. Y. 90). The Ramacharita (III. 19) refers to Varendri 
as “the congenial soil for cocoanut trees in the world." 

28 Kautilya (Bk. п. Ch. 11) mentions karpasika or cotton fabrics manufactured 
in Vahga. According to the inscription (No. C2, v. 23), ordinary rural 
folk were familiar with seeds of cotton. The early Charya-padas also refer to 
cotton cultivation (BGD. 41). Referring to the people of Bengal, Marco Polo 
says, "They grow cotton, in which they drive a great trade" (Yule, Marco 
Polo, П. 115). 

з The cultivation of mango and bread-fruit is mentioned in a large number of 
Pala and Sena inscriptions. Hiuen Tsang refers to the abundant growth of 
panasa in Pundravardhana and gives a detailed account of this fruit which was 
‘highly esteemed’ (Beal-Records. II. 194). The Govindapur Plate (C. 6) 
refers to an “orchard of pomegranates” (dalimva-kshetra) (1B.97). The plan- 
tain tree is frequently depicted in. the раһагриг terra-cotta plaques 
(Paharpur. 70). 14 also occurs among the sculptures, for instance, in the 
Chandi images of the Rajshahi Museum. Ија (citron) and kharjura (date) are 
mentioned in Ins. No. B. 2, parkati (fig) in Nos. A. 20, 21, and bassia latifolia 
(madhüka) in B. 97, and probably also in the Ramacharita (Ш. 21). 
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32 Translated by R. Shamasastry, р. 93. 
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з Ibid. 

3$ Apart from actual finds of arrow-heads and spear-heads at Paharpur, reference 
may be made to the statements in the Agni-Purana (245, 21 ff.) that Vahga was 
an important centre of sword manufacture and that the swords produced there 
“were characterised by both keenness of edge and the power of standing blows.” 
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CHAPTER XI 
LANGUAGE AND LITERATURE 


I Sanskrit Literature 


1. GROWTH AND DEVELOPMENT OF SANSKRIT LITERATURE. 


It can hardly be expected that anything that may be properly 
called literature existed in Bengal before the Aryan culture was 
imposed upon, or adopted by, the people at large. At least no evi- 
dence is available to this effect, though it is not unlikely that indivi- 
dual Aryans settling in Bengal, who may be regarded as pioneers 
of Aryan civilisation, introduced Aryan language and literature among 
a small section of the upper classes in Bengal. 

Evidence forthe introduction of Aryan language in Bengal is 
furnished by the epigraphic records mentioned in connection with 
the political history, which are all written in Aryan language and 
script. The oldest of these is a fragmentary record (A. 1-A) in 
six short lines inscribed on a stone plaque found at Mahasthan 
(Bogra Dt). It is written in Prakrit language, in the Brahmi script 
of about third century B.C. It is not till after about six hundred 
years that we come across the next epigraphic record. It is a short . 
Sanskrit inscription in three lines engraved on Susunia Hill, near 
Bankura (A. 3), recording the installation of an image of Vishnu 
during the reign of Chandravarman, who probably flourished in 
the fourth century A.D. While these certainly indicate a knowledge 

` of Prakrit and Sanskrit, on the part of at least a small section of 
the people in Bengal, they do not convey any definite idea of the 
growth and evolution of Sanskrit literature in Bengal. 

Of far greater importance are a large number of land-grants found 
in Bengal (Nos. A. 4-12, 14, 18-23) which may be referred to the 
period between A.D. 434 and 600. These are all written in prose and 
Show a far greater acquaintance with Sanskrit Literature, but their 
literary value is not very great. 

But the later epigraphic records of Bengal from the beginning of 
the seventh century A.D. are sometimes written in a high-flown kāvya 
style which leaves no doubt that Sanskrit literature was developed 
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in Bengal (cf. A. 27, 36). This is fully confirmed by the testimony 
of Chinese pilgrims, who refer to the Buddhist and Jaina monasteries 
and Brahmanical temples in Bengal as centres of learning. Fa-hien 
(Sth century) spent two years at Tamralipti (Tamluk in Midnapore 
Dt.), studying and copying manuscripts! Ніџеп Tsang (7th 
century) refers to numerous seats of learning and highly praises 
the people for love of learning.* I-tsing’s evidence is of particular 
interest. For he specifically states that he learnt Sanskrit in 
Tamralipti.* 

We have thus plenty of evidence for the prevalence of Sanskrit 
and Sanskritic learning and culture in Bengal from the fifth century 
A.D.,if not before. Though we have no direct or definite evidence of 
Bengals contribution to the development of Sanskrit literature, we 
possess an indirect evidence of great value in this respect. This is 
furnished by the following verse in the Harsha-Charita by Banabhatta 
(7th century) describing the peculiarities of poetic style in the different 
parts of India : 

“In the North plays on words are mainly admired, in the West it is 
onlythe sense ; in the South, it is poetical fancy ; in Gauda pomp 
of syllables (Gaudesh-vakshara-qambarah).*” Though not very com- 
plimentary to the Bengali poets, it certainly proves the independent 
growth of Sanskrit poetry in Bengal to such an extent as led to the 
evolution of a characteristic style of its own. 

It has been held by many that the disparaging remark of Bana- 
‘bhatta is due to a partisan spirit, as owing to historical reasons 
mentioned above (p. 52) Banabhatta had supreme contempt for 
Bengal. But the very fact that in this passage Bana was describing 
the peculiar literary excellences in the four different regions of India, 
all of which are not to be found together in any one region, he 
was paying compliments to the poets of Bengal for their wealth of 
vocabulary. 

This view finds some support in the references to the poetic styles 
of Gauja and Vidarbha by Bhamaha and Danjin. Вһатаһа lived 
towards the end of the 7th and the beginning of the 8th century A.D.» 
and Dandin was his junior contemporary (first half of the 8th 
century. Both of them regard Gaudi and Vaidarbhs as the two most 
important modes of poetic expression, but while the ‘former regards 
the Gaudi as superior to the other, the latter regards Vaidarbhi as 
the standard and the Gaudi differing from it in some essential aspects 
and not unoften indulging in bombast and prolixity.* But whatever 
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we may think of these views, it seems to be quite clear that by the 
seventh century A.D. а distinctive literary style had developed in 
Bengal which the literary men allover India had to take note of. 
It is to be noted that according to Vàmana, who flourished in the 
9th century, the name of the recognised literary diction like 
Vaidarbhi or Gaudi was derived from its prevalence in the particular 
locality.5 Thus, though the Gaudi-riti became later more or less а 
general technical term to denote a particular style not confined to 
Gauda or Bengal, its origin is to be traced to this particular region. 
This undoubtedly implies that Bengal was a great centre of the 
development of Sanskrit literature. 

But, unfortunately, this very reasonable inference is not support- 
ed by the actual remains of literary works produced by the Bengalis. 
The epigraphic records refer to the high accomplishments of indivi- 
duals in various branches of Sanskrit literature, such as Vedic litera- 
ture (with specific reference to Vajasaney* Samhita and Kauthuma 
recension of the Sdmaveda), Vedanta, Pramana, А gamas, Niti, Jyotisha, 
Mîmarhsã, Tarka and Vyakarana, (B. 8, 20, 40, 50, 66). The 
inscription of King Hativarman’s minister Bhatta Bhavadeva (В. 90) 
describes the scholastic attainment of the latter. It is said that this 
Brahmana of Radha was prominent among the exponents of the 
Brahmadvaita system of philosophy and conversant with the writings 
of Bhatta (i. e., Kumarila) ; he was an antagonist of the Buddhists 
and refuted the opinions of heretie dialecticians (v. 20). He was 
-proficient in Siddhünta, Tantra and Gayita, and: had special keenness 
for Astrological Science (Phalasamhitüs) He himself composed a 
book of Horoscopy (Horāśāstra) and was thus a second Varaha 
(v. 21). He wrote a treatise of Smriti as well and superseded. the 
texts that were already in the field (v. 22). Following Bhatta he 
also wrote a guide to Mimathsa philosophy. He was well-versed in 
other subjects also such as Arthaéastra, Ayurveda, Astraveda and. 80 
forth (v. 23), It issaid in the colophon to the Haricharita Kavya 
of Chaturbhuja that the Varendra Brahmanas of the time of 
Dharmapala were experts in Sruti, Smriti, Purana, Vyákarana 9? 
Kavya. Y 

Some of the inscriptions exhibit literary talents of a high order, 
but very few literary works of a date earlier than 10th century. 
may be ascribed to Bengali authors on sufficiently authentic testimony 
We may, therefore, turn now to a discussion of some literary works 
attributed to Bengali authors. 
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Bengali authorship has been claimed for several literary works on 
very doubtful or insufficient evidence. A brief reference is made 
to some of them. A few Upapuranas, evidence for whose Bengali 
authorship rests on more reasonable grounds, will be mentioned in. 
Chapter XIII. 

A. The Hasty-àyurveda, a treatise dealing with the disease of 
elephants in the form of a dialogue held in Champa between king 
Romapada of Anga and a sage named Palakapya, has been assigned 
by MM. Haraprasad Sastri to 5th or 6th century в.с. This date is 
highly improbable, and even the name Palakapya is regarded by many 
as fictitious.1° But “it could not have been redacted at a very late 
period, inasmuch as the encyclopaedic Agni-puráma, some of whose 
Sàstric sections have to be dated earlier than the 10th century, tells us. 
that its chapter on the Gaja-chikitsa is based upon Palakapya's. 
narration to King Romapada of Ahga. It is not improbable that. 
Kalidasa alludes to Palakapya when he makes Sunanda, during the. 
Svayamvara of Indumati (Raghu. vi. 27), describe the king of Айза as 
one “whose elephants are trained by Sütra-karas." Palakapya’s 
present work is written not in the form of Sūtra but in Karika with 
occasional prose exposition, somewhat in the manner of Bharata’s 
Nátya-fástra, but since Bharata has also been called a Muni and. 
Sütra-küra, a similar allusion to Palakapya is not improbable. If. 
this presumption is acceptable, then Palakapya’s treatise on elephant-- 
Science, like Bharata’s work on Dramaturgy, must be taken as 
embodying a traditional compendium, which was redacted in Ahga 
or in some place on the banks of the Brahmaputra, some time 
before Kālidāsa, in the name of a legendary sage, who first 
systematised the science and in the form and diction of an ancient: 
astra. The present text is an extensive compilation of 160 chapters,. 
Covering 700 pages in the printed edition, and is divided (after: 
medica] works) into four Sthanas or sections, namely, Mahà-roga 
(Principal diseases, 18 chapters), Kshudra-roga (Minor diseases, 72 
Chapters), Salya (Surgery, 34 chapters) and Uttara (Therapy, Bath, 
Dietics etc, 36 chapters). The science to which Kautilya refers 
When he speaks of elephant-doctors, and which at one time 
must have possessed considerable importance in India, is. 
now nearly lost, and its technicalities have become obscure, but 
Palakapya’s earliest authoritative contribution to the subject: 

23 


354 HISTORY OF ANCIENT BENGAL 


deserves mention as presumably an eastern production of great 
interest.” 

The earliest definite reference to this work occurs in Kahirasvà- 
min's commentary on Amarakoša (11th century). ]t is, however, 
very doubtful whether the author of the present work, even if 


we assume that it is a modern version of an old text, lived within 
the boundaries of Bengal, as defined in this volume. 


B. Chandragomin, the Buddhist author of Chandra Vyàkarana 
and the founder of the Chandra School of Sanskrit Grammar, 
is regarded as a Bengali, mainly on the basis of Tibetan tradition. 
It, however, makes no distinction between the grammarian, the 
philosopher (author of a work on Logic named Nydya-Siddhya- 
joka), and the Tantric writer of the same name who, according to 
Bstan-hgyur, wrote no less than thirty-six esoteric texts, and is 
also said to have written some Sanskrit stotras (hymns), a drama, 
and a religious kávya, entitled Sishya-lekha-dharma. According 
to the Tibetan tradition Chandragomin was born in a Kshatriya 
family in Varendra. 


The Chandra-Vyakarana is undoubtedly a much more important 
work than the others attributed to him or his name-sakes. 
The date ofits composition has been fixed between 465 and 544 
A.D. by B. Liebich on the strength of the passage ‘Ajayad Jartta 
Hunam, by emending Jartia into Gupta. This is at best very 
doubtful On the whole it is very difficult to accept the theory 
that the grammarian Chandragomin was a Bengali. 


C. Some have tried to show that Visàkhadattta, author of the 
Mudra-Rakshasa, Bhatta Narayana, author of the Vent-Sainhara, 
Murari, author of the Anargha-raghava, Subandhu, the author of 
Vasavadatta, and Nitivarman, author of Kichaka-vadha, were sons 
of Bengal. There is hardly any evidence in the case of the first 
four,” while that of the fifth, though plausible, cannot be regarded 
as particularly strong, far less conclusive. 


р. Kshemisvara, the author of Chanda-kausika has also been 
claimed to be a Bengali on the ground that he lived in the court 
of a king Mahipala, who drove away the Karnágakas. MM. Hara 
Prasad Sastri identified the king with the Pala King Mahipála who . 
fought with the army of Rajendra Chola, But far more plausible 
is the identification of Mahipala with the homonymous Gurjara- 
Pratihara ruler who fought with the Rashtraküta King Indra IH. 


[i 
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In any case it is very doubtful whether Kshemisvara was born 
in Bengal. 


3. SANSKRIT TEXTS WRITTEN BY THE BENGALIS 
А. Kavyas 


*The only writer who can be definitely assigned to Bengal is 
Gauda Abhinanda, who is known to us from stray quotations of 
his verses in the Sanskrit anthology of Sarhgadhara, but the ques- 
tion of his date and identity is not free from difficulty. He has 
been identified with Abhinanda, son of Jayanta and author of 
the Kadambari-kathá-sára, on the ground, chiefly, that the author of 
this metrical summary of Bàna's prose romance describes one of 
his ancestors as a Gauda ; but the evidence is obviously not con- 
clusive, and none of the anthology verses ascribed to Abhinanda or 
Gauda Abhinanda is traceable in this work.!5 There is, however, 
no chronological obstacle in the way of the proposed identification. 
The author of the Kathá-süra informs us that his fifth ancestor, 

aktisvimin, flourished under Muktapida of the Karkota dynasty 
of Kashmir towards the end ofthe 7th and the first half of the 8th 
century ; and as the poet Abhinanda, son of Jayanta, is mentioned 
and quoted by the Kashmirian Abhinavagupta towards the end of 
10th century, his date may be fixed atabout the first half of the 
9th century. The Abhinanda of the anthologies could not have 
been of a much later date, having been quoted in the Kavindra-vachana- 
Samuchchaya which cannot be assigned toa period later than the 10th 
century ; but it is not clear if this Abhinanda is identical with 
Gauda Abhinanda, who is cited (along with Abhinanda without 
the descriptive term Gauda) in the Sarngadhara-paddhati. 

“These Abhinandas are probably to be distinguished from 
Abhinanda, the author of Ramacharita (cf. p. 117), who 
describes himself as the son of Satananda, and probably also from 


. Abhinava-panjita, also a Gauda, whose Yogavdsishtha-samkshepa 


in six Prakaranas and forty-six Sargas is noticed by Weber (Berlin 
Cat. No. 643) and who is described in the colophon to the work 
as tarkavadi&yara-sahityacharya-gaudamandalalamkara-srimat. The 
Problem of identity is complicated by the fact that the editor of the 


‚ Ramacharita makes a plausible case of its author having belonged 


to Gauda on the basis of the identity of his patron Yuyaraja 
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Haravarsha, son of Vikramasila, with Devapala son of Dharmapala. # 
The identity has been questioned by Dr. S. K. De, but strongly 
supported by N. Das Gupta." The Rémacharita is а Kavya based 
onthe Ramayana (from the middle of Kishkindhya-Kanda to the 
end of Yuddha-kanda) but with some additions and alterations in 
order to glorify the character of Rama. 

The only Kavya that is known to have been written in Bengal by 
a Bengali during the period covered in this volume is the Rama- 
charita of Sandhyakara Nandi to which reference has been made 
above in connection with the history of Ramapala of the Pala 
dynasty. MM. Haraprasad Sastri discovered the unique manuscript 
of the Kavya in Nepal (now preserved in the Asiatic Society, Calcutta.) 
His description of the book has been quoted above. 

The author belonged to a very respectable family.? His grand- 
father was Pinaka Nandi and his father, Prajapati Nandi. The author 
was not only a poet, but à linguist. As Ramapala was Вата, so the 
poet calls himself Kalik&la-Valmiki. 

But byfar the most important contribution of Bengal to the 
poetic literature in Sanskrit is the Gita-govinda of Jayadeva. All that 
we definitely know of the personal history of Jayadeva is that 
he was the son of Bhojadeva and Ramadevi (variants, Radhadevi, 
Vamadevi), and Padmavati, mentioned in several verses of the Gita- 
govinda, was probably the name of his wife.® His birth-place was 
Kendubilva, which is generally identified with Kenduli, a village on 
the bank ofthe Ajay (Birbhum District), where an annual fair 
is still held in his memory on the last day of the Bengali month 
of Pausha.? It may be reasonably inferred from the mention of 
the appropriate Ragas and Tālas of the various songs in the 
poem that Jayadeva was. well-versed in music. As a matter of 
fact some popular legends describe him as a wandering minstrel.?? 

According to well-established traditions, Jayadeva was one of the 
ornaments ofthe court of Laksmanasena. This is supported. by the 
fact that the Sadukti-karmámrita, an anthology of poems compiled by 
Éridharadasa during the reign of this Sena king, contains verses 
of Jayadeva, and an inscription dated Samvat 1348 (A.D. 1292) quotes 
the famous Dasavatara-stuti (hymns to the incarnations of Vishnu) 
in the Gita-govinda.** 

“The work is not a Stotra of praise but a poem which deals 
with a highly erotic episode of  Krishna's vernal sports in 
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Vrindavana. It is divided into twelve cantos, in the form, but not 
in the spirit, of the orthodox Kavya. Each canto falls into sections, 
which contain Padavalis or songs, composed in rhymed moric 
metres and set to different tunes....The theme, which is developed 
in this novel operatic form, is simple. It describes the estrange- 
ment of Radha from Krishna, who is sporting with other maidens, 
Radha’s sorrow, longing and jealousy, intercession of Radha’s 
companion, Krishna’s return, penitence and propitiation of Radha, 
and the joy of their final reunion." 

The wide reputation of the Gitd-govinda all over India is proved 
by the existence of more than forty commentaries in different parts 
of India, including one by Mahārāņā Kumbha of Mewar, and 
more than a dozen imitations of this extraordinary poem. It is 
universally regarded as a “rich source of literary and religious 
inspiration of Medieval India. . . .not only as a great poem, but also 
as a great religious work of medieval Vaishnava Bhakti.” 27 Two 
poems ascribed to Jayadeva, in praise of Hari-Govinda are 
incorporated in the Adigranth of the Sikhs. 

In the introductory part of his poem Jayadeva has paid high 
tributes to poets Dhoyi, Umapatidhara, Govardhana and Sarana. 
These four along with Jayadeva may be regarded as the five ratnas 
(jewels or literary men) of the court of Lakshmanasena who has 
been compared with Vikramaditya by Dhoyi.* Though stray verses 
of these four poets and a long inscription of Umapatidhara 
No. C. 2) are known, none of their poetical works are known 
with the exception of Pavana-diita by Dhoyi, who has been described 
as king of poets by Jayadeva, and the * Aryá-sapta-éati' which is 
generally attributed to Govardhana mentioned above. 

The Pavana-düta of Dhoyi is one of the düta-kavyas—more 
than fifty in number,—which “derive their impetus, but not inspira- 
tion’, from Kalidasa's Megha-dita : 

“The work is noteworthy in taking up, without being à Charita, 
an historical personage, namely, the poet’s patron Lakshmanesena, 
as the hero. The poet makes Kuvalayavati, a Gandharva maiden 
of the Malaya hills, falls in love with the king during the latter’s 
career of conquest in the south, and send the south-easterly wind 
as amessenger. Itis an elegant poem of 104 verses, but of no 
greater merit than most poems of its kind.’’* 


The Aryd-sapta-Satt, written on the model of Hala’s Gatha- 
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sapta-éatt, contains more than 700 isolated verses of predominantly 
erotic character arranged alphabetically in Vrajyás. Govardhana 
attains “а measure of success, but the verses, moving haltingly in 
the somewhat unsuitable medium of Sanskrit Агуй metre, are more 
ingenious than poetical, and lack the flavour, wit and heartiness 
of Hila's miniature word-pictures. But the work achieved the 
distinction of having inspired the very interesting Hindi Satsai of 
Viháril&l, which holds a high rank in Hindi poetry.''?^ 

The Sadukti-karnámrita refers to one Umüpati as having composed 
a Kávya called “Chandrachiqdacharita” now lost. He may be the 
same person as Umüpatidhara, but of this we have no positive 
evidence, He was also probably the author of two incriptions 
(C. 12, 13) besides No. C. 2 mentioned above.“ 


About the same time when the poets mentioned above graced 
the court of Lakshmanasena in Bengal, another great poet, Sriharsha 
of all-India fame, and author of the  Naishadha-charita or 
Naishadhiya, lived in the court of the ruler of Kanyakubja (Vijaya 
Chandra or Jayachandra or both). Unfortunately, there is a very 
Sharp difference of opinion among scholars regarding his merit as а 
poet as well as his native place. As regards the second 
point, there is a large body of opinion that he was a son of Bengal, 
though this is denied by some. Since much has been written on both 
sides, and this is a vital point in a history of Bengal, the whole 
question has been discussed in detail in an Appendix to this 


Dr. S. K. De expressed the following view about the quality of 
"s epic.: 

“The only Mahakavya which need detain us is the Naishadha- 
charita of Sriharsha, not so much for its intrinsic poetic merit as for the 
interesting evidence it affords of the type of enormously laboured 
metrical composition which was widely and enthusiastically favoured. 
The work is regarded as one of the five great Маһакахуаѕ in Sans- 
krit ; it is undoubtedly the last masterpiece of industry and ingenuity 
that the Mahakavya can show, but to class it with the masterpieces 
of Kalidasa, Bharavi and even Magha is to betray an ignorance of 
the difference between poetry and its counterfeit. í 

Somewhat later he worte : *Sriharsha claims originality for his 
work (viii. 109) as that of *a traveller on a path unseen by the race 
of poets’ ; but as a poem his work displays more learning than real 
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poetry. An elaborate and pedantic production of twenty-two cantos, 
it spins out and embellishes only a part of the simple and attractive 
epic story of Nala and Damayanti out of all recognition ; but the 
concern of the undoubtedly talented master of diction and metre is 
not so much with the poetic possibilities of the theme, as with the 
display of his own skill and learning so characteristic of later decadent 
"poets. The work has been regarded as one of the five traditional 
Mahákavyas and has been favoured by а section of learned Indian 
opinion, but it would be an acquisition of dubious value to Bengal 
s jf its Bengal origin were finally proved. This view was strongly 
- denounced by D. С. Bhattacharya who referred to the view of 
` Keith ; an extract from the latter's work is quoted below : 
“The Naishadhiya unquestionably has а definite interest in the 
"history of Sanskrit literature, for it exhibits the application to the 
charming episode of the Mahdbhdrata, familiar to all students às 
the Nala, of the full resources of a master of diction and metre, 
possessed of a high degree of skill in the difficult art of playing on 
- Words, and capable of both delicate observation of nature and of 
‘effective expression of theimpressions thence derived. Indian taste 
‘Shows its appreciation of him beyond question in naming him a 
а Mahakavi as the successor of Kālidāsa, Bhairavi, and Magha, nor 
feed we doubt that to any of these critics the Nala would have 
seemed insufferably tame compared to the work of Sriharsha, As 
One enthusiast of modern times 22 says, ‘all mythology is at his 
fingers’ ends’. Rhetoric he rides over. Не sees no end to the flow 
of his description.” 

After referring to some deprecatory views about the Naishadha- 
charita Keith observes : 

“Yet it is fair to admit Śrīharsha’s cleverness ; his power of 
double entendre receives perfectly fair use in the recast of the 
famous scene in which Damayanti sees before her five men appa- 
rently exactly alike and cannot decide which is her lover....Nor, 
again, is it possible to deny that the transition in the last canto 
from the description of night to that of the moon is 
effected... . 
^. “Though on the whole we must condemn the elaboration of 
Ékiharsha and his excessive use of Yamakas and rime, he was 
certainly capable of elegance and skill in the use of language." ** 

Though the Naishadha-charita deals with the episode of Nala 
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and Damayanti described in the Mahābhārata, “the contents of 
cantos vi, vii, xv, xix-xxii, as well as the greater portion of xvii 
are matters not to be found in the epic. A whole canto of 109 
verses is devoted to a description of the heroine's entire bodily 
charms, beginning from the top of the head to the toe of the 
feet! The panegyric of the Vaitàliya occupies the whole of canto 
xix (67 verses) while Damayanti’s Svayamvara extends over five 
cantos, The poem ends with the married bliss of Nala and 
Damayanti.””35 j 

Referring to the poetic treatment of the Nala story 
which forms the theme of the Naishadha-charita Dr. S. K. De 
observes : 

“The simple epic story is perhaps one of the most romantic 
and pathetic to be found in any literature, but Sriharsha confines 
himself, significantly enough, to the lighter side of Nala’s career. 
The concern of the undoubtedly talented master of diction and 
metre is not with the possibilities of the story itself, but with the 
Possibilities of embellishing it, disproportionately in twenty-two 
cantos, by his forensic and rhetorical fancy with a pedantic mass 
of descriptive matter, supposed to be indispensable in the 
Маһакаууа. The Svayamvara of Damayanti, for instance, takes 
only a few lines in the Epic, but Sriharsha devotes to it five long 
cantos (x-xiv) of more than five hundred stanzas. It is the most 
gorgeous and elaborate description of its kind in Sanskrit ; but it 
is not the question of magnificence and Proportion alone that is 
here significant. To present to Damayanti the five Nalas, or rather 
the real Nala and the four divine suitors who have assumed his form, 
is а task of no small difficulty їп Sriharsha’s opinion, the task is 
worthy of Sarasvati, the goddess of learning, who is made to under- 
takeit ; for each of the eighteen verses must havea twofold meaning, 
overtly applying to Nala, but characterising at the same time one of 
the four gods who also pose as Nala, For the sake of uniformity 
and impartiality, even the verses which describe the real Nala аге 
also made to possess double meaning ; and in the closing stanza, the 
address is capable of five interpretations, one for each of the dissem- 
bling gods and the fifth for Nala himself. The situation is ingeni- 
ously conceived, and the display of marvellous punning is not 
altogether out of place ; but it certainly sets a perplexing task 
to poor Damayanti, to whom the verses perhaps would not be 
intelligible forthwith without a commentary.... 
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“At the same time it must be said to Sriharsha’s credit that even 
if his Damayanti is conventional, he shows considerable skill in the 
general picture of Nala's character depicted with its conflict of the 
emotions of love and honour. Despite laboured language, there are 
animated and quite witty speeches and dialogues, and not a little of 
remarkable epigrams and wise reflections. There can also be no 
doubt about Sriharsha’s extraordinarily varied learning and command 
ofthe entire resources of traditional technique, even though the 
learning tends towards the obscure andthe technique towards the 
artificial. His metrical skill is also considerable ; he employs about 
twenty different metresin all, which are mostly short lyrical measures, 
the Mandakranta, Sikharini and Sragdharé occurring only rarely ; 
but his predilection towards harsh and recondite forms of words 
and phrases does not always make his metres smooth and 
tuneful.””** 

4rharsha was the son of Srihira and Mimalladevi. “In one of 
the four additional verses found at the end of the poem, the genuine- 
ness of which, however, is not beyond question, it is said that the 
poet received honour from the king of Kanyakubja. As this 
assertion agrees with the story recorded in Jaina Ràj i 
Sūris Prabandha-koáa (composed іп 1348 A.D.), it has been 
held“ that Sriharsha probably flourished under Vijayachandra and 
Jayachandra of Kanauj in the second half of the 12th century. This 
date is not unlikely in view of the fact that Chàndüpandita's commen- 
tary on the Naishadha is dated 1297 A.D. and itself refers to a still 
earlier commentary by Vidyüdhara. But K. T. Telang and 
R. P. Chandaš question the trustworthiness of Rajasekhara’s account, 
and suggest the 9th or 10th century as the date of Sriharsha."?? 

Sriharsha was not only a poet but also a logician and philoso- 
pher. Some indication of this is given by the canto xvii of the 
Naishadha-charita which is in reality a philoscphical dissertation, 
somewhat irrelevantly introduced in the epic poem. But his fame as 
a philosopher rests upon his Vedantic treatise, Khandana-Khanda- 
khádya, which is still regarded as “а classical work of Indian dialec- 
tics." Other works attributed to him are two philosophical treatises, 
namely Sthairya-vichára Prakarana and Iévarbhisandhi, and a lexicon, 
Dvirüpakosha. Не also composed three royal panegyrics, namely 
Sri Vijaya-praéasti (in honour of Vijayachandra, King of Kanauj), 
Gaudorvisa-kula-praéasti*'* and Chhinda-praéasti. 

In epilogue-stanzas at the end of each canto the Naishadha-charita 
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mentions the author's parentage, and contains reference to his literary 
works, Arnava-Vivarana, BSivasakti-siddhi and Navasahasánka-charita, 
ín addition to those mentioned above. It is also stated that 
Sriharsha was patronised by the king of Kanyakubja and that his 
work was appreciated by the Kashmirian scholars (iv. 123, v. 138, 
ix. 160, xvii. 222, xviii. 154, xxiii. 151, vii, 109, 110, xvi. 131, 
xxii. 26). 

The Sadukti-karnamrita, to which reference ha s been made above 
more than once, is an anthology of poems, 2370 in number, composed 
by 485 poets. Some of these verses were composed by the Sena 
Kings, Vallalasena, Lakshmanasena and Kesavasena. How many of 
the other poets were inhabitants of Bengal cannot be ascertained. 
It was compiled (1206 A.D.) by $ridharadàsa, son of Vatukadasa, 
a friend and courtier of Lakshmanasena. Sridharadasa was Mahd- 
manqalika of this king. 

Reference may be made to an earlier anthology, Subhashita- 
ratnako$a by Vidyakara, probably a Bengali. It was probably com- 
piled in the twelfth century A.D. A fragmentary manuscript of it 
was published under the title Kavindra-vachana-samuchchaya. The 
first section of the work is called Sugata-Vrajya which has been 
taken to indicate that the author was a Buddhist. Six hundred and 
twenty-three verses are common to Subhdshita-ratnakosa and 
Sadukti-karnamrita. But the former contains some verses of poets 
who are otherwise unknown. It also includes a verse of Kshem- 
igvara, As no other anthology contains his verse, this fact is regarded 
by some as lending support to the view that Kshemisvara lived in the 
court of the Pala King Mahipala and not the Gurjara-Pratihara 
king of that name( see p. 354). It has been suggested that the poems 
of a large number of Bengali poets, particularly with names ending 


in ‘oka’ (Ahigoka, Lalitoka, Siddhoka etc.) not otherwise known, 
are included in this anthology.*? 


B. Logic and Philosophy. 


The oldest philosophical work written by a Bengali is undoubtedly 
Gaudapada-karika._ It contains 215 memorial verses and was 
probably entitled Agama-éastra. According to tradition the author 
Gaudapada was the pupil of Suka and teacher's teacher (parama- 
guru) of the great Sankarachàrya. "Many, however, hold that 
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Gaujapàda was not a personal name but merely à descriptive 
epithet, indicating that he was an inhabitant of Gauda (Bengal ). 
This seems more reasonable, as the author is also referred to as 
Gaudachirya. As the work is said to have been actually quoted 
by some early commentators of the Madhyamika School (c. 750 A.D.) 
its antiquity goes back to the seventh or eighth century A.D., and 
this is fully in accordance with his relation to Sankarüchürya men- 
tioned above, as there are good grounds to believe that the latter 
lived at the end of the eighth and beginning of the ninth century A.D. 
It is held by many that the Gaudapada-karika prepared the ground- 
work upon which Sankara built up his great structure of Advaitavada. 
According to Dr. S. Radhakrishnan the Капка “is an attempt to 
combine the whole negative logic of the Madhyamika with the posi- 
tive idealism of the Upanishads," Тһе philosophical doctrine of 
the Karika has also been described as a curious blend of рге-Ѕаһкага 
Vedanta and Madhyamika Sünyavàda. “The work consists of four 
parts of varying length, called, respectively, Agama (29 verses), Vaita- 
thya (38 verses), Advaita (48 verses) and Alāta-śānti (100 verses). 
It has been shown that the fourth section, in particular, the author- 
ship of which has sometimes been questioned, is indebted to early 
Buddhistic philosophical works for its words, arguments and images; 
and, considering the early prevalence of Buddhistic schools in Bengal 
this is not surprising. Gaujapáda is also credited with the author- 
ship of commentaries, respectively on Tévarakrishna's Sainkhya-karika 
and the Uttara-gita; but while the latter work is of no great merit, 
the former appears to be largely based either upon the earlier 
Mathdra-yritti or upon an unknown source which Mathara also 
utilised. The hypothesis of two Gaujapádas has also been 
advanced ; but there is nothing in these two commentaries which 
militates against their traditional ascription to the author of the 
Капка” 

Toasomewhat later date belongs the famous Nyaya-kandali 
commentary of Sridhara Bhatta on Prasastapada’s Padartha-dharma- 
saingraha Bhashya on the Vaiseshika-sütra. From the concluding 
verses of this work we learn that Śrīdhara was the son of Baladeva 
and Abboka (ул, Abhroka, Ambhoka, Achchhokà) and belonged 
io Bhüriéreshthi ® in Dakshina-Raqha, which has been identified 
with the village of Bhursut, near Burdwan. The work was written at 
the instance of one Pandudasa, and is dated in Saka 913 (or 910)** 
which is equivalent to 991 (or 988) А.р. From.references in the work 
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itself it appears that Sridhara also wrote Advaya-siddhi (p.5) 
Tattvasainvadint (p. 82);  Tattva-prabodha (р. 146) and a 
Saingraha-tika (р. 159); but none of these works, which are 
concerned apparently with Vedanta and Mimarnsa, has come down 
to us, 45 : 


Abhinanda, the Gauda, son of Jayanta, mentioned above (p. 355), 
is reputed to be the author of four or five philosophical works includ- 
ing Yoga-Vasistha-sainkshepa. Reference has already been made 
(p. 361) to the philosophical works of another poet Sriharsha, the 
author of  Naishadha-charita. The  Sarva-daréana-samgraha of 
Madhavacharya (1350 А.р.) refers to Parnananda Kavi Chakravarti 
of Саца who refuted the Maya-vada of Sankara in Tattva-muktavali 
or Mayavàadasatadüshani.** 


C. Mimàmsa and Dharma-éastra (Ritualistic literature) 


Mimàrmsà is the logic of the Dharmasàstra, and most of the - 


Smriti writers were renowned scholars in the Mimamsa. 


The study of this subject in Bengal is referred to in inscriptions 
and is also indicated by performances of Vedic Sacrifices mentioned 
in epigraphic records beginning from the Sth century А.р. (Nos. 
A. 6-10). 

Both the Mimathsa schools of Kumarila (Bhattamata) and 
Prabhakara (Vrihati or Gurumata) flourished in Bengal. The 
oldest Bengali writer is Salikan&tha who probably flourished in the 
seventh century A.D. He composed a Райсћіка on the commentaries— 
Laghvi and Brihati—of Prabhakara. 


-"Hal&yudha in his Bráhmana-sarvasva says that although Bengal 
paid little attention to the Vedas, she studied Mimamsa. He 
himself wrote the Mimainsd-sarvasva which is now lost. The subject 
is actually represented in this period by only one work, namely, 
the Tautatita-mata-tilaka, of Bhavadeva Bhatta, which exists only 
in fragments. The study of the Vedic ritual is similarly evidenced 


by a single extant work composed by Narayana, son of Gona and | 


grandson of Отарай. It is a commentary, entitled Prakasa, on 
Кезауа Misra's Chhándoga-pariéishia.^*? Narayana is usually referred 
to the regin of Devapala but some writers place him in the thirteenth 
century.*? 


Bengal, however, produced a rich crop of Smriti or Dharma- 


LANGUAGE AND LITERATURE 365 
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Bengal authors, Jimütavühana, Raghunandana and Sülapáni, and are 
therefore conjectured to have flourished in Bengal before the 12th 
century A.D. In his Kala-viveka, Jimütavahana mentions Jitendriya 
among writers who dealt with the subject of auspicious time (kala) 
appropriate for ceremonies, and quotes in several passages his 
very words. Jitendriya’s views on Vyavahara and Prayaschitta are 
also quoted in the Daya-bhaga, and the Vyavahàra-mátrika of 
Jimütavàhana, as well as in the Dayatattya of Raghunandana. It 
would seem, therefore, that Jitendriya's lost work was fairly 
comprehensive in its scope ; and as only these Bengal writers, and 
no other, quote him, the supposition thathe flourished in Bengal 
in the first half of the 11th century is not unlikely. The other 
forgotten author, Balaka, is known entirely from references by 
Jimütav&hana, Raghunandana and Sülapàni, who discuss his views 
mostly on Vyavahara and Prayaschitta, Jimütavàhana going even 
to the length of sometimes punningly ridiculing them as childish 
(bala-vachana). If the Valoka mentioned six times in his Prdyaé- 
chitta-prakarana by Bhavadeva Bhatta, also a Bengal writer, be 
the same as our Balaka, then his date would be anterior to 1100 
A.D. There is also another Dharma-sastra writer named Yogloka 
who is known similarly from the references made by Jimütavahana 
and Raghunandana. He appears to have treated the subject of 
Vyavahàra and composed a long (Brihat) and a short (Laghu) 
treatise on Kala. He is quoted mostly for the purpose of being 
refutedsbut since Jimütavahana refers to old (puratana) manuscripts 
of Yogloka's work, he might have been even an older author than 
Jitendriya and Balaka.” 45 

Next in point of time is Bhavadeva Bhatta to whom reference 
has been made above (p.210) He is described “аз prominent 
among the exponents of the Brahmadvaita system of philosophy, 
conversant with the writings of Bhatta (Kumarila), an antagonist 
of the Buddhists and heretic dialecticians, well versed in Artha-sastra, 
Ayurveda, Astraveda etc., proficient in Siddhanta, Tantra and 
Ganita, and called the second Varaha because of his special 
keenness for Astrology and Astronomy, having himself composed 
а work on the Hora-éastra. Не is said to have also composed 
a work on the Dharma-Sastra, which superseded the already 
existing texts, and, following Bhatta (bhattokta-nitya), to have 
written a guide to Mimàimsà in one thousand nydyas. This is 
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entitled Tautdtita-mata-tilaka and is known from a fragmentary 
manuscript in the India Office Library. It discusses the Tantra- 
yarttika of Tautatita or Kumarila Bhatta, the fragment covering 
only Pürva-mimümsá-sütra ii. 1. Bhavadeva's works on Dharma- 
&üstra, however, are better known. These are, so far known, three 
in number, and respectively embrace the three important branches 
of Achara, Vyavahara and Prayaschitta. The work on Vyavahara 
or judicial procedure, called Vyavahara-tilaka, is now lost ; but it 
is known from citations in the Vyavahara-tattva of Raghunandana, 
the Viramitrodaya of Mitra Misra and Danda-viveka of Vardhamana. 
` The other Dharma-Sastra work is the Prayaéchitta-prakarana which 
deals in six chapters with the modes of expiation for various sins 
and offences. The first chapter (Vadha-parichchheda) concerns 
itself with the murder of men and women and slaughter of animals ; 
the second (Bhakshyabhakshya-p^) treats of forbidden food and 
drink ; the third (Steya-p^) discusses various kinds of theft ; the 
fourth (Agamyagamana-p.°) is occupied with sexual union with 
forbidden persons : the fifth (Sarnsarga-p°) is devoted to such topics 
as taking of improper gifts from outcastes, contracting of forbidden 
marriages, sale of forbidden food and contact of untouchable 
persons ; while the sixth chapter (Krichchhra-p^) concludes with the 
discussion of expiatory rites and penances. It gives a fairly full 
treatment of the subject and cites more than sixty authorities. The 
teputation which the work enjoyed is indicated by the respect with 
which it is cited by such Smriti-writers as Vedacharya, Govinda- 
nanda and Narayana Bhatta. On the Samavedic rites and 
ceremonies relating to the Sathskaras, Bhavadeva wrote Chhandoga- 
karmanushthàna-paddhati, also variously called © Daéa-karma- 
paddhati, Daéa-karma-dipikà or Samsküra-paddhati. Its contents 
are devoted to Kushandika, Udichya-karman, Vivaha, Garbha- 
dhana, Puthsavana, Simantonnayana, Soshyanti-homa, Jata-karman, 
Nishkramana,  Paushtika,  Anna-práfana, — Putra-mürdhà-bhi- 


ghrüna, Chüda-karapna,  Upanayana, Samavartana and sala- 
karman.” 


Bhavadeva, as mentioned above, belonged to the end of the 
eleventh and beginning of thé 12th century A.D. 


The next (almost contemporary) important writer was J imüta- 
vahana, a leading authority of the Bengal School of Dharmasastra. 
His date must be placed between the Saka year 1014 (=1092) to 
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which he refers, and the middle of the 15th century A.D., as he is 
quoted by the eminent Smriti writers of that period. Various 
dates have been proposed between these two extremes, more or less 
agreeing to the last part of the eleventh and the beginning of the 
12th century A.D.5® The latest view is that of P. V. Kane, placing 
Jimitavahana between A.D. 1100 and 1150. 


«Of Jimütav&han's personal history not much is known. In the 
colophons of his works he is described as Paribhadriya Mahàma- 
hopadhyaya, while at the conclusion of his Vyavahara-matrika and 
Daya-bhaga, he informs us that he was born of the Paribhadra 
family (kula). It is said that this name belongs to a section of 
Radhiya Brahmans, still called Parihal or Pari-gami. Ап astro- 
nomical reference in his Kala-viveka (p. 290) appears to support 
the inference that Jimütavahana belonged to Radha. 


Of’ Jimütavàhana's three works, all of which have been 
printed, the most well known and important is his Daya-bhaga, 
which is the basis and paramount authority on the Hindu law of 
inheritance, partition and Stri-dhana in Bengal, except in cases 
where the Mitüksharü, from which it differs in some fundamental 
points?^ is applicable. The work is widely known through 
Colebrooke's English translation and has been ofien printed in 
Bengals? Its popularity and importance are indicated by the large 
number of commentaries?? which exist, including one by Raghu- 
nandana who has utilised it also in his own authoritative works. 
The work defines and discusses the general principles of Dàya or 
inheritance and proceeds to the exposition of father's power over 
ancestral property, partition of father's and grandfather's property 
and division among sons after father’s death. It then deals with 
the definition, classification and devolution of woman's property (Stri- 
dhana), after which it treats of persons excluded from partition and ' 
inheritance on grounds of disability, of property which is impartible, 
of the order of succession to sonless persons, of reunion, of partition 
of coparcenery property concealed but subsequently discovered, and 
of settlement of partition disputes by the court. It is a work of 
great learning and acuteness, and freely criticises a large number of 
authorities," ancient and modern, some of whom are not known 
otherwise. 

. His Vyavahára-mütrika,* as its very name implies, deals with 
judicial procedure. Its importance is evidenced by references to it 
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by Raghunandana and Vachaspati Міёга.59 It divides the subject 
into four Padas, with an introductory exposition (Vyavahira-mukha) 
dealing with the eighteen titles of law, the function and qualification 
of the judge (Prádvivàka), the different grades of court and the 
duties of the Sabhyas. Of the four stages of Vyavahüra, the first 
(Вһаѕһа-рада) deals with the plaint (Pürva-paksha) of the plaintiff 
(Arthin) and with surety (Pratibha); the second (Uttara-pada) 
treats of the four kinds of reply (Uttara) by the defendant 
(Pratyarthin) ; the third (Kriya-pada) is devoted to proof or 
burden of proof (Kriya) and various kinds of evidence, human 
(Manushi) and divine (Daivi), the author purposely omitting the 
divine which consists of trial by ordeal ; and the fourth (Nirnaya- 
pada) concludes with the topic of the decision and order of the 
court. The work abounds in quotations, calculated as about six 
hundred in number, and proves the learning and dialectic abilities 
of the author. Jimitavahana’s third work, Kala-viveka, declares 
in its second introductory verse its object of elucidating the topic of 
Kala or appropriate time for particular ceremonies, which has not 
been properly understood and treated by previous writers, seven of 
whom are directly mentioned in one verse. It deals accordingly 
with the question of appropriate season, month, day and hour for 
the performance of religious duties and ceremonies, the determina- 
tion of intercalary months, the suitability of lunar and solar months, 
and the auspicious time for various festivals, including the Kojagara 
and the Durgotsava. The work shows the same skill and learning 
of the author and abounds in quotations, references and criticisms 
of previous authors, while its reputation is indicated by its wide 
recognition by such later writers as Raghunandana, Sülapàni, 
Vachaspati Misra and Govind&nanda, "2 


$ Unfortunately the works of most of those who preceded Jimüta- 
v&hana and Bhavadeva Bhatta are now lost and only known from 
citations by later writers. These formed a galaxy of scholars, all 


belonging to Bengal and flourishing within a century before J imuta- 
vàhana. 


“There were several others. Dikshita, once mentioned by Raghu- 
nandana in the Malamásatattva, is quoted 18 times, once as an 
authority of equal rank with Bhojadeva (p. 290). He ‘comes after 
both Yogloka (p. 280) and Jitendriya (p. 78). Sambhrama Bhatta 
is quoted 9 times including a long note of his on ‘Dvirashaqha’ 
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(pp. 240-53): he preceded Jitentriya (p. 255). Andhuka is quoted 
10 times : two of his observations are fortunately noted by Jimüta- 
vihana, one in Kartika 952 Saka (p. 51) and the other in 955 Saka 
(p. 119 : vide verification in JHQ. lil, p. 573). Sankhadhara, 
quoted 7 times, was the author of a (Smriti-) Samuchchaya (p. 310): 
he is also cited in the Háralatà and by Sülapüpi, Raghunandana 
and other Bengali authors, but is unknown in Mithila. So also 
Dhavala, who is quoted 7 times, The works of all these writers 
are now entirely lost, being superseded by the great work of 
Jimitavahana. 

‘Govindaraja is one of the greatest authorities in the Dharma- 
ššstra literature of India. Besides the Manutikd, long available 
in print, he is the author of a treatise, Smritimanjari, which is the 
earliest Nibandha so far discovered." ** ^QGovindarüja has been 
respectfully referred to by Jimütavahana and Aniruddha. Among 
other Smriti writers of this period, claimed for Bengal, may be 
mentioned Mahàmahopádhyáya Chandra of the Prabhakara School, 
Srikara, a notable writer on Mimainsü, whose Smriti work is now 
lost, and Jikana, author of a comprehensive Smriti treatise, referred 
to by Bhavadeva,’*” : 

The Brahmanical ritualistic writings flourished during the Sena 
period, as, after a long spell of dominance of Buddhism during the 
Pala rule the need was felt of Dharma-Sastras prescribing the 
orthodox Hindu rules guiding the daily life of the people and their 
pious duties and ceremonies. д 

“The earliest of these appear to be the Hāralatā and the Pitri- 
dayita of Aniruddha, both of which have been considerably used 
as authoritative by Raghunandana, The first work deals with the 
Observance of impurity (Asaucha) consequent upon birth and death, 
its duties and prohibitions, the period for which it is to be observed, 
the persons who are exempted from observing it, and other relevant 
topics. The second work, intended for the Ѕатауейіс followers of 
Gobhila, is concerned chiefly with rites and observances connected 
with Sraddha or funeral ceremony ; but it includes a treatment of 
general duties like Mouth-washing (Achamana), Teeth-cleansing 
(Danta-dhavana), Ablution (Snána), Daily prayers (Si , Offering 
to Pitris and Visva-devah (Tarpana and Vaiévadeva), the periodi- 
cal Pàrvana-éráddha, as well as a eulogy of gifts. Both the works 
are in prose and contain а large number of passages quoted from 
old and new writers. The closing verse of the Hāralatā tells us 

24 
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that Aniruddha was a resident of Viharapataka on the bank of the 
Ganges and that he was versed in the doctrines of Bhatta (Kumarila), 
The colophons to the two works supply the further information 
that he was Dharmüdhyaksha or Dharmadhikaranika (J udge), as 
well as a great teacher (Mahdmahopddhydya) of Champahatti, 
from which place a section of Varendra Bráhmanas derive their 
designation.” 

Thereis hardly any doubt that he is identical with the “Aniruddha 
who is extolled by Vallalasena in his Dána-sagara not only as а 
Scholar far-famed in the Varendri land for his piety and knowledge 
of the Veda and Smriti, but also as his own Guru from whom he 
learnt the Purana and Smriti and at whose instance his own work 
itself was written. This would place Aniruddha's literary activity 
about the middle of the 12th century.** 

Vallalasena himself composed five works namely, Achdra-sigara, 
Pratishthá-ságara, Vrata-sagara, Dàna-ságara and Adbhuta-ságara, of 
which the last two alone have survived. Vallalasena himself states that 
the Dána-ságara was written by him undÉr the instruction of his Guru 
Aniruddha, and there is no reason to doubt it, even though in the 
opinion of Raghunandana (15th century) it was written by Aniruddha 
Bhatta himself. The work is, as its name implies, an extensive 
digest, in seventy sections, of matters relating to gifts, the author 
himself informing us (v. 53) that he has dealt with 1375 kinds of 
gift. It deals with the merits, nature, objects, utility, times 
places of gift, bad gifts and prohibited gifts, rites and procedure 
connected with the making and accepting of gifts, the sixteen 
kinds of great gifts (Mahádana) and the large number of lesser 
gifts, together with an enumeration of the Puranas and their extent. 

“The Adbhuta-ságara is an equally extensive work on omens 
and portents, their effects, and means of averting them. It is 
divided into three parts according as the portents are celestial 
{appertaining to stars and planets), atmospheric (such as rainbow, 
thunder, lightning and storm) and terrestrial (such as earthquake). 
It is explicitly stated in the opening verses of this work that it was 
begun in Saka 1089 (1168 A.D.), but was left unfinished and completed 
after his death by his son Lakshmanasena, Although these verses 
are not to be found in the incomplete India Office Mss., they occur 
in a large number of other manuscripts. and there is no reason to 
doubt their genuineness. In the text of the Adbhuta-sagara itself we 
find references to two dates, Saka 1082 and 1090. These dates have 
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been of great help in fixing the dates of the Sena Kings which had 
long been a matter of dispute. TUI MES > 

The most important writer of the period on this subject is 
Halüyudha. The opening verses of his work 
gives us the following particulars of him and his family. “His father 
Dhanarsjaya, of the Vatsa-gotra, married Ujjvalá, and became a 
Dharmádhycksha or Judge.  Halàyudha had two elder brothers, 
lina and Pasupati. The former wrote a Paddhati on the fites 
relating to the Ahnika or daily devotional observances of Brühmpas 
(śl. 24); while the latter also wrote a Paddhati on Sriddha and 
kindred topics (&/. 24), as well as another on Püka-yajüa (él. 43). 
In his early years Hálàyudha was appointed a Rdja-pandita ; in 
youth he was raised by king Lakshmanasena to the position of 
Mahámátya, and in mature years he was confirmed as a Dharmá- 
dhikàrim or Dharmádhyaksha (śl. 10, 12, 14)."€ 

The Bráhmama-sarvasva is а work of great repute in Bengal. 
Halüyudha informs us that he wrote this work because he found 
that the Bráhmanas of Radh& and Varendra did not study the 
Veda and therefore did not know the Vedic rites properly. Its 
main object is to supply a guide, meant for the Sukla-Yajurvedic 
Brühmanas of the Kanva-sakhd, to a knowledge of the meanings of 
the Vedic Mantras employed in the daily (Anika) rites and the 
Periodical domestic (Grihya) ceremonies known as Saisküras. 
Accordingly it deals in forty sections with the various daily duties, 
such as the morning ablution, prayers, hospitality, the study of thé 
Veda, and daily offerings to the Pitris, and then proceeds to the 
treatment of the periodical Achdras including the ten sacraments of 
а Brühmapa's life. As every such rite involves recitation of the 
Vedic Mantras, their explanation (Mantrabhüshya) forms the chief 
feature of the work.''*s 

Halüyudha composed several other works, namely Mimdinsd- 
Sarvasva, Vaishnava-sarvasva, Saiva-sarvasva and Pandita-sarvasva, 
but none of these has survived. He is probably to be distinguished 
from several other authors of Dharma-Sastras bearing the same 
name as well as the lexicographer, grammarian and prosodist 
Halàyudha, the author of Abhidhdna-ratna-mala and the Kavi- 
rahásya.*? 

Gunavishnu, to whom Halayudha acknowledges his indebtedness, 
was also a great writer on Vedic ritual. His birth-place is put by 
Some in Bengal but others in Mithila. His work Chhandogya- 
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mantra-bhashya is a commentary on selected Vedic mantras, about 
four hundred in number, used in the Grihya rites of Samaveda, 
Gunavishnu probably flourished shortly before Halayudha. 


D. Grammar and Lexicon 


Reference has been made above to Chandragomin. Several 
others, such as Jinendrabuddhi (c. 8th century), the Buddhist author 
of the commentary on Panini’s Ashtadhyayi, called Kasika-vivarana- 
Райјіка, better known as Nyasa, Maitreyarakshita, who wrote a 
commentary on the above as well as the Dhátu-pradipa (c. 11th 
or 12th century), based on Pànini's Dhatupatha, Buddhist Puru- 
shottamadeva, author of the Bhashávritti (12th century), a commen- 
tary on Panini’s, Ashtadhyayî, and Sarana, the author of Durghata- 
yritti, are claimed to be Bengalis, but there is no conclusive evidence 
in support of such claims. As regards Purushottama the main 
arguments are: the failure to distinguish the two letters b and v; 
use of the phrase *lekhako nastidoshakah,' commonly used by Bengali 
Scribes ; the mention of the river Padmavati (which is probably 
the famous Padma river in Bengal) while explaining Panini’s Sūtra 
6-2-110 ; and the statement of Srishtidhara, a late commentator 
of Bhaüshàvritti of the 17th century, that Purushottama was а 
contemporary of Lakshmanasena and wrote the work under his 
direction."? 


As regards Sarana the only argument is identity of the name 
with that of the famous poet in the court of Lakshmanasena 
mentioned above. 


There is indirect evidence that some lexicographers flourished 
in Bengal before the 11th century A.D., for Kshirasvamin (latter half 
of 11th century) refers to Gauda lexicographers, but no individual 
author is mentioned. There is one Purushottama who wrote four 
lexical works, namely Trikamdaéesha (a supplement to the Amara- 
kosha in three parts) Натйуай (dealing with synonymous and 
homonymous words not in common use), Varmade$ana (a prose text 
containing a number of differently spelt words), and Dvirüpakosha 
(alist of words spelt in two different ways). He is identified 
with the homonymous grammarian mentioned above. Ап 
argument in support of his being born in Bengal may be 
found in his specific reference to the confusion between different 
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letters like ksh and kh, due to the similarity of pronunciation of 
the characters employed by the people of Gauda."* 

There is, however, no doubt that the famous lexicographer 
Sarvünanda was a son of Artihara, a Vandyaghatiya Brühmaga of 
Bengal. He wrote a commentary, called T'üká-sarvasva оп Amara- 
kosha. He himself supplies the date of his writing 1081 Saka 
(=1159-60 a.p.)—a rare thing among Indian writers. He was 
acquainted with a commentary called Daga-tikd (dafa-tikd-vid) ; and 
in his painstaking work not only earlier commentaries but nearly 
two hundred works and authors are cited. It isin no way inferior 
to the commentary of Kshirasvàmin, and is interesting for the 
number of Dei (mostly Bengali) words cited in it”, exceeding 300, 
some of which are still in use in Bengal, in some cases in a slightly 
amended form.'* Although Sarvananda mentions a large number of 
Puranas he never refers to the Bhágavata-Puráma. 


E. Medical Literature. 


The study of medicine always held a high place in ancient India 
and was elevated to the rank of Vedic study, as the term Ayurveda 
implies, According to Hiuen Tsang, the Chinese traveller of the 7th 
Century, it ranked as the first of thefour Vedas and was included 
in the curriculum of young students in India irrespective of caste or 
religion." It was one of the principal subjects of study in the 
Vikramaéila monastery, and Bengal may justly feel proud of her + 
contribution to this literature. It was cultivated by the Brahmanas, 
and Тапігікѕ, apart from the Vaidyas, the professional caste of physi- 
cians in Bengal ; even Bhavadeva Bhatta, mentioned above, is said 
to have been proficient in the science of medicine. 

The oldest medical writer of Bengal is generally believed to 
have been the well-known Madhava, son of Indu Kara, the author 
Of a learned work on pathology and diagnosis called Rug-viniéchaya, 
or simply Nidāna, N. Das Gupta has claimed not only Madhava, 
butalso his father Indu,as writers on medical literature. But as 
Dr. S. K. De points out, while reasonable doubts may be entertained 
about the Bengali origin of Madhava, there is no ground to identify 
his father with Indu, the commentator of Ashlañga-hridaya of 
Vagbhata. 

The following account of Madhava’s Nidana is given by N. Das 
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Mádhiva's Мыла, alias Rug-rinidchayo or Goda-visidchays, is 
exclusively devoted to the diagnosis 
suggestions for remedies, and wae 
in an introductory verse, for the neophytes 
There is по room for doubt that the 
er a conspectus of the Charake- and Sulrwie- 
amongst others, are frequently cited, but it bas 
useful work, asortofa vede-mecum, to the 
and one who has not mastered it thoroughly 
particularly in Bengal, competent for the 
ranks, as his commentator Vijaya Rakshita 
first book of its kind produced, 
followed by many later writer, 
largely availed of by Dridhavals 
the Charaka-Samhité, but what i 
t was one of the medical works that 
for the Califs of Baghdad, Manter 
AD). 
century, therefore, forms the lowtt 
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Ayurveda-dipikà or Charaka-tàtparya-dipikà, in the introduction to 
which he mentions Naradatta as his preceptor, His commentary on 
Su$ruta is entitled Bhanumatt. Two other useful works of his’ are 
Sabda-chandrika, a vocabulary of vegetable as well as mineral 
substances and compounds, and Dravya-guma-samgraha, a work on 
dietics'", 8t 

Theabove account of Dr. S. K. De may be supplemented by 
the following observations of N. Das Gupta. 

“To Chakrapani is attributed the authorship ofthe Chikitsa- 
зага, on medicament and therapeutics, which is otherwise known 
as the Gigha-vakya-vodhaka. Two other well-known productions 
of his are a glossary (nighantu) of various drugs with explanations 
of their properties, and a vocabulary, bearing the title of Sabda- 
Chandrika, of vegetables and mineral substances, with an elaborate 
list of compounds, both in medicine and diet. The Nighantu, which 

.is known as Dravya-guna-samgraha, has а commentary upon it by 
the same Śivadāsa. Besides, he is credited with elucidations of 
the Suéruta-sámhità, in his Bhanumati, and of the Charaka- in his 
Ayurveda-dipikà, which is porbably mentioned as Charaka-tatparyya- 
dipikain one MS. There is a work called Sarva-sára-samgraha by а 
Chakrapani-Datta, who may be he ora later name-sake of his.”®? 

As noted above, Chakrapanidatta may be said to have intro- 
duced a new era in the Ayurveda world, by great advancement in 
the direction of metallic preparations. The age in which Ayurvedic 
medicine really consisted of ‘herbs and simples and a few readily 
available products of the mineral kingdom,’ had already passed 
away. As Sir P. C. Ray observed : “Since the days of Vagbhata 
metallic Preparations had begun slowly to creep into use, and at 
the time of Chakrapani and his predecessor Vrinda, they had so 
fully established their claims that they could no longer be ignored. 
Thus we find from the tenth century downwards every medical 
work more or less recommending compounds of metals which can 
only be synthetically prepared. 

The next author of note is *Suresvara or Surapšla, who wrote 
a glossary of medical botany, entitled Sabda-pradipa, in which he 
gives an account of himself. His grandfather and father were, 
respectively, Devagana, who was a court-physician to king Govinda- 
chandra, and Bhadresvara, who served in a similar capacity to king 
Ramapala (called Vahgesvara). He himself was physician to king 
Bhimapala, and should from these accounts be placed in the first 
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half of the 12th century. He also wrote a Vrikshàyurveda on a 
similar subject, and a Loha-paddhati or Loha-sarvasva on the medical 
use and preparation of iron” 

The last writer is Vangasena, the author of the Chikitsá-sára- 
samgraha. He must have flourished in or before the 12th century 
as profuse quotations from his work are found in Hemadri’s Ayurveda- 
raséyana. ‘*Vangasena says that the original place of his residence 
was Капјіка, which appears to be the same as Kànjivilli, in Кафһа, 
from which Narayana, the author of the Chhandoga-parisishta-prakaéa, 
hailed. From internal evidence of his book it is also suggested 
that he was a Bengali, while the nature of the name he bears also 
points to the same conclusion."'$5 


F. Astronomy and Astrology 


One of the greatest scholars in this subject was Srinivasa, “the 
famous author of the Suddhidipika and the greatest authority on 
Astronomy and ‘judicial’ astrology. He wrote the Ganitachtiqamani 
in 1091 Saka (1159/60 A.D.) on the evidence of Sarvananda. His 
Suddhidipika is up till now the standard book on the subject of 
auspicious time and astrology and is commented upon by a galaxy of 
Bengali scholars—Saubhari, Chandrakara, Rághava, Govindananda, 
Krishnànanda, and Mathuranatha, to name only a few. Like Aniruddha 
he was respectfully engaged by Vallala and his son Lakshmana to 
write for them the Adbhutasagara as stated in verse 8 of the Intro- 
duction—a magnificent eulogy by the royal patrons of one of the 
greatest scholars of the age. The Adbhutasdgara was begun in 
1090 Saka (1168 A.D.) and finished after the death of king Vallala. 

rinivasa’s eminence at the royal court can be inferred from the 
fact that he was cited by his contemporary Halayudha in Brahmana 
Sarvasva (J.A.S.B., 1915, p, 334).”86 


IL Buddhist Sanskrit Literature. 


A special type of Sanskrit literature flourished in Bengal during 
the Pala period, due mainly to the development of a new type of 
Buddhism to which detailed reference will be made in the chapter 
On Religion. Here it will suffice to give a short outline of its 
broad features. 3 
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Buddhism under the Palas differed essentially from what it was 
even in the time of Hiuen Tsang in the seventh century A.D. There 
was no trace, not only of ancient schools of the Hinayana system, 
but even of the pure form of Mahayana. What we find instead 
were forms of mysticism that had developed out of the Mahayana, 
These were known as different уйлаз and loosely called Buddhist 
Tantra (Rgyud) as opposed to the Buddhist Sūtra, because they 
teach esoteric doctrines, rites and practices in “ап highly obscure 
and perhaps symbolic language." The leaders of this movement, 
which perhaps originated in Bengal and, later, spread to the different 
parts of India, are celebrated in Buddhist tradition as Siddhas or 
Siddhacharyas, whose traditional number is eighty-four. 

This mystic Buddhism had assumed three important forms 
mamely, Vajra-yana, Sahaja-yana, and Kalachakra-yana. The first 
laid stress on ceremonials which had only mystic implications, 
while the second represented a more advanced stage of 
that mysticism which dispensed altogether with ceremonials. 
Kalachakra-yana, which, according to Tibetan sources, was intro- 
"duced into India from outside during the Pala period, attached, 
like the other two, great importance to the practice of Yoga, 
but laid special emphasis on the time factor, the muhürta the tithi, 
the constellation etc. But all the three had the same goal, namely 
Mahdsukha or perfect bliss." Taranatha tells us 8 that during the 
reign of the Pala kings there were many masters of magic, Mantra- 


Vajracharyas, who claimed to possess various Siddhis and demons- 


trated it by performing miraculous feats. 

An extensive literature in Sanskrit on the basis of these mystic 
‘cults (yanas) grew up in Bengal during the Pala period, or perhaps 
even somewhat earlier. Unfortunately, the Sanskrit works are 
mostly lost and are preserved only in Tibetan translation in the 
Bstan-hgyur. The birth-place of only some of the authors is defi- 
nitely mentioned in the Tibetan texts, and the chronology of 
them can be fixed more or less definitely only in some cases. 
Further, we have very little knowledge of the different yanas 
with which these texts deal. Subject to these handicaps we may 
proceed to give a short account of this literature, 

The books were meant purely and exclusively for a limited 
Sectarian purpose and possess little that is of general or literary 
Interest. “Apart from their technical or esoteric terminology, 
they are often writen with an entire disregard for grammatical or 
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elegant expression. They neyer pretend to be academic, but 
declare that their object is to be intelligible without much gramma- 
tical or literary preparation. Most of these works consist either 
of stotras of varying lengths to Tara, Avalokite$vara, Marijusri and 
other personages of later Buddhist pantheon, or of theurgic 
texts, called Sadhanas and Vidhis, of esoteric devotion, doctrine 
and practice. Someof them are also texts of magical ritual or 
completely dedicated to magic, even to black magic. Nevertheless, 
with their characteristic deities, Stotras and Sathgitis, their Mantra, 
Mudra and Mandala, and their Dharani, Yoga and Samadhi, 
they present a phase of Buddhist Tantra, closely allied to the 
Brahmanical, which possesses considerable interest and importance 
in the history of mediaeval religious cults. As such, they have. 
not yet received as much recognition as they fully. deserve in the 
history, at least, of the mediaeval culture of Bengal."5? 

This is perhaps due mainly to a wide-spread feeling among 
the educated classes today that this entire Tantric literature, like 
that of other religious sects, such as Saiva or Sakta, represents a 
state of depraved morality in society. Dr. Rajendra Lal Mitra 
described it as “reeking of pestilent dogmas and practices”. 
According to H. P. Sastri, the Tantra works discard asceticism 
and teach enjoyment of the senses ; Benoytosh Bhattacharya 
uses stronger language and stigmatises them as specimens of the 
worst immorality and sin’? ,;92 while Moriz Winternitz is frankly 
puzzled at what appears to him to be an “unsavoury mixture of 
mysticism, occult pseudo-science, magic and erotics” couched in 
“strange and often filthy language."9* While conceding that Buddhist 
Tantrism is more than a pagan system of rites and sorcery, even a 
discerning and well-informed critic like L. de la Vallée Poussin 
would attribute to it “disgusting practices both obscene and criminal." 

But some scholars, both European and Indian, differ from the 
above assessment of Tantra. Sir John Woodroffe’s attempt to put 
the Tantrik literature on a high pedestal is well-known. Dr. S. К. 
De, at a later date, expressed the following -view which is perhaps 
now slowly gaining ground: “It must be said", says he, “that, 
whatever may have been the state of affairs in later times and in 
certain writers of the decadent schools, there is nothing to support 
the view that the Vajra-yana doctrines in their origin encouraged 
Sexual rites and obscenities. Magic, mysticism and theurgy were 
undoubtedly at their basis, but it should be recognised that all 
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Tantric works of the higher class, whether Buddhistic or Brahmanical, 
present their mystical doctrines in an equally mystical language, of 
which a literal understanding would be unwarranted and misleading. 
They speak of unknown methods and ideas of spiritual realities, 
The symbolical language is sometimes called samdha-bhàsha, which 
being intentional (abhiprayika), is meant to convey something 
different from what is actually expressed. There is also an apparent 
sex-symbolism here, as in other mediaeval religious systems, which 
expresses fervent spiritual longings or strange theological fancies in 
the intimate language and imagery of earthly passion. This mode 
of thought and expression, no doubt, borders dangerously upon 
sense-devotion and sexual emotionalism, but it is only an aspect of 
that erotic mysticism which is often inseparable from mediaeval 
belief, and need not be taken as implying sexual licence.”®* In addi- 
tion to these general observations it may be remarked that as these 
books are preserved mainly in Tibetan translation, they possess 
little literary interest anda brief reference to the more important 
writers, whose birth-place may be located in Bengal with a tolerable 
degree of certainty, must suffice for our present purpose. 

Reference has been made above (p. 354) to Chandragomin and his 
thirty-six miscellaneous texts. “They include not only mystic Stotras 
in praise of Tara, Mafijusri and other personalities of later Buddhist 
hagiology, but also works on Tantric Abhichara (such as Abhichára- 
karman, Chamii-dhvainsopaya, Bhaya-tranopaya, Vighna-nirasaka- 
Pramathanopaya) as well a few magical tracts apparently of à 
medical character (such as Jvara-rakshà-vidhi, Kushtha- chikitsopáya).** 

Only a single work of the great Mahayanist scholar Silabhadra,* 
namely Arya-buddha-bhümi-Vyákhyána has been preserved in 
Tibetan translation. 

To Santideva three Vajra-yana texts are assigned in the Bstan- 
hgyur. But whether he is identical with the well-known author of 

ikshà-samuchchaya and Bodhicharyavatara or the Mahayanist 
teacher, Santideva, of the 7th century, it is difficult to say. The 
Tantric Santideva, according to Tibetan sources, was born in Zahor 
Which is located by some in Bengal?" Accordin g to some tradition” 
antideva had another name Bhusuku, but his identification with 
the homonymous author of the Dohds in the Vernacular, to be 
mentioned later, is uncertain. Equally uncertain is the identity of 
anti ( Santa)-rakshita, mentioned in the Bstan-hgyur as the author 
of three Tantric works. According to Sumpa ° he belonged to the 
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royalfamily of Zahor. He may or may not be the same as the 
Mahayanist logician and scholar Santarakshita who was a high 
priest and teacher at Nalanda, and the author of Tattva- 
samgraha, a learned work on the earlier philosophical system, both 
Buddhist and non-Buddhist, which exists both in Sanskrit and 
Tibetan translation, with a commentary written by his pupil 
Kamalagila.°° He does not appear to be definitely distinguished 
from the Vajrayanist Tantric author Santirakshita who is associated 
with Padmasambhava of Uddiyšnal as his brother-in-law and 
collaborator, but the two may not be identical. He also wrote 
Vada-nyàya-vritti-vipaüchitariha 1%. and Madhyamakàlamkara- 
капка (the latter with his own commentary)? which are 
available only in the Tibetan version. His reputation must 
have travelled beyond the limits of India, and he issaid to have 
visited Tibet at the invitation of king Khri-sron-Ide-bstan and 
assisted him in building the first regular Buddhist monastery of 
Bsãm-ye on the model of the Odantapuri Vihara of Magadha.!^? 
He issaid to have worked for thirteen years in Tibet, and, along 
with Padmasambhava and his own disciple Kamalasila, laid the 
foundation of Buddhism in that country. ^ 

With regard to Jetari, the next important writer, the Tibetan 
tradition! appears to distinguish a senior and junior sage of that 
name. The senior or Maha-Jetiri belonged to Varendra, where his 
father Garbhapada lived at the court of kingSanatana.!^? He is 
said to have received from Маһара1а the diploma of the Pandita of 
Vikramasila Vihara, and instructed Dipamkara Śrījňāna in the 
Buddhist lore, The younger Jetàri 106 was a Buddhist Tantric sage 
of Bengal, who initiated Bodhibhagya and gave him the name 
Làvanyavajra. It is possible that the three learned works on 
Buddhist logic, preserved in Tibetan, 1" belonged to the senior Jetàri, 
while the junior Jetàri was responsible for eleven Vajrayanist 
Sadhanas also preserved in Tibetan. 

Dipaikara $rijfiana, the alleged pupil of Jetari, appears to have 
been a very industrious and prolific writer, to whom the Bstan-hgyur 
assigns about one hundred and sixty-eight works1% of which a large 
number consists of translations. They are mostly Vajrayanist works 
known as Sadhanas™° (Rgyud), but Sūtra (Mdo) works, also listed 
in the Bstan-hgyur under his name, presumably deals with the 
general doctrines of the Mahayana. Нагаргаѕай Sastri is probably 
right! in distinguishing two Diparkaras, but there might have been 
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more Dipamkaras than two.!? Of these, Dipamkara Srijiána, who 
is also designated by the Tibetan title of Atisa, certainly belonged 
according to the Tibetan tradition, to Bengal. Sumpà informs 
us'^ that Dipamkara was a high priest both at Vikramasila and 
Odantapuri, and that he was known also by the honorific epithet of 
Jovo (=Prabhu), He visited Tibet, lived, travelled, and worked 
there for some time,” and the large bulk of his original and tran- 
slated writings testify to the assistance he rendered not only in 
propagating Tantric Buddhism but also in rendering Indian works 
accessible in Tibetan. 

Jnanasri-mitra, described" as a central pillar of the Vikrama- 
sila улага at the time of Chanaka of Magadha, was born in Gauda. 
He first joined the Sravaka school, but afterwards became a Maha- 
yanist and came to Vikramasila about the time when Dipamkara 
Srijiana left for Tibet. He wrote a work on Buddhist logic, called 
Karya-kárama-bhava-siddhi which exists in Tibetan, and must have 
attained considerable reputation to be mentioned by Madhava in 
the 14th century in his Sarva-dar$ana-samgraha.!' He should be 
distinguished from Jnanaéri, of whom ten Vajrayana works exist in 
Tibetan. 

Of the minor Buddhist writers, mostly Tantric, who in all 
probability flourished in Bengal during these centuries, it is not 
necessary to give a detailed account here ; for their writings appear 
to be of the same character and possess no distinctive interest. 
Among these may be mentioned Abhayakaragupta, who has more 
than twenty Vajrayanist works preserved in Tibetan, but four! of 
these are also available in Sanskrit. He is described as a Buddhist 
monk of *Bahgala" born in а Kshatriya family at Jhàrikhanda 
in Orissa ; he flourished in the reign of Ramapala as Paņlita of 
Vajrasana and Nalanda, becoming a high priest of Vikramasila, 
according to Sumpà Mkhan-po, at the time of Yakshapala’s dethrone- 
ment by his minister Lavasena.*? Divakarachandra, described as 
belonging to Bengal in the Bstan-hgyur!1 which includes опе Heruka- 
sadhana and two translations of his, was, according to Sump& 
Mkhan-po!??, a disciple of Maitri-pa, and lived in the reign of Naya- 
pala, but was driven away from Vikramasila by Dipamkara.’° 
Kumarachandra, described! as “an avadhüta of the Vikramaputi 
Vihara of Bengal in Eastern Magadha,” is responsible for three 
Tantric Panjikas (commentaries) preserved in Tibetan ; Kumara- 
vajra, also described as belonging to Bengal, 125 was mostly a translator, 
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who has only one independent work on the Heruka-sádhana. Dé&na- 
sila, similarly described as belonging to Bhagala in Eastern India'* 
and to the Jagaddala vihára in the eást,!?? is mentioned asa translator 
by Sumpa."** He has about sixty Tantric translations in Tibetan 
to his credit, but there is also a brief Pustaka-pathopáya,!?? translated 
by himself into Tibetan, on the mode of beginning the reading of a 
book. Putali (or Putyli, Puttali), mentioned!" as a Buddhist 
Tantric sage of Bengal, wrote a Vajrayanist work on Bodhichitta.!* 
but Nāgabodhi (or Nagabuddhi ?), who is said?* to have been born 
“in Sibsera in Baügala" and who served the later Nagarjuna as a 
disciple when he was working alchemy in Pundravardhana, left 
thirteen Tantric works now preserved in Bstan-hgyur. Itis not clear 
if Tahkadasa (or Dangadása)?? was a native of Bengal, but he is 
described as a Vriddha-küyastha and contemporary of Dharmapala 
of Bengal ; he wrote at the Pándubhümi víhiára a commentary, called 
Suvigada-samputa, on the Hevajra-tantra. But Prajü&varman, who 
is credited with two commentaries and two translations of Tantric 
texts, is distinctly assigned to Bengal!?* There are, however, some 
Buddhist Tantric writers who worked in Viharas situated in Eastern 
India, but there is no direct evidence that they were natives of 
Bengal. They are:  Bodhibhadra of the Somapuri-vihara,’* 
Moksh&karagupta, Vibhütichandra of Jagaddala-vihára, and Subhà- 
karat, also of the Jagaddala-vihára. Of these Mokshakaragupta 
wrote a work on Logic called Tarka-bhasha,1*7 and may be identical 
with the commentator of the same name on the Dohd-koSa in 
ApabhrarméaJ35 wVibhütichandra has a total of twenty-three Tantric 
works, 189 of which seventeen are translations, including translations 
of two works of Lui-pà, Similarly  Vanaratna, who is mostly a 
translator, is vaguely described in the Bstan-hgyur as belonging to 
Eastern India, but Sumpā Mkhan-po' informs us that he visited 
Tibet from the monasteries of Koki land.* Of some writers, again, 
we can infer their place of origin only indirectly from their works. 
Thus Kambala or Kambalémbara-pada, to whom six: works chiefly 
on Heruka-sadhana are credited in Tibetan, wrote also a collection 
of Dohas, called Kambala-gitika, apparently in proto-Bengali ; and 
one such Doha (No. 8) occurs also in the Charyácharya?.** To this 
class belong several writers, but about some of them we have more 
definite information. These are Kukkuri-pada, Savari- (or Savara)- 
pada, Lui-pada, Krishna-pada and others ; but since these writers, to 
whom Vajrayanist works are credited in the Bstan-hgyur, are also 
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counted among the eighty-four Siddhas and connected with popular 
Tantric cults, especially the Маһатауа, the Yogini-kaula and the 
Natha cult, all of which possibly developed further out of Vajra-yàna 
and Mantra-yana,145 it would be better to take them up separately. 
With these so-called Siddhacharyas we enter upon a somewhat 
new phase of Bengal Tantrism, although most of these thaumaturgists 
present a medley of doctrines, which had probably not yet crysiall- 
ised themselves into well defined or sharply distinguished cults. The 
Vajra-yàna and Mantra-yàna as offshoots of Mahayana, were never 
at any stage separated by any clear line of demarcation. The same 
remarks would apply also to the various closely allied, perhaps con- 
currently existing, and presumably popular cults,49 which became 
associated with the names of the Siddhacharyas and the Natha-gurus, 
and which (whatever might have been their origin) show a clear 
admixture of Buddhist ideas147 and claim as their teachers recognised 
expounders of Vajra-yana and Mantra-yàna. We havein conse- 
quence a curious confusion, in the various traditions, between the 
early teachers of the different but closely related cults. We have, for 
instance, the traditions of more than one Savara, Lui-pà, Saraha and 
Krishna, just in the same way as we have traditions of more than 
one Santideva, Santirakshita ог Dipamkara ; while Lui-pà has been 
equated with Mīnanātha or Matsyendranatha, who is one of the 
acknowledged founders of both Yogini-kaula and Nathism. The 
difficulty is here perhaps greater than that of distinguishing between 
Mahayana and Vajra-yana writers, where they might have been 
confused by similarity of names, and where, since the one system 
developed out of the other, it was not inherently impossible for 4 
Mahayanist to be a Vajrayanist. But in this case, as also sometimes 
in the other, it is not always possible to assume two or more sets of 
teachers having a common name or a common belief. To explain 
this confusion, therefore, one should presume а syncretic tendency, 
not unusual in the history of religious cults, to assimilate and identify 
the teachers in the different groups. This tendency must have been 
facilitated by the fact that these cults, collectively called Sahaja- 
siddhiin their origin were not probably sharply differentiated, having 
developed under the same conditions and possibly out of the same 
source or sources. Inthe case of Nathism especially, which was 
perhaps more popular than academic, this tendency of assimilating 
the recognised teachers of Buddhist Tantrism is not unintelligible. 
Whether Nathism in its origin was a form of Tantric Buddhism 
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which transformed itself into Tanrtic Saivism or whether the process 
was otherwise, need not be discussed here ; but it is clear that it 
assimilated rites and tenets from various sources, its curious legends 
belonging to no regular order.49 In the same way it appropriated, 
or rather assimilated, its own Gurus to Vajrayanist teachers of 
repute, on the one hand, and to Siva and his disciples, on the other. 

One of the characteristics of Sahaja-siddhi is that it repudiates 
Mantra, Mandala and other external means and modes of Vajra-yana 
and Mantra-yana, puts emphasis on Yogic practices and cultivation 
of mental powers, and accepting their terminology, places different 
interpretations on such fundamental concepts as Vajra, Mudra etc. 
The lands where this phase of Tantrism was the most wide-spread, 
and perhaps where it originated, were Bengal and Assam. Most of 
the teachers, therefore, belong to these countries, from which their 
teachings must have spread in divergent forms to Nepal and Tibet ; 
but the traditions concerning them became overlaid, obscure and 
confusing, and their works present a medley of Buddhism and 
Hinduism. The religious aspect of the question is not our concern 
here, but we shall give a brief survey of the important works and 
authors connected with these cults, 

Kukkuripada (or ?pà) one of the eighty-four Siddhas, is 
mentioned by Tibetan tradition"? as a Bráhaman of Bengal who intro- 
duced Mantra-yàna (Heruka-sidhana) and other Tantras from the 
land of Dakini. This somewhat obscure account probably refers to 
the introduction of the cult of Mahaimaya, with which his name is 
traditionally associated,15° and which, judging from the titles of the 
Works, appears to form the theme of at least three out of his six 
Tantric works in the Bstan-hgyur. He is also credited with two 
vernacular Dohàs іп the Charyácharya? (Nos. 2, 20).5? Another 
early Siddhacharya is Savari- (or Sabara) -pada, of whom it is 
recorded by Sumpa-pol®? that he was a huntsman of the hills 
of *Bangala," who with his two wives, Lokiand Guni, was con- 
verted by Nagàrjuna!** during the latter’s residence in that country. 
The Tibetan sources, again, place him as a contemporary of Lui-pà, 
making him155 even a preceptor of Lui-pà in Tantrism. Two verna- 
cular Dohàs of Savari are also found in the Charyücharya^ (Nos. 
28,50). It is probable, therefore, that he was connected with the 
new cults, although ten Vajrayanist works are assigned to him in the 
Bstan-hgyur 358 He appears to be the same as Savariávara,! some of 
Whose works in the Bstan-hgyur are concerned with Vajra-yogini 
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Sadhana, which king Indrabhüti of Odyàn and his sister Lakshirm- 
kara made popular. 

But the most important name of this group is perhaps that of 
Lui-pa. Не is credited with four Vajrayànist works in the Bstan- 
hgyur, of which one called Abhisamaya-vibhanga is said to have 
been revealed by him directly to Dipamkara Śrījñāna in order that 
(according to the colophon to the text)!9? the latter might help its 
Tibetan translation. He was, therefore, in all probability an older 
contemporary of Dipamkara and belonged to the end of the 10th 
and beginning of the 11th century.16° Two of his. vernacular Dohàs 
are given in the Charyácharya? (Nos. 1, 29); 1% but Haraprasad 
Ñastrnes speaks of an entire collection called Luipdda-gitika. It is 
through these vernacular Dohàs that he probably became one of the 
earliest founders of the Tantric religion found in the Dohā-kośas. The 
Tibetan tradition mentions him as the Adi-siddha, thus making him 
occupy the same position as the Indian tradition would ascribe to 
Minanatha or Matsyendranatha. It has been pointed out that the 
Tibetan translation of the name Lui-pà means Matsyodara or 
Matsyantrada 2% and Sumpa Mkhan-po!® makes him, as the Indian 
tradition makes Matsyendranatha, a sage of the fisherman caste.165 
The Tibetan sources, again, place Lui-pàda in Bengal, while all 
the Indian legends of Matsyendranatha are connected with the sea- 
board of Eastern India. The published Sanskrit texts of the school 
claim Matsyendranatha as the founder of the Yogini-kaula system, 
while Tàranatha believes (Geschichte, p. 275 ff) that Lui-pà introduced 
the Yogini cult. On these, among other grounds, Lui-p& has been 
equated"? with — Matsyendranatha, legendary fisherman of 
Chandradvipa, who is the starting point of a new system of Tantric 
thought and practice, connected with the Yogini-kaula, Hatha-yog2 
and Natha cults of East Bengal and Kamarüpa. Even if the 
identification is not accepted, it will certainly strengthen the sugges- 
tion, made above, of the tendency towards syncretic assimilation of 
the teachers of the various cults, 

The homage paid by the Kashmirian Abhinavagupta in his 
Tantráloka?** would place Matsyendranatha earlier than the begin- 
ning of the 11th century ; and if he is identical with Lui-pada, his 
probable date would be the end of the 10th or the beginning of the 
11th century. As the reputed founder of the new school of Sahaja- 
siddhi, he is connected with a series of teachers, whose writings are 
preserved mostly in the Apabhramáa and the vernacular, and who, 
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as such, properly falls outside our province. But in its earlier 
stages the Sahaja-siddhi represented by these teachers starts 
apparently asa deviation from the Vajra-yana and Mantra-yana ; 
while in these cults are to be found the sources of the Nütha cult, 
which calls itself Sivaite but which shows greater affinity with the 
Buddhist than with the  Bráhmanical Tantra. All the reputed 
Siddhacharyas are, therefore, found credited with Vajrayanist works 
in the Bstan-hgyur. The only exception is perhaps Matsyendra- 
natha, if he is not the same person as Lui-páda ; but we have a work 
on the Bodhichitta by Mina-páda,!€ who is described as an ancestor 
of Matsyendranatha. The cult must have been introduced early 
into Tibet and Nepal, where Matsyendranatha came to be identified 
with Avalokite$vara, while in India his apotheosis occurred by his 
assimilation to Siva2” There are some works, however, which 
profess to have been revealed (avatdrita) by Matsyendranatha, 
Five of these texts, written in Sanskrit, have been published!” from 
old Nepali manuscripts ; and if the manuscript of the principal 
longest text, entitled Kaula-jidna-nirnaya, belongs to the 11th 
century (as its editor maintains), it must be taken as the earliest 
known work of the school. According to this work, Matsyendra- 
natha belonged to the Siddha or Siddhamrita sect, primarily con- 
nected with the Yogini-kaula, the chief seat of which was Катагӣра, 
Although the word Kula in Br&hmanical Tantra is often synonymous 
with Sakti, it is undoubtedly related here to the five Kulas of the 
Buddhist Tantra, representing the five Dhyani-Buddhas ; while the 
word Sahaja is equated with Vajra asa state to be attained by a 
method of Yoga called Vajra-yoga. There is, thus, a very consider- 
able admixture of Buddhist Tantric ideas and practices with those 
of the Brahmanical Tantra. 

The next great Siddha of the school is Gorakshanatha who is | 
described in most of the accounts as a disciple of Matsyendranatha. 
Thelegends, which must have originated in Bengal and spread in 
divergent forms to Nepal, Tibet, Hindusthan, the Punjab, Gujarat 
and Maharashtra, connect him and other Natha-gurus with the 
Gopichand legend,"* with the Yogi sect of the Punjab, and the 
Nátha-yogis of Bengal. Perhaps he did not, as some of the legends 
suggest, strictly conform to the traditions of the Mantra-yana ; and 
itis no wonder that in Nepal and Tibet he is considered to be a 
rTenegade,!'3 whose Yogis passed from Buddhism to Saivaism simply 
to please their heretic rulers and gain political favours. Of Goraksha-. 
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nütha. no work?‘ has been found, unless he is identical with the 
Goraksha ofthe Bstan-hgyur, who is responsible for one Buddhist 
Tantric work."5 If his alleged disciple’ Jalandhari-pada, who 
figures in the legends as the Guru of Gopichànd, isthe same person 
as Mahápandita Маһасһагуа Jalandhara, Acharya Jalandhari, or 
Siddhücharya Jálandhari-pada of the Bstan-hgyur? then he might 
be taken asthe author of four Vajra-yàna works, including a 
commentary, called Suddlii-vajra-pradipá, on Hevajra-sádhana, the 
original being assigned to Saroruhavajra.178 

To the other Siddhacharyas of the Sahaja-siddhi, some of whom 
are also Gurus of the Nàtha cult, numerous Buddhist Tantric works 
are assigned in the Bstan-hgyur. Both Indian and Tibetan?” tradi- 
tions make Virüpa (or Viru-pà) a disciple of  Jàlandhara ; but the 
latter tradition also appears to mention more than one Buddhist 
Tantric sage of that name, of whom a junior and а senior Virüpa 
are distinguished2®° Oneof these Virüpas was born in the east 
at *Tripura'"!5! (Tippera ?) during the reign of Devapala. The 
distinction, however, is not clear in the Bstan-hgyur, but it. ascribes 
ten Vajra-yana works to Acharya or Mahāchārya Virüpa, and two 
collections of apparently vernacular Dohàs and Padas (Virüpa-pada- 
chatura$iti and Doha-koša) to Mahayogin or Yogióvara Virüpa.l8? 
Tilopà or Tailika-pada,** another Siddhacharya, is made by Tibetan 
Sources a contemporary of Mahipala of Bengal,184 and one of these 
traditions makes him a Brahman of Tsatigaon (Chittagong ?), who 
was converted under the name of Prajüabhadra.55 Besides four 
Vajra-yana works, a .Dohá-koáa of his is preserved in Tibetan% 
Tilo-pà's disciple Nàro-pà or Nàdo-pà is also assimilated to well- 
known Buddhist Vajra-yàna teachers. He is said187 to have succeed- 
ed Jetari as the north-door Pandit of Vikramašila as an adept in the 
Buddhist Agama, and left the monastery in the charge of Dipathkara 
in his seventieth year to become the high priest of Vajrasana (Bodh- 
Gaya). One account makes him son of king Sakya Subhasanti- 
varman of the East (Prachya), while another believes that he was 
the son of a Kashmirian Вгаһтар, and became a Brahmanical 


. Tirthika Pandita and then a Buddhist Siddha under the religious 


name of Jianasiddhi or Yasobhadra. Ashe appears to be identical 
with Nàda, described in the Bstan-hgyur as Sri-mahamudracharya, 
and with Nada-pàda, described in the same work as Маһасһагуа 
and Mahayogin, he should be credited with nine Vajra-yàna 
Sádhanas/** some of which concern Heruka and Hevajra, as well 
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аз two Vajra-gitis*® and a Pañjikā on Vajra-pada-sdra-saingraha 
which last work, it may be noted, was undertaken at the request of 
Vinayaéri-mitra, а Bhikshu of Kanaka-stüpa Mahavihira of Pafti- 
keraka in Kashmir.!*? 

Another important Siddhüchárya is Krishna or Krishpa-pšda, 
known also by the Prakrit form of the name as Küphu-pá. There 
must have been, as Haraprasád Süstri rightly conjectures, several 
Krishpas or Kanhus. The Bstan-hgyur mentions as a senior Krishna, 
a Krishna from Orissa who was a translator,!?* as well as a Krishna- 
сһагуа and a Kryishna-vajra.% One Indian Krishna, again, wrote 
at Somapuri-vihára,** which was situated in Bengal. It is difficult 
to say which of these authors1% should be (if at all) identified with 
Krishpáchárya or Kāņhapā of the Sahaja-siddhi and the Nütha cult 
who is regarded as a disciple of Jalandhara-pa. According to 
Tàranáütha, however, Krishnacharya, disciple of Jalandhari, belonged 
to Padyanagara or Vidyanagara in the southern country of Karna’, 
but another Tibetan account informs us that his birthplace, as well 
as place of conversion, was SomapuriJ*" Eleven vernacular Dohas 
are given in the Charyücharya? under the names Kāņhu, Krishna- 
charya-pida, Krishpa-püáda and Krishnpa-vajra,** as well as cited 
underone or other ofthese names in its Sanskrit commentary. A 
Dohà-koía in Apabhramsa by Krishnacharya also exists in the 
original and has been published.1*9 

The problem of the identity of Saraha or Saraha-páda, the next 
important teacher, whose other name is given as Rahula-bhadra, is 
equally difficult. Sumpà Mkhan-po** describes him asa ‘Brahman 
Buddhist sage’, born ofa Brahman anda Dãkinî in the city of 
Ràjsi in the eastern country. He was well versed/in both Brühma- 
nical and Buddhistic learning and flourished in the reign of Chandana- 
Pala. He is said to have converted Ratnapala and his ministers 
and Brahmans, and to have become the high priest of Nalanda. 
He learned the Мапіга-уйпа from Chove Sukalpa of Ojivisa 
(Orissa), but afterwards visited, Maharashtra where he united in 
Yoga with a Yogini who approached him in the guise of an archer's 
daughter. After having performed the Mahamudrà with her, he 
became a Siddha and went by the name of Saraha. It is also recorded 
that he used to sing Dohàs of Buddhism as a means of conversion. 
In the Bstan-hgyur there are about twenty-five Tantric works 
assigned to him?® including more than half a dozen concerned with 
Dohàkosa-siti and Charya-giti2°2 An Apabhraméa Dohd-koga®* 
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(with a Sanskrit commentary?) ` connected with his name has been d x 
32, 38, 39), where he is called Saraha-pàda. Cordier is probably — 


published ; and four of his Dohàs occur in Charyácharya? (Nos. 22, 


right 205 in his suggestion that there were several Sarahas, who аге 
described in the Bstan-hygur variously as Mahabrahmana, Mahà- 
charya, Mahayogin or Yogisvara, as belonging to Oddiyàna?** and 
also as Mahasavara and once as a descendant of Krishna,?" but it is 
difficult to distinguish them. Taranatha, however, distinguishes 
two Sarahas, one of whom, the junior, was otherwise called баБагі,2% 
while the other was named Rahulabhadra.2 It is likely that the 
Siddhacharya Saraha, to whom the Dohas can be legitimately 
ascribed, wasa different person from Saraha-R&hulbhadra,"? the 
Vajray&nist author ofthe Sadhanas, and that both are to be dis 
tinguished from Saroruhavajra, also called Padmavajra, who is known 
in the history of Buddhist Tantrism as one of the pioneers of 
Hevajra-tantra and as the Guru and Paramaguru respectively of 
Anangavajra and Indrabhüti of Odliyana. 

Of those minor personalities of this group, who probably belonged 
to the east, only a brief mention may be made here. It is not clear 
if all of them belonged to Bengal. Garbhari-pa or Garbha-pada, 
Popularly called Gabhur Siddha," wrote a work on Hevajra anda 
Vajra-yana commentary ; Kila-pada, described as a descendant of 
Lui-pada, is credited with a Dohacharya-gitika-drishti ; Amitabha™ 
commented upon the Dohà-ko£a of Krishnavajra ; Karmari, Karmata 
or Kamari, a descendant of Virüpa, was the author of one Vajta- 
yana work, Vinapada, also a descendant of Virüpa, but des- 
Cribed?!5 as a Kshatriya prince of Gahura who was fond of the Vina,” 
Wrote works on Vajradàkini and Guhyasamaja, as well as опе Dohā 
(No. 17) given in the Charydcharya? ; Kahkana, a descendant of 
Kambala-pà, composed one Dohā to be found in the Charydcharya° 
(No. 44) and a Charyà-dohákosa-gitika?Y ; Darika or Dari-pada ê 
also a Mahasiddha, variously described asa disciple of Lui-pà and 
Naropa, was responsible for twelve Vajra-yana works in the Bstan 
hgyur? and one Doha in the Charyácharya? (No. 34); and 
Dharmapada (also called Gun(aripada),22° а descendant of Krishna, 
has twelve Vajra-yana works dn the Bstan-hgyur and two Dohas 
in the Charydcharya, None of their works, except the Apabhramsa 
Dohas mentioned, is available in print, and exists only in Tibetan. _ 

It will be seen that Bengal had a very large share in the culti- 
vation and spread of this peculiar. and prolific Buddhist and allied 
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Tantric literature, which in all probability received encouragement 
from the Buddhist kings of the Pàla dynasty. But it is remarkable 
that with the advent of the Sena kings, who had Vaishnavite leanings, 
this literature and culture went underground for all time.??* We hear 
of no suppression or persecution of Buddhism under the overlordship 
of the Senas, but it was probably a part of their policy to encourage 
Brahmanical studies as a reaction against the Buddhistic tendencies 
of the Pala kings. There cannot be any doubt that under the new 
regime of the Sena kings, non-Buddhistic Sanskrit literature and 
culture in Bengal received a fresh impetus. This might have partly 
been also a result of the general revival of Sanskrit learning, probably 
under similar circumstances, in Kashmir, Kanauj, Dhara, Kalyana, 
Mithila and Kalinga. 
IH. Vernacular Literature 


The evolution of different Indian vernaculars from the one 
common parent language, known as the Vedic or early Sanskrit, 
passed through different stages in different parts of India. The 
first stage is represented by the Middle Indo-Aryan—Pali, Prakrits 
and Apabhraméa—which were current during the period from 
500 в.с. to 1000 A.D. During the last 500 years of this period 
the Prakrits were gradually replaced by Apabhraméa and its later 
phase Laukika or Apabhrashta (Avahattha) out of which were 
slowly born the New Indo-Aryan speeches, the Bhāshās or Verna- 
culars, such as Bengali, Hindi, Maithili, Nepali, Assamese, Oriya 
etc. “Definite eastern or Magadhan characteristics appear to 
have developed in the entire Aryanised area of Assam, Bengal and 
Bihar during the closing centuries of the first millennium A.D. 
Bengali, Assamese and Oriya formed a very closely connected group, 
and these languages showed the greatest amount of agreement 
among themselves. By A.D. 1000, judging from the specimens of 
Bengali, Assamese and Oriya that we have at about this date and a 
little later, these languages had become fully established, although 
relationship between Bengali and Assamese was a little closer than 
between these two and Oriya. Thus A.D. 1000 may roughly be 
taken as a convenient date for the development of the New Indo- 
Aryan stage in the history of th® Aryan speech. About this time, 
the Bengali language was fully characterised, and Oriya was also 
characterised with a few special peculiarities, while Assamese 
remained still much closer to Old Bengali.” 
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The total output of Bengali literature before the end of the 
Hindu period is not, however, very large. Besides the Charyápadas 
to which detailed reference will be made later, the extant specimens 
of Bengali language that may be dated prior to the final extinction 
of Hindu гше in Bengal in the 13th century A.D. comprise 


(1) А few old verses and lines in the Manasollisa, а Sanskrit 
Encyclopaedia composed about 1130 A.D., іп the section 
dealing with music. 


(2) А few lines and verses in the Prakrita-paingala (c. A.D. 1400) 
and other early Sanskrit texts. 


(3) Some place-names and personal names in the epigraphic 
records of Bengal from the fifth century A.D. down- 
wards.??3 


(4) A number of words found in Sarvananda’s commentary on 
Amarakosha.*** à 

Thus the Charyá-padas may be regarded, practically, as the 
only extant specimen of Bengali literature during the Hindu rule ір 
Bengal. 

The manuscript of the Charyà-padas was discovered in Nepal by 
the late MM. Н. P. Sastri in 1907. It was edited by him along 
with three other texts of a similar nature, also found in Nepal, and 
published by the Bangiya Sahitya Parishad under the title 
“Bauddhagan O Doha” in 1916.25 The Charyà-padas are collected 
in a text entitled Charyacharya- Vini&chayg?: with a commentary in 
Sanskrit by Munidatta. The songs were fifty in number, but only 
46 verses and а part of another are found in Sastri’s text, the 
rest being known only from the Tibetan translation. There was 
also another verse, but it was not commented upon by Munidatta.*? 

These songs were composed by the Siddhacharyas or followers of 
the esoteric cults—the various yanas developed out of the Mahayana 
mentioned above. Naturally there is not much of literary flavour 
except in a few, as the sole object of the author was to expound 
their doctrines in a mystic language intelligible only to the initiated. 
Dr. S. K. Chatterji rightly observes : 

“The subject-matter of these Old Bengali Charyd-padas is highly 
mystical, centring round the esoteric doctrines and erotic and Yogic 
theories and practices of the Sahajiya school of Buddhism. The 
Sanskrit commentary on the Charyas, being itself in a highly technical 
Jargon, does not help to make the sense of the text wholly clear to 
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modern readers, though it quotes extensively from a similar literature 
which is mostly in Sanskrit,'?:5 

Elsewhere he remarks : 

“The Charya-padas cannot be accorded a very high place from 
literary point of view, though occasionally they breathe a true 
poetic spirit and are marked by beauty of expression, fine 
conception and imagery, and a deep sensibility and emotion. Their 
main value and importance are linguistic and doctrinal. They are, 
however, good lyrics written in a variety of metres. These lyrics 
were evidently meant to be sung, for the manuscript gives the names 
of the rdgas against each. But the main characteristic of these 
verses is their religious and emotional appeal which found a fuller 
development in later Bengali literature in the Sahajiya songs, 
Vaishnava padas, Sakta hymns, Baul songs, etc. The Buddhist 
Charya-padas may, therefore, be regarded as the prototypes or 
precursors of these later forms of literary development іп Bengal.” 

The main interest of the songs, however, centres round the fact 
that they represent the oldest forms of Bengali language so far 
known to us. The language has also been claimed to be the 
oldest form of Assamese, and Oriya, because some words specially 
belonging to these occur in the songs. But the general view is that 
the songs are really written in the one common language, then 
current in Eastern India, from which the Oriya has been formed 
into a distinct language in the 13th and 14th, and Assamese in the 
16th and 17th centuries. Dr. Chatterji has successfully demon- 
strated that the common language represents the oldest form of 
Bengali.230 

The fifty songs collected in the Charyacharya-Vinischaya 
represent the composition of 23. or 24° poets whose names 
are mentioned at the end. Among these, sixteen poets have only 
one song each, three poets two each, one has got three, and 
another has got four, But Kanhap& has thirteen and Bhusukupa, 
eight songs to his credit. In addition the commentary includes a song 
of Minanatha,?52 

The date of these Charyd-padas has formed a subject of keen 
dispute. Dr. Suniti Kumar Chatterji refers them, mainly on 
linguistic grounds, to the period between 950 and 1200 A.D., and 
this view is generally accepted. But Dr. Sahidulla, relying on 
Nepalese and Tibetan traditions, referred the older poets to the: 
7th century A.D. and this opinion is also shared by some. The 
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main argument of this group has been summed ир as follows by 
Srî Sukhamay Mukherji in an unpublished article: “The age of. 
the language is not necessarily the age of the poets also. That 
popular songs recited from mouth to mouth and copied from one 
manuscript to another gradually undergo material linguistic changes 
is proved by several instances. It has been pointed out that the 
language of an eighteenth century Ms. of Sri-Krishna-Vijaya by 
Maladhara Basu is much more modern than that of the 15th 
century when it was composed.' 

This writer has discussed the date of some of the poets of. 
these songs on the basis of clues obtained from Tibetan sources. 
He has drawn up a succession-list of the Siddha Gurus, 14 in 
number, beginning from Saraha-pà and ending in Dipankara Srijaana 
* who certainly lived in the first half of the 11th century А. р. (see 
р. 138). He, therefore, places Kanha-pa, the eighth Guru, Lui-pà, 
the third Guru, and Saraha-pa, the first Guru, respectively, between 
850-900, about 750, and 700 A. D. 

He finds support for his views in the tradition that 
Lui-pà flourished before Santarakshita and was a Kayastha in 
the court of Dharmapala, and Kapha-pà was the Pamdita- 
bhikshu of Devapala at the Somapura-Vihára. He, therefore, 
concludes that as Saraha-pa was the author of four songs, the 
antiquity of these goes back to the 8th century A.D., and thus 
Supports the view first propounded by M. Sahidulla, But even if 
we accept this view, based merely on Tibetan tradition, the 
fact remains that the language of the Сһагуа-райаѕ, as we have 
them now, probably represents the form of Bengali language current 
in the 10th-12th century A.D., though the language very nearly 
took this form two hundred years earlier. Dr. Sukumar Sen, the 
latest writer on the subject, who had all along upheld the theory of 
Dr. S. K. Chatterji, has changed his view, and held, in 1966, that 
the original language of the Charyd-padas may go back to 7th-8th 
century, and the date of their composition may be placed between 


the commencement of the 8th and the middle of the 11th 
century A.p.93 р 


APPENDIX Г“ 


WAS SRIHARSHA, AUTHOR OF NAISHADHA- 
CHARITA, A BENGALI ? 


The problem was first discussed in some detail by the late 
Professor Nilakamala Bhattacharya,*® and he concluded, mainly 
from internal evidences in the Naishadha-charita, that its author 
was unmistakably a native of Bengal. His grounds for such 
definite conclusion may be summarised as follows : 


(1) Use of the word “иш (Naishadha XIV.51) and the express 
statement of the standard commentator, Narayana, that this is a 
musical sound uttered by the women of Gauja during the festivals 
of marriage etc., and the poet simply referred to the usage of his 
own native land. 


(2) Use of the conch-bangle by the bride in XV. 45 and 
its breaking аз characterising the beginning of widowhood in 
XII, 35. In the former case, again, Narayana clearly states that 
it was a custom in Gauda at the time of marriage. Prof. 
Bhattacharyya came to learn after investigation that this “is 
characteristlc of Bengal alone’ (р. 171). 

(3) The tying ofthe hands of bride and groom with а kusa 
blade in XVI. 14. Here, also, Narayana comments, that it wasa 
local custom. The usage was prevalent, às the late Prof. 
Bhattacharyya learnt from investigation, ‘in Bengal only’ (р. 172). , 


(4) Some other customs, which are collectively specialities of 
Bengal alone, such as the painting of the floors with rice powder, 
niceties of fish and flesh in marriage feasts, etc. (pp. 172-74). 

(5) Sriharsha wrote a panegyric of the family of a Gauda 
king as stated in VIL.110.*** : 

It can be justly argued here that it is much more probable 
for a native of Bengal to migrate from a royal court of Bengal to 
Benares under the king of Kéanyakubja than for a native of 
Kanyakubja to do so from Benares to Bengal. 

(6) Prof. Bhattacharyya has cited many examples of the 
poet's indiscriminate use in alliteration of (i) the three sibilants, 
(ii) the two nasals (m and m), (iii) ba and va, (iv) ja and ya 
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and (v) ksha and khya (pp. 185-87) to show thatthe. poet's 
*mother-tongue was Bengali’. 

D. C. Bhattacharya, who endorsed the view of Professor 
Nilkamal Bhattacharya on these grounds, added two more references 
in the Naishadha-charitain support ofit. In XVIII. 103 the poet 
uses the word Udyabhaskara, and according to Chandu Pan]ita it is 
a kind of camphor ‘found in Gauda’ (Handiqui, Tr. of the Naishadha 
p. 540). In XXII. 53 the interesting word Laladimba is used, Chandu 
Pandita explains it as the ‘top’ with which the boys play in Gauda 
(Handiqui, loc. cit., P. 489). Isanadeva, another old commentator, 
also states that it was usedin Gauda, Narayana is more explicit and 
says it is called Bhramaraka in Gauda. The discovery of this 
familiar name of a ‘top’, still universally current in Bengal, in the 
Naishadha is, in Bhattacharya’s opinion, the most convincing of all 
the evidences pointing to the Bengali origin of the poet. 

D. C. Bhattacharya further cites some external evidence. 

The commentators Chandu Pandita (1297 A.D), Isaénadeva and 
Narayana believed that the poet belonged to Bengal. In the Harihara- 
prabandha of the Prabandhakosha of Rajasekhara Siri it is definite- 
ly stated that Harihara was a descendant of Sriharsha, who was 
a native of Bengal. Vidyapati categorically states in the Purushapari- 
ksha that the poet was a native of Bengal and went to varanasi to 
have his great: poem examined by scholars. Vidyapati does not 
claim him for his own land Mithila, nor does he make him а 
native of Kanauj, though he was fully aware of his connection with 
the court at that place. Vachaspati Miéra II, the celebrated 
Smarta of Mithila, attempted to prove his scholarship in Indian logic 
bya bold refutation of Sriharsha's Khandanakhandakhadya in the 
Khamdanoddhára. At the end of this Sriharsha is contemptuously 
referred to as a ‘Supine Gauda'(Uttána-Gauda). All this volume of 
evidence, read along with the poet's clear statement of receiving high 
honours from the king of Kanyakubja, found both in the Naishadha 
and Khandana, points to only one conclusion, viz. he was a native 
of Bengal and a resident of Varanasiin the dominion of the latter 
king. Weare not aware that any of his commentators or any 
other writer ever stated the converse, viz. that he was a native of 
Kanyakubja and а resident, for some time at least, of Bengal." 

Dr. S. K. De refuted some of the above arguments. He observed: 

*Sriharsha's Bengal origin need not follow, as Narayana in his 
commentary thinks, from his use of the word ulūlu as an auspicious 
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sound made by women on festive occasions. Apart from the fact 
that the word appears to be as old as the Chhandogya Upanishad 
(üi 19.3) K. K. Handiqui (op. cit. pp, 541-42) has shown that it 
isnot an exclusively Bengali custom, being found in writers who 
had no connection with Bengal, especially in some Jaina writers of 
Western India, Murari uses the word in connection with Sità's 
marriage (ii. 55), but his Maithili commentator, Ruchipati 
Upüdhy&ya, explains it asa South Indian custom. The Southerner 
Mallinath, on the other hand, believes it to bea Northern custom! 
Similar remarks apply to the reference (XV. 45) to the custom of 
wearing conch-bangle, which is also mentioned in the Mahābhārata 
(Viráta xi. 1) and the Küdambari. The argument based on the 
Gauji Riti does not carry much weight, but more relevant if 
not definitely conclusive, is the indiscriminate use in alliteration and 
chiming of the three sibilants, the two nasals n, n, ba and va, уа and 
ja as sounds of equivalent value, Rhetoricians, however, permit such 
interchange in verbal figures,””%38 

Dr. De concluded that the evidence for regarding Sriharsha 
аз а Bengali is not conclusive, but some plausibility is afforded by 
the Pragasti composed by him for some unnamed king of Gauda. 
With reference to the two passages in the Mahabharata and the 
Küdambari mentioned by Dr. S. K. De in the extract quoted above, 
D. C. Bhattacharya observes 1 

"These two passages, as Prof. Bhattacharya correctly stated, 
do not refer to marriage customs at all. In the former (Virata xi 
1) it was not a new bride but Arjuna who appeared before the 
king of Virata in lady's ornaments including a pair of gold 
bangles *upon conch'. In the latter, pieces of lotus stalks in a 
hermitage are likened to pieces of conch-bangles slipping down 
from the ankles of the goddess Sarasvati, the poet being quite 
Oblivious of the inauspicious nature: of the concept. We should add 
here that Mahaéveta in her austerities is described as wearing, 
among others, bark as garment, sacred thread and ‘pieces of conch’ 
inher wrist. So the references are quite contrary to the custom 
mentioned in the Naishadha.”?* 

D. C. Bhattacharya's view on the date of Sriharsha may be 
quoted in this connection. He refers to a well-founded tradition that 
tiharsha was the son of a contemporary rival of Udayana, and 
then observes : 2 

*"Sriharsha was born, therefore, about 1075 A.D., and wrote 
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most of his works in the reign of Govindachandra of Kanauj, 
though he might have lived long enough to witness the reign of 
Jayachandra. According to an unverified statement (found in 
Nyáyakosha, 1893, Introd., P. 4 f.n.) one Bhüdeva wrote а com- 
mentary on the Naishadha at the request of the king of Kanya- 

kubja in the усаг Yugmashtaitkairnirukte Éaka-nripatisame (V. P. _ 
Dvivedi reads. Yugmáschakai] in the introduction to Nyayavartika, 
Chowkh, 1916, P. 160). If it is taken as genuine, the word ‘ahka’ 
must bea symbol for the figure 10 instead of 9. It was then. 
Vijayachandra, the son of Govindachandra, who must have request- 
ed a scholar of his court to write {һе commentary apparently in. 
the lifetime of Sriharsha in the year 1082 Saka (1160 Ар), 
а rare sort of tribute paid to the greatest poet of the century. 34 1 
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Footnotes 


! Fa-hien, p. 100. 

* Beal-Records, II, pp. 193-204. 

з I-Tsing, p. XXXI. 

* HC. Tr., p. 2: 

5 De— Poctics, I. 48. 

* Kavyalamkara-sitra-Vritti, Y. 2.10. The same thing is said by Kuntaka (end 
of the 10th century) in his Vakrokti-jivita (Ed. S. K. De, 2nd Edition p. 45). 

"18.7027. 

* H. P. Ёйзїгї, Nepal catalogue 1.134. HSL, 208. 

° In writing this and subsequent sections of this Chapter I have derived consi- 
derable help from two articles by Dr. S. К. De published in МА, Vol. II, pp. 
264-282 and Vol. І pp. 1-23. These were reproduced verbatim in HB, 
pp. 304-350. The passages within inverted commas, unless otheriwse stated, 
are quotations from these two articles. .Full discussions on the points dealt 
with will be found in these two articles, 

1 JBORS, 1919, p. 313 ; 1924, p. 317. 

u P, C. Bagchi (ZHQ, 1933, p. 261) takes the title as designation of elephant 
(Dravidian pal, and kapi, both meaning elephant). 

12 As regards Subandhu, cf. an article by M. Ghosh in IHQ, 1939. For others 
cf. JASB, 1930, pp. 241-45 : NIA. П. 

* For a discussion on this point see Dr. S. K. De's edition of Kichaka-Vadha, 
рр. хп-хту and 93-4, 98-9. This poetical work is preserved only in Bengali 
Mss. and all the known commentators are Bengalis. 

ìt For a full discussion of NIA. П. 267. 

1* 5. К. De, Padyavali, pp. 182-84. 

“ NIA. II. 268. 


"Dr. De regards the identity as problematic. But cf. p. 117 above. 
N. Das Gupta observes ; "Yuvaraja Haravarsha, son of Dharmapala, was 
the patron of Abhinanda, alias Aryavilasa, the author of the Ramacharita, the 
ı oldest extant Mahakavya produced in Bengal. He was regarded as a great poet 
even in the 15th century [Ramacharita, ed. by К. S. Ramasvam! Sastri— 
С. O. S. No. хут (1930) Introduction]. Abhinanda’s father Saténanda 
may be identical with the homonymous poet whose verses are quoted in several” 
standard anthologies. According to Abhinanda, Haravarsha compiled, after 
Hala, an anthology (IC. VI. 327-32). 

* See page 186. f.n. 191. 


? MM. H. P. Sastri’s remarks about the author's family are partly wrong, and 
Partly guess-work. In particular, the author was not Brahmana, as Sastri- 
Says in his Preface to the book, but a Karana (Kayastha) as stated in V. 3 of 
the Kavi-prasasti, cf. RC?, p. X. 

? The name of the parents is given in a verse of the Gita-Govinda (XII. 11). 
Though this verse is not commented upon by Kumbha (15th century) it occurs 
in most manuscripts and is accepted as genuine by other commentators. As 
regards Padmavati (I. 2), Kumbha takes it to mean goddess Lakshmi, but 
other commentators take it to be the name of Jayadeva's wife. There is a 


-400 HISTORY OF ANCIENT BENGAL 


legend that Padmávati was a dancing girl and Jayadeva supplied musical 
accompaniment while she danced. Some find a support of this tradition in 
Jayadeva's describing himself as Padmavati-charana-charana-Chakravartin, 
а. 2). 

21 This is the general view, but the birth-place has also been located in Mithilà 
and Orissa, cf. JASB. 1906, pp. 163 ff. 

зї Not the last day of. Maglia, as is recorded by some (for example in HSLC, 
p. 390). 

23 Cf. f.n. 20 above. 

24 See р. 231 above. 

28 JASB, 1906, pp. 168-9. 

3 HSLC. pp. 390-91. 

7 Ibid, p. 389. 

- In a self-laudatory verse quoted in the Sadukti-Karnamrita, (У. 292). Cf. 
Pavanadütam, Ed. by Chintaharan Chakravarti, Introduction, p. 2. А tradi- 
tional verse (Introduction to Subhashitavalt, p. 38) mentions Govardhana, 
Sarana, Jayadeva, Umüpati and Kaviraja as Ratnasin the court of Lakshmana- 
sena. This is repeated by Kumbha in his comment on Gita-Govinda (1. 4), 
but he adds 4 sixth name Dhoyi and substitutes Srutidhara for Kaviràja. 
Kaviraja may be a title, rather than the name of the poet, but though several 
poets bore this title, there was also a contemporary poet of this name, the 
author of the Raghava-pandaviya, whose real name was Madhava Bhatta. 
Кауігаја in the above traditional verse refers to Dhoyi (also called Dhai, 
Dhoyika and Dhuyi), for he is described by Jayadeva as Kavi-Kshmapati, 
which is equivalent to Kavi-raja, and the name of Dhoyi is not otherwise 
included in the list of five poets. Kumbha's addition of Dhoyi to the above 
list may be due to an error on the part of one who flourished three hundred 
years later. 

8 HSLC, p. 373, £n. 3. 

^" Ibid, р. 371. 

9* JASB, Vol. IX (1967) pp. 188 ff. 

ñ HSLC, p. 325. 

32 NIA. П. pp. 266-7 

22 Krishnamacharya, Sanskrit Literature, p. 4. 

з A. B. Keith, A History of Sanskrit Literature, pp. 140-41. 

35 NIA, П. p. 267. 

** HSLC, pp. 327-329. y 

зе Bühler in JBRAS, X (1871), p. 31, XI (1874), p. 279. 

ab ТА, П, pp. 71 ff. 

260 IA, XIII, pp. 83 ff, 286 ff. 

з HSLC, 325-6. { 

374 See above, p. 228. 

3 For the life and date of the author, cf. the Introduction in the edition of the 
book, HOS series (1957). 

39 Dr. S. C. Banerji, Sanskrita Sahitye Bangalir Dan (in Bengali) рр: 53-55. 

4° For the date cf. HCIP. Vol. IV, pp. 359, 365 (f.n. 156). 

41 R. Phil, П. p. 465. 

^? HB. 301-2. 
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“о According to the verses not only pious and learned Вгёїмпазаз but many 
Sreshthins lived there (bhrürláre&htht), evidently added by way of explaining the 
origin of the name. The village was a famous one and is mentioned in Krishpa- 
miira’s Prabodha-chandrodaya (П. 7). 

<“ According to different readings in different Mss. 

** NIA, Il, p. 271. 

* JRAS, 1883, p. 137. 

“a NIA, П, p. 276. 

“ JHQ, XXII, pp. 137-8. 

“ NIA, Il. pp. 276-77 

ө Ibid, pp. 278-79. 

* Cf. JASB. 1915, рр. 321-27, 26 Calcutta Law Journal, pp. 17 ff. HQ, XXII. , 
p. 140., 

n H, Dh. K, Vol. V, Part II (1962), p. xiv. 


5! See M. Chakravarti in JASB. 1915, рр. 320-21. Ñastri (Cal. Ш. XV), argues 
that since the Párihals were reduced in status by Vallélasena, Jimutavahana 
could not have paraded his being a Páribhadriya unless he flourished before 
Vallálasena. 

*3 It appears that these three treatises were meant to form a part of an ambitious 
work on Dharma-Sistra called Dharma-ratna ; hence the colophons read 
iti dharma-ratna daya-bkágah (or kala-vivekah as the case may be). The 
ignoring of this fact has led to inaccuracies in the description of Jimutavéhana’s 
works in some catalogues of manuscripts. Thus, the Dharma-ratnas mentioned 
in Mitra, Notices, v. 297-98, No. 1974 and in M. Cat. v1. 2385-88, Nos. 3172-74 
are respectively the Kala-viveka and the Daya-bhaga. 

št Jimutavahana does not quote or mention the Mitakshar@ of VijBánesvara, 
but he appears to know the doctrines of the school. 

** Reprinted, Calcutta 1910. 

м The work was edited by Bharat Chandra Siromani with seven commentaries, 
2 vols., Calcutta 1863-66. In some editions, as for instance in that of Jivánanda 
Vidyasagar, the work is divided into sections, but there is no such division in 
the MSS. 

и For a discussion of these citations, See M. Chakravarti, op. cit. рр. 319-20. 

* Ed. Asutosh Mookerjee in Memoirs of ASB. 11, No. 5, Calcutta, 1910-14. This 
name of the work is given in the first introductory verse, and is found in later 
citations ; but colophons name it variously as Nyaya-matrika or Nyaya-ratna- 
malika. 

* For references, see M. Chakravarti and Kane in the works cited. 

** Ed. Bibl. Ind., Calcutta 1905. 

а p.308. They are Jitendriya, &Ankhadhara, Andhüka, Sarbhrama Harivamša, 
Dhavala and Yoglauka. : 

*? NIA, П. pp. 280-82. 

“а THQ, XXII, p. 141. 

*:* Ibid, 138-140. 

* [t appears from the Ins. No. В. 66 that this place was in Varendra. 

** HB. 352. 

© Ibid. 353. 


26 


402 HISTORY OF ANCIENT BENGAL 


** Ibid, 353-4. 

"* Ibid, 355. 

* Ibid, 357. 

мә Ibid, 357, f.n. 2, 3. 

" Dr. S. С, Banerji, ор. cit. рр. 242-45. 
п Ibid, рр. 260 ff. 

" HB. 360. 

" HB. 361. 


* For these words, cf. the Journal (in Bengali) of the VSP., B. S. 1336 (1929 ` 
A.D.) Part И. The following may be given as specimens : Kadkach, Kali, 
Ghol, Topar, Dayuk, Parašu, Hariyal, Vediya, Rasáyun (Rašun), Khopyaka 
(Кора), Кһсдкі (Khidki). Dr. S. C. Banerji, op. cit., p. 262. 

т» This section is based principally on an article by N. N. Das Gupta (IC. ш, 
153-160) and Dr. S. К. De's comment on it UC. IV. 273-76). 


m NIA, П. pp. 274-75. 
5! JC, HI, 157. 
* p. C. Ray, History of Hindu Chemistry, Vol. I, Introduction, p. liv. 
as NIA, IL. p. 275. cf. p. 213, f.n. 3. 
95 IC. ПП. 159. 
мно, XXII. 143. 
* HB. pp. 419 ff. 
* P. 201. 
* NIA. L. pp. 3-4. 
™ Sanskrit Buddhist Literatures of Nepal, (Calcutta, 1882), p. 24. 
э! Éástri— Car. I. Preface. 
эз Sadhana-mala@, V. XXII. 
ээ THQ. 1933, pp. 3-4 ; Wint—Lit. П. 398-99. 
_ M NIA. L. pp. 4-5. 
** Ibid. p. 5. 
** For Silabhadra, sec above, p. 78. 


* This place Zahor is conjectured in turns to be Lahore and Jessore in South 
Bengal (Waddell and Sarat Chandra Das) and Sabhar in East Bengal (H. P. 
Sastri). The suggestion (IHQ. 1935, pp. 143-44) that Zahor is іп К@фһё i$ 
hardly convincing. А.Н. Francke (Indian Tibet, YI. 65, 89-90) has with great 
probability identified it with Mandi in North-Western India (sce Begchi in 
1НО. 1930, pp. 581-82). 

= Pag Sam Jon Zang, Pt. 1, pp. cXivii, 120. The tradition is given also M 
Sastri's fragmentary biography mentioned aboye. But Tar. 249 believes that 
Bhuśuka (sic), whom he does not identify with Santideva, was а contemporary 
of Diparkara £ rîjîãna and therefore a much later teacher. 

з» Sarat Chandra Das is here (see p. ci) uncertain about the location of Zahor, 
but in JBTS. I (1893), p. 1 ff. he believes that Fántirakshita was a native of 
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Ozoda, which opinion has been repeated by Benoytosh Bhattacharya and 
others. 

™ There is no definite evidence that Kamalestla belonged to Bengal ; bet be is 
described as a contemporary of Lui-pá. 

m Waddell, атайн (London 1895), p. 379 ff. The name of the place 


O-rgyan or U-rgyana ; but it has not yet beca definitely 
charya, following Н.Р. Fástri, has identified it with 

far-reaching conclusions about Buddhist TAntric centres in Oria. But this 
is only a conjecture ; and Orissa is often mentioned as Odivisa in the Tibetan 
works, In JBORS. 1928, p. M, bowever, B. Bhartacharya believes that the 
place was in Assam, There is great probability in the identification proposed 
by Sylvain Lévi (JA. 1915, p. 105 ff ; scc Е. W. Thomas in JRAS. 1906, p. 461 
note) with the Swat valley in North-western India, the people of which, even 
in Hiven Tsang's time (Watters, 1. 225), made “the acquaintance of magical 
formulas their occupation.” See the question discussed by Р. C. Bagchi and 
N. Das Gupta in ГНО. V. 580-83, xi. 142-44. 

* Sce S. C. Vidyabhusan, Indian Logic (Calcutta 1921), pp. 323-27. 

ма Tar. 204-5, 213. See Wint.-Lát. П. 375. 

i Sarat Chandra Das (JBTS. 1. 1-31) gives an account of Sántirakshita's activities 
in Tibet. He is said to have visited Tibet in 743 A.D., erected the monastery 
of Bsàm-ye in 749 and died in. 762 д.р. This has been accepted by В. Bhatta- 
charya (introd. to Tattre-sat graha, р. xiv f.) and Phanindranath Bose (indian 
Teachers of Buddhist Universities, Madras 1923, p. 124), Cf. infra. Ch. XIV. 

w Tar. 230 ; Sumpá, op. сй. pp. xcviii, 116. 

t: Tar. 230-33. Sump’, however, believes that Jetàri was born of a Yogini 
whom Sanátana kept for Tantric practices, 

™ Sumpá, op. cit. pp. хсмій, 112. 

"* Hetu-tattva-upadesa, Dharma-dharmi-viniáchaya and Bàldvatüru-tarka. See 
S. C. Vidyabhusan, op. сй. pp. 337-38, There are also two other Sûtra works 
of Jetàri in Bstam-hgyur, viz., Bodhi-pratide&ana-vritti apd Supate-mahiri- 
Байка karika (sce Таг. 327). 

™ Cordier, op. cit. pp. 84, 101, 289, 299, 319, 357, 366, 367. 

?" The Reyud section, according to M. Shahidullah's calculation, contains 96 
Reyud-hgrel 36 and Mdo-hgrel 36. SástrT's index of Cordier's summary of 
Rgyud-hgrel LXX gives over 100 Tantric works, of which about 40 are 
translations. 

11% On the characteristics of the Sádhana and of Vajra-yána literature in gencral 
sce L. de la Valice Poussin in ERE. loc. cit. ; Wint.-Lir. П. 387-92. Most of 
the published Sádhanas, as in B. Bhattacharya, Sadhana-mala, 2 vols., GOS. 
Nos. XXVI, XLI (1925, 1928) and elsewhere, are very short, but some are fairly 
long; they are generally written in indifferent Sanskrit prose, with verse 
Mantras, some being entirely in verse. On Dhárapis see Winternitz. op. eit. 
рр. 380 ff. The Sahgitis introduce the Buddha in an assembly of the faithful. 

™! BGD. introd., p. 22. q 5 

i: Besides Diparkara Šrtjšëna, the Bstan-hgyur has preserved numerous works 
under the names Dipamkara, Dipamkara-chandra, Dipamkara-bbadra, and 
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Diparnkara-rakshita, who were probably not all identical. Dipamkara-bhadra 

is mentioned also by Taranatha (Geschichte, pp. 257, 264 ; Edelst. p. 95) as 

belonging to Western India. To Dipamkara Srijiàna Atisa is also ascribed 
` a Charya-giti (Cordier, p. 46). 

113 See Cordier. op. cit. pp. 46, 88. 

ла Op. cit. p. xlvi. 118; also xxxvi, 95; Tar. 243. Diparhkara f rījňāna 
appears also to have been connected with the Somapuri-vihara where he 
translated Madhyamaka-ratna-pradipa of Bhavaviveka (Cordier, op. cit, WL 
299). 

15 Cf. supra. p. 138 ; infra. Ch. XIV. 

ue Tar, 214 f ; Sumpà, op. cit. pp. xcviii, 118, 120. 

ı17 S, C. Vidyabhusan, op, cit. p. 341. 

1: These аге: Kala-chakravatara (Ešstri-Cat. I. 161; MS. dated 1125. A.D), 
Paddhati commentary on Buddha-kapala-tantra (ibid. pp. 163-64, MS. finished 
at Vikramaéila in the 25th year of Ramapala’s reign ; Cordier, HI, p. 212), 
Vajravali-nama-mandalopayika (ibid. рр. 153-61) and Uchchhushma-jambhala- 
sadhana (Sastri, Nepal Catalogue, ii, р. 205—No. 152, in the Sadhana- 

.samuchchaya). 

11 Sumpà, op. cit. pp. Xccxviii, 63, 112, 120,121 ; Tar.250f. Edelst.p. 109f. 
‘Taranatha believes that his father was a Kshatriya, and his mother a Bráhmani. 
He was well versed in Hindu Sastras of the Tantras of the Tirthikas before he 
was converted, but studied the Buddhist Tantras in Bengal later on. S.C. Das 
inJASB. 1882, pp. 16-18, gives a slightly different account of Abhay&karagupta 
from Tibetan sources. He states that Abhay&karagupta was born in the middle 
of the 9th century in Eastern India near the city of Gauda, went to Magadha, 
became a priest to king Ramapala and, by his learning and other accomplish- 
ment, came to preside over the Vikramaéila vikāra. He died before Ràmapàla 
abdicated in favour of his son Yakshapàla, and was succeeded by Ratnükara- 
$antiat Vikramasila. In the Bstan-hgyur Abhayakaragupta is described as an 
inhabitant of Magadha (Cordier, IT. 71, 255). See IC. Ш. 369-72. z 

120 He appears to be different from Abhaya-pandita, to whom about 108 Tantric 
works are assigned in the Bstan-hgyur. : 

121 Cordier, op. cit. p. 319 ; also pp. 83, 92 for the works. 

122 Op. cit. pp. xlvii, 119, where the name is given as Devakara-chandra. See 
Tar. 244. Г 

13 A Paka-vidhi by Pandita-Gri-Div&karachandra is noticed іп Ќазігї, Nepal 
Cat. П. 43-44 ; cf. P. C. Bagchi, РоћаКоѕа, р. 8. (colophon), where the MS. 
is dated in 1101 A. р. Не may be identical with Devakara-chanda, also 
chiefly a translator (5 works in Tibetan), or Devškara (two translated works, 
Cordier, p. 181), both of whom are described as Indian Upadhyayas (Cordier, 
pp. 176, 181, 217, 277), but he may be different from Divakara-vajra (4 works, 
Cordier, pp. 47, 48, 328, 329), who is described as a Mahabrahmana. 


124 Cordier, op. cit. p. 160 ; for the works see pp. 73, 169. 
125 Ibid. p. 33. 


azs Ibid. p. 188, also, p.63. Has Bhagala any connexion, as Ráhulà Sánkrityayan? 
suggests, with modern Bhàgalpur ? Or is it another form of Вайраа oF 
Bhahgala by which, Taranãtha and Sumpà mean Bengal ? Tāranātha believes 


LANGUAGE AND LITERATURE 405 


(Geschichte, pp. 204, 226) that Dànaátla was а Kashmirian, and lived in the 
time of Mahipála of Bengal. 

мт Cordier, op. cit. p. 33. 

19 Op. cit. pp. xlvi, 115. 

и» Sce S. C. Vidyabhusan, op. cit. pp. 340-41 ; also ГНО. 1927, pp. 856-68 for 
a description of the work. 

13 Sumpà, op. cit, pp. lxxiii. 130, He is regarded as one of the 84 
Mahüsiddhas ; he was a Ёййга of "Bhahgala" (Grünwedel, op. cit. p. 216), 
with which Rühula Sánkrityüyana's description (p. 225) agrees. 

121 Cordier, op. cit. p. 245, (Bodhi-chitta-và yu-charana-bhávanopà ya). 

131 Sumpá, op. cit. pp. xii, 90 ; Tar. 86 f. 105. The Siddhüchárya Nágabodhi 
(Grünwedel, op. cit. p. 214), a Bráhmapa of Western India and disciple of 
Nagarjuna, is probably the same person (Ráhula Sá hkrityüyana's description 
agrees). For his works sec Cordier, pp. 137, 138, 142, 143, 167, 207, 209, 245. 

9? Sumpa, op. cit. pp. v. 144 ; Türanàtha, Edelst. p. 100. 

134 Cordier, op. cit. pp. 3, 4, 298. Не hailed from Küpatya in Bengal (Cordier. 
HI. 399). 

138 Jbid. p. 98 ; two works. He may be the same as Bodhibhadra of Vikramašfla 
vihara mentioned by Tàranàtha (Geschichte, pp. 259 f). 

1% Jbid. p. 293. He should be distinguished from Subhakaragupta of Magadha, 
pupil of Abhay&karagupta and high priest of УікгатаёНа, who flourished in 
the reign of Ramapala (Sump, op. cit. рр. сххіі, 120 ; Tar. 252, 261 ; S.C. 
Vidyabhusan, op. cit. p. 346). 

. 3 S, С, Vidyabhusan, op. cit. p. 346. 

1% Cordier, op. cit. p. 219. 

39 Cordier, op. cit. pp. 19, 21, 23, 49 50, 126, 142, 178, 302, 365. Sastri, Nepal 
Cat. іі. 244, notices an Amr ita-karnika commentary of Vibhütichandra, in 
Sanskrit, on Nàma-sahgiti according to Kalachakra-yàna. On Vibhütichandra 
see N. N. Dasgupta in IC. V. 215-17. 

14 Thid. рр. 17, 77. 

1* Ор. cit. p. Ixix ; Tar. 263. ۲ 

442 For Buddhist Tantra in eastern Koki land, see Tar. 267. 

ма BGD. introd., p. 27. Оп the legends of Kambala, who is counted as one of 
the Siddhas, see Grünwedel, in the work cited, PP. 175-76. 

м: BGD. Tāranātha (Gesch. 188, 191 f. 275, 324 ; Edelst. 53 ff.) connects Kam- 
bala with Uddiyana and associates him with Lalitavajra and Indrabhüti in 
the exposition of Hevajra. Sumpa (pp. x, 90, 94), believes that Kambala was 
a contemporary of Aryadeva. Rāhula Sàhkrityayana makes Kambala a dis- 
ciple of Vajraghanta of Varendra (flourishing under Devapala, c. 810-50, 
A.D.), but belonging to Orissa. 

14 On the distinction, which however is not sharp, between Mantra-yana and Vajra- 
уапа, see Wint.-Lit. П. 387-88. Also P. C. Bagchi in Ch. XIII. infra. 

14 With our present available materials the exact relationship of these various 
cults cannot be determined, but there can be no doubt that whether Buddhistic 
or Brahmanical, they were intimately related, and their teachers figure in- 
discriminately in more cults than one. In addition to the authorities cited 
above, all the Tibetan legends about the Siddhacharyas will be found in Die 
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Geschichte der vierundachtzig Zauberer (Mahasiddhas), aus dem Tibetischen. 
ubersetzt von A. Grünwedel, in Baessler-Archiv, Band v (Leipzig and Berlin 
1916), pp. 137-228 hereafter cited as Grünwedel) ; in Tàranütha's Edelstein- 
mine, aus dem Tibetischen ubersetzt von А. Grünwedel, Petrograd, 1914- 
Bibl. Buddhica xviii); and in R&hula Sahkrityayana in JA. ccxxv, 1934, 
pp. 218-228 (hereafter cited as Rahula). 

147 See infra Ch. XIII. 

148 See Gopal Haldar, Gopichand Legend, in PTOC. VI (1933), р. 277. 

149 Sumpà. op. cit. pp. vi. 113, 135, 145 ; Taranatha (Edelsteinmine, pp. 104 f.) 
adds that he taught the Tantras to Padmavajra, from whom they were handed 
down in succession to Tilli, Маго and Santi! The strange name Kukkuri-p& 
is explained by Sumpa by the legend that Kukkuri-pada united in Yoga in the 
Lumini grove with a woman who was formerly a bitch. The same work 
(Sumpà Mkhan-po, pp. vi, 108, 145) speaks of a Kukuradasa (= Кикшагаја ?)- 
also called Kukuracharya as a Buddhist Tantric sage, adept іп Yoga anda great 

«preacher, who was a lover of dogs ! 


180 Tar. 275. According to Grünwedel, ор. cit. p. 176, Kukhuri was а Brahma 
of the eastern land of Kapilasaktu ; according to Rāhula, a Brahm1na of 
Kapilàvastu and Guru of Mina-pàda. 

181 One of these, Makamaya-sadhanopayika, is available in Sanskrit in Sadhana- 
mala, П. 466-68 (No. 240). 

152 He is probably identical, as Cordier suggests (р. 109), with Kukura-pà or 
Kukura-raja of whom eight Tantric texts on various deities (Vajrasattva, 
Vairochana, Heruka etc.), are given in the Bstan-hgyur. This perhaps confirms- 
Sumpà Mkhan-po's statement that he introduced various kinds of Tantra. 
See Tar. 188-89. А 

153 Ор, cit. pp. cxxi, 90. Elsewhere (pp. cxxi, 124) itis said that Savari be- 
longed to the hill tribe called Savara. In Tàranàtha the name is given as- 
Savari. The legends of Savari who is regarded as one of the 84 Mahasiddhas 
are given in Grünwedel, op. cit. pp. 149-50. s V 

154 See P. C. Bagchi, introd. to Kaula-jñana , p. 27. Ràhula makes Babara-pa: 
disciple of Saraha and Guru of Lui-pa, his place of activity being given âs 
Vikramasila. , 


18 Sumpà, op. cit. pp. 124, 135 ; Taranatha, Edelsteinmine, рр. 20,23. Тї? 
relationship of the earlier Siddhas to one another in spiritual lineage 18: 
differently given in different traditional accounts. Their chronology, therefore, 
depending on their mutual relationship, is equally uncertain. On the question 
of the confusion of Savari, Mahašavara and Saraha, see below under Saraha. 

18 Cordier, op. cit. pp. 57, 58, 128, 198, 235, 296, 326, 335. Some are available 
in Sanskrit also, in Sadhana-mala, II. 384-88 (Siddha-šavara), 456 (ibid). 

19? But he is probably different from Mahàsavara, by which name Saraha 
ram aei is also known (Cordier, op. cit. p. 221, 248, also p. 39). Soe 

elow. 

158 Advayavajra, who belonged to Éavara-samprad&ya (Cordier, p. 45) has about 
22 works translated in the Bstan-hgyur,but some of his works are also available 
in Sanskrit. Twenty-two small Vajrayanist tracts of his are edited by H. P. 
s beo dag in ila. Ai fi Sudlana-mala, 1. 47 $ H: 4236 


LANGUAGE AND LITERATURE 407 


490. His other name or title, Avadhüti-pà, probably indicates his connexion 
with the Avadhüti sect of Sahaja-siddhi, and this appears to be supported by 
his commentaries on the Doha-kosa (ed. P. C. Bagchi, JL. XXVIII). 
his connexion with the Savara-sampradáya, there is no direct evidence that he 
bclonged to Bengal. One Advayavajra, however, without the title Avadhüti, 
but called a Brühmana, appears to have come from Bengal (Cordier, p. 250). 
—Rühula makes Avadhuti-pà a disciple of Śānti-pā. 

1:5 M, Shahidullah, op. cit. p. 19, would explain the colophon differently, while 
H. P. Sastri thinks that Diparhkara helped Lui-pà in writing this work. But 
see P. C. Bagchi, Kaula-jii@na’, introd., p. 28. 


зб M, Shahidullah (ор. cit. p. 22), following Sylvain Lévi and Táranátha, would 
place him much earlier in the 7th century. From Marathi sources Matsyend- 
ranütha's date would be the end of the 12th century (S. K. Chatterji, op. cit. 
р. 122 ; D. R. Bhandarkar in JC. 1. 723-24). But see P. C. Bagchi, Гос. cit. 
for a criticism of these views. The approximate dates assigned by B. A. 
Saletore to Adinatha, Gorakshanütha and others from South Indian tradition 
(Poona Orientalist, 1. 16-22) do not conflict with our tentative chronology. 

? His Tattva-svabláva-dohakosa-gitika-drishti (Cordier, p. 230) is the same as 
Doha No. 29 ; see IHQ. 1927, pp. 676 ff. 

12 BG D. introd., p. 21. 5 Л 

13 Cordier, op. cit. р. 37 ; also P. C. Bagchi, op. cit. pp. 22-23 ; Tar. 106 (Shiefner's 
note) ; Grünwedel, op. cit. p. 143, f.n. 2. 

1*5 Op. cit. pp. 124, 135. 


285 But according to Rahula, Lui-pà belonged to Magadha and was in his youth 
a scribe or Kayastha to king Dharmapala (769-809. A.D.) ; he was а disciple 
of Sabara-pa, who in his tum was a disciple of Saraha. That some of the 
teachers of these cults belonged to lower castes (probably an indication of their 
Buddhistic origin) is suggested by the names as well as the legends. Cf. the 
names J&larndhara (fisherman), Tanti-pa (weaver), Hadi-p& (sweeper), Tilipa 
or Telipà (oilman) etc. But the names need not always imply caste, for 
Jalarndhara and Tilopà are described as Bráhmanas, Dombi-pà as a Kshatriya. 


166 Cordier, op. cit. p. 33. But Sumpñ makes him (р. exli) an employee of the 
king of Uddiyana ; Taranatha (Edelst. 20) makes him а scribe of Samanta- 
subha, king of Udy&na in the west ; Каһша describes him as à scribe of 
Dharmapala and gives his place of activity as Magadha ! See on this point 
P. C. Bagchi, ІНО. 1930, p. 583. Н.Р. Sastri (JBORS. 1919, p. 509) informs 
us that Lui-pa is even now worshipped in Radha and Mymensing. Wassilijev 
(note to Tar. 319) states that Lui-pà was born in Ujjayini, while in Grünwedel, 
loc. cit. he is said to have lived under Indrapala at Saliputra (near Pátaliputra). 
In Tàranatha's opinion, Lui-pà was a contemporary of Asahga. 

167 The equation was first suggested by Grünwedel. op. cit. Cordier (р. 33) hesitates. 
to accept the identification. See also Levi-Nepal, i. 353, note 4. Taranatha 
(Edels. pp. 120 f.) distinguishes Lui-pà from Mina, but he also distinguishes 
between Mina and Machchhindra. 

168 Ed. KS. T. 7 (vol. I, p. 25). In spite of conflict in the legendary accounts, the 
names Minanatha and Matsyendranatha belong probably to the same person. 
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169 Cordier, op. cit. р. 237 ; the work is named Bahyantara-bodhichitta-bandhopa- 
desa. 

170 For a resume of the legends of Matsyendranàtha see Chintaharan Chakravarti 
in JHQ. 1930, pp. 178-81. The Yogini-kaula cult must have been closely 
connected with Hatha-yoga ; for some of the Asanas and Mudràs in Hatha- 
yoga are expressly named after Matsyendranatha, and its tradition claims him 
as the first teacher of Hatha-yoga after Adinatha (i. e., živa). In the Tantra- 
s@ra of Krishnananda, Minanatha or Matsyendranàtha is connected with the 
worship of Tara. , 

т Ed, P. C. Bagchi, CSS. 3, 1934. 

172 For an able treatment of the legend in its various forms, see Gopal Halder 
in the work already cited. On Gorakshanatha as a deified protector of cattle, 
see JL. XIX. 16 f. 

173 Levi-Nepal. I. 355 ff. ; Tar. 255 ; BGD. 16. Goraksha has been identified 
(see note to Tar. 323) with Anahgavajra, but this may be an instance of the 
attempt to assimilate him to the well-known Vajrayanist writer Anangavajra, 

. who was a disciple of Padmavajra and preceptor of Indrabhüti of Uddiyana. 
This Goraksha may be the Goraksha mentioned in Bstan-hgyur. 

174 A Sanskrit Jñana-karikā, in three Patalas, said to have been revealed by 
Gorakshanatha, is mentióned in Sastri, Nepal Cat. І. 79-90 : this has been 
included by P. C. Bagchi in the work cited above, where the name of the teacher 
occurs as Mahà-machchhindra-páda (p. 122) and not as Gorakshanatha. A 
Sanskrit Goraksha-samhita of late quasi-Hindu origin is supposed to embody 
his teachings. Also a Goraksha-siddhanta (ed. Gopinath Kaviraj, Part L 
SBS). The vernacular productions of the Goraksha school are of very late 
origin, and it would not be critical to assign any of them to the teacher. 

15 Called Vayu-tattva-bhavanopadesa (Cordier, op. cit. p. 237). To his alleged 
disciple Chaurahgin also is ascribed a work of the same name. 

176 Jalandhari (variant Jalandhara) is sometimes mentioned as a disciple of Indra- 
bhüti of Uddiyana, while some popular legends identify him with Hadi- 
pā of the Gopichand story. According to Grünwedel, (op. cit. p. 189), Jalan- 


dhari was a Brahman of Thata land, while Tar. 195, makes him а com" 


temporary and Guru of Krishnacharya, and connects him (Edelst. 62 ff) with 
the Gopichànd legend of Bengal as Hadi-pa. According to the accounts of 
Tàranàtha and Sumpa, his real name was Siddha Balapada, but he was called 
the sage of Jalandhara, a place between Nepal and Kashmir, where he lived for 
some time. The Nagara Thata was in Sindhu, where Jalandhara was born in 
a family of аага merchants. He visited Udyana, Nepal, Avanti and Chati- 
. gràma in Bengal where Gopichànd, son of Vimalachandra, was the king. 

See JASB. 1898, p. 22. In Ráhulà's account Jàlandhara is described as 2 
Brahmana whose disciples were Kanha-pà and Mastsyendra! His Guru в 
called Kürma-pà. Ч 

177 Cordier, op. cit. pp. 39, 60, 78, 241. 

15 Ibid. рр. 75, 78. 

179 Sumpà, op. cit. pp. Ixxii, 109. 

1⁄9 Ibid. pp. Ixxii, 102, 104, 109, 112. Таг. 162 ff. makes the senior Үігӣра ê 
disciple of Jayadeva pandita (the successor of Dharmapala) and a fello w-student 
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of Santideva. He mentions (p. 205) the junior Virüpa as a Siddhāchārya. 
Virüpa is connected with various forms of Vajra-yàna зд лала and mentioned 
as the preceptor of the Mahüsiddha Dombi-Heruka. Elsewhere (Еден. 31) 
Türanütha believes that Virüpa appeared thrice in this world 1 According to 
Cordier (op. cit. p. 30), and Grünwedel (op. сй. 147-48), Dombi-Heruka was а 
Kshatriya king of Magadha and exponent of Hevajra-siddhi (8 works in Bstan- 
hgyur). See Edelst. 34-35. 

9 Sumpá, loc. cir. ; Grünwedel, op, cit., р. 145. 

из Cordier, op. cit. p. 223. Н. P. Baste! (BGD. introd., p. 28) adds two others, 
vii. Virüpa gitika and Virüpa-vajra-gWika. But are these Pada-collections 
orSangitis ? One Dohā of Virüpa occurs in the Charyácharya* (No. 3). For 
his Vajra-yàna works, see Cordier, op. cit. ii, 57, 125, 176, 177, 182, 223 224, 
230. 

143 The name is given in various forms : Tilipà, Tillipá, Tillapa, Tilapa, Tillopa, 
Tailopa, ТеШра, Telopa, Teli-yogi. It is explained by Sumpá, fancifully, 
by the legend of his having joined in Yoga with а Yogin! who used to subsist in 
her early life by pounding sesame (tila) 1 Did he belong to the Teli caste ? 

ма Таг. 226 ; Sumpa, op. cit. pp. xli, 128. 

18 Cordier, op. cit. p. 43, assigns a Sahaja work alternately to Tailakapáda alias 
Praj&übhadra. It is possible that all these teachers had a popular name, as 
well as a Buddhist devotional name. There is another Siddhüchàrya Tailika- 
pada (Cordier, p. 79) who hailed from Ody&na. According to Grünwedel 
(op. cit. p. 170), Tilopa lived in Vishnunagara and attained Mahümudrá- 
siddhi. In Ráhula's list Telopà is described as a Bráhman disciple of Padma- 
vajra and master of Nàro-pà. 

ise Cordier, op. cit. p. 223. Ed. P. С. Bagchi (Sanskrit text in Doha-ko£a, JL. 
XXVIII. 41-52, also pp. 1-4). The Vajra-yana works are mentioned in Cordier, 
op. cit. pp. 43, 79, 223, 224, 239, 244. 

19 Sump, op. cit. pp. lv, 18, 45, 115, 117 (called Narota-pà). On рр. lxvii, 
118 the name of the place where Naropa practised Tantra isgiven as Phullahari 
to the west of Magadha. According to Grünwedel (op. cit. p. 168), Nāra was 
by caste a wine-seller, and lived in Salaputra in East India. Tàranátba, how- 
ever, believes that he was a Kashmirian Brühman and agrees with Sumpa's 
account in his Edelst. 74 ff. ; see also his Geschichte, pP. 239 fi., 244 ff, 
249, 328. 


_ 8® Cordier, op. cit. pp. 16,68, 70, 87, 92, 97, 125, 130, 132, 238, G. Tucci (JRAS. 


1935, p. 677) speaks of another work of Nàropà which he discovered in Nepal. 
It is a Sanskrit text, called SekoddeSa-fik@ on initiation according 10 Каја- 
chakra. In Grünwedel, (op. cit. p. 168), Naro, Nàro-pà, Narota-pà, Nàda, 
Nàda-pàda appear to be the same person who was also known as Jbana-siddhi 
or Yasobhadra. AA 

189 Cordier, pp. 220, 224. BGD. introd., p.33 assigns to hima Nada-pandita-gitika. 

189 Cordier, op. cit. р. 68. This might refer to the Náda-pàda of Kashmirian 
origin. 3 

зїї Тый, p. 159, called Маһатаһорайһуёуа ; the junior Kpishņa is mentioned 
at p. 82. 

182 Тый, р. 82. He may be the same Kanha as is mentioned by Sump4 (pp. v, 
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110) as a Buddhist Tantric sage who was born in a Brahman family of Orissa 
(Odyàna ?) and was initiated by Jàlandhara ; see also pp. lvii, 135, where 
the name is given as Kanha or Kanhàyà. 

193 Thid, p. 227, where he is called a Mahayogin and a Doha-koéa is assigned to 
him. Hemay be the same as our author. Also рр. 94, 101. Altogether three 
works are mentioned under his name by Cordier. 

195 Thid. p. 166. 

195 To them altogether sixty-nine Buddhist Tantric works are ascribed in Bstan- 
hgyur. Some of these have been preserved also in Sanskrit in Nepal, e. g&u 
Vasanta-tilaka (Cordier, p. 38 ; Krishna)—the same in Sastri’s Nepal Cat. ЇЇ, 
199 (incomplete); Kurukulla-sadhana (Cordier, p. 94 ; Krishnavajra)=the 
same in Sadhana-samuchchaya (Nepal Cat. П. 201) — Sadhana-mala, рр. 312- 
78; Yoga-ratna-mala PaWjika on Hevajra, (Cordier, p. 67; Krishna or 
Kanhupada)= Nepal Cat. YI. 44 ; Sastri-Cat. i. 114. 

1% Edelst. 69. M. Shahidullah takes it to be Orissa. Tàranátha (pp. 195, 197) 
distinguishes between a senior and a junior (Tar. 211, 234, 258, 275, 244) 
Krishnacharya. The junior, in his opinion, was responsible for Tantra works. 
on ambara, Hevajra and Jamantaka ; he belonged to the Brahmana caste 
and was also a writer of Dohàs. 1 

197 Grünwedel, op. cit. p. 163. The Indian legend of Kānupā in connection with 
Gopichànd is given by M. Shahidullah, op. cit. pp. 26-27. 

1° Kanhu. Nos. 7,9, 40, 42, 45 ; Krishnacharya-pada, Nos. 11, 36 ; Krishna 
pada. Nos. 12, 13 (7), 19 ; Krishnavajra, No. 18. In No.36, Jalandhari is men- 
tioned with respect as a master. In Rahula’s list, Kànha-pà appears as а di 

‘ciple of Jalandhara, a Кауаз а living at Somapuri during Devapala’s 
reign (c. 810-850 A. D.). S. K. Chatterji (op. cit. pp. 120-22) identifies Krishn&- 
chàrya with Kanhu-pada. 

1% BGD. 123-32 (Krishnacharya-pada) ; in M. Shahidullah, op. cit., with the 
Tibetan version, pp. 72-122 ; in P. C. Bagchi, Doha-koáa, cited above, pp. 121- 
136, also pp. 24-28. S. К. Chatterji (HB. p. 386) placed the Dohā- 
writer Krishnacharya at the end of the 12th century, on the ground that the 
Cambridge University Library MS. of the Hevajra-pa?ijika by Panditachatya 
Fri-Krishna-pàda is dated in the 39th year of Govindapala (=c. 1199 А. DJ. 
presuming our author’s identity with this Krishna-pàda. 

20 Op. cit. pp. xxvii, 84, 85 ; Grünwedel, op. cit. pp. 150-51, as one of the 84 
Siddhas. 

201 One Vajrayanist Sanskrit text of Saraha-pàda's given in Sa@dhana-mala, 1.79. 
Another in Sadhana-samuchchaya, 176. 

292 Cordier, op. cit. pp. 212, 220, 221, 222, 231, 232, 247. 

203 BGD. 77-132 (called Sarojavajra ; 32 Dohàs); in M. Shahidullah, op. cit. 
pp. 123-234 ; P. C. Bagchi, op. cit. pp. 52-120, also pp. 5-9, 28-32. i 

"* The commentator Advayavajra calls his author Sarojavajra, Saroruha an 
Saroruhavajra. This Advayavajra is probably a later writer, different гон 
the Vajrayanist author of the same name, who is also called Avadhüti-pada 
(see f.n. 158 above). He belonged to Saridega in Bengal (Cordier, op. cil; 
pp. 232, 250)—Saroruha is distinguished from Saraha by Taranatha in both ns 
works. In Rahula’s list, Saraha occurs as the Adi-Siddha, having three dis- 
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ciples Buddha-jifana, Nagarjuna and Хабага-рӣ, which Zabra-pà in his turn 
is mentioned as the Guru of Lui-pà. Saraha further figures as a Bráhmana of 
Nalanda, flourishing in the reign of Dharmapala (c. 770-810 А.р.). 

25 Op. cit. p. 232. 

206 Ibid. р. 375. Tàranátha (Edelst. 10) believes that Ráhulabhadra, with whom 
he identifies the younger Saraha, was born in Odivisa. He makes Lui-pà a 
disciple of this sage. 

207 Cordier, op. cit. pp. 107, 212, 220, 222, 247, 248. See M. Shahidullah, op. cit. 
pp. 29-30. 


28 Cordier, op. cit. p. 232. Cf. Tar. 66. The Siddhacharya Rahula, according to 
Grünwedel (op. cit. p. 189) was а Sidra of Kamarüpa. 

209 Edelst. 20 ; cf. Tar. 105. 

a10 Tar. 66, 73, 105. R&hulabhadra is given as an alias of Saraha in Cordier, 
op. cit. p. 64 (Vajrayogini-sadhana). 

11 Cordier, op. cit. p. 225 ; he is probably the same as Garvari-pada, p. 78 ; one 
work each іп Cordier. His place of activity is given as Bodhinagara, by Rahula. 


212 Jbid. p. 234. Called also Kila-pà or Kirava. According to Grünwedel (op. 
cit. pp. 208 ff.), he belonged to the royal family of Grahara, with which descrip- 
tion Ràhula appears to agree. 

?13 Cordier, op. cit. p. 277. 

214 Thid. p. 241. Grünwedel, op. cit. р. 188, informs us that Karmára was а 
blacksmith of Saliputra in Magadha, and was also known as Kampari. In 
Rahula’s list Karmara-pa also appears as а blacksmith of Saliputra. 

715 Cordier, op. cit. 238. In Rahula’s list Vina-pa is a disciple of Bhadra-pa 
and a prince of Gauda. 

216 Sump&, op. cit. pp. cxviii, 125. 

217 Op. cit. p. 231. He is counted as one of the eighty-four Mahasiddhas. On 
the legends of Kahkana see Grünwedel, op. cit. pp. 174-75. 


213 Tay, 127, 177, 249, 278 ; Grüawedel, op. cit. p. 215. He is said to belong to 
Sàliputra in the time of Indrapala. See also BGD. 30. 

219 Cordier, op. cit. pp. 17, 33, 34, 59, 212, 219, 237. 

220 Ibid. p. 241. BGD. introd., p. 250. He is probably different from 
Dharmadasa mentioned by Sumpà (op. cit. рр. хххіу, 99), who was born in 
many countries and erected a temple to Matijughosha. Тп Rahula’s list Dharma- 
pà and Gundari-pà are distinguished. Dharma-pà according to Grünwedel 
(op. cit. p. 190), was a Bráhmana of Bodhinagara. 

221 The labours of Haraprasad Éastri and others have made it clear that Buddhism 
did not entirely disappear but lived, and is still living, in a disguised form 
in Bengal. The theory of its being persecuted out of the land, therefore, is 
hardly maintainable. 


222 HCIP. V, p. 358. 

223 Thid, рр, 358, 360. 

224 Above, p. 373, f.n. 74. / 

225 MM. H. P. Sastri regarded the language of all the four texts as Bengali, and 
added the words “Hajar Bachharer Purana” (in Bengali language, meaning" 
*thousand years old") before the title of the book. But only the Charya-padas 


:412 - HISTORY OF ANCIENT BENGAL 


are written in Bengali, the language of the other three being Apabhramsa- 
Avahailha. И 

226 This is the name given by Н. P. Fàstri, but Dr. Sukumar Sen thinks that the 
correct name is *Charyascharya-Vini$chaya, and the proper name of the book 
should be Charyakosha or Charyagiti-Kosha (History of the Bengali Literature 
(in Bengali) 1959, Vol. I. p. 59). 

227 The commentator has quoted a Bengali verse composed by Minanatha while 
explaining one of the Charya-padas (No. 21). Ibid. p. 60. 

228 HB., p. 384. 

229 НСІР. V. p. 359. 

230 This common parent language is regarded as old Bengali by most scholars. 
For Dr. Chatterji's views, cf. the above quotations and his book “Origin and 
Development of Bengali Language and Literature." 

231 It is just possible that the name mentioned is that of the author's guru and 
not of himself. This is suggested by the addition of honorific pà (pada) to 
the name. Some names may be pseudonyms or names of castes (Sukumar 
Sen, op. cit. 60-61). 

232 Recently Rahula Samkrityayana has discovered Charya-padas of three new 
poets who probably belonged toya later period than those mentioned in Charya- 
charya-Vini$chaya. Ibid, 67. 

28° Charyagiti-padavalt (in Bengali), 2nd Edition, 1966, pp. 7-8. у 

234 This Appendix is principally based on an article by D. C. Bhattacharya in 
IHQ, XXII, pp. 144 f. ‚ 

235 In the Sarasvatt Bhavana Studies, Vol. Ш, рр. 170-92. The summary given 
below is taken from JHQ. XXII, pp. 144-5. 

286 See above, p. 228. 

? THQ. XXII, 145-6. 

238 NIA. П. 266. 

29 THO, XXII. 144-5. 

240 Thid, 147. 


The following corrections should be made in the above footnotes, On 


2р. 399 : 


1. Add, at the endof footnote 9: The class of literature known аз the 
Upapurana will be discussed in an Appendix to Chapter XIII—Religion. 
2. The footnote marked 11 should be read as footnote 10. 
3. For the footnote 11 substitute the following : 
НВ., рр. 295-6. 


CHAPTER XII 
SOCIETY 


L Aryanisation of Bengal 


The origin of the Bengalis has been discussed above in Chapter 
II (pp. 17 ff). It has been shown that Bengal was inhabited at first 
by motley groups of peoples belonging to different racial stocks 
of diverse types of culture, and a long period elapsed before they 
came into contact with the Aryans. The little that we know of 
this pre-Aryan culture in Bengal has also been noted in this. 
connection. 

The gradual infiltration of the Aryans and the settlement of 
many of them in Bengal made a revolutionary change in the culture 
of Bengal. It is а law of history that when a highly civilised 
people conquers a primitive people the latter gradually imbibe the 
culture of the former to such an extent that in the course of time 
only a few traces of their primitive culture are left. This happened 
also іп Bengal and gradually the entire population was Aryanised 
with the exception of a handful of primitive peoples living in isola- 
tion in hills and forests. 

As noted above, it was not till a comparatively late period 
represented by the Epics and the Manu-smriti, that the people of 
Bengal first began to imbibe the social and religious ideas of the 
Aryans, The gradual stages in the progress of the Aryanisation of 
Bengal are unknown to us. It is certain, however, that one of the 
earliest steps was an attempt to bring the indigenous people within 
the framework of Aryan society. This is indicated by the fact that 
indigenous tribes like the Vangas, the Suhmas, the Sabaras, the 
Pulindas, the Kiratas, and the Pundras are classed as Kshatriyas in 
early literature? That some classes of the people of Bengal were 
raised to the rank of Brahmanas, we have no reason to doubt, and 
the story of Dirghatamas seems to indicate, what even otherwise: 
appears probable, that there was inter-marriage between the immi- ` 
grant Brahmanas and the native people. The majority of these: 
people were ultimately classed as Sidras.4 It is interesting to note 
that according to Manu-smriti (x. 44) the Paundrakas and Kiratas, 
who were originally Kshatriyas, were degraded to the rank of Siadras. 
because they did not come into contact with the Brahmanas and. 
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forsook the Brühmapical rites and customs. This was probably 
the case with other tribes also. The Kaivartas, for example, are 
referred to as mixed caste in Manu, but are described as abrahmanya 
in the Vishnu Purana. These show that the caste-divisions in the 
early Aryanised society of Bengal were yet in a state of flux, and 
further that the adoption of Aryan manners and customs by the 
indigenous tribes of Bengal was a long and tedious process. It must 
have required many years, perhaps centuries, before the Aryan 
immigrants from the Midland and the people of Bengal could be 
fuséd together in a rigid framework of Aryan society. 

We can hardly doubt that a gradually increasing number of high 
class Aryans poured into Bengal in the early centuries of the Chris- 
tian era, either in the wake of military campaigns or for more 
peaceful pursuits. These included, as already noted above, followers 
of the different religious sects, Brahmanical, Buddhist and 
Jaina, 

The establishment of the political power of the Guptas in Bengal 
must have not only quickened the pace of these immigrations, but 
also given an ascendancy to the orthodox followers of Bráhmapical 
religion. In any case, the inscriptions of the Gupta period, which 
for the first time give us a definite glimpse of the religion and 
society in Bengal, refer to orthodox Brahmanas performing smarta 
and érauta rites and. Puránic worship all over Bengal (infra 
Ch. ХШ). The growing importance of Bengal as an Aryan settle- 
ment is indicated by the fact that even a nobleman from Ayodhy& 
makes pilgrimage to Bengal and endows a temple in the Himalayan 
region in the northern outskirts of the province (No. A. 10). 

The inscriptions of the fifth and sixth centuries А.р. have 
preserved the personal names of a few officials and a large number 
of leading men in different parts of Bengal. A perusal of these 
names shows the complete domination of Aryan influence in all 
classes of society, both urban and rural. It is interesting to note 
the prevalence, even at this early period, of certain name-endings 
which are used as surnames in Bengal even today ; viz., challa, 
varman, pala, mitra, datta, nandin, dasa, bhadra, deva, sena, ghosha . 
and kunqu. It is to be noted, however, that personal names in those 
days consisted generally of а single word, such as Durlabha, Garuda, 
Kalasakha etc. It is difficult to say whether the name-endings in 
some cases such as Bandhumitra, Dhritipala, Chiratadatta etc. were 
surnames or parts of names. 
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An analysis of the place-names mentioned in the carly inserip- 
tions of Bengal also shows the strong Aryanisation of the land. 
Names like Pup]ravardhana, Koțivarsha, Paüchanagari, Chay ja- 
тата, Karmánta-vásaka, Svachchhanda-pátaka, Stlakupja, Navy 
уакаёка, Palásavrindaka are purely Aryan. But, as in later days, 
old non-Aryan names persisted, as is evidenced by Dog’ (-gràma), 
Nagiratta, Kutkuta, and Kapá-mo(ik&, An attempt at Aryanisation 
of non-Aryan names is also manifest in Prishthima-pottaka, Gosháta- 
pufijaka, Trivrità, Kh&já(tá)pára, Trighattika, Rolla-v&yik&, and 
Vakhata-sumálik&,* Sanskrit technical terms are also used to denote 
measurements of land. 

So far, therefore, as available evidence goes, we may regard the 
essential features of Aryan society to have been present in Bengal 
as carly аз the fifth century A.D. The literary and epigraphic 
evidences of the subsequent period enable us to postulate a conti- 
nuous progress of the Aryan features in Bengal society without let or 
hindrance ; and we may presume that the social development took 
place more or less on the same lines as in the rest of Northern India. 
It is worthy of note that even during the long rule of the Buddhist 
Pala dynasty the orthodox system of caste was upheld as ап ideal 
by the kings (infra, Ch. XIII). x 


П. The castes and sub-castes 


The most characteristic feature of the society was the existence 
of innumerable castes and sub-castes. It is a well-known fact that 
the division of the people into four varnas, viz. Brálymagas, Kshatriyas, 
Vaišyas ? and Südras, was merely a theory, except perhaps in the 
most ancient period with which we are not concerned. By the 
time Bengal adopted the Aryan culture, numerous castes and sub- 
castes had been evolved, mainly by the development of different arts, 
crafts and professions, but partly also for other reasons, and tribal, 
racial and religious factors were at work in gradually adding to their 
number There can be hardly any doubt that the numerous castes 
mentioned in the Smritis did actually exist in society, and the 
differences in the various Smritis in their enumerations reflect the 
actual conditions which varied in different localities and їп different 
Periods, The authors of the Dharmasütras and Smritis regarded 
the Vedas as eternal and infallible, and therefore strove hard to 
bring the actual state of society of their days within the framework 
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of the four varnas. Hence they started with the theory that the 
numerous castes (and even tribes and races), actually existing in 
the country, arose from the unions of males with females belonging 
to varnas differing from their own2* This theory, originally applied 
to the malesand females of the four primitive varnas, had to be 
extended to those of the subsidiary or mixed castes, arising out of 
their union ; for, otherwise it was not possible to account for the 
numerous castes and sub-castes which continually went on increasing. 
Even then the Smritikáras could not follow this process logically ad 
infinitum. According to the Vishnu Dharma-éastra (16. 7), which 
belongs to the early centuries of the Christian era, ‘the further 
mixed castes arsing from the unions of mixed castes are numberless.’ 
This shows that the society had been divided into quite a large 
number of castes and sub-castes even before the beginning of the 
Christian era, and *the writers on Dharmagastras practically gave 
up in despair the task of deriving them, even though mediately, 
from the primary varnas."? 

It is needless to point out that while the different castes, 
mentioned in the Smritis, undoubtedly represent actual state of 
things, not the least historical value can be attached to the puerile 
fiction of their derivation from specified union of males and females 
belonging to different varmasi? Yet it must be admitted that 
throughout the mediaeval period, and down to modern times, much 
importance has been attached to these theories for ascertaining the 
position and importance of each caste, even though the different 
Smriti texts often give conflicting accounts of the derivation am 
status of one andthe same caste. There can be hardly any doubt 
that the people generally believed in this theory of mixed caste, and 
it exercised a great influence in determining the status of the different 
castes and sub-castes in the society. 

As already noted above, the names and number of the castes and 
sub-castes varied according to time and localities. The lists of such 
castes in the different Smritis were largely influenced by the local 
conditions at the time in which they were composed. In order, 
therefore, to understand the condition in Bengal in this respect We 
must have access to a text which belongs to Bengal ог represents 
conditions of that region. Although it is difficult to be quite sure 
or dogmatic in this matter, the Byihad-dharma Purana and the 
Brahma-vaivarta Purana may be regarded as such texts- 


The Brihad-dharma Purana" is not very widely known? and 
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is evidently of late origin. It is perhaps not much later than the 12th: 
century A.D., but there are indications that it reflects the peculiar 
conditions in Bengal. It authorises, for example, the Brahmanas to- 
eat fish and meat, and divides the non-Brihmana population into- 
thirty-six castes (the conventional number of castes in Bengal even: 
today), all described as Südras. These are characteristic features 
of society in Bengalas distinguished from the rest of North India. 
The special emphasis on the sacredness of the river Gahgà and the 
reference to the rivers Padmà and Үатипа (in Bengal) also support 
the close association of the text with this province. This question 
has been discussed in Appendix IV. 

The text describes!? how king Vena, bent upon violating the 
rules of varnasrama (caste and order), deliberately created a number 
of mixed castes by forcing the union of males and females belonging 
to diferent castes which included not only the original four castes, 
but also the mixed castes resulting from their union. It differs from. 
the general body of the Smritis in deriving the mixed castes, not. 
from the marriage of males and females of different castes, but from: 
their promiscuous union at the bidding of, or under the compulsion: 
exercised by, the king. Whether this contains any veiled allusion to 
any actual historical fact, and refers to forced abolition of strict 
caste rules about marriage by an unorthodox or heretical king with. 
zeal for reforms, we cannot say. It must be noted, however, that 
although Vena is represented as an opponent to orthodox Brahmanical 
cults in epics, Smritis and Puranas, no other text ascribes to him: 
the origin of mixed castes as we find in the Brihad-dharma Purana. 
The castes that arose out of these promiscuous unions are classified 
as uttama, madhyama and adhama sahkaras, all having the status 
of байга, E 

The names of these castes and their vocations as settled by the 
Brahmanas during the reign of Vena’s successor may be enumerated 
as follows 115 


1. Uttama (High) Sankaras x 


1. The Karanas, who were good scribes and efficient in 
Office-work, were to continue the same vocations and became < 
sat-6üdras. ; 

2. The Ambashthas were asked to study Ayurveda and 
practise as physician ; and hence they were called Vaidyas. They 

27 
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were to follow the vocation of Vaisyasin respect of manufacturing 
medicines and that of Südras in respect of religious ceremonies. 

i. 3. The Ugras were to follow the vocations of Kshatriyas and 
practise military arts. 

4. The Magadha, being unwilling to practise arms as it 
involves hiinsa (slaughter), which is unrighteous, was made the court- 
bard and carrier of messages. 

5. Tantuvaya—weaver. . 

6. Gandhika-vanik!’—dealer in spices, scents and incense. 

7. Nàpita—barber. 

8. Gopa—writer. 

9. Karmakàra—blacksmith. 

10. Taulika!?—dealer in guváka (betelnut) 

11. Kumbhakara—potter. 

12. Kamsakàra—worker in copper and brass. Brazier. 
13. Sünkhika (Samkhakaàra)—conch-shell worker. 

14. Dàsa—cultivator. 

15. Vaàrajivi—betel-vine growers. 

16. Modaka—sweetmeat-maker. 

17. Mal&kàra—florist. 

The vocations of the following are not definitely stated but may, | 
in most cases, be gathered from their names. | 

18. Süta'"^ (bard or carpenter? ) 

19. Rajaputra (Rajputs 7) 

20. Tàmbüli5—Betel-leaf sellers. 


2. Madhyama (Intermediate) Sankaras 


21. Takshan (carpenter). 

22. Rajaka (washerman). 

23. Svarnakara (goldsmith). 

24. Svyarna-vanik’® (trader in bullion). 
25. Abhira (cowherd or milkman ? ). 
26. Tailakaraka (oilman). 

27. Dhivara (fisherman). 

28. Saundika (vintner). 

29. Nata (dancer, acrobat or juggler). 
30. Savaka, Saraka or Sàvàra 20 (Sarak 1). 
31: fekhara. 

32. Jalika (fisherman). 
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3. Adhama (Low) Sahkaras or Antyajas, outside the 
pale of caste (varnáérama-vahishkrita) 


33. Malegrahi* (?) (a branch of Mal caste ? ) 

34. Kudava (Korwa-boatman ?) 

35. Chandala (Chamdai) 

36. Varuda (Baori ?) 

37. Taksha (carpenter ?) 

38. Charmakaàra (leather-worker) 

39. Ghantajivi or Сћафајтуї? (modern Patni caste) 
40.. Dolavahi (palanquin-bearer) 

41. Malla? (modern Malo ?) 


The above division into three classes is said to be based on a 
definite principle viz. (1) those whose father and mother both 
belong to the four primitive castes are regarded as class I ; (2) those 
whose mothers alone belong to one of these primitive castes but 
fathers belong to class 1 form class m ; (3) those whose father and 
mother both belong to any mixed caste are relegated to class ш.% 
The total number of these mixed castes is said to be thirty-six, 
though actually forty-one are enumerated. Five ofthe above must, 
therefore, be regarded as later additions. It is interesting to note 
that even today the the conventional number of castes in Bengal is 
thirty-six, 

The Srotriya Brahmanas are permitted to function as priests 
only of the twenty mixed castes belonging to class 1 (uttama), 
The priests of the other castes are said to be degraded (pafita) 
Brahmanas, who attain the status of the castes they serve. Reference 
is also made to Brahmanas called Devala, brought from Sakadvipa 
by Suparna (Garuda) and hence called Sakadyipi Brahmanas. 
The issues of a Devala father and Vaisya mother were Ganaka 
(astrologer, also called Graha-vipra) and Vadak.5 From the body 
of Vena sprang a son called Mlechchha whose sons were Pulinda, 
Pukkaga, Khaéa, Yavana, Suhma, Kamboja, Savara, Khara 
and others. ; 

Most ofthe castes enumerated above as belonging to Class x 
and п are well-known in Bengal? and we may reasonably presume 
that many, if not all, of these must have developed as distinct 
castes before the close of the Hindu period. The gradual dis- 
appearance of a distinct Kshatriya caste, the progressive assimilation 
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of the Vaisya with the Sudra, and the division of the last into ‘sa? I 
and ‹аза? (higher and lower) may also be regarded as applicable 
to Bengal during the Hindu period.?? 

As regards the status of the different castes, the Karanas and 
the Ambashthas are given- the position of pre-eminence. The 
Ambashthas are equated with the  Vaidyas,and the Karanas, as 
willbe shown later, were identical with or fore-runners of the 
Kayasthas. The predominance of Kayasthas and Vaidyas, among 
the castes other than the Brahmanas, forms a distinctive and charac 
teristic feature of the social life in Bengal even today. Such castes as 
Samkhakara, Dasa (cultivator), Tantuvaya, Modaka, Karmakara, and 
Suvarna-vanik are well-known in Bengal, but are not generally met 
with in other parts of India. These considerations support the view 
that the Brihad-dharma Purana reflects the condition of Bengal. 

The list of Sankara or mixed castes given in the Brahma-vaivarta 
Purana’ closely resembles that of the Brihad-dharma Purana, 
though there are certain differences in detail. It first mentions 
Сора, Napita, Bhilla, Modaka, Küvara, Tambali, Svarnakara and 
the different classes of Vaniks as sat-$üdras.^? It next mentions 
Karana and Ambashtha, and enumerates nine castes as born of a 
Südra woman by Visvakarman born as a Brahmin architect. Of 
these nine, six, viz. Malakara, Karmakara, Samkhakàra, Kubinda 
(i.e., Tantuvaya), Kuthbhakara and Kathsakara are regarded as good 
artisans, but the other three, viz. Sitradhara, Chitrakara and 
Svarnakéra were degraded by the curse of the Brahmanas, the first 
two for neglect of duty, and the third for theft of gold." A class 
of Малік, associated with Svarnakara (i.e., probably Suvarna- 
vanik), was similarly degraded. It then gives a long list of degrad 
(patita) mixed castes, which includes Attalika-kara (mason), 
Kotaka (builder of houses), Tivara, Tailakàra, Leta, Malla, Charme: 
kara, Sundi, Paunjraka (Pod ?), Matasachchheda (butcher), Ral 
putra, Kaivarta (Dhivara in Kaliyuga), Rajaka, Kauyali, Gang 
putra, Yungi (Jugi) and Agari (Ugra-kshatriya 7). 

The Brahma-vaivarta Purana mentions a majority of the castes of 
classes rand п mentioned in the Brihad-dharma Purana (exceptions 
are Nos. 4, 6, 10, 14, 15, 18, 25, 29,30, 31, 32) including five out 
ofthe six castes, characteristic of Bengal, referred to above. All the 
castes in the common list which the Brahma-vaivarta Purana regards 
as high or clean mixed castes are included in class 1 of the late 

Corresponding to the castes of class ш and Mlechchha castes of the 
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Brihad-dharma, the Brahma-vaivarta mentions Vyadha, Bhada, Kola, 
Koicha, Haqdi (Наді), Dom, Jolà, Bágatita (Bagdi?), Vy&lagrühl 
(Vediya?) and Chandalas, all of which are met with in Bengal. 

A somewhat detailed account is given of the origin of the Vaidya 
caste. Aévinikumára, the son of Sun-god, forcibly ravished the 
wife of a Brahmana while she was on a pilgrimage, anda son was 
immediately born. She returned with the child to her husband and 
reported everything to him, The angry Brāhmaņa drove her out 
with her son. By her yogic powers she transformed herself into the 
Godavari river, while the son was brought up by Aéyinikumara who 
taught him the medical science and other arts. This son. became 
the progenitor of the Vaidyas.* 

In conclusion, reference is made to the Brahmanas who were 
degraded as Ganakas for their negligence to the Vedic Dharma as 
evidenced by their constant study of astrology and astronomy and 
acceptance of fees for their calculations. These Ganakas (most 
probably a section among them) came to be known as Agradani for 
having accepted, first of all, gifts from Südras, as well as funeral 
gifts. Mention is also made of Bhatta, born of Sita father and 
Vaigya mother, who recited the praises of others, and is probably 
represented by the Bhatas of the present day. 


The number, designation and the relative status of the different 
castes in any society must have varied at times. Reference has 
already been made above (v. supra p. 252) to the story recorded in 
the Vallala-charita how Vallalasena raised the status of some castes 
and degraded others. Whatever we might think of this story, it 
undoubtedly proves that such things were regarded as possible. On 
the other hand, reference to the Pala kings as having maintained the 
system of caste (v. supra p. 111) indirectly implies the right and 
duty of the royal authority to maintain the status quo in the sphere 
of social life. Besides, the innate conservatism of the people renders 
major social changes a matter of extreme difficulty. 

In view of the probability of change in status and designation 
of the various castes in the course of time, the very close agreement 
in this respect between the present society in Bengal and that 
described in the two Puranas, mentioned above, must be regarded _ 
as very remarkable. 

The various castes in Bengal in the nineteenth century A.D. may 
be broadly classified in four well-defined strata which may be 
enumerated as follows 33 : 
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1. Brühmanas, Vaidyas and Kiüyasthas. 

п. Sat-Südras or Clean Südras whose touch does not pollute 
drinking water of the upper classes, and in whose 
religious functions the Brahmanas can act as priest without 
degrading themselves. These are: Gandha-vanik, Tantu- 
vaya, Modaka (Мауага), Kumbhakara, Karhsakara, Teli, 
Сора, Barui, Malakara, М№аріќа, Karmakara, Sankha-vanik, 
Chashi-Kaivarta, Sadgopa, Tàmbüli. The Ѕуагпакага, Sütra- 
dhara, Goala (including Abhira), Koch and Agari (Ugra- 
Kshatriyas) are also regarded as clean, though not 
universally. 

ш. (a) Südras, who are not regarded as clean : 

(b) the Brahmanas serving as priests of certain unclean 
castes ; and 
(c) other degraded Brahmanas. 
The following are illustrative examples : 
(ü) Suvarna-vanik, Saunjika, Kalu (oilman), Malo, Jalié 
Kaivarta, Tiyara, Jugi. 
(ii) The priests of Suvarna-vaniks, Goalas, Kalus, Rajakas, 
Bagdis and Kaivartas. 
(iii) Agradanis, Ganakas. 
IV. Low castes and aboriginal tribes included in the Hindu 
society, such as Chamar, Dom, Baiti, Bagdi, Baori, Pod, 
Hadi, Vediyà. А 
A comparison of the above with the accounts of castes given ID 
the Brihad-dharma and Brahma-vaivarta Puranas would show? 
striking agreement not only in the generalscheme but also in the 
details. _ The agreement in respect of the absence of pure Kshatrlyas 
and Vaisyas, and the composition of group 1 has already been noted 
above. Almost all the castes in group п are mentioned in 
Puranas as uftama-Sahkaras. Some of the differences аге more 
apparent than real. For example, the Telis derive their name from 
Tula and we have Taulika in the Purana list. The Barui and the 
Tambilis may both be included in the latter. The castes include 
in group ш are all found in the list of madhyama-Sankaras of the 
Brihad-dharma and patita Sahkaras and Brahmanas of the Brahma 
vaivarta Purana. 
The castes in group Iv except Baiti are also found in the list 
of adhama-Sankaras, or degraded. mixed castes referred to in the 
two Puranas. 
Pd 
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A detailed comparison leads to the conclusion that the system 
of caste as we find in Bengal today does not, in essential features, 
differ from that depicted in the Brihad-dharma and the Brahma- 
yaivarta Puranas. Unfortunately, the date of none of these works 
can be fixed with certainty. They are not, however, possibly much 
later than the 13th century A.D., and as such may be regarded as 
preserving a picture of the state of society asit existed in Bengal 
towards the close of the Hindu period. We may, therefore, 
legitimately conclude that the framework of caste-system in its 
final evolution in Bengal during the Hindu period already reached. 
the stage in which we find it today. 

Although arts, crafts and professions were generally hereditary 
and the different castes normally followed the vocations assigned to 
- them, it is now generally recognised that there was never апу 
absolute rigidity or exclusiveness in actual practice. That the same 
laxity prevailed in ancient Bengal is positively proved by epigraphic 
and literary references. Even the Brühmanas, for example, became 
soldiers, rulers, administrators and counsellors, and followed other 
yocations.*4 Literary and epigraphic evidences prove that a Kaivarta 
served as high royal official (v. supra p. 144). The Karanas practised 
medicine and military arts, the Vaidyas became ministers,** and the 
Dàsas served as officials and court-poets.** 

The mutual relations between the different castes in ancient 
days cannot be precisely defined, but they had not developed into 
the strictly rigid system such as prevailed in the nineteenth 
century A.D. Although marriage among members of the same caste 
was the ordinary rule, inter-marriage between а male of a higher 
and the female of a lower caste was regarded às valid down to the 
last days of the Hindu period." That it was followed in actual 
practice in Bengal, as elsewhere in India, is proved by isolated 
references such as occur in the Tippera copper-plate of Lokanatha 
(А. 36). It mentions that the ancestors of Lokanatha, both 
on the father’s and mother’s side, were Brahmanas. His 
mother’s father Kesava is, however, called a Paragava, which shows 
that Keéava’s Brahmana father married a Sidra lady. The facts, 
that Kegava was placed in charge of the army, that he was in touch 
' with the king, and that he was held in high esteem by the good, 
prove that the marriage of а Brahmana male and Sidra female was 
not always even condemned, and the issue of the marriage did not 
occupy а low status, Lokanatha himself is referred to as a Karana 
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though it is not quite certain whether he was degraded to this caste 
on account of his mother, or whether Karana is used here as an 
official designation and not a caste-name. That such marriage 
between a Brahmana and a ūdra continued down to the end of the 
Hindu period is proved by the writings of Bhavadeva and Jimüta- 
vühana (pp. 365-8), the two leading expositors of the sacred law 
-and usage in Bengal. 

Jimütavahana says in his Dāyabhāga? that marriage is allowed 
‘between a male of a higher varna with а woman of the lower 
уагда, including the Sidra, and quotes Manu (ш. 12-13) as his 
authority. He adds, however, that both Manu and Vishnu have 
“strongly censured the union of a twice-born with a Éüdra woman 
` «(and quotes Manu nt. 15-17), and therefore Éankha (Smriti) omits 
‘the байга in describing a wife eligible for a twice-born man. This 
‘contradiction has been a puzzling one both in ancient and modern 
times, but the solution offered by the great Bengal jurist is 
certainly not complimentary, either to his scholarship and intelligence, 
гог to the moral ideas of his countrymen. ‘Hence these evils,” 
says he, “do not ensue on the procreation of offspring upon а бага. 
woman not married to (the Brahmana) himself ; but а venial offence 
is committed, and a slight penance is requisite." In other words, 
though marriage with a Südra woman involves degradation and loss 
-of caste, illicit union with her is reckoned as a trivial offence. The 
commentator Srikrishna still further improves upon this legalised 
moral depravity by explaining the words “not married to himself” 
as “married to another man." In other words, adultery witha 
married Sidra woman is much less heinous than marriage with her. 

All these definitely prove the existence of inter-caste marriages, 
‘though they show a growing desire to put a stop to the marriage 
ofa Brahmana with a баага girl. But there is no doubt that such 
“marriage was regarded as valid, and did actually take place. This 
follows not only from the reference to the “accomplished Sidra wife 
of a Brahmana” in Bhavadeva Bhatta’s Prayaéchitta-prakarama," 
and the rules of inheritance laid down by Jimitavahana regarding 
the Sidra wife of a Brahmana and her son, but also from the 
injunctions by the latter4° regarding the competence of a wife to 
assist in the performance of sacrifices and other sacred rites. Jimita- 
vahana, after citing Manu (Ix. 86-87) to the effect that only a wife 
of the same varya is so competent, observes that ‘on failure of 4 
wife of the same caste, one of the castes immediately following may 
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be employed in such duties.” So, on the failure of a Brahmani, the 
Kshatriya wife of a Brahmana may perform these duties, “but not 
a Vaiiy& nor a Sūdrā though married to him." This involved the 
fiction that a woman may be espoused but may not rank as wife, 
as this rank only belongs to one who is competent to assist in the 
performance of religious rites. This fiction is hardly supported by 
the authority quoted by Jimitavahana, but he applies it in expound- 
ing the law of inheritance laid down by Narada (хш. 25-26, 51-52). 
Although no distinction is made by Narada among the wives of 
different castes, Jimütavühana takes these passages to refer only to 
‘women actually espoused but not having the rank of wives." 

The above passages confirm the view noted above, that down 
to the close of the Hindu period inter-caste marriage was in vogue 
in Bengal, but the marriage of the upper castes with Südra girls 
was gradually coming into disfavour. They further-indicate a 
growing distinction in the status of wives of different castes. In 
particular, the Sidra wife of a Brahmana, Kshatriya and Vaidya 
was being şubjected to special disabilities, insults and indignities, not 
contemplated in the Dharma-Sastras, though the validity of her 
marriage and her right to maintenance after the husband's death 
were not yet questioned. 3 

Restrictions about inter-dining, like those about inter-marriage, 
were also evolved through stages of slow growth. The older Smritis 
do not impose any restriction about drinking water and taking food 
except upon the Brahmanas, and these restrictions, applied only 
against the Südras andthe very low castes, were not very rigid in 
character. A fair idea of the position in this respect towards the 
close of the Hindu period, may be obtained from the writings of 
Bhavadeva Bhatta. 

As regards drinking water, Bhavadeva prescribes“ penances for 
all the four castes only for drinking water touched by, OT kept 
in the vessel of, a Chandala or antyaja. Lighter penance is prescribed 
for drinking water ofa байга. The antyaja.is defined as а group of 
Seven low castes viz. Rajaka, Charmakara, Nata, Varuqa. Kaivarta, 
Meda and Bhilla. : 

As regards food,44 Bhavadeva quotes older authorities prescrib- 
ing penances fora Brahmana eating food touched by a Chandala OF 
cooked (anna) by antyajas, Chandalas, Pukkagas, Kapalikas and а 
number of specified low castes such as Nata, Nartaka, Takshana, , 
Charmakara, Suvarnakara, Saundika, Rajaka, Kaivarta, and 
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Brahmanas following forbidden vocations. He also quotes a passage 
from Apastamba prescribing a krichchhra penance for а Brahmana 
who takes food cooked by a Sidra. In commenting on this he says t 

“It is to be inferred that the penance would be reduced by a quarter and half 
for a Bráhmana eating the food respectively ofa Vaisya and a Kshatriya, anda 
Kshatriya eating the food respectively of a Sidra and a Vaisya, and half the 
Penance is prescribed for Vaisya eating the food of a байга.” 

As no authority is cited for this it is to be inferred thatthere 
existed none, and Bhavadeva merely legalised a practice that was 
slowly growing in Bengal. Bhavadeva further quotes Apastamba 
and Harita to show that certain kinds of food of a Sidra, including 
those cooked with oil or parched (grain), and páyasa, may be eaten 
with immunity. Further, he quotes Parasara to the effect that if 
in times of distress (apat-kála) a Brāhmaņa takes food in a Südra's 
house, he becomes pure by feeling sorry for it (manastápena). 

It would be quite clear from the above analysis of the views of the 
foremost Smarta leader in Bengal in the eleventh or twelfth century 
that restrictions about food and drink between the different castes 
were far from being as rigid as we see it now. The restrictions about 
drink affected the Brahmanas alone, and only in respect of Südras 
and afew low castes definitely specified. The restrictions of food 
were also at first confined to the Brahmanas and only in respect of 
food cooked by the Südras and certain low castes. Later, these 
were gradually extended to other castes, But even then the 
Brahmanas, far less members of any other caste, were not degraded 
and did not lose caste by taking food from another caste, and only 
Penances were prescribed for even the worst transgression, such as 
taking food of a Chandala, 

A review of the available data, cited above, leaves no doubt that 
both as regards inter-dining and inter-marriage, the restrictions 
originally concerned only the relations between a Brahmana and low 
castes. It is probable that these gradually came to be regarded as 
marks of aristocracy or orthodoxy, and were extended not only 
among other castes, but also among the various branches of the 
same caste. In the final stage, marriage was absolutcly confined 


within the narrow fold of one of the numerous sub-castes, branches, 


or clans into which a caste was sub-divided, and inter-dining was 
similarly restricted and forbidden with a caste or sub-caste regard 
as occupying an inferior status. But it is certain that this s 
was far from being reached by the end of the twelfth century A-D' 
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An important factor in the evolution of this final stage is the 
growing fiction that almost all non-Bráhmanas were Südras. The 
origin of this fiction is perhaps to be traced to the extended signi- 
ficance given to the term Sidra in the Purünas, where it denotes 
not only the members ofthe fourth caste, but also those members 
of the three higher castes who accepted any ofthe heretical religions 
or were influenced by Tantric rites. The predominance of Buddhism 
and Tantric $aktism in Bengal, as compared with other parts of 
India, since the eighth century A.D., perhaps explains why even some 
notable castes in Bengal were regarded in the Brihad-dharma Purana 
and other later texts as Südras, and the story of Vena and 
Prithu might be a mere echo of a large-scale reconversion of the 
Buddhists and Tantric elements of the population into the orthodox 
Brahmanical fold. 

It would, perhaps, be wrong to conclude that there were no 
Kshatriyas or Vaisyas in Bengal. The fact, however, remains that 
we have no reliable reference to any Kshatriya or Vaisya family. 
The Senas, who called themselves Kshatriyas, were immigrants from 
Karnáta, and the Palas are not designated as Kshatriyas till three 
hundred years had elapsed after their accession to power. But 
negative evidence of this kind cannot be regarded as conclusive, 
particularly as constant reference to Kshatriyas and — Vaisyas is 
found in the writings of Jimütavahana, Bhavadeva Bhatta and other - 
writers on sacred laws and usages in Bengal. 


III. The Brahmanas 


While the Kshatriyas and the Vaisyas were all but unknown in 
Bengal, the Brahmanas played а dominant part in its history. These 
Brahmanas, belonging to various gotras, pravaras and branches 
of Vedic school and performing Srauta rites, had settled in large 
number all over Bengal by the sixth and seventh centuries A.D. Their 
number was constantly increased by fresh immigrations from Upper 
India for which there is abundant epigraphic evidence. A large 
number of inscriptions from the eighth to the twelfth century A.D. 
refer to the settlement in Bengal of Brahmanas hailing from Lata 
(Gujarat), Madhyadesa, and such individual localities as Ктофайсћі 
or Krodañja (Kolaticha), Tarkari (in Éravasti), Muktavastu, Hastipada, 
Matsyavasa, Kuntira and Chandavara.** A 

In the course of time the Brahmanas in Bengal were divided into 
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various sub-castes or branches such as Radhiya, Varendra, Vaidika,” 
and Sakadvipi. Towards the close of the Hindu periodthe 
Brahmanas were also classified according to their gümi, a title 
derived from the-name of the village endowed to the family by the 
king ora private donor. These gümis are referred to in books and 
inscriptions of the twelfth and thirteenth centuries, and the 
titles derived from them are still in use.*® Detailed account of the 
origin of these classes forms the subject-matter of an extensive 
literature known as Kulajis. The nature and historical value of 
these comparatively modern works will be discussed in App. L to 
this chapter, and it will suffice here to give a very brief outline of 
the story recorded by them. 


(a) .Radhiya and Varendra Brahmanas 


Adisüra, king of Gauda, invited five Brahmanas from Kanauj 
to perform Vedic sacrifices, as the Br&hmanas of Bengal were ignorant 
of Vedas. These Brahmanas were ultimately settled in Bengal and 
were granted villages for maintenance. They derived their surnames 
(gami) from these villages, and were the forefathers of the entire 
Brahmana community of modern Bengal with the exception of a 
few minor groups like the Vaidikas, who came at a later period. The 
Saptasatis, consisting of the remnants of the original Brahmanas, 
seven hundred in number, were degraded to a lower rank and 
have disappeared without leaving any trace. 

In the time of king Vallalasena the Brahmanas came to be 
known as Varendra and Radhiya according to the localities in which 
they settled, and were classified in several grades of honour and 
distinction (kulina) according to personal. qualifications. These 
grades were revised from time to time, and more than hundred such: 
revisions took place before the fifteenth century A.D., when they 
became hereditary and were organised on the lines which have 
continued till today, 

Even apart from the numerous discrepancies in details in the 
different versions, we can hardly regard the main story as historical 
in character. As already noted above, a few particulars, depicting 
Social features which were presentinthe late age when the Kulajis 
were composed, such as the classification of the Brahmanas into 
Radhiya and Varendra and their organisation into gamis, were tue: 
of the Hindu period and may, therefore, be regarded as having some 
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historical basis. But this can hardly be said of the central theme 
on which the whole story is based. In the light of the epigraphic 
evidence that we possess, it is difficult to believe thatthere was à 
dearth of Veda-knowing Brahmanas in Bengal in the time of 
Adiéiira, even if we accept the earliest date proposed for him viz., 
654 Saka (— 732 A.D.) Nor is it possible to accept the view that 
the Brahmanas who settled in Bengal before the time of Adišüra were 
only seven hundred in number and almost entirely vanished from 
Bengal, whereas the. descendants of five Brahmanas multiplied to 
millions in course ofa thousand or twelve hundred years. Our doubt 
is increased by the complete absence of any reference to the story 
of the five Kanauj Brahmanas or to Kulinas in the large number of 
inscriptions later than the eighth century A.D., some of which record 
the history of important Brahmana families for several generations. 

Further, in judging of the historical character of the Kulaji 
story, we should not attach too much importance to the fact that 
several Bráhmana families did actually migrate from Madhyadeša to 
Bengal, for Brahmana families from Madhyadega аге also found 
to have settled in Malava, Dakshina Kosala, Odra-vishaya and in 
many other countries. There was а large settlement of Вгаһтапаѕ 
from Magadha in the Pandya kingdom in ће Far South." Indeed, 
the migration of Brahmanas from one province to another was а 
common affairin those days. Nor can we regard such migrations 
into Bengal as indicating in any way either the dearth of Brahmnas 
in that province or their inferiority in status and knowledge. For 
a good number of Brahmana families from Bengal, well versed in 
the Vedas, settled in Orissa, Malava, and the Deccan, and received 
grants of lands from the ruling chiefs.5* 


(b) Vaidika Brühmamas ` 


According to the tradition preserved in the Kulajis, "Syàmala- 
varman of Gauda, probably the Varman kingS&malavarman (supra 
p. 209), had five Bráhmanas brought from Kanyakubja (or Benares) 
in Saka 1001 and settled them in Bengal, as the Bengal Brahmins 
did not maintain sacrificial fire and were not well-versed in the 
Vedas. According to another version, the Vaidika Brahmanas 
settled on the banks of the Sarasvati river, left their homes for safer 
regions when they came to know, by their astrological calculation, 
of the impending invasion of the Yavanas. Some of them came to 
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Bengal and settled in Kotalipada (Faridpur) under the patronage of 
king Harivarman. З 

These Vaidika Brahmanas, who came from Upper India came 
to be known as Páschatya (Western). Another section of Vaidika 
Bráhmanas, known as Dakshinatya, is said to have come from 
Dravida country (South India) and Utkala (Orissa). 

Halayudha (supra p. 371.) observes in his Braéhmana-sarvasva 
that the Radhiya and Vàrendra Bráhmanas have no knowledge of 
the Vedic texts?" which are studied only by the Utkalas and the 
Paschatyas. These possibly refer to the two branches of the Vaidika 
Brahmanas, who must have thus settled in Bengal before the close 
of the twelfth century A.D. The words might, however, mean in a 
general way the Brühmanas of Utkala and Paschatya without any 
reference to the Vaidik Brahmanas of Bengal. Save this doubtful 
reference we have no sure testimony to the existence of the Vaidika 
Brahmanas in Bengal before the end of the Hindu period. The 
reference to the two kings Samalavarman and Harivarman in the 
Kulajis together with an approximately correct date for their reigns 
invests their account with an historical character, and we may 
provisionally accept as true, that a few Brahmanas, with a special 
knowledge of Vedic texts, migrated to Bengal during the rule of the 
Varmans. The details of the story, conflicting in themselves, are 
hardly worthy of credence. 


(c) Other classes of Brahmanas 


Of the classes of Brihmanas other than those mentioned above, 
the Sàrasvatas are mentioned by Vallàlasena in his Ddna-sdgara and 
the Sakadvipis in an inscription dated A.D. 1137 as well as in the 
Brihad-dharma Purana, According to the Kulajis the former came 
from the banks of the Sarasyati river at the invitation of the Andhra 
king Südraka, and the ancestors of the latter, also called Graha-vipra, 
were brought by Sasanka, king of Gauda, in order to perform some 
ceremonies for curing himself of a disease, Several other classes such 
as Vyasa, Paràsara, Kaundinya and Saptasati Brahmanas are referred 
to in Kulaji texts, but there is no reliable evidence of the existence 
of any of these classes, under these names, before the close of the 
Hindu period. 

The main functions. of the Brahmanas, as laid down in the 
Smritis, were to perform religious rites, to serve as priests at those 
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of others, and to study and teach the sacred texts. There can be 
no question that many of them devoted themselves to these orthodox 
duties, and we have reference to many famous scholars and priests. 
They generally led simple and unostentatious lives, and the ideal of 
plain living and high thinking was actually realised by many of them. 
Some were fortunate enough to gain wealth by officiating as priests 
in the sacrifices or religious rites performed by kings * and members 
of the royal family 55 and the rich aristocracy. But apart from 
sacrificial fees, donations, large or small, were made to Brahmanas 
by kings and private persons, as such gifts were considered 
to confer spiritual merits (рипуа) on the donors. Many such 
examples are foundin contemporary records. The Deopara inscrip- 
tion of Vijayasena? informs us how the king made rich gifts of 
silver, gold, pearls, emeralds and jewels to the Brahmanas versed 
in the Vedas, and the wives of these poor fellows had to be taught 
to recognise and distinguish the precious articles by their similarity 
with objects well-known to them. In spite of obvious exaggeration 
of such statements we may well believe that many learned Brahmanas 
gained wealth and affluence, and others secured their means of 
livelihood, by the generous gifts of the king and the public, so that 
they could pursue their high vocations in life without being troubled 
with cares for the maintenance of their families. 

On the other hand, as already noted above, the Bráhmanas 
followed many other vocations, both high and low. We hear of two 
Brahmana royal dynasties in Samatata in the 7th century А.р. Two 
important Brahmana families, renowned for their scholarship and ` 
knowledge of sacred Vedic rites and sacrifices, served the Pala and 
Varman kings as counsellors and generals (v. supra pp. 111, 210), 
maintaining atthe same time their high position in the Brahmanical 
Society. Apart from these actual examples, the Smritis and Niban- 
dhas refer to various other vocations followed by Brahmanas, some 
of which, like agriculture, were approved, and others, covering . 
almost all walks of common life, were disapproved. These con- 
demned vocations, of which a long list is given by Bhavadeva,®® 
include teaching the Südras, and officiating at their sacrificial rites. 
Nothing perhaps more strikingly illustrates the moral and intellec- 
tual perversion of the age brought about by the caste system. While 
no blame attached to the Brāhmaņas who served as ministers and 
generals—and Bhavadeva himself belonged to this category*"—one 
following the sacred vocation of teaching and officiating at religious 
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rites, which are enjoined upon him by the Smritis from time 
immemorial, was degraded to the lowest rank of society, simply 
because the object of his care was a person of the lowest caste and 
who, for that very reason, required all the more the ministrations of 
the Brahmanas, who were repositories of the sacred learning and 
practices, 

The result of this policy was the creation. of new classes of 
Brahmanas, for the idea gradually grew that the Brahmanas serving 
these castes attained. their rank. Even today we havc a number 
of such castes, called Varņa-Brāhmaņas, who serve as priests to 
Suvarna-vaniks, Goalis, Kalus, Rajakas, Bagdis and Kaivartas. 
These priests form practically independent castes. “Тһе good 
Brahmanas will not take even a drink of water from their hands, 
and inter-marriage between them is quite out of the question.” 
This final stage was not reached before the end of the Hindu period, 
for Bhavadeva prescribes only penance for ‘removing the sins of 
eating the food of these Brahmanas,’ but the system was in the 
making. Itis interesting to note that ‘the practice of medicine’ 
and painting and other arts were some of the condemned vocations, 
and the Devala Brahmanas were degraded for cultivating the study 
of ‘astrology.’ It is evident that in the opinion of the orthodox 
Brahmanas, the pursuit of these arts and sciences was more re 
prehensible on the part of a Brahmana than to accept the high post 
of minister or lead armies in battles, This attitude is mainly 
responsible for the fact that a decline in secular studies in various 
arts and sciences set in towards the close of the Hindu period, and 
has continued ever since. 


IV. Non-Brahmana Castes 


1. Karana—Kayastha 


Next to the Bráhmanas the Karanas appear to have been the 
most important caste in ancient Bengal. This not only follows from 
the passage in the Brihad-dharma Purana quoted above, but also from 
the high offices and position actually occupied by members of this 
caste. Reference has already been made to the powerful chief Loka- 
nàtha who is described as а Karana (v. supra р, 423), and ® 
Karana-Kayastha is referred to in the Gunaighar ср. (A. 14) 88 the 
Minister in charge of Peace and War. The author of à medical 
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treatise, called Sabda-pradipa, describes himself as belonging to w 
Karana family (Karan-dnvaya).@ Не was a court-physician himself, 
and his father and grandfather served in the same capacity two- 
kings—Rāmapāla and Govindachandra—of Bengal. (v. supra p. 213- 
f.n. 3. and pp. 376-7). Sandhyükara Nandi, the famous poet and 
author of Rámacharita (v. supra pp. 143, 356), describes his father 
as ‘the foremost amongst the Karagas' (karandndm=agranit) and. 
Minister of Peace and War.“ 

Karapa occurs as the name of a caste in the old Sütras and 
Smritis, and perhaps also in the Mahabharata.“ But according to 
Kshirasvàmin's commentary on Amarakosha, Karana also denotes a 
group of officers like  Küyastha." The lexicographer Vaijayanti . 
(11th century A.D.) seems to take Кяуаѕћа and Karana as synonym- 
ous" and explains it as scribe. This agrees with the view of 
Brihad-dharma Purana noted above, and the identity of Karana: 
and Kāyastha is also proved by epigraphic evidence. It is worthy 
of note, that the Karana caste, whose members performed the same 
vocations as the Kayasthas, gradually disappears in Bengal, after’ 
the close of the Hindu period, whereas the Kayastha caste does not 
come into prominence before the same period. It would not, 
therefore, be unreasonable to conclude that the Karana merged itself ` 
into the Kayastha, and these two castes were ultimately amalgamated . 
in Bengal as in other parts of India." 

The КауаѕЊа is mentioned as a royal official in Vishnu and’ 
Yajnavalkya Smritis. According to the former he wrote the public 
documents, and the commentary to the latter explains his office as 
that of an accountant and scribe. The term is used in the same 
sense in the inscriptions from the eighth to the eleventh century 
A.D., and even later. The Rdjatarangint refers to the Brihmana 
Sivaratha as а roguish Kayastha in the twelfth century A.D. The 
term Karana is also used in the same way."^ 

It is evident, however, from a record of Amoghavarsha" that 
there was a Kayastha caste in Western India (valabha-Kayastha- 
vainéî) as early as the 9th century A.D. The existence of Kayastha 
as а caste in Northern India is also indicated by reference to Gauda- 
kayastha-vainga,?, Káyastha-vaméa,? Mathur-anvaya-kayastha,"* and 
Kayastha-katariy-anvavaya, migrated from Mathurā, in inscrip- 
tions dated respectively A.D. 999, v.s. 124x (1183 to 1193 A.D.) 
A.D. 1328, and A.D. 1288. Several inscriptions indicate that a 
Kayastha race, descended from Vastu and hence called Vastavya 
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Kayastha, lived near Kšlašjara in or before the eleventh century AK 
One of these inscriptions ?* specifically states that the Vástavya 
Káyasthas followed the profession of a. Karaga, and it refers. to the 
caste both as Karapa and Küyastha. Two later Smritis, Usanas and 
Vedavyása, refer to Kayastha as a caste. The Ušanas says that the 
word Küyastha is “compounded of the first letters of káka (crow), 
Yama, and sthapati to convey the three attributes of greed, . cruelty 
and the spoliation (or paring) characteristic of the three. The 
Vedavyüsa Smyiti includes the Kayastha among Südras along with 
barbers, potters and others.” 

Mythical accounts of the origin of the Kayasthas are supplied 
by some early records. Sojjhala, who flourished in the middle of 
the 11th century, states that he was born inthe race of the Kayastha 
named Valabha (Valabho пата kéayasthdnain уаїпѕа). Не traces 
his descent from Kaláditya, the brother of king Siladitya. Kaládityà 
was an incarnation of the gana called Kayastha, and was an ornament 
of the Kshatriyas  (Kdyastha-námno Maheévara-ganasy =4vatarah 
kshatriya-vibhiishayain Kaldditya..)."* The king Siladitya, referred 
to, was in all probability a king of the Maitraka dynasty of Valabhi, 
which was Kshatriya by caste.” According to this statement the 
Küyasthas were descendantsof the Kshatriyas. The Rewa inscrip- 
tion of a minister of the Kalachuri king Karna, dated 1049 ADi 
however, gives a different account of the origin of the Kayastha caste 
to which he himself belonged. We are told that a great sage 
Küchara, born of iva, gave a boon to his Sidra (mriyajanmi) 
servant that he would have a son of well-known and righteous deeds 
whose caste would thereafter be known by the name of Kayastha, 
since he had innumerable merits in his kaya (body). We a 
next told that in the Kayastha race, sprung from this son, were born 
wise and meritorious diplomats, the last one being the minister of 
Кагда. According to this account the Kayasthas would seem tO be 
of Sidra origin. It may be noted that the derivation of the word 
Kayastha in this record agrees with that in the Naishadha-charila 
(xiv. 66), but is diametrically opposed to that given in Usanas 
Sainhita Smriti quoted above. The Ajaygarh inscription of Nana, 
a minister of the Chandella king Bhojavarman, traces the origin of 
the Kayasthas to the sage Kasyapa.* ^ 

The reference to prathama-khyastha (or jyeshtha-kayastha) in 
the records of the fifth, sixth and eighth centuries A-D. in Bengal 
(v. supra pp. 291, 302) shows that it had not yet come 19 
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denote а caste, The Tibetan work Pug Sam Jon Zang mentions 
Dangadasa as a Кёуаића (writer or ministerial officer) of Dharma- 
pála.* If true, this would also push the rise of the KAyastha саме 
in Bengal to a date later than the cighth century A.D. The mention 
of Gauda- Kayastha-vahiáa, as noted above, shows that the KAyasthas 
were recognised as a caste in Bengal by the tenth century an 
H is, however, very surprising that the Káyastha is not mentioned 
either in the Brthad-dharma or in the Brahma-vaivarta Pur&oa. 
According to the Kulajis the Kayasthas of 
their upper classes, are descended from the five attendants of the 
five Bráàhmagas who came to Bengal at the invitation of king 
AdisGra. The historical value of this 
Appendix t, According to Dr. D. R. Bhandarkar 
Káyasthas were descended from Марага Brühmapas 
century 
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(v. supra p. 427). But the evidence in support 
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Nágara Bráhmapas in Уай а, mentioned in 
Vátsy&yana, may refer to the Brühmapas of the city 
fact that the surnames of Nágara Bráhmapas such as 
varman, паса and mitra also occur in the names of 
of Bengal does not signify much, as these surnames or name-endings 
were commonly used all over India about that period, The existence 
in Pafichakhagga (Sylhet) of а #ñga called Hatakeévara, which is 
Said to have been the tutelary deity of the Nagara Brühmagas, 
hardly justifies the assumption of a settlement, for even 
individual settlers might introduce their own peculiar cult. Besides, 
there is nothing to show that the worship of Hágakebvara was 
exclusively confined to the Nágara Brihmagas. 


ie 


Vaidya originally denoted an important profession viz. that of the 
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physician. It is difficult to say when this professional group was 
developed into a caste. The earliest reference to Vaidya as a distinct 
social group occurs in the Talamanchi Plates of Vikramaditya 
Chalukya, dated A.D. 660 55, and next in three South Indian inscriptions 
of the eighth century A.D. The members of this group occupied very 
high positions in State and society, and according to Dr. Н. Krishna 
Sastri’s interpretation, one of them at any rate was regarded asa 
Brahmana. But there is no definite reference to Vaidya as a caste 
in Bengal before the 12th century A.D. The Bhatera copper-plate 
Grant of king Isanadeva ( C. 23 ) refers to his minister (pattanika) — 
Vanamali Kara as Vaidya-vaméa-pradipa (brilliant light in the race 

of Vaidyas). This, as well as the fact that a Karana family served as 

hereditary royal physicians in Vanga during the eleventh and twelfth 

centuries A.D., goes against the assumption that the Vaidya, as @ 

professional group of physicians, was definitely recognised as a distinct - 
social unit in Vanga long before the close of the Hindu period. 

The Vaidya as a caste-name does not occur in the old and” 
genuine Smritis, The USanas Smriti.” refers to a caste called ` 
Bhishak (physician) born of illicit union between Brahmana male 
and Kshatriya female, and designates it as Vaidyaka. A mythical 
account of the origin of the Vaidya caste is given in Brahma-vaivaría 
Purana, as noted above (p. 421), and also in a passage, which is said | 
to be a quotation from Skanda Purana, but does not actually occur in 
the printed text. The former distinguishes Vaidya from Ambashtha,” 
but the latter identifies the two, as is the case also in Brihad-dharma ` 
Purana. Ambashtha as the name of a mixed caste, born of 2 
Brahmana father and Vaisya mother, is well known, and occurs ій 
early Dharmasütras and Smritis. Manu prescribes the art of healing 
as his vocation (X.8.47). The Brihad-dharma Purana gives the 
following account in Chapter 14. : { 

“Prithu asked the Brahmanas to determine the ‘varna’ (caste) 
and ‘yritti’ (profession) of the mixed castes..... The Brahmanas thea 
took up the case of the Ambashthas, who were known as sue 
because of the fact that they created mixed castes (viz. Svarna- - 
kara and Svarnavanik) on women belonging to the same caste aS 
that of their mother (amba), and who were consequently look 
upon as great sinners and despised. The Brahmanas gave 
Ambashthas ‘almost a rebirth’ by performing their sainskara (cerê 
mony of purification), named them as ‘Vaidya’, and gave the 
<Ayurveda’ to them through Nasatya and Dasra. Thus the 


SOCIETY 437 


Ambashthas were made sinless (рйра-#йлуа) and good-looking (chüru-: 
rüpa-dhara). The Brühmapas asked these Ambashthas (i.e., Vaidyas) 
to adopt the course of the Südras in their ordinary life, to perform 
the Vedic rites, to study the Ayurveda only and not any other 
work such asthe Purüga etc, andto follow the profession of 
Vai&yas in the manufacture and distribution of medicines."*? 

The identity of Vaidya and Ambashtha has been generally 
assumed throughout the post-Hindu period.” It is not unlikely, 
therefore, that the Vaidya was an offshoot of the Ambashtha caste, 
But there is no definite evidence of the prior existence of the 
Ambashtha easte in Bengal and, in view of what has been said 
above, it is not likely to have evolved from the professional 
group of physicians. On the other hand, some Kayasthas in Bihar 
and U. P. call themselves Ambashthas, and the Stita-sainhité 
identifies the Ambashthas with the Mahishyas.” 

The Kulajis refer to Adisüra both as Ambashtha and Vaidya, 
and also regard the Sena kings as Vaidyas. But the texts in which 
these views are expressed can hardly claim much historical value, and 
the utmost that can be said is that they preserve the belief and 
the tradition current in the sixteenth and following centuries. 


3. The Kaivarta—Mahishya 


Therevolt in Northern Bengal during the reign of Mahipála п 
(v. supra pp. 142 ff.) and rule of Divya and his two successors indicate 
the importance of the Kaivarta caste to which they belonged. 

The Kaivarta is referred to in Manu (x34) as an alterna- 
tive name, current in Aryávarta, of Margava or Dasa, who is born 
of a Nishada father and an Ayogava mother, and subsists by working 
as a boatman, The Jatakas refer to the fishermen as Kevattas 
(=Kaivartas).% According to the Brahma-vaivarta Purana, Kaivarta 
is born of Kshatriya father and Vaisya mother, but it seems to 
imply that the Kaivarta was degraded in Kali-yuga by his associa- 
tion with the Tivara and was known as, or adopted the vocation of, а 
dhivara or fisherman. Bhavadeva Bhatta also refers to the Kaivarta 
as one of the seven antyaja or low castes, as noted above (p. 425). 
According to ancient Smritis the offspring of a Kshatriya father and 
а Vai$ya mother is known as Māhishya, whose origin is thus 
identical with that of Kaivarta as given in the Brahma-vaivarta. 
These ancient accounts serve to explain the present state of things 
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in Bengal?* The Mahishyas of Eastern Bengal, also known as 
Hàlika Dasa and Parásara Dasa, are now regarded to be the same 
as Chashi Kaivartas of Midnapore and other districts of Western 
Bengal. Both of these form important sections of the Hindu 
community. There are many Zamindars and substantial land-holders 
among them, and in Midnapore they may be regarded among the 
local aristocracy. This position is fully in keeping with the part 
played by them during the Pala rule. On the other hand, the 
Dhivaras or fishermen in East Bengal are known as Kaivarta. 
According to Amara-kosha, the Kaivartas include both Dãsa and 
Dhivara. This, added to the evidence of the Brahma-vaivarta 
Purána, Manu and Jatakas, referred to above, indicates that the 
Kaivartas were from ancient times divided into two sections, the 
cultivator and fishermen. The tradition recorded in the Vallala- 
charita (v. supra p. 252) that Vallalasena improved the status of 
the Kaivartas and made them a clean caste so that they might 
serve as menials to upper castes, evidently refers to this lower 
section. On the whole, it would not be unreasonable to infer that 
the Kaivartas, who are referred to in the Vishnu Purana (IV. 24. 8) as 
abrahmanya, were an old aboriginal tribe who, like many others, 
were merged into the Aryan society and affiliated to the mixed 
caste known as Mahishya. 


4. Low castes 


Regarding the many other castes mentioned above that existed 
during the pre-Muslim period our knowledge is very meagre: But 
attention should be drawn to some of them who were regarded as 
almost beyond the pale of society. A number of these castes : OF 
tribes are mentioned in Brihad-dharma and Brahma-valvarta Puranas 
and have been noted above. A few of them are referred to 88 
antyajas by Bhavadeva, and reference has already been made above 
to their status and designation in connection with the impurity 
attached to their food and drink (v. supra p. 425). The early 
Charyà-padas? of Bengal refer to Doma, Chandala and Savara. 
The first two are still well-known in Bengal and occupy the lowest 
stratum in society. The бауагаз are frequently referred to 1® 
literature associated with Bengal, and probably figure in Paharput 
sculptures. Their primitive and even indecent practices influence” — 
the higher classes, as will be seen later. The Domas lived outside 
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the town and were regarded as untouchable. They built baskets 
and looms (tant). The Doma women were of loose character and 
moved about singing and dancing.” The Savaras lived in bills, 
Their womenfolk wore ear-rings and decorated themselves with 
peacock-tail, and garlands of guñja seeds)? The Chapjálas are 
said to have occasionally abducted married women from their hom ارو‎ 
It appears from the Naihati cp.102 of Vallülasena that the Pulindas 
lived in forests in or near the border of Bengal, and their women, 
too, like the Savaris, were fond of garlands of guAja seeds. The 
terracotta plaques at Pāhārpur illustrate the habits and physical 
appearance of aboriginal tribes of this class. A string of leaves 
round the waist forms the only clothing of both males and females, 
The latter neatly dress the hair, and wear ornaments of jungle 
leaves and flowers, and necklaces of beads and guñja seeds. The 
men sometimes wear boots, and have a cuirass for the breast, bows, 
and quivers containing arrows. Even the women used bows and 
daggers, and in one case, a woman carries à deer or other wild 
animal which was presumably hunted by her and formed their staple 
food.10* : 


Finally, reference must be madeto the Sadras in the Brihad-dharma 
Purana, for, according to it, all the Mixed Castes mentioned above, 
(pp. 417 ff.) i. e., practically all the non-Brahmins of Bengal, had the 
status of Südras which was most humfliating in many respects. 
This would be evident from Book HI, Chapters 4 and 20. The 
following extracts are taken from а summary made by 
Dr. Hazra : 


А ©ййга isto serve the twice-born but should not read the 
Puranas or teach the members of the higher castes.. .It is only in 
times of distress that a Brahmin is allowed to instruct mantras to 
Śūdras and to read out the Puranas to them...A Brahmana should 
not give to a Sidra such food as has been dedicated to a deity. A 
Sidra should drink the water with which the feet of a Brahmana have 
been washed....A Sidra should not call a Brahmana ‘grandfather’, 
‘uncle’ etc., and vice versa. A Sadra commits mahépataka by 
reading of Puranas, non-salutation of Brahmanas, sexual inter- 
course with Brahmana women....spread of sins among people 
through conversation, touch of the body, breaths, inter- 
dining, riding the same vehicle, and sitting on the same 
seat.104 : 
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V. Socio-Religious Rites, Ceremonies and Festivals 


A distinctive feature of the orthodox Hindu society is the series 
of semi-religious rites (samsküras) concerning almost every stage 
of a man's life, from conception in the mother's womb to death, or 
even beyondit. We know in a general way that these érauta and 
smüría rites were performed since the fifth and sixth centuries A.D. 
(v. supra p. 414), when Brahmanas, learned in the Vedas, began to 
settle in Bengal in large numbers. But we have no definite 
knowledge of how these sainskaras were performed in Bengal till 
towards the close of the Hindu period. It is only as late as the 11th 
and 12th centuries A.D., when Vedic studies made great headway in 
Bengal (у. supra p. 369), that we have the works of Bhatta Bhava- 
deva, Jimütavahana, Aniruddha Bhatta, Vallalasena and others 
(supra pp. 364.) which throw light оп the Brübmanical 
society of those days. From these sources we learn that the life 
ofthe orthodox Hindus, specially the Brahmanas, in Bengal was 
-characterised by the various purificatory rites and ceremonies 
prevalent in other parts of India, viz., Garbhadhana (the ceremony 
of impregnation), Puinsavana (the ceremony to ensure the birth 
of male progeny), Stmant-onnayana (the ceremony of parting of the 
"hair Soshyant-homa (performance of a homa which was meant 
for easy delivery on the part of the wife), Jata-karman (the ceremony 
performed at the birth of a child), Nishkramama (the ceremony of 
taking out a child for the first time into open air), Nama-karana 
(the ceremony of naming the child) Paushtika-karmay (the 
ceremony for the nutrition of the child), AnnapraSana (the ceremony 
of giving a new-born child solid food to eat for the first time), 
Naimittika-putra-mirdhabhighrana (the ceremony of occasional smell- 
ing of the son's head by the father), Chüqakarama (the ceremony 
of tonsure), Upanayana (the ceremony of investing the boy with 
the sacred thread), Savitra-charu-homa (the ceremony of offering 
oblations with charu to Savitri), Samavartana (the ceremony on 
the student's return from his teacher's house), Vivdha (marriage), 
апа Sala-karman (the ceremony on the occasion of entrance into 
a newly built house). In almost all these ceremonies the domestic 
fire was first to be consecrated with the performance of a rite. 
called kusandika, and homas such as the Mahdavyahriti, Salyayana 
etc. were to be performed with the citation of relevant Vedic 
mantras. The usual procedure of the main homa connected Wi 
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the principal function was as follows. At first sacrificial fuel, soaked 
with clarified butter, was silently thrown into the fire ; then the 
Mahavydhriti-homa was performed with the citation of relevant 
Vedic mantras ; next the main homa was conducted with the use of 
necessary Vedic verses ; then the Mahavyahriti-homa, followed by 
the silent offer of fuel, soaked with clarified butter, into the fire, was 
repeated. The Satyayana-homa and some other operations ending 
with the chanting of the Vámadevya-süman were performed at the 
end of the whole function to allay the sins that might have arisen 
out of mistakes committed consciously or unconsciously. Finally 
proper fees were paid to the Brahmin priest. 

A short description of these ceremonies, especially as they were 
observed by the Samavedins, is given below in order to show their 
distinctive features.195 

The ceremony of impregnation (Garbhádhàna) used to be 
performed after dusk on the sixth or eighth day from first menstrua- 
tion. In this ceremony the husband was to wear clean clothes, 
smear his body with sçents, and take his seat by the side of his 
wife (already seated on blades of kuśa grass) with his face turned 
towards the east. He was then to touch a certain part of his wife’s 
body with his right Hand, and mutter relevant Vedic verses invoking 
the gods for impregnation. After giving to the wife a mixture of 
the five products of the cow (i.e. pancha-gavya), the husband 
was to accept, in the hem of his cloth, various fruits offered 
by his wife after tying them in a piece of yellow cloth, and to 
return them to his wife. Such acceptance and return were repeated 
thrice. 

The ceremony of Puisavana, which was to be celebrated on an 
auspicious day at the beginning of the third month of pregnancy, 
might be performed in two ways. According to the first method, 
the husband was to take his bath in the morning, kindle a fire 
named Chandra, perform kuéandika ending with the muttering of 
the Viripaksha hymn, seat his wife on blades of kuSa on 
his right to the western side of the fire with her face turned towards 
the east, and after silently offering fuel, soaked with clarified butter, 
into the fire, perform the Mahavyahriti-homa. He was then to take 
his stand at the back of his wife, touch her navel with his right 
hand after touching her right shoulder, and mutter mantras to 
ensure the birth of a male child. According to the second method, 
a defectless sheath of afresh vata bud (vata-éuiga), furnished with 
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two fruits, was collected, with the citation of mantras, from a north- 
eastern branch of a vaía tree, after besmearing the sheath seven 
times with the powders of barley (yava) and pulse (masha). This 
sheath was then pounded with a piece of stone by а Brahmachürin 
or an unmarried girl or a pregnant woman ora Brahmin who was 
well versed in, and regularly studied, the Vedas. While being thus 
pounded the sheath was to be soaked with dew-water according to 
thelocalcustom. The husband then tied this herb in a piece of 
cloth and pressed its juice into the right nostril of his wife, seated 
by the side of the sacred fire, with his face turned towards the west. 
While thus pouring the juice, the husband was to pronounce à 
Vedic verse for a male progeny. 

In the ceremony of Stmantonnayana, which was performed in 
the fourth, sixth or eighth month from pregnancy, the husband was 
to take his bath in the morning, perform Vriddhi-éráddha, kindle а 
fire called Mangala, consecrate it with kuéandika, and seat his wife 
on blades of kuśa to his right on the western side of the fire with 
her face turned towards the east, He was then to take his stand 
behind his wife with his face turned toward the east, and tie round 
his wife’s neck a pair of ripe figs having a common stem, after 
stringing these fruits with a piece of thread of silk and adding to 
them nimba, white mustard, bhallataka etc. for the sake of protec- 
tion. According to the local custom a pair of Vasudeva’s feet were 
made with gold or some other metal and tied to the wife's neck 
with the same purpose along with natural grains of barley. Next 
the husband was to part his wife's hair, first with darbha-piñjalis 
for a number of times, and then with a reed (Sara), a spindle filled 
with yarn, a white quill of a porcupine, etc. He was then to show 
her the kriara (a kind of food) prepared with sesamum, rice and 
masha, and finish the main function with the performance of the 
homas etc. Next, some Brahmin women, who had sons and whose 
husbands were living, Were to take the wife to the altar, bathe her 
with the water contained in the pitcher, and perform all other rites 
which were conducive to her welfare (maiigala-kritya). The wife 
then ate up the krisara with a quantity of ghee poured on it. 

In Soshyanti-homa the wife was to play no part at all, although 
this rite was meant for her easy delivery and was performed at à time 
when she was in the mature stage of pregnancy. In this ceremony 
the husband was to take his bath, consecrate the fire with Кибо 
silently offer fuel, soaked with ghee, into the fire, and perform the 
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Soshyantt-homa by offering oblations with the mention of the 
intended name of his future son. 

The Játa-karman ceremony did not require any fire. As soon 
asa son was born, the father said : “Don't sever the artery, don't 
allow the child to suck the mother's breast.” Thus prohibiting (the 
nurse), he took his bath, performed Vriddhi-érüddha, and rubbed the 
child's tongue, first with the powder of vrihi and yava taken with 
the thumb and the ring-finger of his right hand, and then twice with 
ghee and gold. It should be mentioned here that this powder of 
vrihi and yava was to be prepared on a piece ofstone by а brahma- 
chárin, or a virgin girl, or a pregnant woman, or à Brahmin who 
was well versed in, and regularly studied, the Vedas. Next, giving 
his permission with the words, “Sever the artery, allow the child to 
suck the mother's milk," the father again took his bath. 

It should be mentioned here that in those days no temporary 
hut was constructed for child-birth ; one of the permanent living 
rooms was used for the purpose, and this room was deemed pure 
as soon as the period of impurity due to child-birth was over. 

In the ceremony of Nishkramana, which was celebrated on the 
third day of the third bright half of a lunar month from the date 
of the child’s birth, the child was bathed in the morning. After 
dusk the father stood with his face towards the moon. The mother 
wrapped the child in clean and sanctified clothes, went with it to 
the left side of the father, stood with her face towards the north 
and handed over: the child to the father with its head turned 
towards the north. Then the mother went to the father’s right 
side and stood with her face turned towards the west. The father 
then showed the child the moon, offered arghya to the moon, and 
handed over the child to its mother with its head turned towards 
the north. He next performed the purificatory rites and entered 
the house. In this way the child was to be shown the moon on 
three other third days of the bright halves of lunar months, and 
libation of water was to be offered to the moon on these occasions. 

The ceremony of Nàma-karama was, according to the local 
custom, celebrated after the expiry of twelve or hundred-and-one 
nights, or on the birth-day, though the Grihya-sütras ordain that 
this ceremony wasto be performed after the expiry of ten nights, 
hundred nights, six months, ora year, In this ceremony the father 
took his bath in the morning, performed the Vriddhi-éraddha, and 
consecrated the fire named Parthiva with kuášandika. The mother 
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then handed over the child (covered with clean clothes) to the 
father, and took her seat on the left side of her husband. The 
father next performed лота for the pleasure of the presiding deities 
of the child's birth-day and star, whispered the child's name first 
into the mother's ear and then into that of the child, and handing 
over the child to the mother, performed Mahavydhriti-homa etc. 

The ceremony of Paushtika-karman, which was meant for 
ensuring the vitality of the child, was performed on every janma-tithi 
or purnima of every month in the first year. In this ceremony а 
fire called Balada was required, and the father was to perform the 
different homas almost in the same way as in Nama-karana. 

In Anna-pragana, which was celebrated on an auspicious day 
_of the sixth month, the father was to take his bath in the morning, 
perform  Vriddhiéráddha, consecrate the fire named uchi with 
kušandika, silently offer fuel, soaked with ghee, into it, perform the 
Mahdvyahriti-homa, offer oblations to Hunger, Thirst etc., and give 
food into the mouth of the child with citations of mantras. 

It is to be noted that the present custom of placing a pen, an 
ink-pot, a gold or silver coin, a piece of earth, and the like for 
examining the leanings of the child was not in vogue, at least 
-among the Brahmins, in those days, and that the ceremonies of 

Nama-karama and Аппа-рга&апа were celebrated at different times. 

The ceremony of Naimittika-murdha-bhighrana (і.е the 
occasional smelling of the son’s héad by the father) seems to have 
been peculiar with the Bengal Brahmins. It was performed 
especially when the father returned home aftera longsojourn. In 
this ceremony the father touched the heads of his sons in order 
of age with both his hands, muttered three mantras for their long 
life, smelt their heads with the citation of a mantra, and chanted the 

Vamadevya-saman. 

The ceremony of tonsure (Chuda-karana) might be celebrated 
in the first or third year according to the custom of the family. It 
required the performance of Vriddhi-Sraddha, consecration of a fire 
called Satya, and petformance of homas etc. During Chüqa-karana, 
a cup of bell-metal containing hot water and a razor made of copper 
(or a mirror in its stead) were placed to the south of the fire, and à 
barber took his stand there with an iron razor in his hand ; on the 
north, bull's dung, sesamum, rice, beans (masha), kidney-beans 
(mudga), kriéara etc., were placed : and on the east, three po p 
filled with vrîhi, yava, tila, masha etc. were kept. The shaving 
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was done with the iron razor ; the copper one (or the mirror) was 
meant only for touching the head with. First the father shaved 
certain parts of the child's head after seasoning the hair with hot 
water and touching it with the copper razor (or its substitute, the 
mirror) and then the barber, who was adorned with flowers etc., 
was to give the finishing touch. The hair, thus severally collected, 
was first to be placed, according to the local custom, on bull's dung 
contained in an earthen pot held by a young friend of the child, 
and then the whole was to be thrown into the forest. Some hung 
it to the branch of a bamboo tree. 

Upanayana (or investiture with the sacred thread) is one of 
the most important sacraments for a twice-born. For a Brahmin 
boy, the proper age for Upanayana was the eighth year from 
conception or birth. In case the boy failed to undergo Upanayana 
at that age, the time could be extended up to his sixteenth year ; 
butafter that he was deemed Savitri-patita, and, therefore, unworthy 
of Upanayana. The procedure of this ceremony was briefly as 
follows. The father of the boy was to take his bath in the morning 
and perform Vriddhi-érüddha. Then he himself, or an Acharya 
selected by him, or a religious student (brahmacharin, in case no 
Acharya was available), was to kindle a fire called Samudbhava and 
consecrate it with the performance of kušandika. He then conducted 
the boy, who was to take his meal in the morning, to the northern 
side of the fire, had his head shaved along with the śikhā (i.e. 
the tuft of hair that was left on the crown of his head), bathed him, 
made him put on a silken garment or a piece of white and untorn 
cloth made of cotton, adorned him with ornaments such as ear-rings, 
and seated him on his right side. The Acharya then offered fuel, 
soaked with ghee, into the fire, performed Mahāvyähriti-homa, 
offered oblations several times into the fire, and performed the 
function of Айјай-рӣғапа. The boy then asked the Acharya for 
Upanayana, whereupon the latter asked the former his name, and 
when he knew it from the boy, held the boy's right hand by 
the thumb in his own right hand and went round the fire. The 
Асһагуа next touched, with his right hand, first the boy's right 
shoulder and then his navel, breast etc. and muttered Vedic mantras. 
Then, after touching the boy's left shoulder with his left hand, he 
instructed the boy to collect sacrificial fuel, to work, to avoid sleep 
by day, to be a brahmacharin, and so on. After the boy had 
consented to abide by his instructions, the Acharya made the boy 
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wear a three-fold girdle of тийја grass, a sacred thread (upavita) 
and the skin of a black-antelope, taught the Savitri, first by fourth 
parts, then by halves, and then with the Mahavyahritis (viz, bhih, 
bhuvah and svah), and gave him a staff made of vilva or palasa wood. 
The length of the staff was to ‘be determined by the height of the 
boy’s body. After taking this staff the boy collected alms first 
from his mother and sister, and then from others including his 
father, and offered these to the Acharya, who then performed the 
Samid-dhoma, Mahavyahriti-homa, Satyayana-homa etc. Priestly fee 
was then offered to the Acharya or, if the father himself was the 
Acharya, to the Brahmin who conducted the function. The boy 
had to pass the whole day at that place. At dusk he finished his 
evening prayers, offered oblations to the fire and saluted it. He 
then silently ate the food collected by begging, after mixing it with 
clarified butter only. While eating he used only the three fingers, 
yiz., the middle finger, the ring-finger and the thumb, and held the 
-dish with his left hand. He then sipped water. In this way the 
boy had to worship fire daily in the morning and evening till the 
ceremony of Samdvartana ; but the method of taking food was to 
be followed by him till his death. 

On the fourth day from Upanayana, Sàvitri-charu-homa was to 
‘be performed in the fire called Samudbhava, by the father, or his 
‘substitute or a religious student or an Acharya appointed by the 
father. For the preparation of the charu, a mortar, a pestle, 4 
vessel (chamasa)—all made of varuna wood—, a winnowing-basket 
made of bamboo, and vrīhi efc. were required. After the function 
was over, à cow was to be given to the Acharya, or, if the father 
himself performed the duties of. the Acharya, to the Brahmin who 
conducted the ceremony. 

Being thus invested with the sacred thread the students began 
their studies in right earnest under the supervision of their fathers 
or some other teachers selected by their guardians. The subjects 
studied by them were generally the following :—Vedas, Dharmasastra, 
Purana, the Epics, Arthasastra, Ganita, Mimarsa, Jyotilsastra, 
Kavya, Tarka, Vyàkarana, Alamkàra and Clihandas,!" but from 
Halayudha’s statement in his Brahmana-sarvasva that he wrote this 
work because he found that the Brahmins of Radha and Varendra 
did not study the Vedas, and therefore did not know the Vedic 
rites properly, it seems that though the Brahmins always claimed 
to have been versed in the Vedas, in reality they did not usually 
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study these ancient works with much interest and earnestness. As 
a matter of fact, there were many among the Brahmins who did not 
care to study the Vedas at all? However, besides the above- 
mentioned subjects, the Brahmins sometimes also read Ayurveda, 
Astra-veda, Amgaa (i.e., Tantra), etc, Higher education was, how- 
ever, by no means confined to the Brahmanas, and the examples of 
Vallàlasena (v. supra p. 370) and Kéantideva’s father"? prove 
that kings and nobles also were noted for learning and scholarship. 

The ceremony of Samávartana was performed when the student 
finished his studies and returned home with the permission of his 
teacher. In this ceremony the father of the student took his bath 
and performed Vriddhi-sraddha. Then he himself, or an Acharya 
selected by him, ога brahmacharin (if an Achürya be not available) 
kindled a fire named Tejas, consecrated it with the performance of 
kuíandikü, and performed Samid-dhoma and Mahdvydhriti-homa. 
He then seated the boy on his right side and offered oblations to 
the fire. When the sacrifices connected with the ceremony of 
Samávartana were over, the student (brahmachiirin) fed the 
Brahmins, took his meal, had his head and beards shaved with only 
a tuft of hair (šikha) left on his head, put on defectless clothes 
and ornaments, wore a garland on his head and а pair of leathern 
shoes, had a bamboo stick (his former staff being thrown into the 
fire), mounted a cart drawn by two bulls (go-yuga) and came to 
the Acharya, first going to the east or north, and then turning to 
south. The Acharya honoured him with the offer of arghya 
and received dakshina (fees). 

Next comes the most important sacramentin a Hindu's life, viz., 
that of marriage. ^s 

Regarding the proper age of marriage Jimütavahana in his 
Düyabhága quotes, with approval, the injunction of Vishnu and 
Paithinasi that dire consequences would follow if a girl is married 
After puberty, and the statement of Manu that “the nubile age is 
twelve years for a girl to be married to a managed thirty, and 
eight years for one to be espoused by a man aged twenty-four ;and 
the age prescribed for entry into another order is fifty years. 
Jimütaváhana quotes а line? from Vishnu Purana (ш. 10. 16) to 
Show that the marriageable ages for the bride and bridegroom 
should be in the ratio of 1 to 3. In his Sambandha-viveka"? 
Bhavadeva quotes, from earlier authorities, a few verses which say 
that if a girl attained puberty in her father's house her father 
became guilty of killing an embryo (bhrina-hatya), and the. girl 
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was deemed to be a vrishali ; that if any one married sucha girl out 
of greed or infatuation, he became aSrdddheya (unworthy of éraddha) 
and apankteya (unfit for sitting in the same line), and was regarded 
as a vrishali-pati (husband of a vrishalt) ; and that if a girl attained 
puberty during the time of her marriage, a special homa was to be 
peformed beforethe commencement of the actual rites of marriage. 
It appears from these prescriptions that people were generally in 
favour of early marriage of girls, and did not like that men should 
marry after the age of fifty. It is, however, not known how far 
these prescriptions were actually followed in practice by the different 
grades of people. 

The Sambandha-viveka further informs us that in matters of 
marriage great importance was attached to the sapinda, sagotra and 
samüna-pravara relationship between the bride and the bridegroom, 
No marriage was permitted in the first four forms (viz., Brahma, 
Daiva, Arsha and Ргајараіуа), if the bride was within the fifth 
generation on the mother’s side of the bridegroom, or within the 
seventh generation on his father’s side, or if the bride and bridegroom 
were of the same gotra (through their fathers or mothers) or of the 

“same pravara. In the last four forms (viz., Asura, Gandharva, 
Rakshasa and Paisacha), however, a bridegroom might marry à 
bride who was not within the third generation on his mother's side, 
or the fifth generation on his father's side ; but those who contracted 
such marriages were deemed as degraded to the position of 

üdras. Nor was marriage permissible with one's own maternal 
uncle’s daughter or with the daughter of one's step-brothers 
maternal uncle : because such a girl was as good as a sister to the 
bridegroom. Among uterine brothers or sisters, marriage was рег" 
mitted in order ofseniority in age. But if the elder brother became 
а sannydsin, or was afilicted with a dangerous disease (such as 
insanity, phthisis etc.), or lived in a distant country, or had a savage 
temperament, or was guilty of ‘any of the mahapatakas, the younger 
brother was allowed to supersede him in marriage without incurring 
any social stigma. If anybody married a girl whose elder uterine 
sister, though free from any serious defect, remained unmarried, he 
was to forsake that girl, perform the Praj@patya penance, and mait- 
tain her with food and raiments,115 

Though monogamy was the ideal, and probably also the rule, 
at least among the members of the Brahmanical fold, people wet 
allowed to have more wives than one ;!!5 but when a person want 
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to have a second wife, he was to gratify the first one with sufficient 
wealth in order to have her assent.!' Whatever might be the 
number of the wives of a person, the first savarna (of the same 
caste) wife enjoyed the highest position in social and religious 
functions (supra p. 424). 

Of the different forms of marriage the Brahma seems to have 
been the most popular with the Brahmanas, the last four 
forms being rare but not quite unknown to them." The procedure 
of this Brahma form, as followed by the Sámavedins, has been given 
by Bhatta Bhavadeva in his Karmanushlhana-paddhati 9 Accord- 
ing to Bhavadeva the marriage rites began with Jndti-karman (or 
preliminaries done by the bride's blood relations on her father's 
side) in which the bride's body was besmeared with a mixture of 
powders of masüra, yava and müsha by her father's sapinda or 
suhrit, and she was bathed with the water poured on her head and pro- 
fusely on her lap, with the citation of relevant Vedic mantras. 
Then the guardian (sampradatë) of the bride was to receive the: 
bridegroom, honour him with padya, arghya, áchamar&ya, scented 
flowers, clothes, sacred thread, finger-ring ete., and intimate his 
intention of giving his ward in marriage to him. The bridegroom 
having given his consent, mukha-chandrika followed. А cow was 
tied on the northern side of the marriage-pandal, and vishtaras (i.e. 
seats made with kuéas in a particular manner) and other requisite 
articles were placed in their proper places. The sampradata stood 
with his face towards the west, and the bridegroom sat on a seat 
with his face towards the east, The sampradata then offered to 
the bridegroom two vishlaras, a vessel containing water (i.e., pádya), 
arghya (consisting of akshata and twigs of durva grass—all placed 
on a dish made of conch-shell or some other material), achmaniya 
(üe. water for sipping), and madhu-parka (i.e., a mixture of ghee, 
curd and honey). The bridegroom duly received all these things, 
and after sipping water, he besmeared his right palm with auspicious 
herbs and placed on it the right hand of the bride. Then either a 
woman, who was fortunate and whose husband and sons were liv- 
ing, ora Brahmana tied these two hands with kuáa along with a 
fruit after performing certain auspicious rites (according to custom). 
Next followed the ‘giving of the girl to the bridegroom’ (kanyá- 
sampradana) after adorning her properly ; the offer of dowries,1*° 
—a pair of cows, food, water, beds, a maid-servant and five kinds of 
grains ; the tying of the ends of the bride’s and bridegroom’s clothes 
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and one should follow those in marriages. ...” ; and the Apastamba- 
Grihya-sütra (2, 15) declares : “People should understand from 
women (and others) what procedure is (to be observed according 
to custom).” Various festivities and amusements were held in 
connection with the marriage ceremony, and the procession of the 
bridegroom to the bride's house was accompanied by music. 


Besides the Vedic rites and sacraments mentioned above there 
were other ceremonies which were regularly performed, and many of 
them served as occasions of mirth and festivities to the people of 
Bengal As typical examples, the worship of Durga in her different 
forms, and of Ganesa, Sarasvati, Indra, Sürya, Мапаѕӣ22* and 
Kama or Madana (Cupid), the spring festival Ho/aka (the present 
Holi), the Sukha-ratri-vrata, the Dyita-pratipad, the Pashana- 
chaturda$i etc, may be mentioned. Regarding the merry-makings 
of the people on the occasion of worship of Durgà and her other 
forms, Sandhyakara Nandi says in his Ramacharita that Varendri 
became ‘full of festivities on account of the excellent worship of the 
goddess 078.125 In the autumnal worship of Durga, a peculiar 
kind of merry-making, called $avarotsava, was observed by the 
people on the Daéami tithiJ* During this merry-making, those 
taking part in it had to cover their bodies with leaves etc. and bes- 
mear themselves with mud and other things to resemble the Savaras. 
They had to jump and dance at random, sing, and beat drums inco- 
herently. А couple of verses occurring both in the Kalika Puràna 
and the Kdla-viveka show that the programme of this Savarotsava 
included not only topics on, and songs about, sexual intercourse, 
but also the requisite movements of the body, and that the violation 
of this practice incurred the rage and curse of Bhagavati/" The 
Brihad-dharma Purana (П, VI, 81-83) introduces certain restrictions 
in this merry-making, saying : 


“People should not utter before others words which are expressive of the 
male and female organs etc. ; they should utter these during the great worship 
(of the goddess Durga) in the month of A&vina. But (even on that occasion) 
they should never pronounce (such words) before their mothers or daughters or ’ 
those female disciples who have not been initiated to Sakti-worship.” 


` But it Supports by arguments, which cannot be reproduced 
without using indecent language, that “one, who is worthy of 
worshipping her, should utter (such expressions) with a view to 
creating her pleasure.” 
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The use of objectionable expressions was not peculiar to Durga- 
pūjā only. In the Kama-mahotsava also, the people used such 
objectionable expressions (jugupsit-okti) to the accompaniment of 
music, because they believed that by such practices Kama was 
pleased to confer wealth and progeny on the worshippers. It 
should be metioned here that this Kama-mahotsava, or the great 
festival of the Cupid, was celebrated in the month of Chaitra. The 
worship of Indra, called Sakrotthana, consisted in erecting a 
flagstaff dedicated to the god, and the ceremony was attended by 
kings, citizens, ministers and Brahmans in festive dress. The most 
important spring festival of the people of the east was the Holaka 1% 
which must have been greatly enjoyed by all people without distinc- 
tion of caste or sex. In the Sukha-rátri-vrata (the vow of a happy 
night) which was performed in the month of Kartika, the poor were 
fed in the evening, and people, whether mutually related or not, were 
to greet one another with sweet words іп the morning following the 
Sukha-rátri (happy night). In the Pashana-chaturdasi, which was 
observed in the month of Agrahayana, big cakes were eaten at 
night? More interesting was the festival called Dyuta-pratipad 
which was observed on the éukla-pratipad in the month of 
Kãrtika.1 In this festival the morning was spent in playing dice 
or gambling, because people believed that success in the game indi- 
cated a happy year. They then put on ornaments, smeared their 
bodies with scents, attended to vocal as well as instrumental music, 
and dined in the company of intimate friends, At night they decorated 
their beds and bed-rooms, andenjoyed the company of women they 
loved. On this occasion, they also gave new clothes to their friends 
and relatives as well as to Brahmins, In the Kojágara also, which 
was observed on the full-moon day of Абуіпа, the night was 
passed in playing dice, and friends and relatives were gratified 
with food consisting chiefly of pressed rice (called chipitaka) and 
Preparations of cocoanuts.* In the Bhratri-dvitiya which was 
celebrated in the month of Kartika, sisters fed their brothers who, 
in their turn, gave ornaments, clothes, efc. to their sisters.!?5 There 
are many other rites, ceremonies and festivals, referred to in 
Kala-viveka, with which we are familiar today, such as Dipdanvita, 
{illumination of houses) and Akaéa-pradipa (burning a lamp high 
in the sky) їп the month of Kartika, Janmashtanm, Akshaya-tritiya, 
ASokáshtams, Agastya-arghya, holy bathing in the Ganges (known 
аз Daéahard) and in the Brahmaputra (known as Ashtamī-snāna), 
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bathing on the Maghi Saptami day, etc. There are also long 
lists of food and action forbidden on particular tithis ; and the 
properdaysfor fasting and appropriate time for study, pilgrimage, 
journey, etc. are laid down with punctilious care.13 Detailed regula- 
tions were also laid down for the disposal of dead bodies and a short 
account of the funeral rites is given in Appendix ш. In short, life 
was subjected to a series of injunctions and prohibitions, controlling 
even the minutest details of daily life to an extent which it is difü- 
cult for us to realise. How far all these were actually observed in 
Practice it is, of course, difficult to say. But a perusal of the 
Smriti literature in Bengal presents a picture of life tightly bound 
within a narrow framework of Sastric rules. On the other hand, 
the rites and festivals mentioned above must have made family and 
social life highly enjoyable, and afforded opportunities to people to 
come into close and intimate touch with one another, 


VI. Life of the People 


Sufficient data are not available for reconstructing а compre- 
hensive picture of the life lived by people in ancient Bengal. All 
that we can do is to throw some light on its important phases 
with the help of foreign accounts, sculpture, literature and inscrip- 
tions. The literary works of Bengal, which supply most of the 
particulars, belong to the twelfth century A.D. with the single excep- 
tion of the Charyà-padas* which were probably one or two 
centuries earlier. On account of the paucity of data no attempt 
has been made to trace the evolution of social life, according . to 
distinct chronological periods. The sources of information range 
between the fourth and twelfth century A.D. and the picture drawn 


in E following pages may be regarded as broadly true of this 
period. 


l. General nature 


The Chinese traveller Hiuen Tsang has recorded a few genera] 
Observations on the nature of the people in different parts of Bengal 
visited by him. The people of Samatata, according to him, were 
“hardy by nature," and those of Tamralipti, both “hardy and brave.” 
The manners of the people of Karnasuvarna were “honest and 
amiable,” but those of Tamralipti, “quick and hasty.” An excessive 
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love of learning and earnest application to it characterised the 
people of Pundravardhana, Samatata and Karnasuvarpa.99 I-tsing’s 
testimony to the high moral standard of the Buddhists of a vihara 
in Tamralipti will be referred to later, 228 Я 

Fondness for learning, to which Hiuen Tsang béars testimony, 
and which characterises the people of Bengal even today, induced 
them to visit distant parts of India, even as far as Kashmir, for study. 
But they were not always noted for good behaviour. In his satirical 
poem Раќорайсќа, Kshemendra observes that the students of Gauda 
who came to Kashmir with frail bodies which seemed to break even 
at the touch of people, soon acquired overbearing manners under 
thebracing climate of this country, so much so that they refused 
to pay the shop-keepers and drew out knife at the slightest provo- 
cation. This aspect of the Bengali character is also emphasised by 
the remark of Vijfiánesvara that the people of Gauda were quarrel- 
some. The Brahmanical writers of Bengal always insisted on a 
high moral standard of the people. They decried all kinds of vices and 
sensualities, and the killing of Brahmanas, drinking of wine, theft 
and adultery were regarded as heinous crimes for which the heaviest 
penalties and expiations were prescribed.#? At the same time 
they encouraged the culture of all kinds of virtue such as truth, 
charity, purity, kindness and continence. 


2. Position of women 


We know from Vatsyayana’s Kamasutra that the women of 
Gauda had the reputation of being soft and timid, sweet-speaking 
and graceful. It appears from Dhoyrs description (in Pavana- 
dita)? of the women of Vijayapura, the capital city of Lakshmana- 
sena, that the Purdha system was not much in vogue. But certain 
remarks of Watsyayana indicate that the women of the royal harem 
of Vahga were not accustomed to move out freely, and spoke with 
outsiders from behind a curtain. Women were educated, and 
Probably many of them were literate344 In ancient Bengal, as in 
the rest of India, a woman had hardly any independent legal or 
social status, except as a member of the family of her father and 
husband. The Brihad-dharma Purana (11. 8 1-2), representing the 
state of thingsat the very end of the Hindu period, repeats the old 
dictum that the duty of a wife is to serve her husband and not to 
forsake her under any circumstances—she must not fast or perform 


456 HISTORY OF ANCIENT BENGAL 


any Vrata without his permission. It is interesting to note, however, 
that the great Bengal jurist Jimiitavahana asserts the right of a 
widow to inherit her husband’s entire property in the absence of 
any male issue. Jimütavàhana notes the conflicting views on this 
subject, and refutes in an elaborate argument the opinion of those who 
held that the brother and other relations of the deceased should have 
preference over his widow, or that the latter would be entitled only 
to maintenance. He adds, however, that the widow shall have no 
right to the sale, mortgage, or gift of the property, and her enjoy- 
ment should be consistent with the life of a chaste widow, solely 
devoted to the memory of her husband. She should live in her 
husband’s family with his parents, abstain from luxury (such as 
wearing fine clothes), and spend just enough to keep herself alive in 
order that she might do all acts and rites beneficial to her dead 
husband. Besides, she had to be fully subservient to her husband's 
family, even in respect of the disposal of her property. In the 
absence of any male relation of husband, down to a sapinda, she 
must live under the guardianship of her father's family. 

Women enjoyed few legal rights and privileges even іп respect 
of their person and property, and had to rely mostly upon the natural 
instinct of love, affection and sense of duty possessed by their 
husbands, sons and other relatives. The prevalence of polygamy 
must have made theirlives at home somewhat irksome. In spite of 
Strong insistence of physical chastity of women, contemporary evidence 
indicates that there was a certain amount of laxity in this respect.!4* 
Mention may, however, be made in this connection of one redeeming 
feature in society which offers a Striking contrast to modern ideas. 
It is laid down in the Brahma-vaivarta Purana that a woman, 
forcibly ravished against her will, is not degraded or excommunicated 
thereby, but becomes pure on performing a penance (prayaschitta). 

Married women Sometimes helped their husbands by earning 
money by means of spinning, Weaving or some other mechanical 
апл Sometimes employers offered bribes to the wives of labourers 
in order to induce them to send their husbands. or some other mem- 
bers of their families to work.48 After the death of their husbands 
the wives had to live in complete chastity and to avoid all kinds of 
luxury and exciting food such as meat, fish, etc.1 The position 
of the widows in society was not at all enviable. They were often 
looked upon as inauspicious, and were very seldom allowed to take 
part in the different rites and ceremonies. They seem to have been 
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encouraged by the people to immolate themselves in the funeral 
pyres of their husbands. The Brihad-dharma Purana (п. 8. 8-10) 
says : 

**A devoted wife should follow her husband in death. By doing so she saves 
him from great sins. Oh twice-born ! there isno greater exploit for women, 
because (by this) she enjoys in heaven the company of her husband for @ 
manyantara. Even when a widow dies by entering into fire with a favourite 
thing of her husband, who died long ago, and with her mind absorbed in him, 
she attains the same state (as mentioned above D 

So, it appears that the custom of the burning of Sati came 
into vogue in Bengal from fairly early times. 


3. Foodand Drink 


Rice, fish, meat, fruits, vegetables and milk (in various forms) 
constituted the chief articles of diet. Fish and meat were not 
usually eaten by Brahmanas omtside Bengal, but the practice was so 
common in Bengal that Bhavadeva Bhatta had to defend it by a 
lengthy argument. He quotes the opinion of previous authorities 
like Chhagaleya, Yajriavalkya, Manu and Vyasa, and observes : 

“АП this (prohibition) is meant for the prohibited (days) like Chaturdasi 
etc....80 it is understood that there isno crime (dosha) in eating fish and 
meat.”1s0 

As regards fish the Brihad-dharma Purana (n. 5. 44-46) recom- 
mends that a Bráhmana should eat rohita, sakula, šaphara and other 
fishes which are white and have scales. It was due to this con- 
sumption of fish by all classes of people in Bengal, that Srinath- 
üchàrya also allowed the people to eat fish and meat except on some 
parvay days enumerated in two verses of the Vishnu Purana which 
he quoted.151 Jimatavahana’s inclusion of the fat (taila) of illisa 
(Hilsa) fish? among the different kinds of vegetable and animal fat 
tends to show that this fish was largely consumed in Bengal, and the 
people used its fat for various purposes. But the people, especially 
the Brahmanas, were not allowed to take any kind of fish they liked. 
They had to avoid those fishes which had ugly forms, or had heads 
like snakes, or lived in holes! Though people were asked to 
avoid rotten fish,154 some of them took dried fish. Sarvananda says 
in his Tikü-sarvasva that the people of Vangala were fond of 
taking dried fish.155 Among the different species of fish relished by 
the Bengalis we find mention of madgur, rohit, sakula (saul), 
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#ringI (4ingi), бабага (punfhi), mauli (mauralà), moini, nalamina 
(shrimp), crabs (kāùkrā) and timi. The last is mentioned by Sar- 
v&nanda. All these were caught both by hook (badish) and net. 

Asregards meat the flesh of goat, lamb, deer, pigeon, and hare 
seem to have been very popular.15* ; 

Among the animals whose flesh was not recommended to the 
people by the Smriti works, were snails, crabs, fowls (both domestic 
and wild), cranes, ducks, datyitha birds, camels, boars, cows, etc. 
Amongthe five-nailed animals, the godhd, the porcupine and tortoise 
might be eaten.5" But in no case was the taking of raw or dried 
meat permissible!5* Among vegetables, mushrooms, onions, 
Batlics ete, were always to be avoided. Betels were taken with 
guvāka, khadira lime and Karpüra (camphor). 

Various preparations of milk (of cows, she-goats and she- 
buffaloes), such as are regarded as delicious even today (ghrita, 
mükhan, chhānā and kshira, as well as pàyas and manda or sweet- 
meats) were very popular items oftdiet, but Bhavadeva prohibits 
various kinds of milk, chiefly on hygienic grounds.1* 

We find a long list of fruits such as mango, jackfruit, cocoanut, 
vilva, badari, orange, piyála, pomegranate, melon, cucumber, lemon, 
palmyra, kapittha (kayet-bel), drákshà, amalaka, lakucha, plantain, 

(paniphal) lavali, lakucha, kaseru, jambu, kharjura and 
udumbara. The juice of Palmyra and sugarcane was regarded as 
very delicious and they were cultivated in plenty. 

There is also a long list of vegetables such as patola, vartaku, 
kushmanda, alabu, mülaka (radish), karkotaka (kankrol), masaka 
(barbati), tintiri, etc. 

Among pot-herbs are mentioned, mustard, vetragra, kachu 
Temsannaka (6uéni), kalambika (kalmi), Һагійга, nimba, hilamo- 
chikā (helañcha), etc, Among spices, we find pepper (marich and 
Pippali), lavahga, jiraka, cla (cardamum), saffron, ginger, cam- 
phor, nutmeg, hihgu, and ajamoda (rándhuni). Rice and pulses (пийва, 
masura, chapaka, kalaya, adhaka or arahar and miisa-kalai), and 
toa certain extent, yava, but not wheat, formed the staple food 
arii two well-known preparations of rice, chipitaka (chida) 

As regards intoxicating drink those in common use were spiritu- 
tillation of rice, molasses, flour and honey. 
other kinds of wine. The early Charyá- 
8 at liquor shops where Saunjika's wife 
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sold theliquor after fermenting itby means of the fine powder of the 
root of a tree.13 Reference to Madhuka (Mahuà) and Palmyra 
tree probably also indicate preparation of intoxicating drink from 
their juice. 

Bhavadeva vehemently disapproves the taking of intoxicating 
drinks by the people, be they twice-born or noti** But to what 
extent it stopped this evil practice it is difficult to say. The 
Brihad-dharma Purana (п. 6, 98) says : “In times forbidden by the 
scriptures, a Brahmana should not worship Siva with gold, blood, 
wine, human sacrifice, fish and meat," thus indicating that wine was 
used by the Tàntric Devi-worshippers. c 

As mentioned above (see p.358) Sriharsha, the author of the 
Naishadhacharita, was most probably a Bengali, and this Kavya refers 
toa number of customs peculiar to Bengal. The menu of the 
marriage-feast of Damayanti may, therefore, give us some idea of a 
rich banquet of Bengal. It consisted of a large number of vegetable 
and fish curries, cooked meats of mutton and deer, many kinds of 
sweet cakes and fragrant drinks, and the dinner was followed by 
chewing of betel leaves. An ordinary householder was quite satisfied 
with «boiled husked rice, boiled or fried tender leaves of sarshapa 
(sarshapa-5&kam), somewhat liquid curd (pichchhilani cha dadhini), 
and some cheap sweets (alpa-vyayena mishtam ". The Prdakrita- 
Paiigala, a text composed about 1400 A.D., refers to a happy 
middle class householder whose wife serves, on 4 piece of cleanly 
washed leaf of a plantain tree, his daily food consisting of “warm 
boiled rice with its boiled juice or gruel (oggara bhattà), some 
quantity of clarified butter prepared from cow's milk (gaika-ghittà), 
some milk, properly boiled, duly cooked small fish (moili or moini 
machchhà) and a quantity of pot-herbs called nàlità (pàt-Sàka).!9* 

The above description of food shows how little the diet of 
Bengalis has changed since angient times. Similarly we may trace 
the continuity of some of Their habits about food. More than 
two thousand years ago Megasthenes noted, presumably from his 
experience of the people of Bihar where he lived, that еу have 
по fixed hours when meals are to betaken by all in common, but 
each one eats when he feels inclined.” \ Since this habit continues 
even teday it may be presumed that the Bengalis have persisted in 
the habit of their ancestors who must have come from Bihar in large 
number for centuries after the time of Megasthenes. 

The Chinese monk I-tsing who stayed in Tamralipti towards 
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the end of the seventh century A.D. once proposed to invite some 
priests, but was told that “it was the old custom to prepare 
abundant food, and people would smile if the food supplied be 
only just sufficient to satisfy the stomach."!? The tradition in 
Bengal, before the.scarcity of food in very recent times, has been 
that so much should be given to each guest that he must leave a 
sufficient quantity on his plate. 

As regards the order of taking different items of food, the follow- 
ing direction is given in the Brihad-dharma Purana: “At first rice 
mixed with ghee, then vegetables, next soup etc., and at last rice 
mixed with milk should betaken. Salt must not be mixed with 
milk, nor molasses with sour things.”168 

This is strictly observed by the Bengalis even today, with the 
probable exception of the last. But far different was the case in 
other parts of India. Thus according to a verse in the Vishnu 
Purana quoted by Halayudha in his Brahmana Sarvasva"!9 one 
should begin with sweet, then partake of objects with saline and 
sour taste, and end with things of pungent and bitter taste." This 
is more or less followed by the people of Gujarat even today. 


4. Dress and Ornaments 


Literary evidence indicates that men and women in ancient 
Bengal generally wore a single piece of cloth as under-garment, and 
occasionally also an upper garment (uttartya and oqm4). They also 
used various ornaments such as ring, ear-ring or ear-pendants 
(kundala), necklace (hara) armlet (keyüra) and bracelet (valaya), 
that made of conch-shell (Saiikha-valaya) being a speciality for 
women. Reference has been made above (pp. 341-3) to costly 
garments and jewellery. 

A more precise idea of the dresses and Ornaments and the mode 
of wearing them may be formed by astudy of the sculptures, chiefly 
those of Paharpur. 

Men wore dhoti which was generally shorter and narrower than 
that worn by the Bengalis of the present day (see illustrations). 
Ordinarily it hardly reached below the knee, and in many cases it 
was even shorter than that. The cases where the dhoti reached up 
to the ankle may be regarded as exceptional. The usual mode of 
wearing the dhoti was different from the present fashionable mode. 
The central part of the dhoti having covered the lower part of the 
body below the navel, both the ends of the cloth were drawn in 
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and tucked up behind. It was held tight round the waist Ъуа 
girdle, consisting of three or more bands, fastened together by means 
of a knob in the centre, just below the navel. Sometimes only ће 
left end of the dhoti was tucked up behind, and the right end was 
allowed to hang in graceful folds in front. This mode of wearing 
dhoti exposes the contour of the legs as the cloth fits them closely, 
and the folds are often marked by incisions both vertical and 
horizontal. 

The women also wore $adis in the same way, though they were 
muchlongerand generally reached the ankle. This mode appears, 
however, to have come into fashion during the Pala period, for in 
earlier sculptures at Paharpur, the $üdis went round the lower part 
of the body, one end falling vertically behind theleft leg in graceful 
foldsi? This resembles the way in which modern Bengali ladies put 
on idi to cover the lower part of the body. In ancient Bengal the 
§aqî, like the dhoti, never covered the upper part of the body which 
generally remained exposed, though sometimes it was partially covered 
by a long narrow scarf (uttartya ог odnà)."* In addition, in the 
cases of women, the breast was occasionally covered by a chauli or 
stanapatia, and in a few cases by a bodice.172 which covered the body 
above the navel and a portion of upper arm. The gadis of the 
women and even the dhoti of the men were embroidered with various ' 
designs, composed of lines or floral and ornamental devices of various 
patterns. £ 


The above may be regarded as the normal dress. There must 
have been special dresses for special occasion, and Jimütavühana 
refers to the dress for assemblies. Although we have no definite 
idea of such а dress, some exceptional modes of dress are represented 
in the sculptures. Sometimes men dressed in something like short or 
lengats which covered only a small portion ofthe thigh, and women 
in a close-fitting tunic or pyjama reaching up to the ankle74 This 
was undoubtedly the case with the dancing girls who wore in addition 
a long odnà, which was loosely thrown over the shoulder behind 
the head and passed under the arms so that its ends fluttered during 
а dance!'5 The scanty Jengtit?® worn by an ascetic as well as by a 
drummer (?) is curious : so are the short dresses put on by warriors.177 

The dress and ornaments of the boy Krishna in Раһагриг 
reliefs!" probably represent those generally used by the children. 
The chief points of interest are the three tufts of hair on the crown, 
called káka-paksha in literature, the torque with medallions round 
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the neck which is in use even today, and the upper scarf tied round 
the middle of the body between the chestand the abdomen. The 
lower garment consisted either of a short dhoti or shorts. 

The ornaments worn by men and women, like their dresses, were 
very similar. The many amorous couples in Paharpur reliefs 
have each large ear-pendants, two lines of necklaces," armlets, 
bracelets, elaborate girdles and anklet. These may be regarded as 
the ornaments generally used. Sometimes a woman put on too many 
bracelets like the up-country ladies.180 

Neither men nor women used any covering for the head, but the 
sculptures of Paharpur show that they elaborately dressed their hair. 
“Men wore their hair long with thick tresses falling on the shoulder, tied a knot 


on the top and had curls or ringlets on the forehead kept in place by a neat fillet. 


Women had their hair gathered in a bunch at the back or arranged it fan-wise 
behind the head.” 181 : 


The ascetics had their braided hair arrnged in two piles one 
above the other.'82 

The literary evidence indicates that men used leather shoes and 
wooden foot-wears, and carried umbrellas апа bamboo-sticks,18? No 
figure in Paharpur sculptures, except warriors, is, however, represented 
with any footwear, and it was probably not in common use. It 
appears, however, that the warriors were also often without shoes.184 
The umbrella is represented in sculptures. 

Married women painted their forehead with a mark of vermilion, 
а custom that prevails even today. They also reddened their lower 
lips with vermilion, used saffron as a cosmetic, and painted their 
feet with lac,185 

As regards furniture we know little of the different articles in 
use. The bedstead, mirror, and lock with key are referred to in 
early Charya-padas 18% Various kinds of household furniture, made 
of gold with fine artistic designs, are mentioned in Rdmacharita 
(ш. 33-34). Terracotta toys, bedsteads,  flower-stands, caskets, 
and domestic utensils such as bowls, vases and pitchers, of which 
there are large number of varieties, and earthenware of all kinds 
and of various types are represented in sculptures.187 


8. Games and Pastimes 


Among the indoor games dice and chess seem to have been very 
popular. Thefirst was current in India since the earliest Vedic 
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period and formed a part of certain religious ceremonies in Bengal 
(v. supra p. 453). We do not know for certain when the second 
came into use, but as details of the chess, such as sixty-four squares 
on a piece ofcloth, and the pieces known as raja, mantri, gaja and 
vadià are referred to in early Charyd-padas, the game must have 
been well-known before the tenth century A.p.188 

The Charyé-padas refer to music, both vocal and instrumental, 
dancing and theatrical performances. They also mention vind (lyre) 
with thirty-two strings which was constructed and played upon as 
in modern times. Each region had probably some specialities in 
these matters; and the Ramacharita (ш. 29) refers to various kinds 
of tabor (muraja) ‘which were specially practised in Varendri.’ 
Music and dancing were cultivated as high classes of arts by both 
men and women, and specially by the public women and devadasis 
in temples who strictly followed the directions given in Bharata's 
Nályasütra and other texts on the subject. There are frequent 
references in literature! and inscriptions! to music and dancing 
and several representations at Pāhārpur," of men and girls in the 
dancing posture, and musicians playing upon cymbals, gong, lyre 
and even earthen pots, and holding drum and lute. 

Among outdoor pastimes of women may be mentioned gardening 
and water-sports.9* Меп favoured wrestling and acrobatics.'^*, 


6. .Сопуеуапсеѕ 


The conveyances in ancient Bengal consisted of bullock cart,'** 
horse, carriage?" elephants and boats. The bullock cart was used 
even for bridal procession (v. supra p. 451) and its shape did not . 
materially vary from the modern type. Horses, carriages and 
elephants were obviously meant for the rich and the aristocrat. 
Commenting on the injunctions of Manu and Vishnu that clothes, 
vehicles, etc. were not liable to partition, Jimitavahana explains 
vehicles as “carriages or horses and the like,” indicating that these 
two were the usual vehicles of the well-to-do classes in Bengal??? 

Elephants, both as a fighting element and an aristocratic 
conveyance, were known in Bengal from a very early period.2 The 
Bengali Charyd-padas refer to the capture of camels? by means of 
Snares. A camel is represented in the Paharpur sculptures, and a 


rare image of a goddess riding a camel has been discovered in 
N. Bengal.202 
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In a country covered with а network of rivers, boats must have р 
been the principal means of conveyance.% The early Bengali — 


Charyá-padas frequently refer to boats, including sea-going vessels, ` 
and mention their component parts viz., helms and oars, igstrument 
for baling out water, ropes both for towingand fixing it to a wooden 
post on the land, sails, mast and wheels. For short journeys rafts 
were used. Ferry-boats were in use, and had to be paid for by 
means of cowries.2°4 


7. Luxury and Immorality 


Bengal was primarily à rural country and a beautiful descrip- 
tion of its countryside is given in the Ramacharita.2°® But even in 
ancient times there were a number of.towns and important commet- 


cial centres which were abodes of wealth and luxury (supra, ` 


cities of the Palas and Senas, by two contemporary poets, in spite — 
of obvious poetic exaggerations, gives us a vivid picture of ће — 
wealthy cities of ancient Bengal. Such towns contained wide roads ` 
and symmetrical rows of palatial buildings, towering high and sur- | 
mounted by golden pitchers on the top. The temples, monasteries, а 


public parks and large tanks, bordered by rockery and tall palm- 
trees, added to the beauty and amenities of town-life. 


These towns, as іп all ages and countries, were the homes of all ` 
shades of peoples ; the plain, simple, virtuous and religious, as well 


as the vicious and theluxurious.  Luxuries were chiefly manifested 
in fine clothes, jewellery, palatial buildings, costly furniture, and 
sumptuous feasts. Abundant supply of food, far beyond the needs 
and even capacity of invited guests, was characteristic of these 
feasts in ancient, as in modern Bengal. 

Wealth, luxury and extravagance are hardly compatible with a 
strict code of morality. Evidences, both literary and epigraphic, 
testify to the immorality and sensual excesses in ancient Bengal. 
An idea of the moral laxity of the fashionable young men and 
women of Gauda may be formed from the vivid description of their 
amorous activities in Kamasitra (VI. 49) and Pavana-düta (v. 42). 
The language of Dhoyi seems to imply that these were not merely 
tolerated but regarded as part of normal social life. The same con- 
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clusion follows from the very slight penalty imposed upon 8  — 


Brahmana for illicit union with a Sidra girl to which reference 


SOCIETY 465 


has been made above (supra, p. 424). Courtesans were familiar, 
and presumably not unwelcome, features of city-life, for appreciative 
references are made to them not only in the Pavana-düta and Ката- 
charita, but also in official records of the Sena kings."? Vatsya- 
yana's references to the most disgraceful amorous intrigues of the 
members of the royal harem in Gaula and Уайда with Brahmanas, 
officers, slaves, and servants,210 seem to indicate that people outside 
Bengal held a very low opinion of the moral standard of her 
aristocratic class. Similarly, Brihaspati, describing the manners and 
customs of the people of different parts of India, remarks that the 
twice-born people of the east are fish-eaters and their women are 
notoriously immoral.? 

The low standard of sexual morality was the cause of, or at least 
mainly responsible for, the growth of certain evil customs. The first 
was the general practice of keeping female slaves, referred to by 
Jimiitavahana, and these, as the commentator Maheégvara informs 
us, mean ‘women kept for enjoyment’. 

The second was the system of dedicating girl (popularly known 
as deva-dast) for service in temples. Whatever might have been 
the primary nature and object of this very ancient institution in 
India, there is no doubt of its degradation in Bengal towards the 
close of the Hindu period. Contemporary records refer in raptur- 
ous terms to the personal beauty and charm of the hundred women 
whom Vijayasena and Bhavadeva Bhatta assigned to the temples 
erected by them. Dhoyi also refers to such women in a temple 
erected by the Sena king (Lakshmanasena ?) in Suhma.* That 
this practice was in vogue even in earlier periods is indicated by the 
reference in Rájatarahgimi (Iv. 421 ff.) to the courtesan Kamala, 
who was a dancing girl in a temple in Pundravardhana in the eighth 
century A.D. These girls were well versed in dance and music, and 
Sometimes in other arts, and though dedicated to the service of gods, 
Or associated with ceremonies in temples, were often no better than 
common courtesans.?25, The long and detailed account of the very 
rich апа accomplished courtesan Kamala throws an interesting light 
on the lives of the higher classes of these women and the moral 
standard of society in those days. 

Itmay be suggested that this low standard of sexual morality 
Was an inevitable consequence of the Tantric doctrines and the 
religious tenets and practices of the last phase of both Brahmanical 
and Buddhist religions in the eleventh and twelfth centuries A.D., to 
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which reference has been made above (supra, pp. 379-80). Whether 
these were the effects or causes of laxity in sexul morality in 
society it is difficult to say with any degree of certainty, but perhaps 
each reacted on the other. Certain it is that the literature of the 
Sena period and the religious texts and practices of the later phases 
of both Hinduism and Buddhism occasionally betray a degradation 
in ideas of decency and sexual morality which could not but 
seriously affect the healthy development of moral and social life.?! 
It is obviously a dangerous ground to tread upon, in view of the 
religious susceptibilities of our people, but it is difficult to avoid the 
conclusion that religious influences were responsible to а large extent 
for the two great evils which were sapping the strength and vitality 
of society : the disintegrating and pernicious system of rigid caste- 
divisions with its elaborate code of purity and untouchability ; and 
thelow standard of morality that governed the relations between 
men and women. 


VH. А Nation in the Making 


The people of ancient Bengal gradually became conscious 
and even proud of their distinct entity among the peoples of 
India. But apart from geographical contiguity, this consciousness 
was based upon linguistic rather than social or racial affinity. The 
feeling of nationality, based: on a common language, is, how- 
ever of recent growth, and could not have developed much in 
pre-Muslim period when the modern vernaculars had not yet taken 
Shape, and were in the unformed and. almost fluid state. The 
Vernacular literature, as we have seen above, was then in its infancy, 
and “without a literature there cannot be the pride in а language 
which is needed to make it one of the bases of nationalism in the 
modern sense of the term,’ The facts known so far do not 
encourage the belief that there was enough social solidarity ОГ 
cultural homogeneity to foster feeling of national unity in ancient 
Bengal. Socially and culturally, India, in ancient and mediaeval 
period, was divided horizontally rather than vertically, and a 
Brahmana of Bengal felt and consciously maintained greater affinity 
with a Brahmana of Upper India than with a member of lower caste 
in his own province. Besides, social solidarity was rendered diffi- 
cult, if not impossible, by the evolution of the elaborate structure 
of caste, Which made a permanent cleavage between the Bráhmanas 
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and the remaining elements of people, almost all of which were 
degraded to the level of Südras. Even the latter were divided into 
numerous isolated and rigid groups by the creation of innumerable 
castes and sub-castes to which detailed reference has been made 
above. Ы š 

There remained, therefore, only two elements which might 
constitute a nation in Bengal, viz., racial and geographical unity. 
As regards the first, we have already seen above that the main bulk 
of the people formed a homogeneous ethnic group. To what extent 
а full realisation of this was prevented by the social divisions we 
cannot say, but herein undoubtedly lay an important basis for а 
truly national feeling. 

The geographical unity of Bengal too, was not evidently fully 
realised in ancient times. No common name for the whole province 
was evolved,7? although the number of old regional names was 
gradually being reduced. Even up to the very end of the Hindu 
rule, Gauda and Vanga denoted not only two distinct geographical 
diyisions but, to a certain extent, also two political entities. 

The absence of a common designation for the country or the 
people as a wholeseems to show thatin spite of the political unity 
fora long period under the Palas, and for shorter periods under 
other dynasties, a united Bengali nation, as we understand it, had 
not yet probably соте into existence, and there was a broad demar- 
cation between Eastern and Western Bengal, traces of which persist 
even to-day. З 

But both the Gaudas and the Vangas had attained а definite 
status, and references in inscriptions and literature of other. parts of 
India leave no doubt that they were recognised аз two distinguished 
and important political units. Proud of their past history and 
achievements, and flourishing in a compact territory with well 
defined areas, they had each developed a national life which has left 
its impress even upon posterity. But signs were not wanting that 
these two component parts would, at no distant date, be welded 
together into a united nation. 

The geographical contiguity, the community of language, and. 
Political unity were the forces at work which were destined to bring 
Саша and Vanga closer together, and ultimately evolve a national 
life among the people who lived in the region later known as Bengal. 

In the domain of art and literature they had already developed a 
common trait which characterised them as distinct from the rest of 
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“India, and this may be regarded as the beginning of that cultural 
unity which helped the growth of national feeling. There were 
many other common elements in the culture and civilisation of 
Gauda and Vahga inthe tenth, eleventh and twelfth centuries which 
differentiated them from the rest of India, and imparted a distinct 
individuality to the Bengalis. Reference may be made, for example, 
to the evolution of Proto-Bengali dialect and alphabet, the special 
preference for the goddesses representing female energy culminating 
in the worship of Durga as national festival, the growth of Tantrism, 
the absence of any head-dress, the use of fish and meat as 
articles of food, and lastly, the peculiar laws of inheritance codified 
by Jimütavahana which differed in essential respects from those in 
force in other parts of India. These characteristics were sure to 
stamp the Bengalis as a separate entity among the Indian peoples. 

To sum up, so far as available evidence goes, we cannot say that 
there was a united Bengali nation by the end of the 12th century 
A.D., but everything indicates that such a nation was in the making. 


APPENDIX I 


THE KULAJI OR GENEALOGICAL LITERATURE 


1. THE KULAJI TEXTS 


There is an extensive literature in Bengal known as Kulaji or 
Kula-Sastra. It deals with the history of the Brahmanas and some 
other principal castes in Bengal ina general way, and also gives a 
detailed genealogical account of the notable families belonging to the 
different castes. We are not concerned here with the latter, except 
in so far as it throws light on the former, and shall confine our 
discussion to the general account of the different castes preserved 
in the Kulajis. As might be expected, the Kulajis, treating of the 
Brahmanas, form the major and more important part of this litera- 
ture, and the rest, so far at least as the general history is concerned, 
forms an insignificant and almost a subsidiary part. 

Certain preliminary remarks on the available Kulaji texts are 
necessary in order to estimate their value and historical importance. 
The more well-known Brahmana Kulaji texts are :— 

1. Mahavaingavali or Miéra-grantha by Dhruvananda 

' Misra. 

2. Goshihi-katha by Nulo Panchanana. 

3. Kularáma by Vachaspati Misra. 

4. Varendra-kula-panjika, general 
heterogeneous texts. 
Mela-paryáya-ganana. 
Kula-pradipa by Dhanaii jaya. 
Kula-dipika by Ramanada Sarma. 
Kula-chandrika. 

Sügara-prakááa. 
10. Kularnava. 
11. Nirdosha-kula-paüjiká by Mahesa. 
12. Кагіка Љу Hari Misra. 
13. Karika by Edu Misra. 
14. Kula-tattvárpava by Sarvananda Misra. 

Among these No. 1 is printed, and there are good g 
refer its composition to the latter part of the fifteenth century A.D. 
The authors of Nos. 2 and 3 were certainly later, and have generally 


name for a number of 


essi m en ied 


rounds to 
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been assumed to be junior contemporaries of Dhruvananda, the 
author of No. 1, though there is no definite evidence in support 
of it. They may, therefore, be referred to the 16th or 17th 
century A.D, 

Genuine manuscripts of texts Nos. 4 to 10 are difficult to 
Obtain. Modern authors have quoted from these books without 
giving any account of the manuscripts used by them. No definite 
idea of their age can be formed and the authorship of some of them 
is in dispute. The author of No. 11 is said to be a contemporary 
of Lakshmanasena, but there is nothing to support this view, and to 
jndge from the Ms. of the work in the Dacca University Library, 
it cannot be regarded as a very old work. 

No texts of Nos. 12, 13 and 14 were known until recent times. 
NN. Vasu, who possessed the only known copies of Nos. 12 and 13, 
and used the former as the main authority in his voluminous work 
Vahger Jattya Itihāsa (“Social History of Bengal"), proclaimed 
No. 13 to belong to the twelfth century A.D., and regarded No. 12 
as nextin date, but the most authentic genealogical work composed 
in the thirteenth Century A.D. “he manuscripts of both were, 
however, very carefully guarded by him, and in spite of repeated 

‚ demands, both private and Public, were never produced for inspection 
by Scholars. The manuscript of No 12, however, was found along 
with others purchased by the Dacca University after his death, and 
€ven à casual inspection is enough to convince anybody that it has no 
claim to be regarded as either an ancient text or a work of Hari 
Misra." The foundation on which the huge superstructure of 

_ Social history was constructed by N. Vasu has thus been considerably 
weakened, if not totally shattered. 


No. 14 is printed, but no definite account is given of the 


naturally so stro 


genuine Mss. or printed Kulaji texts, the means of achieving the ends 


comparatively is so easy, that there is nothing to be surprised at the 


fabrication of new texts and tampering with theold ones. 
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The facts stated above lead to the following general conclusions 1 

1. That there are no genuine and authentic Kulaji texts 
that сап be dated before the latter half of the fifteenth 
century A.D. 

` 2. That with one or two exceptions, the literature exists only 
in manuscripts, copies of which are difficult to secure. 

3. That Kulaji texts have been tampered with in various ways, 
and there are good grounds to doubt the genuineness of 
many current texts which ate attributed to ancient authors. 


2. KING ADISORA AND ORIGIN OF BENGALI 
BRAHMANAS AND KAYASTHAS 


There is one central theme in almost all the Kulajis which 
“forms the pivot round which moves their entire conception of the 
social history of Bengal, It touches upon the origin of the Radhiya 
and Varendra Brahmanas who form the bulk of the Brahmin com- 
munity in Bengal. All the Kulaji texts maintain that they were 
| descended from five Brahmanas who came to Bengal at the invita- 
^ tion of king Adiéüra. The outline of the story is given below. 

. King Adisüra of Bengal requested the king of Kanauj (or 
— Kolāñcha) to send him five Brahmanas, versed in the Vedas. and 


like the king of Kanauj, fall of devotion to cows and Brahmayas, 
"would not kill them. The Brahmanas of Bengal at first теѓиѕей to 
ride on bulls as it violated the injunctions of the Sàstras. But 
Adisüra promised to free them from guilt when they returned from 
"their expedition. As expected, the king of Kanauj desisted from 
“fighting these Brahmana soldiers, and sent the five Brahmanas 
_ asked for by Adisüra. These five Brahmanas, equi with bows 
- and arrows, came on horseback to Bengal, accompanied by five 
attendants, Adigara did not show proper respect to them on ` 
_ account of their military dress, whereupon the Brahmapas threw 
_ the flower and herbs, with which they wanted to bless Adisüra, on 
&àstump of wood, which immediately blossomed into a living tree. 
- Adišüra, deeply impressed by this, begged for their pardon and gave 
_ them a proper reception. The Brahmanas performed a sacrifice 


` 
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and returned to Kanauj. But their kinsmen at home treated them 
аз degraded оп account of journey to Bengal, and asked them 
to perform penances. Thereupon the five Brühmapas, with their 
wives and servants returned to Bengal, and Ádiáüra granted them 
five villages to live in. 

Such is the story in brief outline, but the details vary in the 
different kulajis. As regards Adisira, different genealogies of his 
family are given in different texts ; he is referred to as the grand- 
father (mother's father) of Vallálasena in some, and that of a remote 
ancestor of Vallálasena in others. Не is said to be the ruler of 
Bengal and Orissa, but some authorities add Аһра, Kalinga, 
Karpita, Kerala, Kümarüpa, Saurüshtra, Magadha, Malava and 
Gurjara to his dominions. Some say that the whole affair was 
peaceful, as Ádiéüra had married the daughter of the Kanauj king, 
while according to others he fought with him ; and his capital, where 
he received the Brahmanas, is placed by some at Gauda, and by 
others at Vikramapura. The reasons why the five Brahmanas were 
brought by him are variously stated. Six different authorities put 


five Bráhmapas. 


3. DIVISION OF THE BRAMAYAS INTO 
DIFFERENT SECTS 


The seven hundred, Brahmapas who went to fight for Ádisüra 
to be known as Saptaéati or Sátéati. According to some they 


Performing a sacrifice, and settled in this coun ich ti 

try which till then 
had no Brahmanas. According to others, these were people of low 
E but were recognised as Brāhmaņas by Adisüra as a reward 
or their services. According to a third version, Vallàlasena got а 
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he goddess Chandi that within two praharas (six hours) 
liked to be a Brahmana, and the king 
ed Brüáhmanas who came to be known 


boon from t 
hecould make anybody he 


thereupon created seven hundr 
as Saptasati (seven hundred). 

Some genealogical texts hold that all the Brühmanas in Bengal,. 
other than the Saptasati, were descended from the five Brahmanas, 
brought by king Adisiira, and according to Nirdosha-kula-panjika, 
the five sons of one of the five Brahmanas were the progenitors of 
Rijhiya, Varendra and Vaidika Paschatya and Dākshiņātya 
sections of Bengal Brahmanas. Other texts, however, give different 
accounts of the origin of these sections and we may next proceed 


to consider them. 
(a) Radhiya and Varendra 


There is a general agreement among the Kulajis that all the 
Radhiya and Varendra Brahmanas were descended from the five 
Brihmanas brought by Adiéiira. But there are two main 
versions of the events that led to their division into these two 
Sections. 4 

According to the version current among the Radhiyas, the des- 
gendants of the five Bráhmanas, settled in Bengal by Adisara, moved 
in the course of time to various parts, either on account of internal 
dissensions or under royal orders. Ultimately they were definitely: 
classified by Valllasena into Radhiya or Varendra according as 
they lived in Radha or Varendra at that time. “ 

BE version of the Varendra Brahmanas is quite different. 

ira, we are told, thought that if the Saptasati Brahmanas of 
Rájhà gave their daughters in marriage to the five Br&hmanas. 
E" in Gauda, the latter would have no inducement to return to . 
come The Saptasatis, under royal command, married their 
When E to these Brahmanas who thereupon lived in Radha. 
E edd died, their sons (by revious marriages), who were still. 
fà auj performed their Srāddha ceremony, but the other 
"€ oa refused to take part in it. Humiliated at this they came 
ins As with their family. Not liking to live with their 
© E ers in Radha they settled in Varendra, and came 

E as Varendra, while the former were called. 
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(b) Vaidika Brahmanas 


Though small in number, the Vaidika Brahmanas occupy an 
important position in Bengal, as the spiritual leaders (guru) of 
many Radhiya and Varendra Brahmana families belong to this 
section. ) 

The Vaidika Br&áhmanas are divided into two classes, Dakshi- 
nàtya and Pàschátya. It is said that on account of Muhammadan 
invasions, the study of Vedas declined in Northern India, but 
continued to flourish in the South. Hence some Brahmanas versed 
in the Vedas came from the South and were welcomed by the 
Brahmanas of Bengal. They settled here and came to be known as 
Dakshinatya Vaidika. ` eh 

The origin of the Paschatya Vaidika Brahmanas is described as 
follows in their Kulajis : Syamalavarman, king of Gauda, married 
the daughter of the king of Kanyakubja (or Kasi, according to some 
version), and being desirous of performing some Vedic rites brought 

. five Brahmanas from his father-in-law's dominions, as there was no 
Veda-knowing Bráhmanas in Bengal. After the performance ofthe 
rites, these Brahmanas were granted villages and settled in 
Bengal. 

Nobody can fail to detect in the above the chief elements in the 
Adišüra story, and the parallelism extends even to the wide divei- 
sity of details in respect of each element. Thus we have different 
ancestries of Syamalavarman, different reasons for bringing the 
Brahmanas from Капай} or Kasi, different names of the original 
Brahmanas, the miracle of dead tree coming to life in similar cir- 
cumstances, and lastly, the humiliation of the Brahmanas on their 
return to Kanauj (or Kasi) as the cause of their return and final 
settlement in Bengal. To make matters worse, opinions differ in 
this case even as to the number of the Brahmanas who originally 
came to Bengal On the other hand, there is a fair agreement about 
the date of the event, viz., 1001 Saka (=1079 A.D) which enables 
hese the king in question with Samalavarman (v. supra 
р. 

It may be mentioned here that а different account of the origin 
of the Vaidika Brahmanas, alleged to be written in 1582 Saka 
(—1660 A.D.) by one Raghavendra, has been quoted by N. Vasu. 
According to this the Vaidika Brahmanas were originally settled on 
the Sarasvatiriver. Having learnt by astrological calculations of 


| 


THE KULAJI 475 


the impending invasions by the Yavanas, they dispersed in different 
directions, and one Gahgágati came to Bengal and settled. in 
Kotalipada. His patron was king Harivarman. Other Vaidika 
Brahmanas followed Gangagati to Bengal and thus grew the Vaidika 
community. 


(c) Sakadvipi Brahmanas 


There is a class of Bráhmanas in Bengal known as Graha-vipra, 
who are said to have migrated from Sakadvipa. There are two 
sections among them known as Radhiya and Nadiya Vahga 
Ѕатаја. 

According to Sakala-dvipika, а Kulaji of the Radhiya class, as 
quoted by N. Vasu, there were eight sages in Sakadvipa whose 
descendants made a special study of planets (graha) and were 
known as Graha-vipra. The mythical bird Garuda brought eight 
of them to India who settled in Madhyadesa, Ten descendants of 
these eight came to Gauda and were known as Gaudiya Graha- 
vipra. Judging from the number of generations mentioned in the 
Kulajis, the migration into Bengal appears to have taken place not 
more than five centuries ago. 

According to Kulajis of Nadiya Vahga Samaja, twelve Brahmanas 
living on the bank of the Sarayu river were brought by king Sasanka 
to Gaudain order to cure himself of a disease by offering sacrifices 
to the planets (graha-yajna).. At the request of the king they 
settled in Gauda and were known as Graha-vipra. They were 
settled in Radha and Уайра and were divided into several sections 
according to their places of residence. 

The Kulajis of the Varendra Sakadvipi Brihmanas repeat the 
above account. It is probable, therefore, that the Varendra and 
the Nadiya Brahmanas of the Graha-vipra class had a common 
origin, 


(d) Kulinism 


According to the Ralhiya Kulajis, the descendants of the five 
Bráhmanas brought by Adišñra numbered fifty-nine during the 
reign of his grandson KshitiSüra. To each of them this king gave a 
village for residence, and hence originated the gümiof the Radhiya 
Bráhmapas. In other words, each Brahmana and his descendants 
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were known by the name ofthe village in which they lived—which 
became their gāmi (belonging to a village) and later developed 
into surname. For example, the residents of Mukhati village had 
Mukhati gami, and had the surname Mukhati or Mukh-opadhyaya, 
by the addition of upadhyaya (teacher) to the village name. The 
other well-known titles Bandy-opadhyzya and Chat{-opadhydya 
originated in the same way. The Varendra Brahmnas also had one 
hundred gamis. As usual, the Kulajis differ about the number of 
these ga@mis and their names. A list of all the gamis is given in 
App. u. King Dharasura, the son of Kshitisüra, made further 
innovation by dividing the Radhiya Brahmanas of fifty-nine 
gümis into three grades, viz, Mukhya-kulina, Gauna-kulina and 
Srotriya. d ` 

. The Varendra Kulajis, on the other hand, regard Vallalasena 
as the founder of Kulinism. According to Vachaspati Misra, the 
king laid down nine virtues as the criterion, and assigned the rank 
of Kulina to those Bráhmanas who possessed all of them. Those 
who possessed eight or seven of them were called, respectively, 
Siddha-srotriya and Sadhya-érotriya, and the remaining Brahmanas 
were called Kashta-srotriya. 

There is, however, nothing in older Kulajis to indicate that 
Kulinism was based on such a test. Various silly stories are told 
about the motive of Vallalasena in creating the Kulinas, and the 
rough and ready method he: adopted in selecting them. The 
Kulajis are, however, unanimous—rather a rare thing—that the rank 
of Kulina was personal and the distinction was conferred on only 16 
(or 19). Besides, Vallala placed all these Kulinas in the same grade 
and they could marry daughters of non-Kulinas. It was Lakshmana- 
sena who deviated from both these practices, and made the system 
а complex one, by introducing, among the Radhiya Brahmanas, 
restrictions of marriage and classification of the Kulinas into different 
grades according to their faithful observance of the marriage rules. 
This process of periodical classification is known as samikarana, the 
first two of which are said to have taken place during the reign of 
Lakshmanasena, and the next four in that of Danujamadhava 
(v. supra р. 277). Dhruvànanda refers to 117 samikaranas up 
to his time. Abstruse philosophical ideas were also introduced into. 
the system of Kulinism during the reign of Lakshmanasena. But 


шар was still one saving grace. Kulinism had not yet become а 
hereditary rank. - 
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King Ádisüra is the pivot round which the genealogical accounts 
move. No positive evidence has yet been obtained of his existence, 
but we have undoubted references to a Siira family ruling in Western 
Bengal in the eleyenth century (у. supra pp. 134, 148, 224). Adisüra 
may or may not be an historical person, but itis wrong to assert 
dogmatically that he was a myth, and to reject the whole testimony 
of the Kulajis on that ground alone. 


On the other hand, if we consider the date and the unreliable 
nature of the modern Kulaji texts, we can hardly accept their 
accounts as historical without corroborative evidence. Such evidence 
is available in respect of the existence of gami2 as well as of the 
broad divisions of ће Brahmanas into Radhiyas and Varendras,™ 
and possibly also Vaidikas and Graha-vipras, in the Hindu period, 
as already noted above. Further, in several instances, the genea- ` 
logies of particular families as given in the Kulajis seem to be 
corroborated by literary and epigraphic evidence. 

As against all these there is a volume of evidence of both 
positive and negative character, which discredits the story of the 
Kulajis. The account of the two great Brahmana families given 
in the Badal Pillar inscription (supra p. 111) and that of Bhatta 
Bhavadeva (supra p. 210) prove the existence of Brahmanas in 
Bengal in the eighth, ninth and tenth centuries A.D. who, according 
tothe Kulaji, must have been descended from the- Bráhmanas 
brought by AÁdisüra, This becomes impossible if Adiśūra lived in 
the eleventh century A.D.,as is rendered probable both by the dates 
Supplied by most of the Kulajis and the fact that all the epigraphic 
evidences refer the royal Süra family in Bengal to that century. 
On the other hand, if Adišüra lived at the beginning of the eighth 
century A.D., the earliest date assigned to him in the Kulajis, it is 
not a little surprising that the two families аге not mentioned in the 
Kulajis, though the founder of one of them could not have been 
removed by more than one or two generations from the five 
Brahmanas of Kanauj, or that these families do not refer to their 
exalted Kanauj origin. That the account of the origin of certain 
gdmis, as given in the Kulajis, is incompatible with what the author 
of Chhündoga-pariéishta-praküa says of his own family, has been 
admitted by N. Vasu himself, the great champion of Kulajis. Rai 
Bahadur R. P. Chanda has demonstrated that the Kulaji account 
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ofthe Varenda Brahmanas and the orgin of the Karanja-gà/ii was 
unknown up to the end of the fifteenth century A.D.25 Besides, 
although we have references to a large number of Brahmanas in the 
Sena land-grants of the period after Vallalasena, not one of them 
has been referred to as Kulina. If the rank were really bestowed 
in consideration of personal merits on a very few, it is not a little 
surprising that eminent Brahmanas like Aniruddha Bhatta, Vallala’s 
own guru, and Halayudha, (and also Bhavadeva, his grandfather, 
and Kedaramisra, assuming that Kulinism was introduced in the 
ninth century by Adisüra'sgrandson) were not thought fit for 
an honour which was only reserved for persons whose names are not 
known outside the pages of the Kulajis. 

But the most potent argument against the Kulaji story is that 
it involves the absurd assumption that while the descendants of five 
Brahmanas multiplied to millions in course of less than thousand 
years, the large number of Brahmanas, orginally settled. in Bengal 
beforethe 8th century A.D., and the hosts of immigrants to whom 
reference is made in inscriptions (supra p. 427) practically vanished 
. from the soil without leaving any trace. 

While, therefore, we may freely admit that the Kulajis contain 
à kernel of historical truth about the social condition of the 
Brahmanas in the closing centuries of the Hindu period, their story 
with all its details can by no means be regarded as of any historical 
value. The closesimilarity in the general theme, viz., the origin of 
different classes of Bráhmanas from one or more individuals imported 
from outside by a king, bears on it the stamp of popular fancy, 
which. is evident also in many other details. 

The same conclusion may be drawn from the Kulaji accounts of 
the Vaidyas, Kayasthas and other castes which belong to the same 
type as those of the Brahmanas and cannot certainly be regarded as 
of greater historical value. Two of the well-known Kulajis of the 
Vaidyas, viz, Kavi-kanthahara by Ramakanta and Chandraprabha 
by Bharata Mallika are dated, respectively, in 1653 and 1675 A.D. 
No authentic Kulaji of the other castes of a prior date is known. 
The Vaidya Kulajis claim Adišüra and Vallalasena to be Vaidyas. 
This view is supported by some Brahmana Kulajis, but opposed by 
those of the Kayasthas. The general view in all the Kulajis is that 
the five attendants of the five Brahmanas brought by Adistra were 
the progenitors of the high-class Kayasthas in Bengal. The Vaidyas 
and Kayasthas (and some other castes) have also similar stories of 
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the origin of Kulinism among them. How far these can be regarded 
as historical may be gathered from what has been said above about 
the Kulajis in general and the origin of the Vaidyas and Kayasthas 
in particular. 

A consideration of all the available facts leads to the conclusion 
that the Kulaji story owes its origin to an attempt in the fifteenth 
Or sixteenth century A.D. to trace the beginnings of the social 
divisions which existed at that time to the early period to which 
the Hindus naturally looked back as their golden age. The attempt 
was a sign as well as a symptom of the national reawakening that 
we notice in other spheres of life among the Hindus in the fifteenth 
century, and may be compared, and regarded as a supplement, to 
the work of Raghunandana in respect of social usages, manners. 
and customs. 

The very poor knowledge that the Bengalis of the 15th and 
16th centuries possessed about the political history of their country 
in pre-Muhammadan times® does not encourage the belief that they 
had any correct idea of the ` social history of the same period. Of 
course, some individual families might have preserved more or less 
genuine accounts of their ancestors reaching back to the Hindu period, 
but the accuracy of these could not be tested, and they would touch 
only incidentally upon the general history of society in old times. 
For a general view of the social history they had to rely partly on 
these family stories without discrimination, and partly on the current 
traditions about social and political history, readjusting the two and 
filling in the gaps by means of an imaginative reconstruction. This 
seems to be the genesis of the elaborate but varying accounts of 
the Kulaji literature discussed above.??5 

In conclusion, it may be mentioned that anthropometric tests 
are definitely against the view that the Brahmanas or Kayasthas 
of Bengal are descended from. those of Kanyakubja.2% 
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САЙІЅ OF THE RÁDHIYA AND VARENDRA 
BRAHMANAS 


The Kulajis mention fifty-six gümis of the Radhiya Brahmanas 
and one hundred gāmis of the Varendra Brahmanas under five 
gotras. 


RADHIYA GAMIS 


Sandilya gotra (16)—Vandyaghati, Gadagadi, Kesarakuni, 
Kusumakuli, Parihala, Kulabhi, Ghoshali, Seyu, Masachataka, 
Vatavyala, Vasuyari, Kayarala, Kusari, Kulakuli, Akasa, Dirghangi. 

Bharadvaja gotra (4)—Mukhaiti, Dindisayi, Saharika, Rayi. 

Кабуара рота (16)—Guda, Amvuli, Bhürigràmi, Tailavati, 
Koyari, Parkkati, Simalayi, Poshali, Palasayi, Hada, Podari, Paladhi, 


Vatsya gotra (11)—Mahintya, Ghoshala, Pütitunda, Pürvagrami, 


Pippalai, Chautkhandi, Karjilàla Dighala, Simbulala, Kanjari, 
Vapuli.227 


VARENDRA GAMIS 


Sanjilya gotra (14)—Rudravagehi, Lahedi, sadbuvagehi, 
Champati, Nandanavasi, Kamendra, Sihari, Tadoyalavisi, Matsyasi, 
‘Champa, Suvarna, Totaka, Pushana, Beludi. 

Bharadvája gotra (22)—Bhadada, Laduli, Jhamala (Jhampati), 
Aturthi, Rat, Ratnàvali, Uchharakhi, Gochchhasi, Bala, Sakti, im- 
bivahāla, Sariyāla, Kshetragrāmī, Dadhiyāla, Puti, Kachati, Nandi- 
gramî, Gogrami, Nikhati, Pippali, Sringakhorjara, Gosvalambi. 

Kaéyapa gotra (18)—Maitra, Bhaduji, Karanja, Balayashtbl, 
Modhagrami, Balihari, Moyali, Kirala, Bijakufija, Saragrami, Saha- 
gràmi, Katigrámi, Madhyagrami, Mathagrami, Gangagrami, Bela- 
gràmi, Chamagrami, Asrukoti. 

| Savarna gotra (19)—Sithdiya a, Pakai, Dadhi, Sritel, Meda- 
di, Undhudi, Dhundhudi, Tatoyara, Setu, Naigrami, Nedhudi, 
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Kapali, Tuttari, Pafichavati Nikadi, Samudra, Ketugrami, Yaso- 
gràmi, Sitali. 

Vatsya gotra (24)—Sannyala, Bhimakali, Bhattasali, Kama- 
kali, Kudamudi, Bhadiyala, Laksha, Jamarukhi, Simali, Dhosali, 
Tànuri, Vatsagrimi Deüli, Nidrali, Kukkuti, Bodhagrami, Sruta- 
vati, Akshagrami, Sahari, Kaligrimi, Kalihaya, Paundrakali, Kalindi, 
Chaturavandi.??8 

Names of some of these gamis are found in the records of the 
pre-Muslim period. Artihara’s son Sarvananda, the author of 
Tikü-sarvasva, describes himself as Vandyaghatiya."9 The Kulajis 
mention Atihara as belonging to Vandyaghatiya gàmi.9"  Bhatta 
Bhavadeva’s mother was the ‘daughter of a  Vandyaghatiya 
Вгаһтапа”.21 Bhavadeva and the donee of the Belava copper plate, 
both belonging to the Savarna gotra, were residents of the village 
Siddhala in Uttara-Radha.2 А Brahmana of Tataka in Varendri 
settled in Vikramapura in the Dacca district.? Halayudha, the 
chief judge in the court of Lakshmanasena, connects his mother 
with Gochchhashandi.?9* The Sadukti-karndmrita of Sridharadisa 
mentions Karazja, Tailapati, Bhattasali, Sakati and Кайаша 
(Ratnàvali ?)25 The Adavadi copper-plate refers to Dindi gami, 
Pali ейі, Seti gami, Masachataka, Mila, Sehandayi, Puti, Mahanti- 
yada, and Karafija-grami.2%> Names of the villages Matsyavasa, 
in North Bengal, and Bhürisreshthi and Pirvagrama in Radha are 
known from early records." Narayana, in his Chhdndogya-pari- 
Sishta-prakaéa mentions that Kanjivilli, Talavati, in Uttara-Radhà, 
Chaturthakhanda, Vapadalié and Hijjalavana were seats of his 
family (kulasthàna).?95 Srinivasa, the court-poet of Lakshmanasena, 
belonged to Mahintápani-varéa.?? Aniruddha-bhatta, the preceptor 
of Vallalasena, was Champahiti or Champahattiya.“° Jimitavahana 
calls himself Paribhadriya.?4t 

All these names of places in their usual or abbreviated forms are 
referred to as gamis of the Radhiya and Varendra Brahmanas in 
the Kulajis. š 
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APPENDIX III 
FUNERAL RITES AND CEREMONIES 


After death the dead body was cremated, unless the age of the 
deceased was less than two years. An idea of the method of 
cremation can be had from a perusal of Aniruddha-bhatta's Pitri- 

 dayità (pp. 74-84) and Hāralatā (pp. 119-192). In these works 
the method of cremation, as prevalent among the Samavedi 
Brahmanas of those days, is described as follows :— 

When tlie dying person's condition became hopeless, and he 
exhibited signs of the approach of death, he was taken out of the 
house in which he was lying, and laid down on the ground, with 
his head turned towards the south. The place, at which he was 
laid, was already besmeared with cow-dung and strewn over with 
blades of kusa, the tips of which were turned towards the south. 
In this position he was made to give to a Brahmana a piece of gold, 
a piece of silver, a piece of land of the measurement of a go-charma 
(cow-hide), a lamp, a copper vessel filled with sesamum and covered 
with two pieces of cloth, and a black cow, of which the horns were 
covered with gold, the hoofs with silver, and the back with copper, 
and which was furnished with a milking vessel of bell-metal covered 
with two pieces of cloth. All these gifts, except the last one, were 
made with the object of getting rid of sins committed in this -life 
and attaining heaven, but the last one was intended to enable him, 
after death, to cross theriver Vaitarani which is supposed to run 
by the dreadful gate of Yama’s residence. The Brahmana recipient 
had to mutter the S@vitri before receiving the gifts which were 
followed by the offer of dakshinà (fee). 

After death, the dead body was besmeared with clarified butter 
and bathed with water. While thus bathing, the person, who bathed 
it, had to think of holy places, mountains, rivers and seas. The dead 
body was then stripped of all its garments and dressed with а piece 
of sacred cloth, an upper garment and a sacred thread, besmeare 
with sandal-paste and other scents, and adorned with flowers. 
piece of gold was placed in each of the seven places, viz., two ears, 
two nostrils, two eyes and the mouth. The dead body was then 
covered with a sacred cloth and taken by the deceased person's sons, 
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or blood-relations on his father's side, or kinsmen, or by other 
Brahmanas, to the burning ground which was generally situated on 
thé bank of a river, or near water. While the dead body was thus 
«carried, one of the accompanying persons carried the fire with which 
the dead body was to be cremated. This fire was Srauta, smarta, or 
Jaukika (common) according as the deceased maintained the érauta 
or the émarta fire, or maintained no fire at all. Another person took 
some rice in an unannealed vessel. Half of this rice was poured out 
on the way, and the remaining half was taken to the burning ground. 
After reaching the burning ground they selected a suitable place, 
-besmeared it with cow-dung, drew a line there, and placed on this 
line some blades of kusa, on which the agni-datà (i.e., the person 
*entitled to set fire to thedead body) offered to the deceased, after the 
method of offering pindas, the rice brought there with the dead 
body. Then the agni-dàtà took his bath and made, with the help 
of others, a large pile of wood, on which the dead body was placed 
on its back with its head turned towards the south. The implements 
ofsacrifice, such as theladle, the winnowing-basket, two pieces of 
fire-producing wood (arani),the mortar and the pestle, etc., which 
the deceased used in life were also placed on different parts of the 
body. In placing the dead body on the funeral pile care was taken 
ЧО see that it was furnished with cloths and a sacred thread and 
Was not naked. Next, the agni-dātā took the fire in his hand 
turned round the dead body by keeping it to the right, placed his 
Tight knee on the ground near the head of the dead body, and, after 
Citing the mantra. *asmát tvam=abhijato=si” (thou art born from 
him) etc., set fire to the pile, without tears or fear, at the place 
Where there was the head. When the body was mostly consumed 
by fire and only a very small part of it remained, it was covered with 
burning charcoals and buried underground. After the burning was 
Over, the members of the party gave the clothes of the deceasedto 
the Chandalas and others who lived in the cemetery, took their 
bath, and offered libations of water to the deceased. They then 
changed their clothes, sipped water, and sat on a grassy spot outside 
the village, Those, who were older or more venerable among them, 
Were to allay grief (oküpanodana) by referring to the transitoriness 
of all things on earth and the inevitability of death, and by pointing 
Out, with examples, how the tears shed in grief by the deceased 
Person's relations and others cause great distress to him and bring 
-him down from heaven. If the dead body was burnt out by day-time, 
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they were not to enter the village before the night-fall, and. if it was 
burnt at night, they were to, wait till day dawned. After entering 
the village, they sat outside the house until the agni-dátà, being 
followed by one of the members of the. party witha club in his hand, 
brought water from a neighbouring pool, cooked rice with itand 
offered the balls of rice їп the prescribed manner to the deceased 
at the gate of the house. They then bit three leaves. of nimba, and, 
after washing their feet and sipping water, touched the durva- 
sprouts, а sami tree, fire, water, cow-dung, a bull, and a he-goat. 
They touched their own heads and all other limbs with ghee and 
grains, of white mustard, stepped on pieces of stone and iron, and 
entered their houses. 

If a person died when away from home, his body was brought 
home and burnt in the above manner. If his body was not available, 
his bones were brought, soaked. with ghee, covered with wool, and 
burnt in the same way along with his implements of sacrifice. In the: 
absence of bones, an effigy was made with leaves of sara (reed) and 
palāśā, covered with an antelope-skin, tied with a woolen thread, 
besmeared with water mixed with finely powdered barley, and 
burnt. ç 

Death was followed by a period of impurity, which was deter- 
mined by various factors, such as the nature of relation of the 
persons with the deceased, their occupation, their caste, their per- 
formance or non-performance of érauta or smürta rites, the caste, 
age, or character of the deceased, etc, During this period the persons 
undergoing impurity were required to avoid all kinds of physical 
comfort such as sitting on fashionable seats, use of bedsteads, efc.» 
and become strict vegetarians. The sons of the deceased were to 
avoid salt for ten or twelve days according to capacity. They Were 
not allowed to use any metallic utensil, and had to bear in their 
hands a piece of iron or a small weapon of the same metal for three 
days. During the period of impurity, or, in case. of incapacity, ОЛ 
the first, third, seventh and ninth days, the sons of the deceased 
invited, for the benefit of the departed soul, their blood-relations on 
theirfather's side to bathe and dine with them. From the second. 
day they offered balls of rice, or barley-meal (saktu), or fruits, to 
the deceased according to the prescriptions of the Smritis. On the 
fourth day, water for bath and cow’s milk for drink were offered to 
the deceased in the evening in two earthen pots which were then: 
suspended in the air during the night and thrown into water in the 
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morning. This practice might be repeated for nine nights more for 
greater benefit to the departed soul. 

On the second or third day the bones of the deceased were 
collected from the burning ground, placed in an earthen pot which’ 
was furnished with a cover and tied round with a piece of thread, 
and buried underground in a sacred place. These bones were taken 
out and thrown into the Bhagirathi in opportune times. 

In case of death of children aged less than two years, the dead 
body was adorned by the relatives with ornaments, flowers, scents, 
garlands etc., placed in an earthen pot, and buried underground in 
a sacred place outside the village. No fire, no libations of water, and 
no collection of bones was necessary in such cases, and the relatives 
were advised not to entertain any grief. S 

Persons eligible for setting fire to the dead body were the 
following :—the eldest of the living sons, or wife, or daughter, or 
younger brother, or elder brother, or father, or paternal uncle, or 
grandfather, or maternal uncle, or mother’s father, etc.—in the case 
of males: and son, or daughter, or co-wife's son, or husband, or 
son's wife, or brother, etc.—in the case of females. hi 

The method of cremation, followed by the . Rigvedi and 
Agnihotri Yajurvedi Brahmanas, differed from the above methods 
in a few minor points only. ; 

Südras were allowed to touch neither the dead bodies of 
Brahmanas nor the fire with which these bodies were to be cremated. 
But if попе of the higher castes was available to carry the dead 
body of a Brahmana to the cremation ground, the пагаѕ might take 
it there. In case of incapacity of Bréhmanas, the Sudras might carry 
fuel to the burning ground, but they were not allowed to prepare 
the funeral pile. i | ) 

In the case of Sudras по removal from the house was compulsory 
even at the time of death. They might be kept indoors even when 
they breathed their last. But, as in the case of the other higher 
castes, all the earthen wares of the house were to be thrown away, 
after the dead body had been removed to the burning ground. As 
the Stidras had no éraufa fire to maintain, the method of cremation 
was necessarily simpler in their case. ; 
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DATE AND' PROVENANCE OF THE BRIHAD-DHARMA. 
PURANA AND BRAHMA-VAIVARTA PURANA 


I. Brihad-dharma Purana 


“Only two editions of this Upapurana have hitherto beer 
printed, viz, the Vahgavasi edition printed in Bengali characters 
and the ASB ed. printed in Devanagari. These two editions differ 
in readings in numerous cases. Their corresponding chapters are: 
the following: 


Vanga. ed. ASB ed. 


Pürva-khanda, chaps. 1-30 — chaps. 1-30 (called Purva-khanda) 
Madhya-khanda, chaps, 1-30 — chaps. 31-60 (called Madhya- 
khanda) 
Uttara-khanda, chaps, 1-14 — Uttara-khanda, chaps, 1-14 
ay chaps. 15-21 — ( omitted ) 


Chaps. 15-21 of the Uttara-khanda of the Уайда. ed., which are 
wanting in the ASB ed., must not be taken as spurious. They occur 
in almost all the Mss. of the Brihad-dharma Purana. | Moreover, 
the final chapter of the ASB ed. (which is the same as chap. 14 of 
the Uttara-khanda of the Vaga. ed.) clearly shows that it is not the 
concluding chapter of this Upapuràna.: It does not contain a single 
word on the praise of this work, nor does it mention Sūta who is 
the main reporter. On the whole, this chapter (14) shows no sign 
of conclusion of the work 242 

The importance of the Brihad-dharma Purana as a source mate- 
tial for the social history of Bengal towards the end of the Hindu 
rule has been stressed above (pp. 417 ff.) It is necessary, therefore, to 
discuss in some detail the date of the work and the locality in which 
it was written. As far back as 1943, the assumption was made, 
with some degree of hesitation, that it was composed in Bengal 
not later than the 13th or 14th century A.p.242* Since then the question 
has been thoroughly discussed by Dr. В.С. Hazra, perhaps the 
greatest living authority on the Upapuranas, to which category 
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this text belongs. A summary of his views is given below as far as 
possible in his own words. 

In this work there are numerous evidences which point to Bengal 
as the place of its origin. These evidences are as follows : 

() In Brihad-dharma. MI. 13 there is a list of *thirty-six (mixed) 
castes with а few additional ones' (shaitrimsajjatayah . .sadhikàh - -) 
which are all non-Brahmin and include the name of Vaidya ; and in 
Brihad-dharma 1. 14 these *thirty-six castes' have been called ‘Siidras’, 
and their vocations have been given. In these two chapters the 
Brahmins also have been divided into two main classes, viz., 
Srotriya and Patita. It is to be noted that the tradition of ‘thirty- 
six castes’ (chhatri$ jati) is very popular in Bengal, that all the 
castes (including Ganaka) mentioned in Briahad-dharma. TIL. 13-14, 
still exist only in Bengal and follow the same professions as 
mentioned in the Brihad-dharma, that Vaidya, as a caste, is found 
in no other province than Bengal, and that even at the present day 
the non- Brahmin castes of Bengal are called Sudras. 

(i) Brihad-dharma. ШШ. 123-24 prescribe the following 
surnames to be used by the members of the different castes: 
(а) ‘Deva-éarman’ for Brahmins, (b) ‘Raya’ and ‘Varman’ for 
Kshatriyas, (c) ‘Dhana’ (ie. words indicative of wealth) for 
Vaisyas, (d) ‘Dasa’ for Sudras, (e) ‘Devi’? for females belonging 
tothe Brahmin and Kshatriya castes and (f) ‘Dasi’ for females of 
the Vai$ya and Südra castes. These surnames, especially ‘Devi’ 
and Dasi, are still used in Bengal. 

Gii) The Brihad-dharma uses the word ‘mā’ in the sense of 
‘mother’, and the word “Лат? in the sense of ‘sister’ (bhagin?). 

(iv) Some Sanskrit words and verbal roots have been used in 
the Brihad-dharma in such peculiar senses as are found attributed 
to them in Bengali, viz., 

(à) the root ‘vas’ in the sense of ‘sitting’, and the phrase 
‘mukhe jagáda' for ‘mukhena jagdda’, _ 

(b) the word ‘svîkara’ in the sense of ‘promise’, 

(c) the word ‘vilakshana’ in the sense of ‘sufficient’, 

(d) the word ‘kshati’ in the sense of ‘loss’, 

(е) the word *dvárà' in the sense of ‘with’ or ‘by’, 

(f) the word ‘nikata’ in the sense of ‘to’ or ‘near’, 

(g) the word ‘he’ in place of ‘bho’, and 

(h) the word ‘parita’ used in the sense of ‘capable of being 

done’ but without any word ending in the suffix ‘tum’. 
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(v) The form of goddess Kali and the method of her worship 
~ with ‘Malas?’ songs, as described in Brihad-dharma I. 23, is peculiar 
to Bengal (and also perhaps to Assam). 

(vi) The method ofthe autumnal worship of Durga, as given 
in Brihad-dharma 1. 22, is followed in Bengal. It includes certain 
rites which are peculiar only to Mithila, Bengal and Kaàmarüpa. 

(9 Among the names of the principal holy places situated on 
the banks of the Сайга from Gahga-dvàra to Ganga-sagara- 
samgama, mention is made of Prayaga, Varanasi, the confluence of 
the Ganga with the Padmayati, and Trivehi where the Sarasvati and 
the Yamuna become separate from the Ganga, in the same order as 
given above. Hence the Padmavati must be identical with the 
river Padma, and Triveni with Muktaveni near Hughli in Bengal. 

These references to the Padmavati, айа the course of the Ganga 
Show how greatly the author of the Brihad-dharma tried to identify 
the river Hughli with the Ganga and to pass the Padma as a sacred 
river. ! 

(xii) In Bengal, the use of paddy and Darya grass in blessing 
on ceremonial occasions has become а custom with women ; and 
this custom has been referred to in Brihad-dharma, III. 17, wherein 
gopts are found to bless the new-born Krishna with paddy and 
Dirva grass. i 

(xiv) The text refers to many stories peculiar to Bengal only 
and are almost the same as those given in the Chan]i-Mangala 
Kavyas in Bengal. 

,, (ку) The influence of Jayadeva's Gita-govinda is clearly discern- 
ible on the style, metre and Spirit of the song (on Krishya-lila at 
‚ Vrindàvana) which is given in Brihad-dharma. 11.14. 88ff. 

(xvi) < Brihad-dharma III. 5. 48 contains direction about the 
Sequence in which different kinds of food areto be eaten ; and 
this sequence is followed. in Bengal even at the present day. 

(xvii) The Brihad-dharma contains some of the Sanskrit 
proverbs which are still very popular in Bengal. \ 

(vii) Та Brihad-dharma ЇЙ. 5. 44-46 Brahmins are allowed to 
eat particular kinds of fish except on some particular days. It is 
to be noted that it is only some Nibandha-writers of Bengal (such 
as Bhavadeva Bhatta, Srinatha Acharya-chudamani and others) who 
allow the Brahmins to eat fish under certain restrictions (p. 457). 
(xix) From an examination of the names of the trees, plants 


and flowers mentioned in the Brihad-dharma, Jogesh Chandra Roy 
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thinks that the author of this Upapurana lived in the eastern part of 
the district of Burdwan. 

(xx) Of the mah&pithas created by the fall of the different parts 
of Sati’s body, the Brihad-dharma (1.14) mentions only three, viz. 
Kamariipa, Vakresvara (in the district of Birbhum), and Ujjayini 
(modern Mangalkot in Burdwan district) of which the last two 
belong to Western Bengal. 

(xxi) Almost all the Mss. of the Brihad-dharma, hitherto dis- 
covered, belong to Bengal and are written in Bengali script. 

(xxii) The peculiar method of composition called chautriša, 
which is so favourite with the vernacular poets of Bengal, is found 
in Brihad-dharma, ЇЇ. 20. 134-171 (in which more than 250 names 
of Ganga have been arranged according to the alphabetical order 
of their initial letters, viz., ka to ksha, a to au and am and ah. 
Itis to be noted that in this arrangement ksh has been regarded 
as a separate varna. 

The above evidences are perhaps sufficient to show that the 
author of the Brihad-dharma Purana was an inhabitant of Bengal. 

As regards the date of composition Dr. Hazra observes: “Among 
the standards of measurement of weight it mentions ‘seraka’ (modern 
ser) which was introduced by the Muhammadans ; and in verses 
88. of chap. 14 of its Madhyakhanda it clearly betrays the influ- 
ence of Jayadeva's Gita-govinda. It knows the spread and tyranny 
ofthe Yavanas (Muhammadans) in Bengal. Hence the date of this 
work cannot be placed earlier than 1200 A.p."*4* 

This is supported by many references to the Mlechchhas and 
Yavanas in III. 6.89; 19.16; 19.43; 20.15. 

But in IIL3.2, the Kshatriya Kings are advised to have darpa 
(pride) to collect war materials, and to make all kinds of prepara- 
tions for self-defence. 56 

From a study of these references Юг. Hazra concludes: “It is 


` clear that at the time of composition of the Brihad-dharma Purana 


the Muhammadans spread in Bengal but could not bring the whole 
province under their pawer, that the insult of defeat at the hands of 
these aliens was still fresh in the’ mind of the people, and that 
there were Hindu monarchs who were expected by the people to 
drive out these undesirable elements and become the saviours of the 
Hindus and the Hindu religion. 

“Hence it is highly probable that the Brihad-dharma Purana was 
composed in the latter half of the thirteenth century A.D. Jogesh 
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Chandra Roy thinks that it was composed a little after the 
thirteenth century. 

“We have already seen that chaps, 15-21 of the Uttarakhanda 
of the Vaga. ed. are not spurious. Among the remaining chapters 
also there is none which seems to have been added later. Hence 
the above general date of the Brihad-dharma Purana can safely 
be taken to be that of all its chapters.’’248 


Y 


П. Brahma-vaivarta Purana 


Dr. Hazra thinks that the genuine Brahma-vaivarta Purana is lost 
and the current work of that name is a spurious work of later 
date." But he regards it as a work of Bengal which, in its present 
form, *cannot be dated earlier than the tenth century A.D.'"4$ At 
the same time he points out that almost all the chapters of Skandha 
IX of the Devi-bhdgavata have been taken from the Prakriti-Khanda 
ofthe present Brahma-vaivarta Purana, and as the Devi-bhagavata 
“must have preceded Sridhara Svàmin and others by afew centuries, 
it cannot be dated later than 1200 A.p.”?3 It would, therefore, 
follow that the present text of the Brahma-vaivaría Purana must have 
been composed between 1000 and 1200 A.D. 

Inan earlier work, published in 1940, Dr. Hazra expressed the 
following view about the date of the Brahma-vaivarta Purana. 

“A perusal of the Brahma-vaivarta Purina shows that it is one of 
the latest of the extant Puranic works, Jogesh Chandra Roy has 
carefully examined the Purana and come to the conclusion that it 
was first composed most probably in the 8th century A.D. From about 
the 10th century it began to be changed by the interfering hands of the 
Bengal authors who recast it to its Present form and contents in the 
sixteenth century. In spite of this late recast. there are portions 
which have been retained from an earlier form of the Purana. 

“The above view of J. C. Roy is supported by the quotations 
made by the Nibandha-writers from a ‘Brahma-vaivarta Purana.’?*° 
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Footnotes 


! Cf. Chapter II, specially, p. 29. 

з For an interesting account of the process, cf. Risley, The Tribes and Castes 
of Bengal, 1, xv-ff. 

з Mbh, І, 104, II. 51, xiv. 29; Vishnu P. ту. 8. I; Matsya Р. 48. 24 ff; 
Manu, x. 44. 

* For the ethnographical significance of this, cf. R. P. Chanda, Indo-Aryan 
Races. p. 43. 

5 In the Mahabharata (1. 216) Arjuna is said to have visited the holy places 
іп Ahga, Vahga and Kalinga, and made gifts to the Brahmanas of those 
places. Vàtsyàyana, in his Kaàmasütra (V. 6. 38, 41), refers to Bráhmanas 
of Gauda and Vaiga. 

* For a philological discussion of the place-names cf. Chatterji-Lang. 179- 
188; also cf. IHQ, XV. 137. 

7 Cf. IHQ, XVI. 689 

* Risley, op. cit. 1. xv ff. 

за This is the Sankara theory. The other explanation is afforded by the Vratya 
theory which explains the origin of castes from the sons of the twice-born 
who became vratyas (fallen from their caste) for not fulfilling the sacred 
duties (Cf. Manu x. 20 ff). For an account of the “Vratya and Sankara 
theories of caste’ cf. JASB. 1902, p. 149. A detailed exposition of the 
System is given by Kane in his History of Dharmasastra, Vol. u. Ch. п. 

° Kane, op. cit. 58. 


‚1° Inter-caste marriages may, of course, give rise to additional castes, ina 


general way (Risley, op. cit. p. XXXVID. 

п Edited in Bibliotheca Indica Series. Its Uttara-khanda containing only 
Chapters 1-x1v will be referred to as Part п, and the other portion as Part. r. 
for Chapters xv-xx1 of Part ш cf. the Vangavasi Edition. Cf. Appendix ту. 

12 For example Kane, who has dealt exhaustively with this kind of literature, 
does not refer to it. А good account of the text is given in ‘Upapurana’ 11, 
pp. 396-466. 

13 п. xm-xry All the subsequent references to the mixed castes are to be found 
in these two chapters. 

14 The reference to Vena as having caused a confusion of the castes in Manu 
IX. 67, is explained in a different way by the commentators, 

15 For a slightly different account, cf Upapurana, u, pp. 437-440. 

1° In Ch. хш the name ‘Gandhika-vanik’ occurs in the list of Uttama Sankaras; 
but in Ch. хту, in which the vocations of some of the mixed castes are given, 
we find simply ‘Vanik, and its profession is mentioned as ‘gandhavikraya’ 

. (sale of spices, scents and incense). Hence no question can be raised 
against their identity. As the name ‘Gandhika-vanik’ is more expressive 
and helps us to distinguish the members of this caste from the Svarna-vaniks 

2 We have preferred this name to the simple title ‘Vanik.’ 1 

* The reading ‘Taulika’ occurs in п. хш, 39; but im ıı. xiv. 64 the reading 
‘Tailika’ is found. Even in the latter case Ms. C reads “Taulika, as the 
footnote shows. In the Vahgavàsr edition the reading “Tailika’ occurs in 
both the chapters. 
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The words 'Tailika and "Tailakaraka' (No. 26 in the list) being synonymous, 
we have preferred the reading “Taulika.’ 

11% The vocation of Sita is not clearly specified butis stated simply in the line 
‘dase tu krishi-karmani süte tad-upayogitam.' Hence Sita here means most 
probably a carpenter (who helps the cultivator by manufacturing the imple- 
ments of cultivation) rather than a charioteeror a bard. So Süta seems to be 
the same as Sütradhàra (carpenter) mentioned in the Brahma-vaivarta 
Purana (1. х. 33). The mention of Dhivara and Jàlika (both fishermen) as 
two distinct castes encourages us to suppose thatthe Süta and Takshan 
(No. 21 in the list) also were distinct castes among the carpenters. 

1* The line stating the profession of T&mbüli is missing in the Bibl., Ind. 
edition of the Brihad-dharma Purana but occurs in the Vahgavàs: edition. 

19 'Kanaka-vanik, mentioned in п. xiv. 68 where the vocations of some of 
the castes already mentioned in Ch. xm have been given, must be regarded 
to be the same as ‘Syarna-vanik,’ the word ‘k@naka’ being an adjective formed 
from ‘kanaka’ (gold) and there being no mention of ‘Svarna-vanik’ in Ch. 
xiv. The Vahgavàsi edition wrongly reads ‘kalika’ for ‘kanaka.’ 

2 The Vaigavasi edition reads Savaka.” 

21 The Vahgavàsi edition has ‘Grihi’ for ' Malegrahi." 


22 The reading ‘Ghantajivi’ (‘for Ghattajrvi), which occurs in the Bibl. Ind. 
edition, is supported by only one ms., viz. Ms. А. The Vahgavasi edition 
reads ‘Ghattajivi.’ 

?* The ‘Mala’ caste, mentioned in п. хш. 51, seems to be the same as 

‘Malla’ (which is one of the antyaja castes), because ‘Mala’ has been 
mentioned there as an instance of amtyajas along with Chandala 
(sachandala-maladayah). 
The Vahgayasi edition reads ‘Matta’ for ‘Malla’. Malla may refer to Male 
(Mal, Maler, Mal Pahària), a tribe of the Rajmahal Hills. Russell regards 
it as an isolated branch of the Savaras. (The Tribes and Castes of the Central 
Provinces of India, tv. 153). \ 


34 But practically these principles have not been strictly followed in making 
the classification. For example, the Chāņdāla, born of a Südra father and 
Brahmana mother, has been classed with the antyajas, and among the 

| gntyajas there are some, born of Madhyama Sabkara males and Vaišya or 
Sidra females. i 
** No mention of Vadaka is found in the Vañgavas:i edition. 
* For an account of the castes in Bengal cf. Risley, op. cit. ; J. N. Bhatta- 
i charya, Hindu Castes and Sects (1896). à a 
The same phenomena are observed in the evolution of the caste-system 
à all over India. Cf. G. S. Ghurye, Caste and Race in India (1932), 91 ff. 
1 ine by Jiv&nanda Vidyasagara, Part т, Brahma-khanda Ch. x. vv. 16-21, 
E That the list of Sat-&üdras in the Brahma-vaivarta Puranais not exhaus- 
tive seems to follow from 1. x, 18. 


зе Dem E 
The origin ofthe *Nava-s&yakas, acaste-group peculiar to Bengal, may 
perhaps be traced to these nine castes with a common traditional origin. 
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\ 


2180me of the mixed castes mentioned in the Brahma-vaivarta Purana are 
not included here. But even the long list in the Puránais not exhaustive, 
for after the enumeration of the names of mixed castes the Purana states : 
“The mixed castes are innumerable ; who can mention their names or 
number ?" (п. x. 122). 


| 33 [tis to be noted that, unlike the Brihad-dharma Purana, the Brahma- 
vaivarta Purana distinguishes Vaidya from Ambashtha, who is separately 
mentioned as born of a Vaiéya mother by a twice born (i.e., Brahmin father). 


33 Views on the relative superiority of the existing castes vary widely, and 
it is not our intention to express any opinion on the present social condi- 
tion. Our object is merely to give a very broad review of the present for 
the sake of comparison with the past. Lest any one’s susceptibilities are 
wounded, it may be added that the description of the present condition is 
based on Dr. J. N. Bhattacharya’s Hindu Castes and Sects, and we do not 
hold ourselves responsible for any opinion expressed by him. 


3 Cf, Bhatera ср. No. п, of Isánadeva, С. 23. 
3? Kane, op. cit. 52.11. 447 ff. 7 
38 Ch. 1x. I-11. Colebrooke's translation (1858), pp. 159-61. 
39 PRP. 90. It is to be observed also that marriage with a lower caste" 
(including аага) is not included in the list of forbidden marriages, entailing 
a penance, given by Bhavadeva on p. 117. 
4 DB. Ch. xr. 47-48 ; Colebrooke's tr. 197-99. 
41 Cf, Kane. op. cit. pp. 789 fl. 
SC PRP STE 
43 Ibid. 118. 
| “ тый, 58 ff. 
45 Cf. Ghurye, op. cit. 91-93. 
| ав Cf. Inss. No. B. 2, 30, 40, 50, 92 ; EI. ХШ. 292 ; ІВ. 24, 67, 157. Kolai- 
cha and Krodañchi or Krodatja may be identical. It is frequently mention- 
| ed in inscriptions and genealogical works (cf. IC. П. 358). Chandavāra 
| 
| 


1 


34 See p. 431. 
i 35 These have been discussed later in connection with Karanas and Vaidyas. 


| may be identified with Chandwar near Etawa in U. P., well-known in 
Muhammadan history (IB. 151). Muktavastu is referred to in three grants. 
of the Paramara king Arjunavarman, and the Mandhata Plates of his 
successor Devapala dated 1225 A.D (EI. IX. 107; D. C. Ganguly, History 
of the Paramara Dynasty, 201) as the home of the Brahmapa donees, but 
cannot be identified, Hastipada may be identified with the village of the 

| same name, mentioned in the Kudopali Grant ofthe Somavainsi ruler of 
Kosala as the place from which one of the donees had immigrated 
(EL ТУ. 254 ff 3. 
There is great controversy about the location of ‘Tarkari, within the limits : 
of Sravasti, the Brahmanas from which place, occording to Silimpur Ins. 
(EI. ХШ. 283), settled in the village of Balagráma in Varendri. , Tarkari 
was a famous settlement of the Brahmanas and Karanas, and is referred to 
as Тагкагі, Tarkarika, Tarkara, Takkàra, pakari, такагіка, etc. іп a large 
number of inscriptions (EI. I. 336, III. 348, 353, IX. 107 ; IA хуп. 118, 
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XVI. 204, 208). Dr. R.G. Basak, while editing the Silimpur inscrip- 
tion, concluded from the expression Sakati-vyavadhanavan that Balagrama 
was separated from Tarküri by the (river) Sakati. This places 
Sravasti in North Bengal. In support of his suggestion Dr. Basak 
points out that some of the Puranas locate rràvastipura іп Gauda. 
Mr. J. C. Ghosh (JA. 1931, pp. 14 ff. and IC. II 358-59) and Rao 
Bahadur К. N. Dikshit (EI. XXIII. 103) agree with Dr. Basak’s view. 
They point out in support of it that two inscriptions from Assam 
place Krodaücha and Vaigrama in Sàvathi or Sravasti, and Vaigréma 
is identical with the village of Baigram in the Bogra district. Mr. 
N. G. Majumdar (ТА. 1919, pp. 208 ff,) opposes this view and identi- 
fies bravasti with the well-known city in Avadh. He thinks that Sakati- 
vyavadhanavan. .may be taken to mean that Balagrama was bounded by 
Sakati. Monier-Williams gives the meaning of vyavadhana as “separate”, 
“divide”, etc. In our opinion the verse in question means that Bàlagráma 
was divided by the (river) Sakati. Attention may be drawn to the verse 
6 of the Silimpur inscription, which mentions about the eastern division 
(pürva-khanda) of Balagráma. An inscription from Orissa (TA. XVII. 121) 
places the village Takkàrikà in the Madhyadesa. More than three quarters 
of a century intervened between the two inscriptions from Assam, referred 
to above. Ér&vastt, in which the village Krodaücha was situated, as has 
been mentioned in one of these inscriptions, may be referring to the 
famous bravasti іп Madhyadesa. On the whole, itis more reasonable to 
place Tarkarika in Sravasti in Āvadh. 

“7 The existence of the Radhiya, Vàrendra and Vaidika Bráhmanas in Bengal 
before the close of the Hindu period is proved by a passage in Hilàyudha's 
Brahmana-sarvasva (infra, р. 430). Classification, according to localities, 
into Radhiya, Varendra, Vahgaja etc. is found also among other castes 
such as Kayastha, Vaidya, Barui etc. 

** Adavadi CP. of Dagarathadeva (С. 20). See also App. п. 

** For full discussion cf. App. т. The same view is maintained by R. P. 
Chanda after elaborate discussion (Indo-Aryan Races, Ch. v). 

5 JASB. N.S. XII. 295 ; EI. XXIII, 105 ; XXII. 137, 165. 

5} Майга Museum Plates of Jatilavarman (TA. 1893, p. 74) 

** Two Brahman families from Varendri settled in the Deccan, and received 
grants of lands from the Rashtraküta kings Govinda (A.D. 933) and Khottiga 
(AD. 968) (ТА. XII. 248 ; EJ. XXI. 265). The Paramàra Muija (AD. 
972-997) granted lands іп Mālava to a Brahman emigrant from Vilvaga- 
vasa in Dakshina Radha (EJ. XXIII. 105). The Сайра Devendravarman 
(с. A.D. 808), and some Tuhga kings (Tlth century) donated lands in 
Orissa to Brahmans emigrated from Radha and Varendri (EI. XXIII. 77 + 

DCUM. N. S. XII. 295 ; Arch. Survey of Mayurbhanj, p. 156.) 

This shows that the descendants of the five Brahmanas, brought from 
Kanauj, according to the Kulaji story, for their knowledge of the Vedas, 
were also as ignorant of the Vedas as those resident in Bengal, referred to 
by the Kulajis. 

53 An inscription (EJ, II. 330) from Govindapur, in the Gaya district, Bihar, 
dated B. 1059 —4.D. 1137, states that the Maga Brahmanas, who sprang 


^ 
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from thesun's own body, were brought to India from Sakadvipa by 
rümba. The first of these Maga Brühmanas was Bharadvàja, whose 
family had a hundred branches. In one of them were born two brothers 
Manoratha and Daéaratha, who were induced to accept service under 
Уагпатапа, king of Magadha. Manoratha's son Gahgàdhara, a counsellor 
and friend of the king Rudramana of Magadha, composed this record. 
Gahgüdhara married a daughter of Jayapáni, an official of the king of 
Gauda. It proves that a family in Bengal was socially related to the БаКа- 
dvipa Bráhmanas in the first half of the twelfth eentury A.D. 


34 The inclusion of Purohita and Mahà-Purohita in the list of officials in 
the land grants of the Kamboja, Varman, and Sena kings is very signi- 
ficant. 

55 ІВ. 8.9 ; 67. 


3⁄4 Anulià cP. (С. 9) v. 10 (IB. 86, 89-90) refers to gift of myriads of excellent 
villages consisting of lands excessively growing paddy. Cf. also Bhowal 
cP. (C 12) of Lakshmanasena and other inscriptions of the Senas. 

57 v, 23 (IB. 48. 54) 


58 These are the dynasties to which Silabhadra and Lokanatha belonged 
(supra pp. 78-79). 

% PRP, 60. 

% ІВ. 29. 

*! Cf, the passage from Brihad-dharma Purana (п. xiv. 75) referred іо above. 

*? J, N. Bhattacharya, op. cit. 125. 

** Egg-Cat. v. 974 ff. 

** RC., Kavi-prasasti, v. 3, 

CR anes op. cit. 74. 

% The Karanika and Kayastha are distinguished in the Сиан, CP. dated 
870 A.p (Bhandarkar's List of Inscriptions, No. 34) where the Mahamantrin 
is called Karanika and the Mahakshapatalika, a Kayastha. 

*' Kayasthah — syal-lipikarah  Karano=kshara-jivanah — lekhako —kshara- 
churchus = cha. 

** Jalhana, who wrote two copper-plate grants of Gahadavala king Govinda- 
chandra, describes himself as Kzyastha in one (EI. IV. 104) and Karanik- 
odgatoin another (EI. VIIL'153). In the Ajaygarh Rock inscription 
of the Chandella king Bhojavarman (EI. I. 330) Karana and Kayastha are 
used as interchangeable terms (e.g. the descendants of Vastu are called 
Karana in v. 4 and Kayastha in v. 7). 


=? According to Dr. J. N. Bhattacharya, there is a Karana clan of Kayasthas 


in North Bihar, and the Uttara-Radhiya Kayasthas of Bengal claim to be 
Karanas (op. cit. 188-89). Cf. Russell, op. cit. ur. 418. The Karana 
caste in C.P. and Orissa traces its descent from  Chitragupta. like the 
Kayasthas in Bengal (ibid. 343). 

** Kane, op.. cit. 76-77. A Karanika Brahmana is referred to in the Dhod 
(Udaipur State, Rajputéna) inscription, dated A.D. 1171 (Bhandarkar’s 
List, No. 350). А Brahmana dones of the Nidhanpur cp. of Bháskaravar- 
man (7th cent. A.D.) is called ‘nyaya-Karanika’ (EI. XIL. 75). Two Bráhmana . 
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donees in an inscription at Madura, dated 1586 A.D., are called Karanikya 
and Karanika (EI. ХП. 167 ; donees Nos. 118, 120). 

71 Er. ХУШ. 251. The writer of the Gurmhà cp, (Bhandarkar's List, No. 3), 
dated 870 A.D., is called Mahakshapatalika Kayastha. But whether the 

` Kayastha here refers to a caste cannot bë definitely settled. f 

72 ET, ХИ. 61. 

тз Proc. ASB. 1880 (p. 78). The inscription was found at Bodh-Gayà and 
refers to the guru of the king of Kasi. 

74 ЕІ. XII. 46. í 

% Ibid. XIX. 50. 

16 Ibid. I. 332. 

17 Kane, op. cit. 76 

т Udayasundari-katha. GOS,. p. 11. 

79 Beal- Records. ЇЇ. 267. 

3€ ET. XXIV. 101 ff. The portion containing the account is mutilated, and so 
the account cannot be fully understood. The editor of the inscription has 
summarised allthe important points in his introductory remarks (pp. 108- 
109). As he has pointed out, v. 34 seems to refer to the Kayasthas as 
*dvijas; though, on account of the mutilation of the record,it is not clear 
how this was reconciled with their Sidra origin stated in vv. 36-38. 

31 TASB. VI. 882. / 

*? Pag Sam Jon Zang, ed. S. C. Das, Introd., p ш. On p. v there is reference 
to a Kayastha-vriddha. 

88 Gridhara wrote Nyzya-kandali, a commentary on Padartha-dharma-satt- 
graha by Pratapadasa. He states that he was a resident of Bhürisresthi, 
in Dakshina-Radh&, and wrote this book at the request of Pandudasa, fore- 
most of the Kayastha race, in Saka 913—4.p. 991 (Kasi ed. p. 269), Dr. D. 
R. Bhandarkar, in order to establish the existence of Kayastha clan in Bengal 
in the pre-Muslim period, refers to the above passage of Nyaya-kandalt 
(IA. 1932,p.50). It does not, however, necessarily follow from the statement 
in Nyaya-kandalt that Pandudasa of the Kayastha race was an inhabitant 
of Bengal, or that the book was written in Bengal, though this appears to be 
the most plausible view, 

8474. LXI. 48 ; N. Vasu, Kayasther Varna-nirnaya, p. 184 5 J. C. Ghosh in 
IHQ. VI. 60 ff. 

35 EP. Ind. IX. 102, The writer of the record is referred to as Vajravarman of 
the Vaidya family (Vaidyanvaya) 

8¢ These inscriptions are : 
r. The Velvikudi Grant of Nedunjadaiyan) Year 3 (c. 765-815) CEI. XVII. 
291-309). : : 
' ıı. The Madras Museum Plates of Jatilavarman (Nedu?jadaiyan) QA. 1893, 
pp. 57 ff). ; : 
ш. Annamalai inscriptions of Магайјадаіуап, dated in Kali Era 3871 
(—769-70 А.р.) (ЕТ. УШ. 317-321). 
They all belong to the reign of one and the same Pandya king (for the 
identity, cf, EI. XVII. 295) and refer to several Vaidya chiefs who occupied 
high offices in the State. One of them, referred to as the crest-jewel of the 
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Vaidyakas (Vaidyakasikha-mant)in No. 1, and simply as Vaidya in No. ш, 
was a great general, the prime minister (uttara-mantrin), and great favourite 
of the king. As regards another great feudal chief, who was probably the 
younger brother of the first (ET. XVII. 296), it is said (No. n.) that his birth 
had conferred splendour on the Vaidya race (Vaidya-kula) of Vahgalandai 
which was famous for (skill in playing) musical instruments, singing and 
music. Another chief, Mahgalaraja Madhuratara (perhaps identical with 
the first), an Zjřapti of the grants, is called a Vaidyaka, and a master of the 
Sastras, a poet and orator. The expression Vaidya-kula undoubtedly 
indicates a social group whose members are also referred to as simply Vaidya 
or Vaidyaka. We are indebted for these references to Dr. H.C. Ray- 
chaudhuri, 

87 An. S., v. 26. 

5 At least we have not been able to trace it. The passage is quoted in Jati- 
tattva-varidhi and Vi$vakosha. It may be summarised as follows : **Once a 
Vai$ya girl offered a drink to sage Galava who was very thirsty. The sage 
gave her a boon that she would haveason who would purify the family. 
The girl then told the sage that she was unmarried. The sage took her to the 
hermitage. The other sages held that the words of Gàlava must be hon- 
oured, and Dhanvantari, the divine physician, would be born of her. So they 
put a child made of  Kusa grass on the lap of the girl with the recitation of 
Vedic mantras, and infused life into it. Thus a boy was created. He was 
called Vaidya, as he was born from Veda, and also Ambashtha because he 
was born on the lap or fixed in the family of amba (mother) He was 
taught medical sciences by the sage and was called Amritacharya (Umesh 
Chandra Gupta, Ja ti-tattva-varidhi, y 36 ; Visvakosha. s.v, Vaidya-jati). 

89 The Usanas also distinguishes Ambashtha from Vaidyaka. 

y Upapurana, П, 441-2 " 

“1 Bharata Mallika, the famous Vaidya author of Chandra-prabha and Bhatti- 
ka, who lived in the 17th century A.D., calls himself a Vaidya and Ambash- 
tha, and has quoted in the former work three passages from Vyasa, AgniveSa, 
and Senkha Smritis to prove the identity of the two. Whether these passages 
are genuine or not (the passages from Sahkha, e. g., does not occur in the 
Printed text), they indicate the view current in his age. 

> J. N. Bhattacharya, op. cit. 188. Russell, op cit. ш. 417. 

чу Капе, ор. cit. 91 (s. у. Mahishya). 

a Fick, Sociale Gliederung. 302. 

Gautama (tv. 20) ; YajPavalkya (т. 92) ; Kane, op. cit. 91, 

" The account of the present condition ofthe Kaivartas or Mahishyas is based 
on Dr. J. N. Bhattacharya’s Hindu Castes and Sects (pp. 279-281) and the 
Report submitted by Mr. J. S. Sen, a Deputy Magistrate, dated Dacca, 13th 
July, 1907, to the Government of Bengal. Both of these are quoted with 
approval іп M@ahishya-vivriti by Basanta Kumar Ray (4th Edition, Dacca 
1322 в.5.), a book written with a view to explain the origin and importance 
of the Mahishya community. Wedo not hold ourselves responsible for the 
Opinions quoted. 

"The Brihad-dharma Purana, as noted above, includes the caste ‘Dasa’ 
(cultivator) as ап uttama-schkara and ‘Dhivara (fisherman) as madhyama- 


32 
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sankara. These two might refer to the two sections of the Mahishyas 
or Kaivartas who are not otherwise mentioned in the text. (Cf. Hal&yudha's 
lexicography on the Kaivartas.) 

эв These have been discussed above. Their language represents the oldest 
specimen of Bengali. They were probably composed between 950 and 
1200 A.D. (pp. 392-94). 

% BGD. 19, 32. 

199 Thid, 43. 

101 Thid. 60, 73. 

102 y, 8 (IB. 72, 77) 


19? Paharpur, 64-65, Pl. XLIX. Dikshit takes the figures to be Sabaras, but it is 
better to regard them as representatives of wild tribes like Savaras, Pulindas, 
Bhilas, Kiratas etc. who are known, from literature, to have lived in the 
forest regions in Bengal or on its border. Cf. Ch. xv. 

1?! Upapuranas п. 430, 448. 

205 The description of these ceremonies as well as of the kusandika is based 
upon the ms. of Bhatta Bhavadeva’s Karmanushthana-paddhati in the Dacca 
University Library (ms. No. 502). The performance of the homas, etc. and 
the payment of fees to priests, being constant features in these ceremonies, 
will not be repeated in the descriptions. 4s 

ao A darbha-pinjali is formed when two blades of kusa, each of the length ОЁ 
a pradeéa, are tied in the middle with another piece of kusa blade of the same 
length. . 

дот For an idea of the branches of knowledge regarded as important in ancient 
times one might compare the list of subjects in which Bhavadeva is said to 
have been efficient (IB. 34, 39) and also the list of works drawn upon by 
Satvananda in his" Tîka-sarvasva. The Brahmanas referred to in the Pala 
records are said to be proficient in Vedanta, Pada-vakya, Pramana, Mimamsa, 
Tarka, and Vyàkarana. à 

20» Aniruddha Bhatta also refers to the lack of Vedic study (Pilri-dayitZ, p. 8). 

a0? Cf. GL. 83. 

a10 For Kantideva, cf. supra p. 130. His father is said to have been efficient 

in subhashita, Ramayana, Mahabharata and the Puranas. 
m DB. р. 21. ^ 
па Ky. 427. 


313 Dacca University мѕ Мо: М 27/40/28 (number in valuation list). This is а 
complete but undated Ms. consisting of fols. 1-3, and written in Bengali 
characters. It begins with the words “‘atha Bhavadeviya-Sambandha-vivek ah," 
and ends with the colophon “iti Kala-vadabhi (? Bala-valabhi)-bhujanga-éri- 
Bhavadeya- Bhalta-virachitan Sambandha-vivekah samaptah.” Though both 
in the beginning and in the colophon the work is called Sambandha-viveka, 
and its authorship is clearly ascribed to Bhavadeva, the fact that some of the 
references, made in the later Smriti Nibandhas, to Bhavadeva’s Sam bandha- 
viveka are not found in the above mentioned Ms., tends to show that our MS. 
contains only asummary of the original work. 

334 See Sarh bandha-viveka. fol. За. 

315 For similarinjunction cf. PRP. 117. 
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=16 King Sàmalavarman had quite a large number of wives (IB. 23) ; Bhava- 
deva's father had two wives (7B. 37). 

412 рв. 83. 

us Cf, Sambandha-viveka, fol. 2b ; also DB. 79, 98. 

119 Fols, 10a-27b. 

220 The dowry of the bridegroom is referred to in the Chary&-padas (BGD. 33). 

121 Gifts were made to the bride in this bridal procession (DB. 80). 

122 Unimportant details have been left out of the account of the marriage 
ceremony given in the text. ` 

123 The Charyá-padas refer to various musical instruments which were played 
when the bridegroom proceeded to the bride's house. These were pataha, 
madal, karanda. kasala and dundubhi (BGD. 33; DUS. IV. No.1 28-29 ; 
JL. XXX. 41-42). 

113 KV, 412, 102, 294, 417, 413 

EU BG; TH. 35: 

1% KV, 514; also Kalika Purana (Venkatesvara Pressed.) 61, 21-22. For 
KY. cf. supra р. 368. Regarding the date and provenance of the present 
Kalika Purana, cf. Hazra, ABORI. XXII. 1-23. 

3 See KV. 514; Kalika Purana 61, 21-22. It is difficult to believe that the 
action hinted by the line 'bhaga-linga-kriyabhi$—cha kridayeyur=alam 
Janah was actually practised by the people on this occasion. 

as KV. 470. Ç 

1% KV. 294 ff. 

1% DB, 43, 127. 


їп KV. 403-4. For а more detailed description of this festival, see Srinatha- 
charya-chudamani’s Kritya-tattvarnava (Dacca University ms. No. 4630), 
fols. 70a, 71b. " 

3 KV, 470, 

°° Kritya-tattvarnava, fols. 71b-72b. 

*** KV. 403. See also Kritya-tattvarnava, fol. 68a-b. 

1%5 KV, 405-6, 

* KV. 325, 494-95, 409, 106. 292-93, 400, 422, 418, 333, 265, 278, 351. See 
also Kritya-tattvarnava, 726-73a. 


а" The meaning of the Chary&-padas (supra pp. 392-4) is not always clear. 
Dr. M. Shahidulla published an article in Natar@ja (a Bengali journal) 
quoting many passages referred to in this chapter with an indication as to 
their meaning, and subsequently published the texts with translations (DUS. 
IV. No. п. 1-87). Dr. P. C. Bagchi's interpretation is occasionally differ- 

pen (JL. XXX. 1-156). 

xao DEAF Records, II. ‘194-204. 

bis I-tSing, pp. 62-4. Cf. Chapter xnr, concluding section of Part I. 

. Mitakshara, Nirnayasagara edition, p. 257. 

"^ This will be evident from PRP, Also cf. Brihad-dharma Purana, Part ЇЇ, 

Chs, 2-6, summarised in Hazra, Upapuranas П. 429-33 

Kamasütra, VI. 5. 33. ; 

142 Supru p. 357. 

48 Kamasütra, V. 6. 41. 


aal 
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144 Love-letters written by women are referred to in Pavarla-dita (v. 40). 

5 Cf, pp. 464-5, and also  Brahma-vaivarta Purana (Brahma-khanda 
x- 166-70) х 

148 prakriti-khanda, LXI, 79. 

147 DB. р. 85. ` 

148 Thid. 105. 

мә PRP. 69 ; Brihad-dharma Purana, п. 8. 11. 

159 PRP, 67-68. 

151 Govindánanda, in his Varsha-kaumudi (p. 216) condemns the view of 
Érinüthachàrya. 

158 Ky. 379. 

153 PRP. 67. 

351 Ibid. 66. 2 

155 SPP, 1326, p. 86 f.n., 103, 

19% ВСР”. 12. 

19: PRP. 66 ff. 

153 Thid. 59, 66. 

153 Thid. 65 

10 ВСР. 44. 

161 РЕР, 66 ff. 1 

182 The detailed account given above is based on Food and Drink in Ancient 
Bengal by Taponath Chakravarty. 


163 BGD. 7; JL. XXX. 6. According to Dr. Shahidullah's interpretation (op. 
cit. 5) the wine was fermented by a thin bark. 

164 PRP. 40 ff. ° 

16 Taponath Chakravarty, op, cit, pp. 48, 14-5. 

19 Mc. Crindle, Ancient India, Ed. by R.C. Majumdar, Fragment XXVI 
(p. 69) ` 

19? J-tsing, 40. 

168 Upapuranas m. 431. 

16 Edited by T. Vidyananda, 2nd Ed. p. 174. 

170 Cf. plates of illustrations in Ch. Xv. 


171 The upper scarf of the women was worn in different fashions ; cf. Pavana- 
айа. у. 35 ; Arya-sapta$ati. П. 5.1; Bhatt-Caf. Pl. п, xxv. LXII (а). 

172 Cf. Bhatta-Cat. Pl. xiv. 

178 DB. 148. 

17% Paharpur. Pl. xix a, b, d. 

175 Thid. P]. xxxiv (a). 


1® Paharpur. Pl. Lı (b). The Charyà-padas refer to naked Kapalis. They 
besmeared their body with ashes, held khatvaiiga in one hand and дата! 


on the other, wore garlands, kundalas and anklets, and tied a bell on theis 
leg (BGD. 19. 21). 


177 Cf. Paharpur. Pl. туп. 

178 Paharpur. РІ. ххуш. XXIX (a.) 

1? For bead-necklaces, cf. Ibid. Pl. LXIL 
180 Thid. Р]. xxxiv (a). 

181, Ibid. p. 67. Cf. Pls. xLvii—Lvm, 
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75? уд, P]. xxxv (с). 

18: Karmanushthana-paddhati, fol. 53a ; cf. also  Pitri-dayita, p. 4. 

184 Paharpur. Pl. туп. 

355 payana-düta, vv. 40, 42, 43,44, 

19 BGD. 44, 49, 9, 

28 Paharpur. Pls. LX, LXI, ,Lxiv. Bhatta-Cat. pp, XXXv-XxXvi. 

188 BGD. 22. 

189 BGD. 30. 

190 According to  Rajatarangimi (у. 422) the dancing and music in the 
Камікеуа temple at Pundravardhana, which followed the rules of Bharata, 
were enjoyed by Jayanta who himself knew the literature on this subject 
(Bharatanugam-alakshya nritya-gitadi-sastravit). 

2% RC. rir. 35-37 

292 Bhatta Bhavadeva's Ins. v. 30 (IB. 35,41) 

193 For dancing, cf. Paharpur. Pl. xxxiv (a), xxxix (c), xL. (c), xuru (d), ; 
for musical instrument, cf. ibid. Pl. Lı. 

194 Payana-düta, vv. 33. 38. 

395 Paharpur, Pl, xxvm (b), XLI (e). 

! Cf. go-rathya in the second Grant of Dharmáditya (Ins. No. A. 21). 

297 Cf, classical accounts of four-horsedchariots maintained by the king of 
the Prasioi and the Gangaridai (supra, p. 30) 

29 Dp. 148 

199 A caparisoned horse is represented in Paharpur, P1. um (f). 

°° Elephants as a military force in Bengal are referred to in classical accounts 
ofthe Gangaridai, and in Indian literature and inscriptions. For literature 

on elephants written in Bengal, cf. supra p. 353. For sculptural representa- 
tions, cf. Paharpur, Pl. Lm (а). 

2% BGD.30. The original text has karaha which Dr. Shahidullah translates 
as camel (DUS. IV. No. п. 26). But karaha (—karabha) may mean a young 
elephant ; cf. also JL. XXX. 38. 

2% Paharpur. Pl. улп (Б). ASI. 1930-34, Pt. п p. 256, Pl. cxxvn (b). 

293 Cf. RaghuvamSa. 1v. 36 where the Vahgas are referred to as nau-sadhanodyatan 
Which indicates the skill of the people in the use of boats for all purposes 
including war (cf. supra pp. 316, 344-5). 


=% BGD.16, 24, 26, 27, 58, 59, 73; JL. XXX. 28-30, The use of the wheels 
(chakra) is not quite apparent. For further references to boats and harbours 
cf. Ins. Nos. А. 17-21. 
%5 RC." тц, vy, 5-28. 
ie RC.? m. уу, 29-31. 
7 Pavana-düta, vv. 36 ff. 
RA I-tsing, 40. See pp. 459-60. 
~~ Edilpur с.р. v. 9 (IB. 122, 127), which is repeated in the records of Viéva- 
rüpasena, 
E Kamasütra, v. 6, 38, 41. 


“H The verses of Brihaspati are quoted in Smriti-chandrika of Devanabhatta 
(Mysore ed.) r. р. 25, and Vyavahara-mayükha of Bhatta Nilakantha (ed. 
P. V. Kane), p. 7. 


к 
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s13 DB. 149. The institution of slavery can be traced in Bengal from a very 
early period. It is referred to in Vatsyayana’s Kamasütra (v. 6. 38). The slaves 
were regarded as absolute property of a person and were inherited by his. 
successors. Itislaid down іп the DB. (р. 7) that if there is a single female 
slave inherited by more than one, she must serve, in turn, the different 
owners, during specific periods, according to number of shares held by each. 


213 Deoparé Ins., у. 30 (IB. 49,55). Bhavadeva’s Ins., v. 30 (IB. 35,41). 


214 Payana-düta, у. 28. The ‘devq-vara-vanita@’ of Ramavati, capital of Rama- 
pala, mentioned in the Ramacharita (ш. 37), probably also refers to Deva- 
dasis. 


28 Nothing more strikingly illustrates the very low standard of sexual morality 
of the time than the description of these courtesans. Dhoyi calls them 
vara-ramah, but does not hesitate to add that they made one feel as if the 
goddess Lakshmi had come down on earth (to attend her lord, the god 
Murari). According to the Ins. of Bhavadeva (B. 90), ‘the hundred damsels 
(given to Vishnu) restored to life, as it were, the god of love. .and were the 
prison-houses of the passionate, and the meeting-hall of Music, Dalliance 
and Beauty.” These leave no doubt that the sensual dominated the reli- 
gious aspect of the institution of Deva-dasis. 


216 The following remarks of Dr. В. L. Mitra about a certain Tantric text, 
though perhaps not quite accurate or just, аге very relevant to this question. 
“тһе professed object is devotion of the highest kind, but in working it out, 
theories are indulged in and practices enjoined which are at once the most 
revolting and horrible that human depravity could think of. The work is 
reckoned to be the sacred scripture of millions of intelligent beings" 
(Nepalese Buddhist Literature, p. 261). In spite of all that can be rea- 
sonably said in extenuation of Tantric literature (у. supra pp. 379-80), its 
degrading effect on society can hardly be doubted. Even inimportant and 
widely popular Hindu religious festivals such as Durgotsava, Kama” 
mahotsava, efc. (supra pp. 452-3) the sacred texts emphasise certain 
features which cannot be uttered or written without violating rules of 
decency according to modern ideas. 

27 Dr. S.K. Chatterji in New Review, 1937, р. 546. 


218 For the origin of the common name Vahgala (from which are derived the 


modern Vangla, Vangalt, and European Bengala, Bengal, Bengali), $ 
supra p.11 and IHQ. XVI. 225 ff. 


339 This has been fully discussed by Dr. В.С, Majumdar (Bharatavarsha, 
Jyaishtha 1348 B.s., p. 698). 

220 The existence of gai does not necessarily mean a corroboration of the 
Kulaji story, as a whole, about its origin, The fact that Saptaéati Brüh* 
manas have also their gahi goes against the assumption in the Kulajis 
that the system originated with the grant of villages to the five Brahmanas 
and their descendants. That the details of this ga/^i system as given ih the 
Kulajis have been proved to be wrong in specific instances will be shown 
later. For a detailed account of the ga/*is see App. п. 
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221 Epigraphic evidence shows that these Bramanas also settled in Vahga, outside 
the limits of Radha and Varendra, even during the Hindu period (EI. XVII. 
356). 

31? According to Kulcjis, Narayana, grandson of Chhandada ($. 654) of Vatsya 
gotra, flourished in Ràdhà in the latter half of the eighth century A.D. 
(ИЛ. 142). An inscription from Orissa relates that Govindasarman, son of 
Bhatta-Narayana of the Vātsya gorra, an emigrant from Uttara-Ràdhà, 
received grant of land in (Сайга Era) 308=c. A.D. 808 ( EI. xxu 74). . 
One may be inclined to identify Narayana of the Kulajis with Narayana 
of the inscription. 


The Kulcjis mention the name of Atihara of the Vandyaghatiya gahi, 
who was a contemporary of Vallàlasena (VJI. 40). Sarvànanda, who 
wrote [%k@-sarvasva in 1159 A.D., states that his father was Artihara of 
Vandyaghati. It is very likely that Atihara is identical with Artihara of 
the Tika-sarvasva. 

The Kulajis further relate that Atihara's father was Pitho, and his grand- 
father was Aniruddha. His brother Dharmümsu's sons were Devala, 
Vàmana, and Kuvera, who were contemporaries of Lakshmanasena. All 
of them belonged to the Ё Sandilya gotra. The donee of the Saktipur 
Grant of Lakshmanasena is Kuvera of the Sandilya gotra, whose father 
was Ananta, grandfather was Prithvidhara, and great-grandfather was 
Aniruddha. (EJ. XXI. 215). Kuvera of the Kulajis may be identified with 
Kuvera of the inscription, if we regard Dharmümsu as the second name 
of Ananta, and Pitho, a contracted form of Prithvidhara. 

Govardhanüch&rya, the author of the Arya-saptaáati flourished in the 
court of the Senas (v. 39). His father was Nilàmbara and his brother was 
Balabhadra. It is known from the Kulojis that Utsaha’s sons, Govardhanà- 
chàrya and Bala were contemporaries of Lakshmanasena. (VJI. I. 142.154). 
Pandit Lal Mohan Vidyànidhi in his Sarbandha-nirmaya (p. 504) takes 
х Nilàmbara as the other name of Uts&ha. Не does not, however, give the 
| source of this information. It may be argued that Govardhanacharya of 
| v: the Arya-saptaéati is identical with Govardhanacharya of the Kulajis. , 

Indo-Aryan Races, pp. 173-75. 
| "Cf. R. C. Majumdar, “An Indigenous History of Bengal" (Proc. of the 
| Indian Historical Records Commission, XVI. 59 ff.). 


225 It would bea tedious task to give detailed reference to the statements made 
in this Appendix. In addition to the Kuloji texts the following works in 
Bengali may be consulted for supplying the necessary data. 

(а) Lal Mohan Vidyànidhi Bhattacharya, Sari bandha-nirpaya (first 
published in 1874, 3rd ed., 1909). el 

(b) Mahimachandra Majumdar, Gaude Brahmana (1st. ed. 1889, 2nd. 
ed. 1900). 

(c) Nagendra Nath Vasu, Vanger Jatiya Itihasa. 

(d) Kalipada Bhattacharya, Radhiya Brahmana-kulatattva (1934). 

(e) Umesh Chandra Gupta, Jati-tattva-varidhi, the second part being 
known as Vallala-moha-mudgara. 

For criticism of the historical value of the Kulajis, cf. Chanda, Indo-Aryan ы 
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Races,Ch.v and a series of five articles entitled ‘Vahgiya Kulaśāstrer 
Aitihàsik Mülya" by Dr. R.C. Majumdar (published in Bharatavarsha, in 
1346 B.s. Kartika-Phalguna). The authorities for most of the statements 
made in this Appendix and a fuller discussion of many points briefly treated 
here will be found in these articles. 
226 This will be evident from what has been said above on pp. 18-19. 
a2 VJI. Ptr. 116. 126 ;Pr. п. 21. The Radhiya Bréhmanas had originally 
fifty-six ga/his. Later on three more were added to them. The list given 
above, which follows Vachaspatimisra, contains the names of fifty-nine 
güXis. The so-called Karika of Hari Misra gives the list of fifty-six gals. 
Bokatyala and Jhikradi of the Sandilya gotra, and Hijjala of the 
Маќѕуа gotra, as mentioned by the Karika, do not find place in the list of 
Vachaspati. Kulakuli, Kayadi or Коуёгі, Bhatta, Pumsika, Dighala, 
and Akasa ga/^is, referred to by Vàchaspatimisra, are not mentioned 
in the Karika. According to some, Dighala, Pumsika, and Bhatta are 
the three new gas, which were added to the list of fifty-six. 
228 VJI. Pt. n, 21. 
LE SB 
250 VII. Pt. т. 140. 
M Ти 33. 
232 bid, 33, 21. 
233 ET. XVII, 356, cf. Totaka gai. 
2% Brahmana-sarvasva. IC. Y. 505. Cf. Gochchhàsi gahi. 
235 Ed. Rāmāvatāra Sarma, Introd. 43, 47, 58, 71, 81. Cf. Tailavati ga м. 
288 Bharatayarsha, Pausha 1332 p. 78 ; IB. 181. 
asr ET 301. Cf. Matéyasi gai ; Sridharas’ Nyaya-kandali. JAHRS. IV. 
?** India Office Cat. ( Vol. 1, Pt, r, No. 450) ; Dacca University ms. No. 4092. 
^ CT Chautkhandi Bapula or Bapuli ga is. 
у Adbhuta-sagara ; IA. 1922, p. 47 cf. Mahintyà gai, 
^ JASB. 1912, 343. Cf. Champati gaiki. The donee of the Manahali Grant 
of Madanapila is Vatesvara, son of Saunaka, grandson of Prajapati, and 
great-grandson of Vatsa. They belonged to Kautsa gotra, and they had 
the pravaras of Sandilya, Asita, and Devala. Vatesvara was Champa 
~hittiya and a resident of Champahitti (Champahitliyaya Champahitfi- 
vasiavyaya..)(GL. 154). 

The Kautsa gotra has the pravaras of Angirasa or Mandhata, Ambari- 
sha, and Yauvanasva (VJI. Pt. т. 46), and not Sandilya, Asita, and Devala, 
which are the pravaras of the Sandilya gotra (Ibid. 47). This anomaly cannot 
ped ccs Champati is a ga; of the Sandilya gotra of the Varendra 
NM S. Vatesvara was outside the society of the Radhiya and Varendra 

rahmans, as he belonged ta Kautsa gotra, But that he was closely 
related to Sandilya gotra admits of no doubt. Some Saptagati Brahmanas 
а found belonging to Kautsa gotra (Ibid. p. 88). The Saptasatis have 
NET S8aihis, some of which are identical with those of Radhiyas and 
endras. But Champati is not mentioned as one of them. It is 
Obvious that Champahitti was more than a place of residence to 
Vatesvara. It was his ga “i or the seat of his family (Aula-sthana). 
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20 Cf, colophons of КИ. Pāribhadra has been taken as equivalent to Pari 
(hala), which has given the name to a gai of the Ràdhlya Brahmanas 
(KV. Introduction, p. viii). 

24° Upapurana, II. рр. 396-7,f.n.,80. 

2420 HB. р. 567 

24° Ibid, pp. 448-455. 

244 Thid, p. 458. 

345 Cf, Bharatavarsha (Bengali Journal), XVII, Part П (1336-37 B.S.), p.677, ж 

#4 Upapurana, u. p. 461, 

24 Upapurana, 1. p. 346. 

2% Upapurana, п. p. 343. 

249 Ibid, p. 345. 

350 Studies in the Puranic Records on Hindu Rites and Customs, р. 166. 
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CHAPTER XIII 
RELIGION 
PART I. RELIGIOUS SYSTEMS 


Reference has been made above (p. 22) to the religious ideas of 
the primitive peoples of Bengal before they came into contact with 
the Aryans, and of their gradual Aryanisation (p. 26). There is no 
doubt that the different religious systems—Vedic, Buddhist and 
Jaina—made their influence felt in Bengal from a very early time, not 
later than 4th century B.C., though their gradual progress cannot be 
traced in detail, with any degree of certainty, before the Gupta 
period. A short sketch of the available information on the different 


religious systems in Bengal, both before and after it, as given 
below. 


I. BRAHMANICAL RELIGION 


The most important evidence of the stronghold of Vedic culture 
in Bengal is furnished by the large number of land grants of which а 
list is given in the Appendix at the end of this volume. As many of 
these record grant of land to the Brahmanas, they contain incidental 
references to the different Vedic schools to which they belonged and 
their religious performances for which lands were granted. Thus we 
find that the Bráhmanas of the Rigvedic, Yajurvedic (Vajasaney®) 
and Sāmavedic schools belonging to Bharadvaja, Bhargava, Vatsya, 
Gautama, Капуа, Kasyapa, Kaundinya and many other gotras, were 
settled in Bengal and performed Agnihotra and the five Mahayaj?ias 
(great sacrifices), This was rendered possible, to a large extent, by the 
settlement of the Brihmanas, versed in the four Vedas, all over 
Bengal, to which specific reference is made in many epigraphic 
records of the fifth, sixth, and seventh centuries A.D. A typical instance 
is furnished by the Nidhanpur СР. (A. 27) which refers to the 
settlement, in Sylhet, of 205 Brahmanas belonging to various 201705 
and such Vedic sakhas as Vajasaneyt, Charakya and Taittirtya of the 
Yajurveda, Chhdndoga of the Sámaveda and Vahvrichya of the Rigveda. 
Villagers also granted lands to prominent Brahmanas for the 
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enhancement of merits ( punya ) of themselves and their parents. 
Reference is made in one of these records (A, 36) to settlement of 
Brihmanas, versed in the four Vedas, even in the remote region of 
Tippera, the easternmost region of Bengal, “full of dense forest, 
where tigers and other wild animals roamed at large.” The epigra- 
phic records also refer to the construction of temples for various 
Brahmanical gods, and permanent endowments were made for 
defraying expenses of their repair and making provisions for supply 
of cow’s milk, incense, flowers and lamp etc. and maintenance of 
Madhuparka, bali, charu, satra etc, : 

Such references are found in the epigraphic records from the 
fourth to the end of the twelfth century A.D. Incidentally, many 
records refer to the great scholarship of the Brahmanas in Bengal to 
which reference has been made above in Chapter XI on Literature. 
They prove that there was no lack in Bengal, in the Hindu period, of 
Brahmanas versed in the study of the different branches of the sacred 
Brahmanical literature, including the Vedas, Vedáhgas, Mimürnsü 
etc., and capable of performing Vedic sacrifices. This refutes, in a 
Way, a very popular tradition in Bengal to the effect that a king 
named Adišura had to import five Brahmanas from Kanyakubja 
(Kanauj) in order to perform a sacrifice as no one competent to 
perform it was available in Bengal. Various dates have been assigned 
to Adistira from the eighth century A.D. downwards, in the various 
genealogical texts which all belong to the late medieval period. But 
the more reliable contemporary epigraphic records give quite a 
different picture. 

alg The Vedic culture made a great headway in Bengal in the eleventh 
í and twelfth centuries under the patronage of the Varman and Sena 
kings. The inscription of Bhatta Bhavadeva (B. 90) refers to 
hundred villages as the birth-place of Savarna gotra Brühmanas versed 
in the Vediclore. The Belava CP. of Bhojavarman (B. 88) refers to 
Brahmins who were attached to the studies of the Vedas and were 
Settled in Uttara-Radha, The same plate refers to the “zeal of the 
Varman family for the three Vedas which cover the nakedness of men”. 
The names of various Vedic éakhas like Kauthumi, Aévalayana, 
Kanva, and Paippalada are mentioned in the inscriptions of the 
Sena kings. Sámantasena, the founder of the Sena royal family in 
Bengal (above, p. 219), is called a Brahmavádi, who retired in his old 
age to a hermitage in forests on the banks of the Ganges “which were: 
full of renowned ascetics and were fragrant with the smoke of ® 
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sacrificial butter—where the young deer sucked the breasts of the 
kind-hearted hermit-wives and the multitude of parrots were familiar 
with the entire text of the Vedas. Of course, assaid above, Brahmanas 
from outside Bengal were settled in Bengal, but, as will be shown in 
the next Chapter, many eminent Brahmanas of Bengal were similarly 
settled in many parts of India outside Bengal. 

As happened in other parts of India, Puranic forms of Brahmanical 
religion flourished side by side with the Vedic cults. Though the 
Vedic religion never ceased to be a living force the Puranic gradually 
became more and more popular, till it almost replaced the latter, so 
far atleast as the general populace was concerned. Though the 
gods who were worshipped still bore Vedic names, the system of 
worship was completely transformed, as would be evident from the 
construction of temples and some of the ceremonials associated with 
them, mentioned above, such as worship with incense, flowers etc. 
which were not probably known in the Vedic period. 

The epigraphic records leave no doubt that the people of 
Bengal had a complete knowledge of Puranic mythology. Reference 
may be made to a few culled from the inscriptions found in Bengal. 

Indra (Nos. B.2,8,18,24) was the lord of the gods and his consort 
Paulomi was a model of fidelity. He is also called Purandara who 
suffered defeat at the hands of the Daitya king Bali. Lakshmi, 
although restless by nature, is a faithful consort of Hari who was born 
from the Ocean, is a co-wife of Vasundhara or earth, and often rides 
on Garuda with her lord (В. 2,8,18,20). Vishnu is now transformed 
into Krishna with his numerous names Sripati, Kshmapati, Murari, 
Janardana etc., and reference is made to his various exploits described 
inthe epics and the Puranas (B. 8, 18, 20, 46, 47). We also find references 
to Gopala, the child-god, who, though born of Devaki, was carried 
to Yasoda and brought up by her. But this child-god was wor- 
‘shipped as an Avatāra of Vishnu, as he is spoken of as the lord 
of Lakshmi (B.20). The other Avatüras of Vishnu are also known 
(B.8,18,88, СЛ). The Dwarf (Vamana) incarnation is mentioned 
with the story of Bali, as narrated in the Puranas, and so are Varaha, 
Narasimha, and Paragurama. The incarnation of Krishna and his 
amorous alliances with one hundred Gopis are also mentioned, 
though at the same time he is called the leading figure (sütradhára) 
ofthe Mahabharata (B.88). The Sun-god (driven in the chariot 
drawn by seven horses) is described as the right eye of Hari and also 
founder of the royal family of the Palas (B.94). Mention is also 
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made of the humbling of the Vindhya by the sage Agastya (C. 2). 
The Moon-god Chandra, also called Sitazhéu, who bears the mark of 
hare (SaSadhara), is born from the ocean, and Rohini and Kanti (?) 
are his wives. He is said to have been a descendant of Atri, who 
was the offspring of Brahma, and a long line of the descendants of 
Chandra (up to the historical Varman family) is mentioned in B.88. 

Among other Purünic myths there are allusions to the pairs, 
Hutabhuja (Fire) and his consort Svāhā, Dhanapati (Guhyakapati, 
Kuvera) and Bhadr&, Brahma (born from the lotus that sprang from 
the navel of Vishnu) and Sarasvati, etc. Stories of Prithu, Sagara 
(and other Purüpic heroes), Brihaspati, the preceptor of gods (the 
model of wisdom), Agastya who drank the ocean, and Paraéurima 
(who led a campaign against the Kshatriyas) are frequently alluded 
to, and examples of Prithu, Dhanafijaya, Nala, Yayati, Ambarisha, 
Sagara etc., are held out as models, to inspire the kings of Bengal 
(A.18, 20-23 ; B.2,8,20,94). The epigraphic records also mention 
many of the myths connected with Siva and his consorts Uma and 
Sarvani (both models of fidelity), and the death of Sati at an early 
age in the sacrifice of Daksha. 

Siva’s different names such as Ѕайаёуа, Ardhanürisvara, 
Dhürjati and Mahesvara were known and we find reference to 
Kartikeya and Ganeša, his two sons (B.20; C. 1,5) 

Images of most of the gods and goddesses mentioned above have 
also been found in Bengal to which a detailed reference will be 
made in Part II on Iconography. 


II. SECTS OF BRAHMANICAL RELIGION 


The Puranic religion is characterised by the growth of a number 
of sects, each of which showed devotion to a particular god. The 
two most important of these sects are Vaishnavas and Saivas 
(including Saktas). Y 


A. Vaishnavism 


The Vaishnavas are special devotees of Vishnu in his various 
forms or Avatdras (incarnations). The earliest reference to this 
cult is found in a short record (A.3) of three lines engraved on the 
back wall of a cave in a hill named Susunia, situated about 12 miles 
north-west of the town of Bankura. The firsttwo lines of it incised 
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below à big wheel (chakra) with flaming rib and hub, refer to it as 
the work of the illustrious Maharaja Chandravarman, the lord of 
Pushkarana. The third line is incised to the right of the wheel, but 
. its reading, and consequently also the meaning, is: not very clear. It 
certainly refers to the dedication (of the cave) to Chakrasvamin, 
which literally means the “wielder of the discus". i.e., Vishnu. 

It may be reasonably inferred that the excavated cave, on the 
wall of which the inscription was incised, was intended to be a 
temple of Vishnu. King Chandravarman, who dedicated it, probably 
flourished in the 4th century A.D. (pp. 39-40). 

Another inscription (A.5) dated С.Е. 128 (=447-8 A.D.). found 
at Baigram in the Bogra District (N. Bengal), refers to a gift of land 
for the purpose of making an endowment for defraying the expenses 
of the “repairs to the temple of Lord Govindasvamin, when damaged 
or dilapidated, and for the performance of the daily worship with 
perfumery, incense, lamp and flowers." There is a large number of 
similar epigraphic records, which leave no doubt that practically the 
‘whole of Bengal, including its remote frontiers in the North and East, 
was studded with temples in the fifth century Av. A copper-plate 
‘Grant of Damodarpur (A.9) refers to endowments for building two 
‘temples and store-rooms for gods Kokamukhasvamin (and ?) 
one namalingam (?) іп Dohga-gràma in the summit of the Himalaya 
(Himavachchhikhara). 

A perpetual endowment was also made in N. Bengal by an 
inhabitant of Ayodhya (A. 10) for making repairs of whatever is 
broken or torn in the ‘shrine of Bhagavan Svetavaraha-Svamin in 
the forest here’ in order to increase the religious merits of his mother 
and for the continuance of bali, charu, satra, the supply of cow's 
milk, incense and flowers, and the maintenance of madhuparka, lamps, 
etc. This inscription is dated in G.E. 224 (=543 А.р.) and the 
temple of Variha-Svamin may refer to the older temple of the same 
god mentioned in A. 9, as both are situated in a forest region in 
Kotivarsha-Vishaya. But these may be different shrines. The 

existence of a temple of Pradyumnesvara in ће Tippera District 
before the sixth century A.D. is proved by the fact that the lands 
granted to it are said to form the boundary of a Buddhist monas- 
tery in a record dated 507 A.D. (4.14). At a somewhat later date 
King Jivadharana, at the request of his powerful feudal chief 
Lokanatha (above, pp. 79 ff), granted lands for the temple of Lord 
Ananta-Nürayana, erected in an almost inaccessible forest-region 


— 
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in Tippera District. The following paragraph of the recerd (A. 36) 
is of great interest on account of the description of the locality, and 
the thorough knowledge of the Puranic mythology displayed in it: 
(Lines 21-26.) “In the vishaya (district) of Suvvunga, in the forest- 
region, having no distinction of natural and artificial, having a thick 
network of bush and creepers, where deer, buffaloes, boars, tigers, 
serpents, efc. enjoy, according to their will, all pleasures of home- 
life. 7: гъ I have caused a temple to be made and have had set up 
therein (an image of) the infinite Lord Ananta-Naréyana who has 
shown favour to, me, There, for the perpetual maintenance of 
ashtapushpika', bali, charu, satra, to Bhagavan Ananta-Nürüyana, 
whose person is adored by the chief gods, the Asuras, the sun, the 
moon, Kuvera, the Kinnaras, the Vidyádharas, the chief serpent 
(-gods), the Gandharvas, Varuna, the Yakshas....., and (also for the 
residence of) Brahmanas versed in the four Vedas, who have a 
community there, ап endowment ir this forest-region, having по 
distinction of natural and artificial, has been granted with full title, 
for the increase of the merit of my father and mother and myself, by 
king (Loka) natha by a copper-plate grant.” 

Even though influence of Buddhism. steadily grew during the 
Pala period, development of Vaishnavism is also proved by epi- 
graphic records. A temple (deva-kula) of the god Nanna-Náráyana 
is referred to in a record of Dharmapala (B.2), while the Garuda 
Pillar Inscription at Badal (B. 20) shows its continued importance, 
during the reign of Narayanapala. А 

The early Sena rulers were devoted to the God Sadasiva, but 
Lakshmanasena and his successors were devout Vaishnavas. Even 
Vijayasena, though a Saiva, built a lofty temple of Pradyumnesvara— 
2 god described as a composite deity formed by the union of 
"Vishnu and Siva. 

The opening verses of the Chittagong copperplate of Dàmodara- 
deva (C. 19) dated 1165 Saka (—1243 A.D.) also make obeisance 
to both Vishnu and Siva. ` 

It is evident ftom the epigraphic records that the tutelary deity 
Of the Vaishnavas was known by various names such as Vishnu, 

агі, Govinda-svamin, $vetavaraha-svamin, Narayana (with Ananta 
Or Nanna prefixed to it) and Kokamukha-svamin. We may 
Teasonably accept the associations of these names with the 
Vaishnava cult, but there is some doubt about thelast. There has 
been a keen and protracted controversy over the real significance 
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of this somewhat obscure deity, into which it is not necessary to 


"enter for our present purpose. It will suffice to give a short 


summary. Dr. R. С. Basak, who originally edited the record 
(А. 9), referred in this connection to Kokàmukhà, a form of the 
goddess Durga, and to the Kokamukha firtha, both mentioned in 
the Mahabharata. He did not, however, suggest any satisfactory 
identification of the god Kokamukha-svamin. Dr. D. C. Sircar at 
first held that Kokamukha was a form of Siva.? This theory was 
based on the supposed connection of the name “Adya Kokā- 
mukha-svàmin", as given in the Dàmodarpur inscription (A. 9), with 
the appellations Adya and Kokamukhà used in reference to Durga, 
the consort of Siva, and on the term nāma-liùga which, according 
to Dr. Sircar, occurs in the epigraph in the sense of ‘a Liga 
established after someone's name,’ and points to the god Kokā- 
mukha-svamin. The land donated in favour of the deity according 
to the Damodarpur Grant was situated on the Himavachchhikhara. 
Dr. Sircar pointed out that the expression Himavachchhikhara 
literally means ‘a peak or summit of the Himalayas’ ; but he added = 
“Неге however it appears to refer to a territorial unit called a forest in 
Inscription No. A. 10. The situation of the land granted to the 
gods suggests that it. was not far from Damodarpur. There is as 
yet no proof that the Kotivarsha district included the hilly region 
bordering on the northern fringe of Bengal”.4 Dr. H. C. Raychaudhuri 
threw fresh light on the question by citing verses from chapters 219 
and 229 of the Brahma Puršna which, in his opinion, “prove 
beyond doubt that like Svetavar&ha-svàmin, with whom he is asso- 
ciated in the record, Kokàmukha isa form of the Varaha (Boar) 
incarnation of Vishnu and that the Kokamukha firtha was in the 
егы region on the northern fringe of Bengal." He further 
a : 

“In chapter 219 of the Brahma Purana we have a legend about 
the origin of the place of pilgrimage styled Kokamukha tīrtha. It 
is unnecessary here to enter into the details of the story. In short 
it relates how Vishnu in his Boar form rescued the divine pitris who 
had been engulfed in the waters of the Koka, a stream that 
dashed through the Himalayan rocks (éiéir-üdri)... It may be 
noted in this connection that according to the same legend, 
Narakasura, who sprang from the union of Vishnu in his Boar 
form with the goddess Mahi or Chhaya, and was made lord of the 
city of Prágjyotisha by his Divine Father, was born in the Kokā- 
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mukha firthainthe Himalayas. The story apparently points to the: . 
proximity of the holy spot in question to Pragijyotisha in Kamariipa 
(Lower Assam and North Bengal to the east of the Karatoya). In 
the Gupta period, the sacred site is known to have fallen within 
the limits of the Kotivarsha vishaya (district) of the Pundravardhana 
bhukti (province) in North Bengal.” Dr. D. C. Sircar later admitted 
that **Kokamukha was a form of the Boar incarnation of Vishnu and 
drew the attention of scholars to Chapter 140 of the Varáha Purana: 
styled Kokémukha-Mahatmya-Varnana which gives the location of the 
temple of Kokàmukha in the Himalayas, It is interesting to note 
that J. C. Ghose had already discussed the whole question on the 
basis of the two Puranas mentioned above and quoted more or less 
the same verses,” but neither Dr. Raychaudhuri nor Dr. D. C. Sircar 
referred to it. 

The reference to the Kok&mukha-svàmi and Sveta-Varaha-svami 
in the Damodarpur copperplate (А. 9) and to the latter alone in 
A. 10 is of great historical importance. It proves that the cult of the 
Avatáras of Vishnu prevailed in Bengal during the Gupta age and 
there was already a belief in at least two different varieties (Sveta- 
Varāha and Кокашикћа) of the Varsha form of Vishnu. The con- 
Struction of the temples in the Himalayas shows the extent of the 
Brahmanical religion in Bengal even in that early age. 

Itis also of interest to note that a nama-lihga was also probably 
installed by the side of the statues of the Varaha Avataras of 
Vishnu. Dr. D. C. Sircar, who emends the word as náma-linga, 
takes it to denote a Lihga with a particular name (generally of the 
devotee who is responsible for its construction and establishment). If 
We accept this interpretation it only proves that there were persons 
who worshipped both Vishnu and Siva—a fact demonstrated by the 
Worship of Pradyumneévara, mentioned above, who is expressly 
referred to as the union of Hari and Hara in the self-same body (C. 2). 

There is no doubt that of all the Avatàras of Vishnu, Krishna 
Was the most popular in Bengal, at least from the sixth century 
A.D. onwards, 

“The most important archaeological evidence is supplied by the 
Sculptures at Paharpur, the oldest of which probably belongs to 
the 6th and 7th centuries A.D., and the latest to the 8th. In the 
Oldest group there ate representations of various incidents from 
the life of Krishna, such as his uprooting the twin Arjuna trees, 
killing the demon Kesin etc. Balarama is also represented and also: 
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the fight of Krishna and Balarama with Chànura and Mushtika, the 
«wrestlers of Karasa. Incidents of the early life of Krishna at Gokula 
-are also depicted. There are representations of Vasudeva’s carrying 
tthe new born Krishna to Gokula, Krishna and Balarama with the 
«cowherd boys, Krishna’s holding up the mount Govardhana, amorous 
scenes with the Gopis etc. Special interest attaches to one of 
these sculptured panels in which Krishna is represented as engaged 
in amorous activities with a lady. Mr. K. N. Dikshit has taken 
the latter to be Radha, but this may be justly doubted. She is more 
probably to be identified with Rukmini or Satyabhami."* 

Whatever we might think of this there is no doubt that the 
Radha-Krishna cult formed the characteristic feature of Bengal 
Vaishnavism before, probably long before, the end of the Hindu 
rule. This is definitely proved by the Gitagovinda of Jayadeva 
mentioned above (р. 356). As a matter of fact, since then the Radha- 
Krishna cult must have grown in popularity which reached its 
climax in the fifteenth century, as is testified to by the poems of 
Chanjidasa, and the doctrine of Chaitanya. Its great popularity 
has continued undiminished till today. It has even been suggested 
that Radha was probably a Bengali innovation. For, though 
Krishna’s amorous acts with the Gopis (cow-herd girls) are 
described in detail in the Bhdgavata-as well as in the Brahma- 
and Vishnu- Puranas, Radha is not mentioned in them. The origin 
and antiquity of Radha has formed the subject of a keen and pro- 
tracted controversy, but it is beyond the scope of the present work.’ 

Another knotty problem is the influence of the Pancharatra 
‘system on Bengal Vaishnavism. The following observations of 
Dr. P. C. Bagchi seem to be very reasonable, though it has met 
with severe critism from many quarters. 

_ “The Bhagavatism, whatever connection it might have had with 
Paücharatra at the beginning, was completely different from it in 
the Gupta period. The vyiha-vada which was the central idea in 
the Paiicharatra is absent from the Bhagavatism of the Guptas which 
appears as a syncretism of various Vaishnavite beliefs which had 
come to stay in the country. Vishnu of Vedic Brabmanism, 
Narayana of the Páücharátras, Krishna-Vasudeva of the Satvants, 
«борда of a pastoral people, etc., all had been put in the melting 
pot from which originated the Bhagavatism of the Gupta period. 
It is this Vaishnavism which had found its way to Bengal in the 
«Gupta period and had been firmly established in the Pala period." 
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According to Dr. Н. C. Raychaudhuri Vyūhāvāda disappeared with 
the rise of worship of AvatárasJ! But Dr. Bagchi differed from 
this view. In his opinion the “ideological basis of the Yyūha-vāda 
is completely different from that of the avatara-vdda, and the growth 
of the latter had nothing to do with the disappearance of the 
former. The Pāňcharātra, with its ууйла-уйаа, did not merge into 
the Bhàgavatism, but lived long as a distinct form of religion. 
Even the Gaudiya Vaishnavas did not confuse уупла-уйда with the 
avatárayáda (Cf. Chaitanya-Charitamyita, Adi, Ch. 5). 

Dr. D. C. Sircar opposes the view that Bhagavatism was com- 
pletely different from Pañcharatra in the Gupta period and that the 
latter had nothing to do with avatéravada. He points out that the 
“Padma Tantra, one of the 108 canonical Vaishnava Tantras or 
Saihitàs which is earlier than 800 A.D., uses the word bhdgavata and 
pancharatrika as synonymous and that the 39 vishavas (vyühas) 
mentioned in a much earlier work, Ahirbudhnya Samhita, include all 
the well-known Avataras. The 'Vyzha-vüdins were very much 
influenced by the avatüra-váda. This, however, does not signify that 
the vyiiha-vada completely died out as a philosophic doctrine,” 

Ithas been claimed that Vaishnavism in Bengal probably made 
а contribution to the systematisation of the theory of Avatárg. The 
grounds for this claim have been stated as follows ; 

“It is true that some of the Avatáras like Var&ha, Vamana, etc., 
are mentioned in the inscriptions of the Gupta period. It is also true 
that in the Mahabharata and in some of the Puranas a number of 
Avataras is mentioned, but an attempt at systematisation is first met 
with in the Bhagavata Purana where there are three lists of Avatāras 
of twenty-two, twenty-three and sixteen, respectively. In the inscrip- 
tions of the Pala period we come across names of several Avataras 
like Varaha, Narasimha, Vamana and Para$urüma. But it is Jayadeva, 
of the court of Lakshmanasena, who gives a list of ten Avataras : 
Matsya, Kürma, Variha, Narasimha, Vamana, Parašurama, Rama, 
Balarama, Buddha, and Kalkin. This has since been the standard 
list of Ayatáras and has been widely accepted,’™ 

But the one serious flaw in this argument is the fact, ignored by 
the writers, that the Varaha Purana and Agni Purana give the same 


‚ list of ten Avatüras, and it is difficult to decide whether Jayadeva 


Copied from them or the case was just the reverse. For though 
the dates of these two Pur&nas are not known with certainty, they 
аге generally believed to be earlier. 
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The Harivainga also gives a list of ten Avatáras, but they are 
notin accordance with the established tradition of ten Avatdras, 
though the commentator Nilakantha makes an attempt to bring 
the two in agreement. Thus the Harivainga, after enumerating, 
Vishnu’s incarnations as (1) Lotus, (2) Boar, (3) Narasimha, 
(4) Datt&treya, (5) Jamadagni, (6) Rama, and (7) Krishna, refers 
to the last as the ninth incarnation. On this Nilakantha comments 
that though not specifically mentioned, two other Avatdras, namely 
those of Fish and Tortoise, are to be taken for granted. Then the 

- Harivainga mentioned Vedavyasa as the tenth incarnation of Vishnu 
and mentions Kalki as a future incarnation. The next verse says, 
“After the expiration of the tenth incarnation He (Lord) will send 
Yajiavalkya before Him and then engage in discussion with the 
followers of Buddhism.” On this the commentator Nilakantha 
remarks: “This indicates the Avatdra of the Lord as the sage 
Buddha before Kalki.” 

It is evident from the above that the traditional list of the ten 
Avatàras, as we find in the Gitagovinda, had been evolved some time 
between the dates of Harivaméa and Nilakantha’s commentary. In 
any case, the description of the ten Avataras by Jayadeva has 
obtained celebrity all over India, and the evolution of the final form 
ofthe ten Avatdras, whichis an important landmark in the history 
of Vaishnavism, must have been current in Bengal before the end 
of the twelfth century A.D.16 


B. Saivism 


} Saivism in its fully developed form, including the cults of Rudra, 
Siva, and the phallus (ordinary and more developed mukhaliñga 
form), and the Puranic mythology about them were probably 
evolved in the Gupta period. Asmentioned above (p. 511) the Damo- 
darpur CP. (A.9) probably refers to the installation of a йа in the 
Himalayan region. Saivism also enjoyed the patronage of King 
Vainyagupta in the sixth, and Ѕаёаһка and Bhaskaravarman in 
the 7th century. A record of the Pala period (B.1) refers to the 
installation of a four-faced image of Mahadeva in the twenty-sixth 
year of the reign of Dharmapala at Bodh-Gayà. The stone-slab 
containing the inscription has the images of Vishnu, Surya а: 
probably Sri in three comparments. If we remember that it was 
installed in Bodh-Gay& during the reign of the Buddhist Emperor 


у 
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Dharmapala, it offers an interesting evidence of the catholicity of 
religious ideas in Bengal in those days. The same conclusion 
follows from the Badal Pillar Inscription (B.20) to which reference 
has been made above (pp 304-5). It gives a long description of an 
orthodox Brahmana family of hereditary ministers of the Buddhist 
Pala kings, and we are told that the Pala king personally attended 
their sacrificial ceremonies many times and accepted, with bowed 
head, the holy sacrificial water sprinkjed on it. Another record 
(B.18) refers to the construction of a temple by Nür&yapapüla with 
an image of god Siva set up therein, and the endowment of lands 
for its maintenance and daily worship. This temple evidently belong- 
ed to the Padupata Sect, as its āchāryas are mentioned immediately 
after. The Pasupatas formed an old and very important sect of the 
Saivas,” and the existence of this sect in Bengal is vouched for by 
the above record. Butit is perhaps not safe to conclude from it that 
Saivism in Bengal was solely of the Páéupata Sect. The canonical 
texts of the Pasupatas—the eighteen Agamas and eight Yámalas— 
declare that Bengal was outside the area which formed the centre 
of Siva-Siddhanta, and though the people of Gauda are admitted, 
ie, not excluded as unfit, the gurus of the country are regarded as 
inferior to those of the Aryavagta proper (to the west of Magadha).!* 

As has been mentioned above, the early Sena rulers were follow- 
ers of Saivism, and though the later rulers of the dynasty were 
Vaishnavas their royal seal was engraved with the image of 
Ѕайаёіуа. 

It is difficult to say how far Saktism prevailed in Bengal before 
the end of the Hindu rule. It has been suggested by R. P. Chanda” 
that Saktism originated in the countries of the outer Aryan belt 
such as Bengal, North Bihar and Gujarat. Не even quoted 
а verse of unknown origin which says that the Sakti cult was 
revealed in Gauda. This view is not, however, accepted by 
many scholars. Dr. P. C. Bagchi observers : ‘There is no' 
difficulty in admitting that there were mountain goddesses 
like Vindhyavasini, vegetation deities like Sakambhari, efc., 
but these did not give rise to Saktism. The basis of Saktism 
was a well-established system of philosophy like the Samkhya in 
which Prakriti and Purusha play the same role as that of the Sakti 
and Siva. Once this philosophy was accepted, the affiliation of 
various local or tribal goddesses to Prakriti became а matter of 
course.” Dr, Bagchi traces the origin of Sakti cult directly from. 
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the Saiva canon. He supports this view by the following passage 
which occurs at the beginning of Brahma- Yàmala : 


*The supreme energy of the ultimate being, the Siva, assumed 
the form of desire (ichchha). The bindu was energised by this 
desire and from it pure spiritual knowledge emanated. Sadisiva 


represents this knowledge in its plenitude and from him the creation 
starts,” 2 


Another Saiva canonical text, the Jayadratha-yamala “gives the 
details of the Sadhana of a large number. of aspects of Kali like 
léjnakáli, Rakshakali. Viryakali, Prajiakali, Saptirnakali, etc. 
Chakresvari, Ghoratara,, Yoginichakra, ete. also occur in the same 
text which originated in Mid-India. 


“It seems probable that these orthodox traditions of Saktism 
were prevalent in Bengal in the later Gupta and Pala periods. 
These traditions were largely elaborated in the innumerable Tantras 
that were written in subsequent times, and Bengal had a large share 
init. None of these Tantras, however, seems to be older than the 
twelfth century. There are no definite traces of Saktism in the 
inscriptions of the Palas and Senas,”?2 


C. Minor religious Sects 


A fair idea of the various gods and goddesses, worshipped in 
ancient Bengal, may be formed from the actual images, found within 
its geographical limits, which may be assigned to the period before 
1200 A.D. In addition to the Saiva deities like Kartika, Ganesa, and 
forms of Durga, we find images of Indra, Agni, Kuvera, Brihaspati, 
Ganga, Yamuna and Matrikas, from the sixth century A.D. onwards. 
It is a moot point to decide whether any religious cult had developed 
around any of them. A passage in the Rajatarangint (IV. 422) 
testifies to the existence of a temple of Kartikeya in Pundravardhana 
in the eighth century A.D., wherein his worship was marked by dance 
accompanied by vocal and instrumental music. 


There is also abundant evidence that worship of the Sürya (Sun) 
prevailed in Bengal. This god is not the same as the Vedic deity 
of that name who occupied a prominent place in the Vedic 
pantheon and gave rise to the Saura Sect, a school in the south 
which came into existence for the exclusive worship of the Sun, 
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identified with Brahman. But the Sun-worship prevalent in North 
India from the early centuries of the Christian era was imported 
by the Magas of Sakadvipa who were special Sun-worshippers. 
These Magas or the Magi (old Persian priests) of ancient Persia 
who, according to the tradition recorded in an inscription, dated 
бака 1059 (1137-38 A.D.) found at Govindapur in the Gaya 
District, were brought into India by Samba, the son of Krishna. 
This tradition is supported by the injunction laid in the Brihat- 
samhità (60,19) of Varahamihira (6th century A.D.) that “the 
installation and consecration of the images and temples of the 
Sun should be caused to be made by the Magas, and generally 
those who worship a certain deity according to their special 
ritual should be made to perform the ceremony concerning that 
deity. Alberuni also says that the Persian priests ог Magians 
existed in India and were called Мараз.”?® 

Reference. to the worship of the Sun and temples erected 
for the deity is found in inscriptions of the fifth century A.D. found 
in U. P. Three generations of kings preceding Harshavardhana 
(7th cent. A.D.) were devotees of the Sun-god. A characteristic 
feature of the idol of the Sun, as described by Varahamihira, is that 
his feet and legs should be enclosed or covered up to the knees, and 
the images of the Sun, discovered in Bengal and elsewhere, have boots 
reaching up to the knees. This also supports the theory of importa- 
tion of the cult from outside. A 

The oldest Sûrya image in Bengal, found at Niy&matpur (Rajshahi 
District), shows distinct traces of Kushan features. Many images of 
the Gupta and later periods have come to light in different parts of 
Bengal. The popularity and importance of the Sun-worship in Bengal 
down to the end of Hindu rule is indicated by the opening verse in 
the Copper-plates of Visvartipasena and Kesavasena (С. 14, 15, 16) 
in praise of the Sun-god. Perhaps this popularity Was partly the 
cause as well as effect of the deeprooted belief recorded on the 
pedestal of a Surya image from Bairhatta (Dinajpur Dt.) that the god 
was the healer of all diseases (samasta-roganam hartta). It may be 
noted that in spite of its foreign origin, the solar cult was thoroughly 
assimilated with the Brühmanical religion, and this was nO doubt 
facilitated by the fact that the Sun was one of the most prominent 
gods in the Rigveda-Samhita. 

It may be noted that images of Revanta, reputed to be the son of 
the Sun-god, have also been found in Bengal. 
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ПІ. JAINISM 


The last two of the twenty-four Jaina Tirthankaras, Ратёуа and _ 
Mahavira, are associated with Champa and Pareshnath Hill. As _ 
both the localities are situated just outside the border of Bengal, itis _ 
naturalto expectthe influence of Jainism in Bengal from an early 
period. Curiously enough, an incident in the life of Mahavira, record 
ed in early canonical literature of the Jainas, gives asomewhat _ 
different idea. For we are told that Mahavira and his followers _ 
at first were ill-treated by the people of West Bengal. But, as men- - 
tioned above (pp 25-7), the same Jaina scriptures prove that Jainism ` 
gradually eatablished its influence in Bengal. ' 

Similarly, while the sacred canons of both the Buddhist and the ` 
Jainas give lists of sixteen great States in North India atthe time _ 
of Buddha and Mahavira, those of the former include only Айра, ` 
while those of the latter (in the Bhagavati Sutra) adds Vanga and ` 
Ladha, among the eastern States, showing that the Jainas were more _ 
familiar with Bengal than the Buddhists in the early period of |. 
their history. {5 

The earliest epigraphicalevidence of the prevalence of Jainism ` 
in Bengal is a copper-plate (A. 12) discovered within the ruins of ` 
the famous temple at Paharpur. It records an endowment bya — 
Bráhmapa and his wife for the maintenance of requisites of - 
the worship of Arhats such as sandal, incense, flowers, lamps, ete. _ 
and the construction of a resting place at the Vihara of Vata-Gohali _ 
Which was presided over by the disciples and the disciples of. 
disciples of the Nirgrantha preceptor (Nirgrantha-nath-Acharya) — 
Guhanandin belonging to the Paücha-stüpa Section (nikaya) of ` 
Banaras. It may be added here that Jainism was known as Nirgrantha 
in the earlier days. E. 

The inscription presents several points of interest. The name _ 
Vata-Gohali is still preserved in the name of the present village 
Goalbhilë where the ruins of the big temple have been unearthed, 
It would appear that the Jaina Vihàra was founded long before the ` 
date of the record, namely 479 A.D., as we have reference to three ` 
generations of acharyas. It is also interesting to note that they 
were affiliated to a Jaina school with headquarters at Varanasi. 
Lastly, the endowment of a Jaina Vihara by a Brahmana and his 


wife is a further illustration of the religious catholicity of which we 
get so much evidence. 
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That Jainism continued to flourish in Bengal is proved by the 
account of Hiuen Tsang who travelled in Bengal about 150 years 
after the date of this record. This Chinese pilgrim makes a statement 
of the relative strength of the different religious sects in Bengal, and 
as this is the only source of information for such comparative esti- 
mate, his account may be quoted in full. 

Referring to Pundravardhana or North Bengal, he says : 

“There were twenty Buddhist Monasteries and above 3000 Brethren 
by whom the *Great and Little Vehicles' were followed ; the Deva- 
Temples were 100 in number, and the followers of the various 
sects lived pell-mell, the Digambara  Nirgranthas being very 
numerous,” 24 

Regarding Samatata or East Bengal he observes : 

“It had more than 30 Buddhist Monasteries and above 2000 
Brethren, all adherents of the Sthavira School. There were 100 
Deva Temples, the various sects live pell-mell and the Digambara ' 
Nirgranthas were very numerous.'"?5 

It has been suggested that the preponderance ofthe Nirgranthas 
(Jainas) was partly due to the fact that the Ajivikas were merged 
with them. Dr. P. C. Bagchi observes : 

"The Ájivika sect, as is well known, was an important religious 
organisation of early times. It had many points of similarity in 
matters of doctrine with the Nirgranthas. Asoka attaches great 
importance to them by mentioning them along with the Nirgranthas 
in Pillar Edict УП, and also by dedicating caves to them in the 
Barabar Hills. In the Divyēvadāna (xxviii) the names of the Ajivikas 
and Nirgranthas alternate in an indiscriminate way. It is, therefore, 
not impossible that the Ajivika sect had, by the time of Hiuen Tsang, 
merged into the community of the Nirgranthas who were then 
humerous in Bengal. In any case, there is no evidence to prove 
the separate existence of the Ajivikas in Bengal." 

For reasons not known to us, the importance of the Nirgranthas 
steadily declined in Bengal, and we find no reference to them in the 
numerus inscriptions of Pala and Sena periods. But their existence 
is proved by Jaina images which may be referred to the Pala 
Period. This willbe discussed in detail in the section on iconography. 

Reference may be made to a tradition recordedin the Vrihat- 
Kathükosha of Harisena, composed in 931 A.D., to the effect that the 


Jaina guru of the Maurya Emperor Chandragupta, namely Bhadra- 


bàhu, was the son of a Brahmana of Dvakota in the Pundravardhana 
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country." While this story possesses little historical value, it perhaps 
indicates that North Bengal was an important centre of Jainism even 
in the 10th century A.D. Incidentally it may be mentioned that 
Devakota may be the original name of the more famous town 
Devikota in N. Bengal mentioned in the Muslim Chronicles. 


IV. BUDDHISM 


It is difficult to decide when Buddhism was first introduced in 
Bengal According to the tradition in Divyévadana mentioned above 
(р. 26) in connection with the Nirgranthas, Buddhism must have been 
already established in N. Bengal at the time of Asoka. This is 
supported by the very reasonable assumption that it formed a part 
of his empire. It is hardly possible that ASoka sent missionaries to 
preach Buddhism not only all over India and even in distant foreign 
lands, but neglected the adjacent region of Bengal, even if it did not 
forma part of his empire. Another evidence is supplied by the fact 
that while the Pali Vinaya-pitaka fixes Kajangala asthe eastern limit 
of Aryavarta beyond which ordination was not sanctioned, the 
Sanskrit Vinaya text, which is generally believed to have preserved 
traditions of pre-Asokan age, extends the limit to the kingdom of 
Pundravardhana (N. Bengal). The probability, therefore, is that 
Buddhism was introduced into North Bengal, if not the other parts of 
the Province, before the time of Asoka. This view is in full accord- 
ance with the testimony of two Votive inscriptions on the railing of 
the Buddhist Stapa at Saiichi of about second century в.с. recording 
the gifts of two inhabitants of Pufiavadhana which undoubtedly 
stands for Pundravardhana. 

That Buddhism continued to prosper in the whole of Bengal 
during the early centuries of the Christian era is proved by an inscrip- 
ton at Nāgārjunikoņļa which may be dated in the 2nd or 3rd 
century A.D. It gives along list of countries—Kashmir, Gandhara 
China, etc.—and the Isle of Tambaparana (Ceylon), along with Уайда, 
as the countries converted by the fraternities (of monks of Tamba- 
parna). The purport of the record is not quite clear, but it certainly 
proves that Vaga was reckoned to be one of the important centres ` 
of Buddhism. 

. The first definite evidence of the prosperity of Buddhism in Bengal 
is furnished by the accounts of Fa-hien who visited India in the first 


decade of the fifth century. A.D. Unfortunately, the only place in 
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Bengal visited by him was Tamralipti, and he describes Buddhism to 
be їп а flourishing state in this sea-port of South Bengal. There were 
twenty-two monasteries with resident monks and Fa-hien stayed there 
two years, writing out his sutras, and drawing pictures of images."* 

The Gunaighar (Tippera Dt.) Grant of Vainyagupta (A. 13), dated 
507-8 A.D., refers.to the Buddhist Avaivarttika Sahgha of the 
Mahayana Sect, a monastery, called Asrama-Vihara, dedicated to 
Arya Avalokiteévara, and two other Buddhist Viharas in the same 
locality, one of which was called Raja-Vibara or royal Vihara. It 
shows that Buddhism was firmly established even in the remote 
eastern frontier of Bengal before the sixth century A.D. 

From the detailed accounts of the Chinese pilgrims we may 
form a fairly good idea of the condition of Buddhism in the 7th 
century A.D. Hiuen Tsang visited Bengal about 637 A.D. His general 
description of Buddhism in Pundravardhana and Samatata has been. 
quoted above (p.520). To this may be added the following 
details about “а magnificent Buddhist establishment" situated about 
3 miles to the west of the capital of Pundravardhana : "In this 
monastery which had spacious halls and tall storeyed chambers, 
were above 700 Brethren, all Mahayanists ; it had also many distin- 
guished monks from “East India.”...... Near it was an Asoka 
tope (stzpa)....and not far from it was a temple with an image of 
Bodhisattva Avalokiteévara which gave supernatural exhibitions and 
was consulted by people from far and fear. 

Near the capital of Samatata also there was an Asoka tope. In 
a monastery near it there was a dark-blue jade image of the Buddha, 
eight feet high, exercising marvellous powers.3? 

Sheng-che, to whom reference has been made above (p. 78),. 
visited India in the second half of the 7th century A.D., and has left 
a valuable account of the state of Buddhism in Samatata. “The king 
of the country at this time was Rajabhata, who was a fervent 
worshipper of the triratna and played the part of a great Upasaka. 
He used to make every day hundred thousand statues of Buddha with 
earth, and read hundred thousand S/okas of the Mahaprajnaparamita- 
sūtra. He also used to take out processions in honour of Buddha, 
with an image of Avalokitesvara at the front, and make pious gifts. 
In the city there were more than 4000 monks and nuns in his time. 3 
As noted above (p. 78), the king probably belonged to the Buddhist 
Khadga dynasty ; otherwise we have to recognise another Buddhist. 
ruling family in Samatata. i 


* 
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As regards Tümralipti Hiuen Tsang says that there were above 
ten Buddhist monasteries and more thana thousand Brethren. Here, 
too, there was an Asoka tope. 

Karnasuvarna, whose location is now definitely settled (p. 7), was 
also a flourishing centre of Buddhism. Hiuen Tsang gives the 
following account : & 

“There were more than ten Buddhist monasteries, and above 2000 
Brethren who were all adherents of the Sammatiya School ; theré 
were 50 Deva-Temples and the followers of the various religions weré 
very numerous. There were also three Buddhist monasteries in ^ 
which in accordance with the teaching of Devadatta milk-products + 
were not taken as food. Beside the capital was the Lo-to-wei 
‚ (or mo)-chih Monastery, a magnificent and famous establishment, 

the resort of illustrious Brethren. It had been erected by a king of 
the country, before the country was converted to Buddhism, to honour 
a Buddhist áramama from South India who had defeated in public 
"discussion a boasting disputant of another system, also from South 
India, "92 

Another famous Chinese pilgrim, I-tsing, who visited Tàmralipti 
in A.D. 673, has left a detailed description of the rites practised by 
the priests in a Buddhist monastery. He stayed there for some time, 
learnt Sanskrit and translated at least one Sanskrit text into Chinese. 
Another Chinese pilgrim, Ta Ch'eng-teng, whom I-tsing met at 

` Tàmralipti, stayed there for 12 years, acquired an extensive know- 
ledge of Sanskrit Buddhist texts, and on his return to China 
explained the Nidanagastra of Ullahga. Another Chinese pilgrim, 
Tao-lin, stayed for three years in Tamralipti, learnt Sanskrit, and was 

"initiated to the Sarvastivada school.55 
ds The Chinese accounts leave no doubt that Tàmralipti waS an 
important centre of Buddhist Studies, at least from the time of Fa-hien 
up to the end of the seventh century A.D., and Buddhism was in à 
flourishing condition all over Bengal in the seventh century A.D. if 
not from an earlier period, 

The establishment of the Buddhist Pala dynasty in Bengal about 
the middle of the eighth century A.D. may not, therefore, be a mere 
fortuitous event but was probably facilitated by the growing 
dominance of Buddhism in this region. In any case, the long period 
"of Pala rule, for nearly four centuries, saw the heyday of Buddhism, 


TI in Bengal, but probably also over a large part of Eastern 
ndia, : 
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Bengal played an important role in the International sphere of 
Buddhism. In particular, it was Bengal which moulded the entire 
framework of Buddhism in Tibet to which reference will be made 
in Chapter XIV. Bengal also played an important rolein the propaga- 
tion of Buddhism in Java and adjacent regions. 

The Sailendra Emperors had intimate relations with the Pala 
Emperors of Bengal. As early as 782 A.D., we find Kumaraghosha, 
an inhabitant of Bengal, as the royal preceptor (guru) of the Sailendra 
kings who were followers of Mahayana Buddhism. An inscription 


. (B.9) on a copper-plate found at Nalanda, in Bihar, dated about 
. the middle of the ninth century A.D., records that the illustrious 


Balaputradeva, king of Suvarpadvipa. and son of Samaragravira, 
built a monastery at Nalanda, and at his request the Pala Emperor 
Devapala granted five villages for defraying the expenses of the 
monastery.39 

The Buddhist Universities of Nàlanda and Vikramasila, though 
situated outside the geographicallimits of Bengal, had close associa- 
tions with Bengal because they were situated in territories which 
formed an integral part of the Pala kingdom, and several eminent 
sons of Bengal like Silabhadra and Dipankara were heads of these 
great educational-cum-religious establishments. In Bengal proper 
the flourishing state of Buddhism is indicated by the establishment 
of a large number of famous monasteries and temples. Reference 
has been made above (pp 110-11) to the patronage of Buddhism by 
Dharmapala and foundation of some of these monasteries by him. 
Detailed account of the most famous among them, the Somapura 
Vihara wil be given in Chapter XV. 

Among other monasteries may be mentioned the Traikutaka, 
Devikota, Pandita, Sannagara, Phullahari, Pattikeraka, Vikramapuri 
and Jagaddala. The  Traikutaka-v/hüra was the place where 
Haribhadra composed his famous commentary on the Abhisamaya- 
laùkāra under the patronage of Dharmapala." It was situated 
Probably somewhere in West Bengal as there is mention of a 
Traikütaka Devalaya being unearthed in the Radha country.’ 
Devikota wasin North Bengal, and the Pandita-vihara in Chittagong. 39 
Phullahari and its hermitage are frequently referred to as a place 
Where several famous Buddhist Acharyas lived, and Sanskrit texts 
Were translated into Tibetan in collaboration with Tibetan , scholars.'? 
It was situated in western Magadha, probably some-where near 
Monghyr, Sannagara in Eastern India is mentioned as an important 
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seat of Buddhist learning, and a Buddhist scholar named Vanaratna, 
who was responsible for a large number of Tibetan translations, 
hailed from that place.!! The site of Pattikera has already been 
discussed above (supra p. 278). Vikramapuri was Vikramapura in 
Dacca and flourished mostly under the patronage of the Chandras 
and Senas.#2 The Jagaddala Mahavihara, according to the Rémacharita 
(Ш. 7), was in Varendri.*? number of scholars, famous in Tibet, 
like Vibhutichandra, Danasila, Mokshakaragupta and Subhakara- 
gupta, belonged to this monastery, and there is evidence of Tibetan 
translations of Sanskrit texts being actually prepared at Jagaddala, 
The presiding Buddhist deity at Jagaddala was Avalokitesvara.“ 

“These are only the famous institutions of the period whose names 
have been preservedin literature, but throughout eastern Magadha 
and Bengal, which had attained a sort of cultural and political 
unity, there were many other smaller institutions whose names 
have been lost.” 

The reference in the Ramacharita (ШІ, 7) to the Jagaddala 
Mahávihára in Varendra, “whose great glory was still more increas- 
ed (or pronounced) by (the presence of) the great (heads of 
monasteries) and the (images of) Tara (the Buddhist goddess)" 
indicates that the Buddhist monastic establishments flourished till 
almost the end of the Pala rule. 

The royal patronage has always been an important factor in the 
growth of religious sects into importance, and Bengal enjoyed it to 
the full during the period between 750 and 1150 A.D. Not only 
the Palas but even minor ruling dynasties during the period were 
followers of Buddhism. ( 

*Reference may be made in particular to Kantideva and the 
Chandra kings (v. supra pp. 130, 199 ff) The Tibetan sources 
tell us that Tantric Buddhism flourished іп Vangàla under the 
Chandras, and that king Gopichandra, who is associated by tradi- 
tion with a particular form of mysticism, belonged to this dynasty. 
The famous Buddhist scholar of Vikramapura, Atiša Dipankara, 
is said to have been born in the royal house of that place." Tt 
is, therefore, not improbable that he was related to the Chandras." ^? 

The Senas, who succeeded the Palas, were followers of orthodox 
Brahmanical religion and this was undoubtedly an important 
factor in the decline of Buddhism in Bengal which had been its last 
refuge in India. 

But apart from this factor, the decline and final disappearance 
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of Buddhism from Bengal was due to a large extent to the change 
in the character of Buddhist religion to which we may now turn. 

The transformation of Mahayana into the mystic forms gene- 
rally referred to as Vajrayana and Tantrayana, more specifically, 
Sahajayána and Kalachakrayana, and the leaders of this movement, 
known as the Siddhacharyas—traditionally eighty-four in number— 
have been referred to above (р. 378) and ап account has been 
given of their literature. 

The rise of this mysticism is associated with Bengal **which played 
a great role in its dissemination throughout India. Although it 
is difficult to discuss the chronology of the Siddhas here, we have 
strong reasons to believe that they lived some time between the 10th 
and 12th centuries. From the number of works attributed to them, 
it appears that the principal amongst the Siddhas were Saraha, 
Nagarjuna, Tillopada, Naro-pida, Advayavajra and Kahnu-pada. 
Writings of Lui-pada, Sabara, Bhusuku, Kukkuri, etc., also have 
been preserved. According to some Buddhist tradition Saraha 
was born in the city of Ràjni in Eastern India, and was a con- 
temporary of king Ratnapala. He was initiated to Tantric Buddhism 
by aking of Orissa, and later succeeded to a chair at Nalanda. 
Nagarjuna is said to have been the disciple of Saraha and is some- 
times supposed to be identical with Nagabodhi. These two, however, 
appear to be two distinct personages. The two met at Pundra- 
vardhana, and it was there that Nagarjuna formed a part of his 
mystic career. Nagarjuna was initiated to Buddhist mysticism and 
alchemy at Nalanda by Saraha and his assistants. One of his 
disciples, Nagahava, became a professor at Nalanda. Tillo-pada was 
a Brahmin of Chittagong, associated with the Pandita-vihdra of that 
place, and a contemporary of king Mahipala. Naro-pada belonged 
to Varendra, was a disciple of the famous logician of that country, 
Jetari, and a contemporary of king Nayapala (c. 1038-54 A.D.). 
The great Atia Dipankara also flourished in this period. Nàro-pàda 
at first was at Phullahari and then at Vikramasila monastery. 
Many of the other Siddha writers belonged to Bengal. 

“The Siddhas deviated from the orthodox Mahayana tradition 
by adopting, as the vehicle of expression, two popular literary 
forms, namely, the apabhrainéa and the vernacular. The apabhrainsa, 
which was a more artificial form, does not seem to have had 
а long popularity and was soon given up in favour of the 
vernacular.''49 f 
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The collection of their writings in Bengali—the Charyà-charya- 
Viniéchaya—and the names of the more important among them, hava ~ 
been referred to above ( pp. 392-4). 

The Siddhas also wrote other works in both Apabhraméa and 
Sanskrit. “From the Tibetan collection of Tanjur (Bstan-hgyur) 
we get the names of fifty-three works composed by them either 
in apabhraméa or in the vernacular of Bengal, works which are 
now mostly lost in original but preserved in Tibetan translation. 
Amongst these fifty-three works the late Mahdmahopadhyaya 
Haraprasad Sastri discovered and published two, the Dohd-koshas 
of Saraha and Krishna. As the Mss. were very corrupt, the texts 
remained unintelligible for a long time till Dr. Shahidullah came 
forward to settle their reading with the help of Tibetan transla- 
tions in his Les Chants Mystiques de Kanhu et Saraha.”®° 

Better MSS. of these two texts, a MS. of the Dohd-kosha of 
Tillopada, fragments of two other Doha-koshas of Saraha, and 
fragments of other similar works were discovered by Dr. Р; G. 
` Bagchi and published by him. 

Dr. Bagchi has, on the basis of this literature, made an attempt 
to expound the doctrines of this school which has left its marks on 
various schools of later times. 

Dr. Bagchi's views may be summed up as follows : 

“Though it is at present difficult to explain all the details of 
this mysticism, it is possible to determine its characteristic features 
with the help of the texts now available. Its general trend was 
esoteric as nobody except a qualified guru or preceptor was allowed 
toinitiate the disciple into its mysteries, This is why even in 
modern times the few followers of this school in Nepal call them- 
selves gubhdju or gurubháju,i.e., the followers or worshippers of the 
guru, and thus distinguish themselves from the followers of the 
Brahmanical faith who are called devabhaju ог the worshippers of 
devas. Theliterature of the Sahajayana is full of such statements 
as “the truth that is free from duality is taught by the guru”, 
“there is nothing unattainable for the man whom the guru favours,” 
“the truth is clearly revealed through the instruction of the 
guru", etc. 

These clearly testify to the exalted position which the preceptor 
enjoyed in this mystic school. But thereis a warning to him, too, 
when the Siddha Sarahap&da says: “You should not initiate 
disciples as long as you do not know yourself. If you do that, you 
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will act like the blind man who while leading another blind man 
both fell into the well.” 

Though the guru was given that exalted position, it was no 
easy task for him to lead the disciple to this goal. He had to find 
out the special aptitude of the disciple and suggest to him the path 
most suitable for him. In his analysis of the spiritual aptitudes 
of various disciples he seems to have arrived at a novel classifica- 

‘tion called kula. Kula was the special spiritual aptitude of the 
disciple. There are five such kulas, technically called Dombi, Nati, 
Rajaki, Chandali and Bràhmani. The nature of these kulas is 
determined by the five skandhas or the essence of the five basic 
elements (mahdbhiitas ) eonstituting the material existence of the 
being. The five kulas are conceived as the five aspects of the 
prajid which is the same as the psychic energy (Sakti) in these 
texts. The Sakti assumes five different forms according to the 
predominance of each of the five skandhas or constituents, and the 
best course for the sadhaka is to follow up his special Sakti during 
his spiritual march, In the technical language of the school it is 
said that the five classes of sadhakas should practise their sadhana in 
the company of the five ргаўййз or Saktis called Dombi, Nati, Rajaki, 
Chandali and Brahmani. The first task of the guru was to find 
Out to which of these five classes a particular disciple belonged and 
which of the five energies was dominant in him. That particular 
energy was to be evoked in the disciple and he was to be ini- - 
tiated to perform his sadhana by cultivating that energy. 

Now the question arises what was that sadhana to which the 
guru had to initiate his disciple. This sadhana involved the practice 
of a new system of yoga which seems to have developed in the 
hands of the Siddhas. It believed in the existence of thirty-two 
ndqis or nerve-channels within the body and supposed that the 
Sakti flowed up into the topmost station within the head called “the 
Place of great bliss” or mahdsukhasthana. Various names were given 
to these nerve-channels such as Jalana, rasana, avadhitt, pravana, 
krishna, krishmarüpimi, samanya, pavakt, sumanà and kamint. Of 
these the first three, /aland, rasané and avadhiiti, were the most 
important and combined in themselves at particular stations the 
currents supplied by the rest. The avadhüti is the middlemost 
channel and corresponds to the sushumna of the Brahmanical 
Tantras, According to this system also there were a number 
Of stations compared either to lotuses or to wheels within the 
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` its reputed founder Matsyendranütha seems to have been the same 
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body, and the éakti in its upward march had to pass through 

The topmost station was imagined to be a lotus having ei 
sixty-four or thousand petals. These stations were sometimes come 
pared to places of pilgrimage like Uddiyana, Jalandhara, Рагтуа 1 


The state of sahaja which is the goal is a state of great blissful 
which is without beginning and without end, 
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senses all merge into it. The зайлаа then finds 
to be the sole feality, one with the universe and one with 
being who is ever frec. Everything else dwindles 
(#ünya). 
of the main characteristics of the later Buddhist 
can be traced in the old literature of Bengal, _ 
in „ but also in the early Vaishnava litera- 
Sahajiy& literature, and the literature of the Nithas and | 
Bengal.” 
- “The fusion of Saktism with this type of Buddhist mysticism 
gave rise to new schools of Sáktism оп the one hand, and certain 
forms of popular religion on the other, both of which have survived 
till our times. 
“The Каша school which identified itself with Brihmayical - 
Saktism could not be ousted in spite of the vehement attacks of its 
orthodox critics, as its great strength lay in the acceptance of 
the Varp&árama. The other movements which did not accept the 
andin which Buddhist. mysticism survived, were the 

ism, Avadhiita, Sahajiya, Baul etc. It is at present impossible 

to trace the history of the rise of these movements, and it is probable 
that they were indistinguishable from each other in the transitional 
stage. They gradually developed their distinctive character, and. 
the transition seems to have been over by the 13th century. The 
е і : hism, in course of time, lost their monastic charactet 
and were affiliated to the Hindu society as a separate caste. 
“Nathism originated from the religion of the Siddhácháryas, 3$ 


unn 
uh 


: 


as Siddha Lui-páda. The great teachers of this religion are called 
Nathas, and the most famous amongst them were Gorakshanatha, 
Minanatha, Chaurabginàtha efe. Minanatha was probably the same 
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as Matsyendra, of whom Goraksha was the disciple. Their teachings 
exercised such a considerable influence, particularly in Northerg and 
Eastern Bengal, that their miraculous tales became the subject of 


popular songs in Bengali which are of great importance for the early 
history of Bengali Literature, 


that it followed the Baddhist method of Yoga in which an exact 
knowledge of the тї called Avadhüti is essential. 

“The Sahajiyá was well established in Bengal before the time of 
Chaitanya, and its progress could not be checked by the protagonists 
of the Chaitanya movement, although they tried their best to do so, 
On the other hand, it was the Chaitanya movement which, in course 
of time, became deeply influenced by the Sahajiy& The oldest 
reference to Sahajiya is found in an inscription of the 13th century, 
the Mainimat! Plate, which speaks of “а superior officer of the royal - 
groom" (7) as practising the Sahajadharma in Pattikeraka in Tippera 
CSahajadharmasu karmasu).^ Chandidésa was the earliest Bengali 
writer on Sahajiyã, and lived most probably in the 14th century A.D. 
The writings of Chapjtdása have come down to us in a much altered з 
form, and the Krishna-kirtana, which has probably been preserved - 
in its original form, contains very little of the inner doctrines of 
the Sahajiya. We have, unfortunately, no other early texts of 
Sahajiyi, but it is possible to trace in the altered songs of Chagjidssa 
and his Krishna-kirtama some of the fundamental doctrines of 
the Buddhist Sahajayána. Although Вайһа is the Sakti and Krishpa, 
the Supreme Reality, the Hathayoga is not dispensed with, and the 
much discussed Rajaki of Chandidisa reminds us of one of the five 
kulas spoken of in the Vajrayana, The later writings of theSahajiyás 
also attach great importance to the inner máis, the various chakras 
Of the stations, and the lotus with thousand petals. They do not. 
lose sight of the fact that Kyishya is the Supreme Reality, and 
Radha, only the Sakti that makes him attainable. NC n 

As only fragments of the literature of the Ваш» have been made 
Accessible, it is not possible to say to what extent they haye preserv- 
ed the ancient traditions of the Buddhist Sahajayana, From the 
few songs already collected, it appears that they have preserved that 
tradition more faithfully than the Ѕаһајіуяѕ, as they have not allowed 

Ives to be influenced by Vaishnavism. Radha and Krishna ` 
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have no meaning to them, but the naqis, the chakras, the Sakti etc., 
are regarded by them as of the greatest importance. The Sahaja 
bliss is the ultimate goal with all of them,” 59 

Though Buddhism disappeared from India as a separate religious 
sect we may trace its influence in Medieval Bengalthrough the above 
religious sects. MM. Н.Р. Castri held the view that the cult of 
Dharma worship which formed a strong religious current in Western 
and Southern Bengal in Medieval Age was thelast relic of Buddhism 
in India. At one time this view found general acceptance, but 
both Dr. S. K. Chatterji? and Dr. Sukumar Sen5? have demons- 
trated the fallacy of this theory. Dr. Sen has also sought to prove 
that the cult of Dharma worship is really the remnant of one of the 
most primitive forms of religious practice in Bengal, which is still 
very popular in the form of Chadak Рӣја and Gajan ceremony in 
honour of Siva at the end of the Bengali year. 

The following observation of Dr. P. C. Bagchi seems to be 
very apposite: e 

“Buddhism, which was once a great religion, could not have 
survived only in some debased forms of popular cults . like the 
Dharmathakur paja. It transformed itself into those living forces 
"which inspired and guided the religious and literary life in Bengal 
for centuries even after the disappearance of its distinctive 
features,”’®° 


Z 


УШ General Review. 


In conclusion a few general observations may be made on the 
state of religion in ancient Bengal. 

In the first place, we find all the important religious sects, pre- 
vailing side by side, enjoying popular favour and royal patronage. 
The relative importance of the prominent religious sects like Vaish- 
navism, Saivism, Buddhism and Jainism must have varied at 
different times, and perhaps it was due, to some extent, to royal 
patronage ; it is not reasonable to take it always an index of 
popularity. 

As mentioned above, the Khadgas, the Chandras, and the Palas, 
and individual rulers like Kantideva and Ranavahkamalla were 
followers of Buddhism. Vainyagupta, Saéanka, Lokanatha, Dommana- 
pala and the early Sena rulers like Vijayasena and Vallalasena Were 
Saivas. The Varmans, the later Sena kings and the Deva family 
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were Vaishnavas. No royal Jaina family is known, nor even any 
individual ruler of that faith. Yet, as noted above (p. 520), according 
to Hiuen Tsang the Jainas were very numerous in the 7th century A.D. 

But in spite of the existence of different sects, instances of 
catholicity and tolerant spirit in religion formed a characteristic 
feature. “This is proved by references in contemporary epigraphs 
whose value cannot be ignored. The catholic attitude of the Buddhist 
Pala kings has already been referred to above. Dharmapala and 
Vigrahapala ш are given credit in official records (B.50) for main- 
taining the orthodox social order of castes ; Narüyanapàla himself 
built and endowed a temple of Siva, and not only attended sacrificial 
ceremonies of his Brahmana ministers, but also reverently put the 
sacrificial water on his head ; Chitramatika, the chief queen of 
Madanapála, regarded it as meritorious to hear the recital of 
Mahābhārata. (B.66). Similarly Prabhavati, the queen of Deva- 
khadga, set up an image of Chandi. On the other hand, the Saiva 
king Vainyagupta endowed a Buddhist monastery, while a Bráhmana 
and his wife made pious gift of land to a Jaina vihara (A.12,14,33-4). 

While these instances show respect and reverence for others’ 
creed, certain facts indicate even a more intimate association between 
different religious sects. Thus the Buddhist Dhanadatta married a 
devout Saiva princess, and takes credit for his knowledge of the 
Ramayana, the Mahabharata aud the Puranas. Their son Kantideva, 
although a Buddhist, adopts a royal seal which seems to combine 
the religious emblems of his parents, viz., the lion and snake. 

Still more interesting are the cases in which a king openly declares 
his devotion to more than one religious faith. Thus Vaidyadeva 
styles himself. both Parama-mahegvara and Parama-vaishnava, and 
Dommanapala, although a Parama-maheévara, pays his respect to 
Bhagavan Nàr&yana.! The copper-plate grants of Visvarupasena 
and Keáavasena (C. 14-16) are perhaps the most instructive on this 
Point. The royal seal attached to the plates bears the representation 
of Sadasiva, and is actually called Sadasiva-mudra in the body of 
the inscriptions ; they open with adorations to Narayana, followed 
by an invocation addressed to Surya ; and finally the kings them- 
selves are given the title Parama-saura. It seems the kings not only 
Professed the two great faiths followed by their forefathers, but 
added a new one, These two Hindu kings of Bengal seem to typify 
the true spirit of the age. For even to-day the same spirit charac- 
terises the religious life of Bengal, where every orthodox Hindu 
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performs the worship of Narayana, Lakshmi, Siva, Durga, Kartika, 
Sürya and other gods and goddesses with equal zeal and veneration. 
Although some families are labelled Vaishnava and others Sakta, 
they have faith in, and reverence for, all the gods. 

While both Vaishnavism and Saivism derived their strength and 
inspiration from the magnificent temples and the great community 
of Brahmanas distinguished for their religious zeal, learning, and 
scholarship, the main strongholds of the Buddhists were the 
numerous vihdras or monasteries, Hiuen Tsang records that there 
were seventy Buddhist vihdras, accommodating eight thousand 
monks, and no less than 300 Deva temples in Bengal proper. So far 
as we can judge from archaeological evidence and the accounts of 
Tibetan writers, the number of viidras, monks, and temples increased 
in subsequent times. We can easily visualise ancient Bengal studded 
with temples and vihdras, the name and fame of some of which had 
spread far beyond the frontiers of India. Bengal was then the home 
of a body of learned Brahmanas and Buddhist bhikshus (monks) 
whose livelihood was made easy and secure by private or royal 
charity, and who dedicated their lives to the highest ideals laid 
down for them in the holy scriptures. The most notable evidence 
in this respect is furnished by the detailed account of a monastery at 
Tamralipti by I-tsing, who himself lived there for some time. In 
view of the general morallapse in later phases of both Buddhist and 
Brahmanical religions, we should take note ofthe high moral standard 
of monastic life recorded by an eye-witness. That the Brahmanas 
were also inspired by an equally high ideal is abundantly proved by ` 
the works of Bhavadeva Bhatta, Halayudha and Vallalasena to which 
reference has already been made (supra Ch. X1). 

Further, we must emphasise the intense religiosity which charac- 
terised the people at large. This is proved by the nature, scope and 
volume of the extensive religious literature, both in Sanskrit and 
Vernacular (Chap. x1), which grew up during the tenth, eleventh 
and twelfth centuries A.D. As already noted above, we have to 
trace to this formative period the beginnings of many of those folk 
religions which exercised considerable influence over the mass of 
people in Bengal during the mediaeval period. 

) In conclusion, reference must be made to one aspect of the reli- 
gious life in ancient Bengal to which sufficient attention has not 
been paid so far. As noted, above, it was dominated by the Śahajiyē 
cult towards the end of the Hindu rule Though there was much 
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init that has been condemned from our modern point of view, not 
perhaps unjustly, there was somethingin its doctrine which deserves 
praise, even admiration. This may be illustrated by a few scattered 
statements in the Dohdkosha of Saroyavajra (Saroruha) such as the 
following : (1) **Whether sacrificial fires bring out salvation, no 
one knows, but the smoke produced by them certainly troubles the 
eye." (2) *A set of people pretending to be devotees of God 
besmear their body with ashes, wear matted hair, burn lamps and sit 
within the room, all the while twinkling their eyes, in Yogic 
posture, and ring the bell, to delude the people.” (3) “Тһе kshapana- 
kas (Buddhist and Jaina mendicants) do not know the truth, but 
deludethe people by going naked, and inflicting self-torture, uproot- 
ing their own hairetc. If nudity brings salvation then jackals and 
dogs would be the first to get it ; if salvation comes to one who lives 
by gleaning grains (ийсћћіѓа-Бћојапепа) then the horse and elephant 
have prior claims to it." (4) “Ascetics wearing pink clothes (gerua) 
enrollten to crore of disciples and live on their earnings by deceiving 
them.” (5) They say the Brahmanas were born from the mouth 
of the Brahma, but what then? Now the Brahmanas are born 
exactly as а man of any other caste, then wherein lies the superi- 
ority of the Br&hmanas ? If you argue that the Brahmanas 
become superior by virtue of their Sainskaras (rites and ceremonials), 
I would say let the Chandalas have those Saiskaras and become 
Bráhmana. If you say that knowledge of the Veda makes one а 
Brahmana, let the Chandalas read the Vedas. As a matter of fact 
they do read them, for the Grammar, which they read, contains 
Vedic words." (6) “Veda is neither infallible nor divine.” 

These and similar statements give evidence of a rational spirit 
and freedom of thought, triumphing over age-long beliefs and tradi- 
tions, which is truly remarkable. Such ideas in India have been 
generally associated with Sufism in Medieval Age and Christianity 
and Western education in the nineteenth century. It is to be 
remembered, however, that the Dohakosha is earlier in date than all 
these, and that the tradition of this type of free thought, unres- 
trained by canons or traditions, was continued by the Bauls in 
Bengal throughout the Medieval Age. It would not, therefore, be 
illogical to take the view that the old Sahajiya doctrine was one of 
the contributing factors to the Renaissance in Bengal in the nine- 
teenth century. The laxity of orthodox views among the Bengalis, 
as compared with the Hindus of other parts of India, may also 
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be traced to this source. This, of course, requires further eluci- 
dation and research. y 

It is indeed somewhat strange that the freedom of thought 
displayed, by the Sahajiyas was found ‘compatible with an implicit 
faith in the guru. It is this, element which explains the gradual 
moral degradation of the sect, but the other element, namely the 
rationality and freedom of thought, perhaps did not altogether 
disappear, and left its legacy to posterity. 


PART П. 
ICONOGRAPHY 


I. Introduction 


The origin and antiquity of image-worship in India is a very 
controversial subject and cannot be discussed here in detail. It 
would suffice to state briefly the generally accepted views on the 
subject. R.P. Chanda held that “the excavations at Harappa and 
Mohenjodaro have brought to light ample evidence to show that 
the worship of images of human and superhuman beings in Yoga 
postures, both seated and standing, prevailed in the Indus Valley 
in the Chalcolithic period.” 

But it has been argued that “whether these and such others 
appearing on a few more seals of this type can be regarded as 
definite representations ofcult objects cannot be determined with 
certainty so long аз we are unable to unravel the mystery of the 
Script and language of the highly cultured people of the Indus 
Valley. Similarly, many of the numerous terracotta figurines, 
unearthed there in course of excavations and tentatively described 
by Mackay as images of household gods, are very diflicult of correct 
interpretation at the present state of our knowledge."*" ç 

The next important question is whether the Aryans of the Vedic 
Period worshipped images. Max Müller positively answered it in 
the negative, and observed : “The religion of the Vedas knows no 
idols. The worship of idols in India is a secondary formation, a 
later degradation of the more primitive worship of ideal gods. 

Most Vedic scholars accepted this view, but а few, both Indian 
and European, argued that the “images played a very prominent 
partin the religious practice of the early Vedic Aryans.” One 
of them, however, held that “there was no idol worship, but 
that images were used as concrete representations of gods whose 
real form and existence were conceived as different. 

. There is, however, hardly any doubt that Brahmanical cult gods 
like Siva and Vishnu, objects of Bhakti (love and devotion to a 
Personal god), came to be inconically represented in the first and 
Second centuries p.c. It is also very likely that various peoples 
in India, before they came into contact with the Aryans, were 
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accustomed to worship the images of the gods whom they held im 
veneration. These folk-gods have left their trace in popular primi-^ 
tive cults partly modified by Aryan influence. 

We may, therefore, easily presume that the followers of Brahma- 
nical religions in Bengal were accustomed to image worship from + 
almost the very beginning of their contact with the Aryan immigrants. 

“Tt is, therefore, a matter of surprise that no images of gods, 

so far discovered in Bengal, belong to a period earlier than the 
Christian era. This may be partly due to the fact that 
early images were usually made of clay or wood which perished 
within a few centuries, and images of stone or metal, which have 
survived the ravages of time and man, were not generally introduced 
till some time had elapsed after the evolution of the idea of 
worship of images. The images of the Gupta period in Bengal 
are also very few. Itis not till the Pala period that we come 
across the images in large number, made mostly of stone, occasion- 
ally also of bronze or octo-alloy, sometimes gold-plated, and, very 
rarely, of precious metals like silver. The stone used generally 
belonged to the hornblende schist variety usually quarried from the 
Rajmahal hills. Along with these images, excavations at various 
sites in Bengal have brought to light numerous terracotta plaques: 
illustrating religious and mythological themes. 

The divine images belong to various religious sects and may 
best be studied under the following heads : Vaishnava, Saiva, 
minor Brahmanical sects, Jaina, and Buddhist. 


П. Images of Vishnu Cult. 


The common form of Vishnu is four-handed, representing one 
or other of the twenty-four Vyühas described in the fully develop- 
ed Pancharatra theology (p 513.) - These twenty-four forms are four- 
handed, and are differentiated by the varying order in which the four 
hands hold е usual attributes, viz., $amkha (conch-shell), Chakra - 
(wheel or discus), gadā (mace), and padma (lotus). Sometimes the 
attributes are represented as figures (Chakrapurusha, Satikha- 
purusha, Gada-devi), and usually two female figures (Lakshmi and 
cots are placed on the two sides of the lower part of the 
ody. 7: c: ; Í 
The earliest Vishnu image is that from Hankrail (Malda Dt.) 
which probably belongs to the Kushana period i.e., the first ОЁ 
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sécond century A.D. It is of uncouth appearance, with two hands 
* broken, the other two holding lotus bud and conch-shell. Another 
Vishnu image of uncouth (at least unusual) appearance, made of 
reddish sandstone, was found at Sanchra (now in the Asutosh 
Museum, Calcutta) has been assigned to the seventh century, but 
may bemuch earlier.9" Among other Vishnu images, significant 
from iconographic point of view or on account of artistic excellence, 
may be mentioned the following. 

1. Greyish-black stone image of Vishnu (6'4" in height) found 
near Lakshmankathi (Bakarganj Dt.) 

“The image is in a perfect state of preservation. Garuda, the 
vehicle of Vishnu, kneels on one leg, with folded hands, ona lotus 
pedestal. Vishnu sits on his outstretched wings with right leg 
pendant. The god has the Chakra in the normal right hand, 
which he holds not by a handle as in the images ordinarily met 
with, but by the rim. The Chakra-purusha is depicted in minia- . 
ture in the centre of the Discus, asif turning round and round. 
The normal left hand holds within its palm the miniature 
representation of a female with a mace in her right hand,—evident- 
ly Gada-devi. The attributes of the remaining two hands are 
also unique. The right hand holds the: stalk of a lotus on which 
sits the goddess Kamala with crossed legs, granting boons with her 
open right hand and holding a lotus in her left. Two elephants 
stand on two lotuses on her either side and pour water over her 
head from pitchers held by their trunks, The left hand of the god 
similarly holds the stalk of a lotus on which sits the goddess 
Sarasvati playing on her Vind. The Vina, in the hands of the 
image of Sarasvati accompanying Vishnu in the images ordi- - 
narily met with, has a straight shape. But here the Vina is а 
boat-shaped instrument, exactly like that held by Samudra-Gupta, 
аз depicted on his coins of the Lyrist type. On the crown of the god 
is depicted a four-armed male figure sitting with crossedlegs. The 
two normal hands are placed on the lap in the Dhyánamudrà, one 
over the other. , The other two hands hold indistinct objects. Two 
Vidyadhars appear on either side of the crown of the god.” 

2. The black basalt image, from Chaitanpur (Burdwan) and 
now inthe Indian Museum, possesses some uncommon features. 
Gadā and Chakra are represented, respectively, by a female (Gadadevi, 
holding a mace, and a male (Chakrapurusha) holding the rim of a 
wheel, with two lower hands of Vishnu placed on their heads. The 
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other two hands of the god have the usual conch-shell and lotus 
head. He wears a loin cloth, and has а curious string of amulets 
instead of the usual necklace and garlands. This has been classi- 
fied as ‘abhicharika-sthanaka’ image of Vishnu. 

3. The Baghaura image, is referred to as Narayana in the inscrip- 
tion engraved on its pedestal (B. 37), but the arrangement of the 
attributes in its four hands follow the order appropriate to 
Trivikrama Vishnu. This shows that the theoretical classification 
in the sacred texts was not always followed in practice. 

4. The standing stone image of Vishnu of the Trivikrama order 
found at Surohor (Dinajpur Dt.) is unique in some respects. The figure 
stands under a canopy of seven serpent hoods, the Gada and Chakra 
(in two of the four hands) are placed on full-blown lotus flowers, 
two male figures stand on the two sides, holding, respectively, 
chakra and ќаћкна on a blue lotus (ni/otpala), and most important 
of all are two miniature figures—one like an Amitabha just above 
the central snake-hood and a six-handed dancing Siva carved in 
the middle of the pedestal. Some have taken the miniature figure 
on the top as Brahma and regard the image as a Trimürti (Brahma, 
Vishnu and Siva), while others trace Mahayana influence in the 
placing of attributes on lotus flowers. 

5. The standing bronze figure of Vishnu ( of Trivikrama order), 
found at Rangpur, has the figure of Vasumati, in place of the usual 
Pushti or Sarasvati on its proper left. 

6. Deora (Bogra Dt.) image of Vishnu is seated in Jalitasana 
on the back of the Garuda, though he is usually shown as seated 
astride on his Vahana. 

7. The Lakshmi-Narayana relief at Basta, about four miles to 
the south-west of Dacca, š 

8. A large image of Vishnu Lokešvara under the canopy of 
seven-hooded snake at Sardànga ( Dt. Burdwan ). 

“The god Nàr&yana is seated ona lotus with the right leg pen- 
dant. He has four hands holding, clockwise, Sankha, Padma, баай 
and Chakra. The normal lefthand which holds the Chakra also 
encircles the body of Lakshmi. : А 

“The goddess Lakshmi is sitting on the left thigh of Vishnu, 
Her right hand is placed round the neck of her lord. With the 
left hand, she holds a lotus by its stalk. Her right leg is folded 
over the thigh of Vishnu. The left leg is pendant. The kneeling 
Garuda is depicted below as if supporting the lotus seat on which 
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the pair is sitting. Garuda has four hands. The normal two are 
folded in the usualañjalipose, The other two support the pendant 
legs of the god and goddess.” i 

Three other images of this type were found at Bansihari and 
Marail (Malda Dt.) and Eshnail (Dinajpore Dt.) These images 
have a striking resemblance with those of Siva-Parvati or Uma- 
Mahe$vara.?? 

In addition to the images of Vishnu, there are images of his 
Avatüras (incarnations). In the images of the Уагаһа avatdra, 
usually the head alone is that of a boar, the rest being a human 
figure. In theimage found at Silimpur (Bogra Dt.) perhaps belong- 
ing to 10th century A.D. the boar-head is shown like à conch- 
shell placed sideways on the neck of the deity, and the earth-goddess 
is placed on the left shoulder of the god, which is very unusual. ; 

The Narasimha image shows the head of the demon placed on 
its left thigh, while the rest of its body seems to hang on the nails 
of the deity. Sometimes the main figure has six hands, “its front 
pair of hands thrust into the entrails of the demon, the middle pair 
taking hold of its head and legs, and the back pair shown in two 
poses abhaya and tarjanî) #3 

The image of the Vamana (Dwarf) incarnation is shown “with 
one foot raised heavenwards, above which is seated Brahma ; just 
to the proper left of its right leg planted firmly on the lotus 
pedestal is carved the scene of the grant by the demon king Bali 
to the Dwarf God, and on the pedestal below are placed the wor- 
shipping couple." A separate sculpture of the Dwarf incarnation 
having: four arms accompanied by Sri and Pushti on either side, 
found at Purapárà, is a rare specimen of great interest. 

A Rama-Lakshmana plaque of the early Medieval period was 
found in Kartikpur (24 Parganas) and is now in the Asutosh 
Museum. 

The image of Balarama is almost a replica of the ordinary image 
of Vishnu with thc substitution of a plough for the lotus. The 
images have an umbrella or snake-hood over the head. In two 
cases the deity holds a bowl, a club and a plough in three hands, 
the fourth resting on his thigh. It is a peculiarity of all the icons 
of Balarama that, as prescribed in the texts, the ornament of the 
tight ear differs from that of the left. : 

Though Garuda is usually represented with Vishnu on his back, 
Separate images are also found serving as capitals of pillars, 
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specially in front of Vaishnava temples. A fine specimen with the 
face and limbs of a man, belonging to the tenth century A.D., is 
preserved in the Rajshahi Museum. 

Though Lakshmi and Sarasvati (Sri and Pushti) are usually 
represented as attendants of Vishnu, there are independent. images 
of them, and as a temple of Sarasvati is referred to in an 
inscription,” she, and perhaps also Lakshmi, were worshipped as 
cult images. The Gaja-Lakshmi image—the goddess in the act 
of being bathed by two elephants—is a well-known motif of 
Indian art from very early times, and there are independent figures 
ofthis type. *An eleventh century bronze figure discovered in, 
Bogra, and now in the Rajshahi Museum, is а very good repre- 
sentative specimen of the four-handed variety of this icon. The 
goddess stands in graceful tribhanga pose holding in three of her 
hands, mátulunga, ankuéa and jhampi (a peculiar kind of basket gener- 
ally placed in the hands of the clay images of Lakshmi, annually wor- 
shipped during autumn in Bengal), while the fourth is broken. She 
isattended on either side by two chowry-bearing female attendants 
standing in the same pose. À beautiful lotus aureole decorates the 
head of the goddess who is being bathed by two elephants with 
upturned pitchers. The modelling of the whole piece is very 
artistic. The Rajshahi Museum has also a very beautiful bronze 
figure of two-handed Lakshmi without the aureole and the 
elephants.””76 À 

“Separate images of Sarasvati found in Bengal are usually four- 
armed, playing on a harp with the natural hands, while the back 
right and left hands carry akshamálá and pustaka (book), respec" 
tively. Curiously enough, the уййапа of the goddess carved on the 
pedestal is in some cases a swan, her usual mount in other parts 
of India, but in others, a frisking ram. The explanation of the 
second vehicle is perhaps afforded by mythological story in the 
Satapatha Brahmana (xii. 7.1.3 and 14 ; xii. 7.2.3 and 7) closely 
associating rams and ewes with Sarasvati.” The Chhātingrām 
(Bogra) image of Sarasvatiin the collection of Rajshahi Museum is 
the finest specimen so far known." 

Reference may be made to some unique Vaishnava images which 
cannot be easily identified. 

. 1. A unique image of the composite gods Brahma-Vishnu found 
in North Bengal and now in the Indian Museum. Of the four 
faces of Brahma only three are shown, his attributes sruk, sruva, 
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akshamalaé and kamandalu being present in the four hands, Vishnu’s 
attendant goddesses, $ri and Pushti, as also the ayudha-purushas— 
Sankha and Chakra—clumsily executed with their respective emblems 
on the head, stand on two sides of the central figure, who is also 
decorated by the vanamala. On the pedestal are depicted the 
respective mounts of the gods—goose in the centre and the Garuda 
on the right." This composite sculpture is reminiscent of the : 
Dattátreya or Hari-Hara Pitamaha reliefs of both Northern and 
Southern India, materially differing from them, however, by the 
omission of some features of Hara in it." 59 

2. A unique figure of a deity with twenty hands, with two pot- 
bellied figures seated on two sides is in the Rajshahi Museum. 
Some of the objects distinguished in the right and left hands are gada, 
ahkusa, khadga, mudgara, sila, ara, lotus mark, etc. (т) and chakra, 
khetaka, dhanu, tarjant, paa and $ahkha (1). The central deity is 
decorated with vanamala and other usual огпатепіѕ.81 

Some regard it as a figure of Vis$varüpa, a variety of Vishnu 
image, but it shows differences in many respects from the textual 
description. 

3. Two figures closely resembling each other were found in 
North Bengal, standing on a double-petalled lotus, and holding a long 
Sugar-cane bow and the tip of an arrow in his two hands. In one 
case there are two female figures on his two sides, and in the other 
case were a female figure carrying а water pot anda male with à 
quiver full of arrows. The figure has been identified by some as 
Kamadeva and the two female attendants as his consorts Rati and 
Trisha. The second image has a couchant rat just below the 
Pedestal and has been identified asa Saiva deity. A similar figure 
found at Deopàrà is now in the Rajshahi Museum.® 


HL байа Images 


The four-armed Vishnu images and phallic symbols of Siva 
have been found in Bengal in larger number than any other iconic 
Tepresentation, and may thus be regarded as the most popular 
Objects of worship. Even today in Bengal, as in the rest of India, 
the phallic emblem of Siva is the most popular deity among the 
Hindus. The Bengal specimens, either in the past or in the present, 
however, do not depict any realistic feature of phallus as we find 
¿n other regions down to the Gupta period. Side by side with 
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the ordinary Siva-/iaga, we find many mukhalingas, i.e, with one or 
four faces engraved on them (ekamukha or chaturmukha lihga). 
The stone linga of Unakoti (Tripura State) has four well-carved. 
human busts (shown up to the waist) engraved on the four sides 
of its püjd-bhaga.* A number of sand-stone /iñgas with four 
seated Saktis on its four sides (c. 9th century A.D.) have been 
discovered in North Bengal9^ A bronze chaturmukha liñga of 
c. 10th or 11th century A.D. brought from Murshidabad district to the 

-Asutosh Museum, Calcutta, is of great interest from iconographic 
point of view. The arghya and nala bear wavy incisions indicating 

‚ {һе water passing from the top along the surface of the four 
busts on the /ihga. One of these, with a severe face, perhaps depicts 
the Viripaksha or the extremely terrific aspect of Siva. 

The anthropomorphic figures of Siva, though fewer in number, 
show a large number of varieties. One of the oldest images is 
that of Jayanagar (24 Parganas) of about 7th century A.D. The 
basement reliefs of the main mound of Paharpur contain several 
representations of Siva Chandrasekhara with two hands. They 
hold the usual attributes of Siva images, namely, tri$üla (trident) 
rosary, and vase, have the third eye, the ürdhalinga and jata-mukuta. 

To the same period belongs a metal image of Siva found at 

» Manir Tat (24 Parganas), standing егесі on a lotus placed over a 
pedestal, and distinguished by ardha-linga and jatü-mukula which 
bears a crescent moon. Behind the head is an oval, decorated 
aureole on a lintel supported by two struts. A tri$üla (over which is 
probably placed the left hand of the god) stands on the pedestal 
which has the figure of a bull on one side, just below the trišüla. 
The image is regarded as the ‘Hara’ aspect of Siva described in the 
Науаётѕћа Panicharatra.9 

A. more elaborately carved Siva image has been found at Ganesh- 

€ pur (Rajshahi Dt). “Itis а four-handed specimen with its front 
hands broken, its back right and left hands carrying a lotus flower 
with long petals and a ala or khalyañga with its upper part 
broken. It stands in tribhaüga pose on a visva-padma placed on 
the central section of a saptaratha pedestal, attended by a couple of 
male and female figures on either side (the male figures carry 
kapála and Sala in their hands, while the female ones carry chowries + 
the male figure on the proper right is fierce-looking). On the 
left corner of the pedestal are shown five figures іп а row with 
their hands in añjali pose, perhaps the donors of the image- 
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The whole relief is tastefully carved and is one of the finest 
specimens of such icons of the late mediaeval period. Along with 
these sculptures may be noticed the four-armed standing Siva, 
still being worshipped as Virüpaksha at Kasipur near Barisal, 
which has been identified as Nilakantha by N. K. Bhattasali on 
the basis of Saradatilaka-tantra. The image, though without the 
five heads enjoined by the text, closely follows it with regard to 
its attributes, which are rosary, triśnla, khaivànga and kapala. 
The additional features noticeable in the sculpture are : the 
umbrella in place of Kirtimukha, Ganeša and Kartikeya on the top 
right and left sections of the prabhávah, the lotus-carrying figures 
of Ganga and Parvati, recognisable as such from their respective 
véhanas (a dolphin and a lion) on the proper right and left of the 
central figure, below whom is shown his mount Nandi.’’87* 

The unique bronze image of Siva with a Dhyani-Buddha-like 
figure at the top centre of the stela, now in the Asutosh Museum, 
Calcutta University, is another early type of thisdeity of outstand- 
ing importance. 

There are quite a large number of images of Nataraja Siva, 
dancing on the back of his mounts. One class of them, with ten 
hands, closely follow the descriptions given in the Matsya Purana 
(ch, 269. уу. 4-11). Khadga, Sakti, danda and triíüla are held in 
the right, and Khelaka; kapala, пава and khatvaiiga in the left 
hand ; the ninth holds a rosary and the tenth is in the Varada 
pose (mudrà). Anothor class with twelve hands holds а vind across 
the breast with one pair of hands, while another pair marks time—thus 
Showing the god engaged in music and dancing. The Sankar- 
bandha (Dacca Dt.) image of the first class depicts not only Ganga 
and Gauri on their respective mounts on the two sides of the 
central figure, but also a number of nàgas, naginis and ganas— 
Some of them dancing in an ecstatic pose—on the pedestal. Even 
the Bull, on which Siva is represented as dancing, looks up 
towards the god and dances with two legs raised. A highly favour- 
able background is created for the téndava dance of Siva, who is 
referred to in one of these sculptures as Nartesvara. 

The image of Sadasiva is found on the seals of the copper-plates 
of the Sena kings. Independent figures of this god, following closely 
the description given in the Онага-Катікавата and the Garuda 
Purana are found in large number. According to these two texts 
the five-faced and ten-handed god should be seated in the vaddha- 
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gpadmüsana pose showing in his right hands, abhaya and varada- 
mudrás, Sakti, tri$ula, and khatvanga, and in his left ones, sarpa, 
akshamala, damaru, rilotpala, end vijapura ; and he should be 
accompanied by Manonmani. The sculpture in the collection of 
the Indian Museum, Calcutta, bearing the inscription No. B. “62, 
is a fine representative one of this type and closely follows the 
aboye description, especially with regard to the arrangement of 
the attributes in its ten hands. There is no Manonmini by its side, 
but on the central section of the pancharatha pedestal are gracefully 
carved two male attendants of Siva, carrying śūlas in their left 
hands, the left one being that of a pot-bellied corpulent figure. On 
the extreme right corner is shown Nandi looking upwards, and on 
the corresponding corner on the other side is the donor couple. 
The sculpture is a finely carved specimen of the Pala period. 
This close agreement of the plastic representations with South 
Indian texts, as well as their main association with the Senas who 
hailed from Karnata country in South India, has led some scholars 
to suggest that the Senas brought the cult of Sadasiva from the south 
where it was much in vogue? But there is no doubt that the cult 
belongs to Agamanta Óaivism and was of North Indian origin. 
The next type of composite Siva icons which are common їй 
Bengal and other parts of Eastern India is the Alingana ог Uma- 
Mahesvara-mirti. Тһе extreme frequency of such images in this 


` province as well as in Eastern India in general can be explained if wë 


remember that these are the regions where Tantric cult originated and 
developed to a great extent. One of the three-fold vows under- 
taken by Tantric worshippers of Tripurasundari is to concentrate 
the mind on the Devi as sitting on the lap of Siva in the mahapadma- 
sana (Saundarya-lahari, v. 40 ff, ), and it is no wonder that initiates 
into the Sakti cult will have requisitioned these images as aids to 
‘concentration of mind (dhydna-yogasya sainsiddhai). A North 
Bengal sculpture of the late mediaeval period (c. 12th century АР.) 
now in the Indian Museum, Calcutta is one of the typical speci- 
mens belonging to this group. The goddess, with a mirror in her 
left hand and her right hand placed on the right shoulder of her 
consort, is seated in the sukhdsana pose on the left thigh of Siva. 
Thelatter closely embraces the Devi with front left hand, his 
front right one holding a milotpala is placed in jrdna-mudra against 
his breast, while his back right and left hands carry respectively ® 
rosary and a trident. The deities are seated on а mahapadma ОЁ 
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a navaratha pedestal along which the right leg of Siva hangs down, 
and their respective mounts, with a dancing female ` between them, 
and the donor, are carved between the top and bottom layers of 
the pedestal. Such reliefs, with slight variations in sitting postures 
of the central figures, in the number of accessory figures on the stela, 
orinthe nature of the attributes in the hands of Siva, areto be 
found in the collection of the different museums of Bengal. 

, Inthe above types of Siva images, the bodies of Siva and 
Sakti are shown separate, though in a very close embrace. But 
there is another variety where both are merged into one body, the 
right half being male and the left female. This is the Arddha- 
nàri$ vara form of Siva which is comparatively rare in Bengal. The 
Purapara image, now in the Rajshahi Museum, is fully in 
the round. It has two arms, and the Sivaite characteristic of 
the ürddhva-linga. The left half of the image bears all the features 
peculiar to Uma, and the right half, the traits of her consort. It 
is a fine piece of sculpture and can be included among the best 
specimens of the late Pala sculptures of Bengal. There are a few 
stories explaining this variety of Saiva icon, but there is no doubt 
that all these аге after-thoughts explaining, by way of mythology, 
One of the interesting old Indian concepts regarding the primeval ` 
cause at the root of the whole creation.9? 

, A few specimens of the Vaivahika ог Kalyana-sundara type of 
Siva which was long regarded as specially South Indian in character, 
have been found in Bengal. The. Vangiya Sahitya Parishat 
(Calcutta) sculpture is the most elaborate of all the known Bengal 
Specimens. Неге Siva stands erect facing front with Parvati before 
him, and is surrounded by a number of spirits and deities. The 
Navagrahas are shown in two groups, on each side . of Siva’s head, 
and there are several other deities, sages, and spirits carved on 
either side of the central figures. 

All the above types represent the placid (Santa) aspect of Siva. 

A few specimens of his terrific (ugra) aspect have also been found 
in Bengal. AnAghora Rudra image in the Dacca Museum has been 


"described as follows : 


“The god is standing in the G/idha posture with his legs planted 
on nude human and demoniacal figures, on a pedestal composed of 
nine skulls each, arranged pyramidally in groups of three. To the 
tight and left of this pedestal a jackal and a vulture are shown 
feasting on carrion, The bull, carved between the legs of the deity, 
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is looking up towards him. The eight hands of the god hold 

damaru, Sula (piercing the breast of one of the prostrate figur 
fara (being drawn from the quiver at his back), khad 
khelaka, dhanu, kapüla and ghanta. Two attendants hold 
kartri and kapála in their hands are shown, one on either side 0 
the deity, the fierce look of whose face has been heightened by 
teeth protruding from thelips parted in a weird smile. Though 
whole image seems to have ‘curious unfinished look about 
still it is an admirable piece of sculpture belonging to c. 
century A.D."9! 2 

The miniature Vatuka-Bhairaba image in the Dacca M se 
«depicts the god with a flabby belly and a long skull-gai 
Flames issue out ofits head, ‘the eyes are round and rolling, an 

` the lips are parted in a horrible smile.’ Of the four hands; 
front right is broken, the back right holds a sword, the back le 
khatvañga or Sula, and the front left a kapala.? The four-arme 
image of Bhairava discovered in the Dinajpur District (now in P. | 
Nahar collection) stands in the pratydlidha posture on а sever 
-human head.?? 

А detached image of Siva's Vahana, the Nandi (Bull), has be 
found at Rangamati (Murshidabad Dt).?^ It has been assigned 
the seventh century A.D. : 

The images of Ganapati or Ganesa are very familiar and fou 
in large number all over Bengal, though there is no evidence th 
the Ganapatya sect ever prevailed in Bengal. The reason probab 
is that, according to popular belief Ganesa is the god who remo 
obstacle (vighnahara) and bestows success (siddhidata). The g 
with elephant’s head is shown in various postures—seated, standing 
and dancing—and his mount, the mouse, is seldom absent. A typi 
seated Ganesa image has been described as follows : 

“It is а four-armed grey sandstone image, and a rosary, a sm 
radish with plenty of leaves, trigala, and the end of a snake col 
round its body like а sacred thread are placed in its four han 

On the pedestal is a crude linear representation of a mouse, ' 
peculiar mount, and the third eye of the deity is suggested by the 
lozenge-shaped mark on the middle of his forehead."?* 

An image of the god of about 11th century A.D., now in 
Indian Museum, shows him dancing on the back of the «rat, 
accompanied by two figures, one on each side, who are dancing 
well as playing on musical instruments. Of the six hands of 
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god, the right ones hold thetusk, axe, and rosary, while the left 
ones bear assurance pose (palm defaced), blue lotus and a pot of 
sweetmeat into which the trunk of the god is placed. Just in the 
top centre of the pointed stela hangs a bunch of mangoes with - 
leaves attached to the stalk. This fine sculpture does considerable 
credit to the artist who so successfully treated this grotesque theme 
with such balance and sense of proportion.''95 

“There is one unique five-faced and ten-handed image of Ganega ` 
seated on a roaring lion, dug up from among the ruins of Rampal 
and now being worshipped at a Vaishnava monastery at Munshiganj, 
which was perhaps the icon of such ѕесќагу.'”98 It has been suggested 
that the image was set up by an inhabitant of South India, as 
South Indian texts specifically refer to five faces of Сапеба.9" 

Curiously enough, though, as stated above,?'" there were temples 
of Kartikeya, single stone images of the god are very rare in 
Bengal. But one image, found in N. Bengaland now in the Indian 
Museum, is of interest not only from the point of view of icono- 
graphy but also as a fine specimen of artistic excellence. *The god 
sits in the mahàrüja-hlà or sukhdsana pose (an unusual one ; cf. 
the abnormal pose in some Garudasana Vishnu figures) on the back 
of his vàhana peacock—the Sikhi Paravani—standing with its out- 
Spread wings and plumes on a double-petalled lotus on a saptaratha 
pedestal. Two female figures with chowries (possibly his two consorts 
Devasenà and Valli) stand in graceful pose on his two sides. The 
back right hand holds his characteristic emblem, the Sakti (spear), 
andthe front right one, a vijapuraka ; the pedestal and the stela 
are tastefully decorated with ornamental carvings usual in sculptures 
ofthe period. “The graceful attitude and feeling of calm repose, as 
well as the dreamy eye, mark it out as a remarkable specimen among 
the products of the Bengal school of art ; it is assignable on 
grounds of style to the 12th century A.D."9? 

The cult of Sakti or Devi arose out of the conception of 
Universal Mother. “She is specifically the energy of Siva though 
Sometimes regarded as the product of the combined energy of allthe 
Sods whose main function was to deliver the gods from the danger 
caused by the demons.’ The Sakti worship was very popular in 
Bengal and naturally we have numerous images of many ‘varieties’. 
Like Siva, she has a placid as well as a terrific aspect. 

, Reference has been made above (р. 78) to the inscribed Deulbadi 
1ррега) bronze or: осіо-аПоу image of Sarvani of the 7th century. 
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A.D. “It is an eight-armed deity, standing in samapüda-sthanaka 
on the back of a lion couchant on a double lotus and a 
pedestal, accompanied by two chowry-bearing female figures; W 
hands carry conch-shell, arrow, sword, discus, shield, trident, 
and bow. The image, though described as Sarvani in the inseri 
(Sarvàni is the feminine form of Sarva, one of the eight names giv n 
to Rudra in the Atharva Veda), closely follows the description 
the goddess with such names as Bhadra-Durga, Bhadra-Kali, Amb 
Kshemankari and Vedagarbha, given in the Saradatilaka-tantras 
work compiled much later than the period ofthe image.” А fo 
handed stone image of the goddess, found at Mangalbari (Dinajp 
stands erect on a pedestal on which is carved the figure of a li 
with one of its paws raised. Her front hands are broken, but 
back right and left hands carry a triéüla and an ankuéa, respecti 
The simplicity of the whole composition and the elegance of | 
carving mark it out as one' of the fine specimens of the e: 
Pala art... 

“The commonest variety of the standing four-armed Devi imag 
in Bengal, however, is that which has been described as Chand 
some writers, and as Gauri-Parvati by others. This variety 
characterised by the erect pose of the central figure, the presen 
an iguana on the pedestal, and such attributes as Jigam with ro 
on the upper right, a tridandt or a trident on the upper left, bo 
or pomegranate on the lower right, and vase on the lower left ha 
Such images have not only been discovered from various parts 
Bengal, but also from the distant region of Java, showing the widi 
diffused cult of this goddess which probably migrated there fro 
Bengal! The large stone figure of the Devi from Mand 

(Rajshahi) is a good specimen. Kartikeya, with two lions beneath 
him, and Ganapati, with two antelopes, are on the right and left 
central figure. There are plantain trees on either side, and 
miniature figures of the Navagrahas and of the donors. The igu 
is missing in this relief. The sculpture is in the best tradition 
the Bengal school and can be dated in the 11th century А 
The unique Dacca stone image of Chandi with an inscription d 
in the year 3 of the reign of Lakshmanasena (No. C.10), has coucha 
lion for her vehicle, and holds vara, añkusa, padma and kamanqal 
inthefour hands. Like Gaja-Lakshmi, the goddess is being ba 
asit wete by two elephants with their trunks holding upturnei 
pitchers, carved on the top part of the pointed stela. No iconographic 
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text is known which describes such an image, denominated Chapji 
in the inscription. Bhattasali tentatively identifies it as Bhuvanesvart 
on the basis of certain texts in the Sdradatilaka-tantra (Ch. 8).'"% 

There area few seated images of Devi with four or more hands. 
An image, found at Bogra and now in the Indian Museum, is seated 
on the back of the lion and holds in her four hands а fruit (pome- 
granate), sword, shield and water-vessel, and she is tastefully decorat- 
ed with a jatd-mukuta, hûra, keyüra, and other ornaments. A four- 
armed goddess from Nowgong (Rajshahi), seated in an identical 
manner, and holding in her hands vara, padma, triüla and bhringara, 
is flanked by miniature figures of Kartikeya and Ganeda on either side. 
A six-handed Devi image, similarly seated, with her right hands show- 
ing vara, akshamálà and padma and her left hands, abhaya, bhriñgara 
and ёла, is still being worshipped at Shekhati (Jessore) as Bhuvanes- 
varij? А twenty-armed image of the goddess, seated in an identical 
manner on a double-petalled lotus placed on the back of her mount, 
‚апа bearing such attributes and poses as a fruit (pomegranate), boon, 
protection, discus, sword, pestle, arrow efc. in the right and conch- 
shell, water-vessel, bows, trident, mirror efc., in the left hands, with 
a miniature linga on her head among the ja{as, may be tentatively 
identified as Mahalakshmi, the supreme goddess.^* This unique 
relief, which is now lost, was discovered at Simla (Rajshahi) and 
may be dated in the 10th century A.D. 

The unique composite sculpture discovered at Kügajipárü, 
among the ruins of ancient Vikrampur, depicts a stone lihga, out 
of which emerges the half length figure of a four-armed goddess, 
with her front hands in the dhyāna-mudrā, and the back right and 
left hands holding a rosary and a manuscript, respectively. The 
goddess has been identified as the Mahamayé or Tripura- 
Bhairayi.105 

All the different varieties of the Durga images so far described 
belong to her placid or saumya aspect; but the goddess, like her 
consort Siva, had her terrific or ugra form. A good many images 
depicting the latter have been discovered. Mythologically, the most 
important among such icons is the Mahishamardini type which, 
With certain elaborations, came to be the accepted iconic model of the 
composite clay imagein the annual autumnal Durga worship in 
Bengal. A very interesting stone sculpture depicting the ten-armed 
goddess slaying the demon in the above manner was discovered at 
Dulmi in the district of Manbhum, and is now in the Indian Museum, 
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Calcutta. The goddéss is shown in pratyülidha pose with her 
right and left legs planted firmly on the lion and buffalo, 
respectively. She carries in her ten hands triśūla (piercing the neck 
of the demon), khetaka, tanka, Sara, khadga, dhanu, paraéu, ankusa, 
nágapüía and suchtmudra. There are two chowry-bearing male 
figures on her either side and the whole composition is shown as if 
it were enshrined ina rekha deul with amalaka and kalasa on the 
top. The black-stone  ten-armed image of Mahishamardini dis- 
covered at Sakta (Dacca), with a pedestal inscription describing it 
as ‘Gri-Masika-Chand? in characters of the 12th century A.D. is 
similar in its composition to the above relief, differing only in minor 
^details1€ The relief of Nava-Durgà from Porsha (Dinajpur) repre- 
sents an extremely rare type consisting of nine figures of 
Mahishamardini, one represented as the central piece, with eight 
other miniatures grouped round it—five in the top part of the 
stela, two on either side, and one on the middle face of the saptaratha 
. pedestal—all in the usual manner. The central figure is eighteen-, 
armed, while the rest are endowed with sixteen arms ; the head and 
the trident-bearing right hand of the former are broken away ; the 
remaining right hands have elephant-goad, thunderbolt, chisel, stick, 
mace, discus, arrow and sword, while the left ones hold the tarjant- 
mudrá, the tuft of hair of the demon, shield, bow, flag, kettle-drum, 
mirror, bell and ndgapaga. The whole composition corresponds 
fairly well to the description of the goddess Nava-Durgà given in 
_ the Bhavishya Purana” The central figure is named Ugrachan]à, 
the surrounding ones being Rudrachanda, Prachanda, Chandogrà, 
Chandanayika, Chanda, Chandavati, Chandarüpa, and Atichandikà. 
The whole composition, in spite of the multiplicity of the hands and 
the vigorous action of the figures, shows a dignified balance." 
, An interesting group of Sakti icons consists of Matrik& 
images. The Matrikas are usually seven in number, and they really 
represent the personified energy of several of the well-known 
Brahmanical deities. Their names are Brahmani, Mahesvari, 
Kaumari, Indrani, Vaishnavi, Varahi and Chamundi. Their worship 
is very old, and their images, flanked on either side by the figures 
of Virabhadra and Ganesa, and generally carved in a row on a single 
slab of stone, are found all over India. Several such composite reliefs 
have been discovered in Bengal. One of the Matrikas, viz. Chamunda, 
seems to have been very popular, for several images, typifying some 
of her various forms such as Rüpavidyà, Siddha-yogesvari ап 
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Dantura, have been found in different parts of Bengal. The 
Dacca Museum specimen, originally found among the ruins of 
Rampal, is опе of the best preserved images of this class. The 
goddess dances on a gama holding in her six right hands boon, 
knife, kettle-drum, one end of elephant skin, arrow and sword, 
while of the corresponding ones on the left, the small finger of 
the front one is raised to the lips, the rest carrying bow, the other 
end of the elephant skin, skull, corpse and trident./? These twelve- 
armed standing or dancing images of Chamunda may represent her 
Siddha-yogesvari aspect as mentioned in the Agni Purana. Ап image 
of the two-handed Chamunda sitting on her haunches, originally 
hailing from Attahasa (Burdwan), one of the fifty-one Sakti- 
pithas in India, represents the Dantura aspect of this goddess. 
The terrible figure, with its bare canine teeth, rounded eyes, 
ghastly smile, emaciated body, lean and pendulous breasts, 
sunken belly, and peculiar sitting posture, portrays in a remarkable 
manner the weird and the uncanny." Two stone sculptures in the 
Rajshahi Museum represent two other varieties of seated Chamunda : 
one seated on an ass is described as ‘pisitasana’ (piśitāśanā) in the 
pedestal inscription, while the other seated on a corpse u \derneath 
a tree is labelled ‘Charchika’. 

A ten-handed image of Chamunda, found in Betna, 4 
part of the Harirampur village in Dinajpur District, probably 
represents the Rupavidya form. “The emaciated goddess sits in 
lalitasana on what is evidently a corpse. She has ten hands, of 
which eight exhibit the usual weapons, and attributes, such as 
kapála, corpse, damaru (rattle), asi, khelaka, Sila fingers touching 
the lips, ghantd (bell), etc. But what makes the image so interesting 
is а severed human bust seen in the background, held by its two 
hands in the two uppermost hands of the goddess, exactly in the 
manner of the gajacharmma (clephant’s skin), that we find so fre- 
quently in such images.!!! Á 

The most interesting sculpture at Betna is, however, the image 
of a female figure in pratyalidha pose fighting with а host of 
pot-bellied Asuras, and with a prancing lion between her feet. 
Evidently the whole theme is an aspect of Chandika fighting 
with the demons. The theme, quite different from the commonly- 
found representations of Mahishasura-vadha (slaying of the Buffalo 
Demon), is wonderfully vigorous and dramatic. The goddess is 
fighting with the demons with the various weapons held in some of 
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her thirty-two hands. The main pair holds a $aàkAa (conch), the 
blowing of which gives the signal for the fight. А second pair 
thrusts a #riéüla (trident) into the belly of a demon, while another 
pair above the goddess's head hurls something, perhaps a mushala 
(pestle), The other hands exhibit various other weapons and attri- 
butes, such as varada mudra, sarpa (snake), damaru, Sakti, karttri 
(dagger), tarjant (pointing finger), dhanush (bow), уйпа (arrow), asi, 
khetaka, chakra, Sila, раќа (noose), utpala (lotus), danda, para$u 
(axe), gadā, ghania, abhaya, vajra (thunderbolt), darpana (1. irror), 
etc. In spite of the rather large number of additional arms the 
image is wonderfully organic, a point which signifies concentrated 
energy before which the demons are already seen to be retreating. А 
female figure on the proper right holds ап umbrella over the head 
ofthe goddess, while on the top are shown representations of various 
other gods, such as Brahma, Vishnu, Siva, Süryya, Ganesa etc. of 
the fighting attendants of the goddess, two are seen in the present 
sculpture, one at the top and the other on the pedestal, which also 
shows, besides lotus rosettes, the donor and his wife, as well as the 
representation of a bearded and emaciated male figure seated in 
dhyana posture. 

The execution of the sculpture is masterful in the extreme. The 
artist has put remarkable life and reality into the whole theme. The 
prancing lion, the pratyalidha (fighting) pose, the various weapons— 
held not merely as qualifying attributes but being actually used as 
weapons of war—, beautifully portray an actual fight going on 
between the goddess and the demons, who, unable to bear the 
combined and concentrated energy of the goddess, slowly retreat 
before her onslaught.12 

The VSP. Museum possesses a unique rectangular stone slab in 
the shape of a miniature shrine, having carved in its centre а four- 
armed standing figure of Brahmani, flanked by a swan below her 
left hand and a lion below her right. This sculpture was found at. 
Devagràm (Nadia). This, the several Varahi images, and one 
Indrani in the collection of the Rajshahi Museum are the only 
separate sculptures of the Matrikas, other than the varieties of 
Chàmundà noticed above, so far discovered in Bengal. : 


NUT 


IV. Images of Sürya 


Next to images of Vishnu, those of Sürya are the most num- 
erousin Bengal. As inthe case of Vishnu, the earliest images of 
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Sürya, namely those in two reliefs from Kumàrpur and Niyámat- 
pur (Rajshahi Dt), show distinct traces of Kushina features. 
The chief iconographic details are the chariot of seven horses 
drawing the deity, clad in long tunic and low head-dress, standing 
between attendants, with the legs either inserted in pedestal ог 
covered by high boots, and holding lotuses with stalks in two hands. 
The chief attendants are Dandi and Pingala to whom were later, 
during the Gupta period, added two arrow-shooting goddesses, 
Usha and Pratyushà, standing on two sides of the charioteer Aruna, 
and there were still more attendants in the Pala period, namely 
Mahaóvet& and the two queens, namely Sahgà and Chhāyā. Тһе 
Kushāņa tunic disappeared during the Gupta period, and an image 
found at Deora shows scanty dress with upper part of the body 
left bare and a circular halo at the back of the head. A long 
sword is fastened with a slanting strap on the left side below the 
waist. 

A stone figure of  Sürya found at Kotalipada and now in the 
Sahitya Parishad, Calcutta, which has been referred to the eleventh 
century A.p., represents the fully developed type of Surya. The 
attendant figures stand by the side of the main figure, with the 
figures of Usha and Pratyusha placed just above their heads, the- 
legs of all of them being heavily booted like that of the deity. 
А swan is depicted below the charioteer Aruna, and the sacred 
thread of Süryais replaced by a Vanamala and a cord tied in the 
middle of the chest into knots like a chhannavira. The god and 
his principal attendants stand on lotus flowers issuing from agni- 
kundas on the saptaratha pedestal—Usha and Pratyüshà being carved 
along with three kneeling devotees. An image from Mahendra. 
(Dinajpur Dt.) shows the unique feature of the god having six hands, 
and it is also remarkable from artistic point of view.115 

A twelfth century image from Manda (Rajshahi Dt.) with ten 
hands and three heads—the flanking ones of terrific type— has 
been taken to be Méartanda-Bhairava, a combination of Sürya 
and Bhairava, described in the Saradatilaka-tantra (patala. xiv). 

Seated images of Sürya are very rare. One with an inscription, 
describing the deity as “the remover of all diseases”, was found 
at Qasba (Ekdala) in Dinajpur Dt. Images of Revanta, the son of 
Sürya, are also found in Bengal. According to iconographic texts. 
he is to be represented as a hunter on horse-back attended by 
followers. The Ghatnagar (Dinajpur) image presents him in a Very 
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interesting manner. The booted deity is represented as riding horse, 
“with a lash in the right hand and the reins of the horse in his left, 
with an attendant holding an umbrella over his head, but he is 
shown here in the midst of two robbers, one ready to attack him 
from the front, the other on a tree-top from behind. The pedestal 
shows a woman standing, a devotee, and a man with a sword and 
shield about to assault a woman cutting a fish with a fish-knife, 
and just above the horse's head on the right corner of the partially 
broken stela is a dwelling house with a couple within it.” 

Another image depicts him seated on horse-back with a bowl 
` dn his right hand followed by dogs, musicians, and other male and 
female attendants. 

The images of Navagrahas, intimately associated with Sürya, are 
usually carved in a row either ona slab of stone or on an archi- 
tectural piece like lintels of door. A long rectangular slab found at 
Kanakdighi (24 Parganas) contains a fine representation of the 
whole group.” Separate representations of some of these deities 
are very rare. 


V. Images of Miscellaneous Brahmanical Deities 


There are a large number of deites in Bengal who may be regard- 
ed as folk-gods, originally worshipped by primitive peoples but 
gradually finding a place in the orthodox pantheons of the 
Hindus. Some of these, whose icons are still objects of popular 
worship, are Мапаѕа, Sitalà, Shashthi, etc. The general type of the 
stone image of Manasa has been thus described : 

“The deity is seated on a lotus in the /alitásana pose, with hoods 
‘of seven snakes spread over her head, her left hand holding the eighth 
one (mythologically, eight nagas are associated with the goddess). 
Her right hand inthe varada pose holds a fruit, and she is attended 
oneither side by a seated emaciated figure and a crowned male 
person.”118 A beautiful bronze figure of Manasā, probably belong 
ing to the Pala period, is now in the Indian Museum. “Jt shows 
the goddess seated under the usual snake-hoods in the lalitasana 
pose, with a child on her left lap and her right hand holding a long 
leafy branch.'119 : 

. Hariti, the goddess symbolising the diseases of small-pox and 
measles, may be regarded as the prototype of modern Sitala. A 
four-armed stone figure, ‘with a child in her two front hands clasped 
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on her lap, and a fish and a bowl placed оп her back right and left 
hands, has been tentatively identified by N. K. Bhattasali with the 
goddess Háritij? Another, still being worshipped, has been found 
in the Sundarbans. But the identification is doubtful. 

A mutilated image, identified as Shashthi, has (or rather had) 
four hands all of which are broken. “Нег upper right hand 
holding a leafy branch is partially preserved ; a cat looking 
upwards, on which the dangling right leg of the goddess is 
made to rest, is carved by the side of the bhadra-ghaia on the 
pedestal. ү 

A few images of the river-goddesses Сайда and Yamunà have 
been found, but they are usually represented as decorative motifs 
on the door jambs of temples. They are recognised by their 
respective vahanas, makara and the tortoise. Both have attendants, 
one of whom holds an umbrella over the head of the goddess. 

«Numerous reliefs depicting a goddess lying on a bed with a 
male child lying by her side, attended to by females and with 
the miniature figures of Siva-linga, Kartikeya, Сапеба, and the 
Navagrahas, have been discovered in Bengal and other parts of 
Eastern India. Various suggestions have been made with regard 
to the identity of the Mother and Child represented in them. 
According to N. К. Bhattasali they represent the Sadyojata aspect 
of Siva. Butthis identification has been justly challenged, and in 
the absence of any better or more acceptable one, it is better to 
stick to the view of Alexander Cunningham that these reliefs 
represent the scene of Krishna’s nativity. 13 

Vedic gods like Indra, Agni, Yama and Varuna, degraded later 
as Dikpālas or guardians of the quarters, are also represented 
by images; mostly in bas-reliefs. Indra, for example, is recognised 
by his mount, elephant, and the third eye placed horizontally on his 
forehead, two of his chief characteristics mentioned in ancient texts. 
Agni is also easily recognised by the Kamandalu and akshamala held 
in his two hands, with flames of fire in the background. A stone 
sculpture holding a pasa in his hands, and a male and female atten- 
dant, holding noose, standing on either side, may be identified as 
Varuna or Yama. Images of another Dikpala, Kuvera, haye been 
found at Paharpur. : 

“The god is seated in /alitasana on а settee below which a $ankha 
and a padma (two of the ashtanidhis of Kuvera) are shown. The 
god holds a long purse in his left hand and its right one is broken. 
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Two female chowry-bearers stand on either side of him, and there 
are the usual flying Vidyadharas.'"!?* 

A figure of Varuna found at Dhuroil (Rajshahi Dt.) is a beauti- 
ful specimen of Bengal art of the 11th century A.D. “Тһе tastefully 
decorated god sits in Jalitésana on a lotus seat ona triratha pedestal 
onwhich his much mutilated mount (makara) is discernible. He 
holds a snake (really a noose in the shape of a ѕзпаке—пӣварӣ&а) 
in his right hand, and his left hand, now broken, must have held a 

"water-pot'*.125 

A figure of Yama showing danda and farjant in his two hands, 
and standing astride, with his vahana buffalo in relief on the pedestal, 
is in the Rajshahi Museum. 


Vi. Jaina Images 


The predominance of Jainism at one time in Bengal is hardly in 
‘Keeping with the very small number of images representing that 
religion. The twenty-four Tirthaikaras are all generally shown as 
naked and standing erect with two hands hanging on two sides— 
in more or less the same manner—and can be distinguished only by 
their Janchhanas on the body or pedestal. One of the rare excep- 
tions is the seated, and in many respects the unique, image of 
Rishabhanatha discovered at Surohor (Dinajpur Dt.) belonging 
approximately to the tenth century A.D. The richly decorated 
sculpture is shaped in the form of a miniature temple. 

“The image shows a maryellously well-executed piece of ‘sculp- 
ture in magnificent preservation. The Jina (Tirthankara, or Arhat) 
is seated cross-legged (vajraparyanka) on a siinhdsana, carried on à 
patcharatha pedestal, which is divided into two sections, the upper 
occupied by a wheel flanked by two lions, while the lower has 4 
bull (the distinctive /d7ichhana, or identifying mark, of this Jina) and 
.& kneeling worshipper. The two hands of the Jina are placed on 
the soles of his feet in dhyana mudra. He is completely nude. 
Urnà (mole covered with hair, between the eye-brows), ushyisha 
(knob of matted hair), and the wheel marks on his palms and the 
‘soles of his feet, are among the auspicious marks (mahàpurusha- 
lakshana). Behind the head is the prabhamandala borne on the top 
of the back of the throne. On either side is seen a male attendant, 
with a flywhisk, in slight tribhatiga. Above, on each side, is seen a 
vidyüdhara couple in the clouds carrying garlands. An umbrella 
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covers the head of the Jina, on both sides of which are to be seen 
pairs of hands, sounding cymbals and showering flowers on his 
head. What make the image peculiarly interesting are the figures 
of the twenty-three other Jinas arranged in rows of niches, the upper- 
most ones ending in an amalaka and finials, exactly as in the sikharas 
of the Nagara (North Indian) temples. Each of these figures shows 
the hands in dhyana pose and has the head canopied by an umbrella. 
Each has his distinctive /@nchhana marked on the pedestal. These 
symbols tally closely with the list given by Hemachandra in his 
Abhidhüna-Chintàmani except in a case.”26 

Several other images of Rishabhanatha including the elegant 
figure at Мапйой (Rajshahi Dt) and those of Adinatha, 
Neminatha, Santinatha, Parsvanatha, and several other Jinas 
have been found in Bengal. A seated image of Parévanatha, 
found at Deulbhira (Bankura Dt.), and probably of the tenth century 
A.D., is now in the Indian Museum. The deity is shown seated in the 
usual Yoga posture, with the seven hoods of a snake spread over his 
head, and his characteristic Janchhana beneath the lotus seat ; the 
chowry-bearing figures on either side are present, but no other Jinas 
are represented by his side. An image of the same deity standing in 
the kayotsarga posture with his usual characteristics and attendants 
having the miniature figures of twenty-three other Jinas seated in 
rows of two each, eleven on its right and twelve on its left, is now 
at Kantabenia (24-Parganas). The execution of the image is good 
and its date is probably 11th century A.D. 

The VSP. Museum, Calcutta, contains a rare specimen of Jina 
Santinatha standing in usual pose between two chowry-bearing 
attendants. On the back slab are carved the navagrahas, five on one 
side and four on the other, and the pedestal shows his /anchhana, 
an antelope. The sculpture which originally hailed from Ujani · 
(Burdwan) is a heavy one and can be roughly dated in the 12th 
century A.D.1266 

The Asutosh Museum possesses large sandstone Jaina sculptures 
and a smaller Jaina image of c. tenth century from Bankura and 
another of the tenth-eleventh century from Mayta (Midnapur Dt). 

A Jaina image has been found at Khatra (Bankura DOA 
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VIL Buddhist Images 
J. INTRODUCTION. 


In order to understand properly the iconography of Buddhism 
it is necessary to have some idea of the hierarchy of the Buddhist 
gods and goddesses. It is a well-known fact that Gautama Buddha, 
the founder of the religion, had left positive instructions to his- 
disciples not to make, far less worship, his images, and, as a matter 
of fact, for a few centuries after his death, Gautama Buddha was 
represented in the sculptures, not by any human figure but by 
symbols such as a throne under a tree, a pair of feet, etc. Later, 
his images were made, and this innovation is attributed by some 
scholars to the Bactrian Greeks of Gandhāra who were familiar 
with the representation of their gods and goddesses by human 
figures. The idea of making images of Buddha was gradually intro- 
duced all over India. 


“But the Buddhists did not stop with the image of Gautama 
Buddha alone. With the growth of Mahayana system there deve= 
loped a complex idea ofa multiplicity of gods and goddesses and: 
their divine or semi-divine associatese who were all represented by 
icons. 

The philosphical concept behind this motely group may. be 
explained as follows : 

«Adi Buddha and Adi Prajiã may, for all practical purposes, 
be taken as the Universal Father and the Universal Mother of 
the Buddhist hierarchy of gods. Adi Prajna is also sometimes 
called Praji&-Páramità,—the Saving Wisdom. The position of the 
pair is akin to Purusha and Prakriti or Siva and Sakti of the 
Brahmanical conception. \ 

“Five Dhyani Buddhas (і.е., Buddhas deep in eternal meditation) 
are conceived to have emanated from the pair. They take no part 
in the affairs of the world, but are passive and in deep meditation. 
For purposes of creation they have each an active counterpart called 
Bodhisattva. These Bodhisattvas, in successive ages, uphold the crea- 
tion and then retire and merge again into their original sources. 
The Bodhisattvas exert their influence over the universe in successive 
ages through the most exalted of human beings called Manusht 
Buddhas or Buddhas incarnate. They are a sort of human agent 
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to the Bodhisattvas. The following table will explain the 


relations. 

— —— —————— — 
Dhyani Buddhas Corresponding Dhyàni Corresponding 

Bodhisattvas Manushi Buddhas 

шә ма U L == 
Vairochana Samanta-bhadra Krakuchandra 
Akshobhya ! Wajrapàni Kanakamuni 
Ratna-sambhava Ratnapàni Kasyapa 
Amitabha ` Avalokitesvara . Gautama 
Amogha-siddhi Visvapàni Maitreya 


——ыы өөө ——————— чн өе еее ө ө ө ө ө ө ө ө ө жос 


| Three Ages have already passed and the present is the 4th 
world, being the creation of Avalokitesvara. The Manushi Buddha 
of this Age is Gautama Buddha, the Sakya muni. Five thousand 
years after the nirvana of Gautama Buddha, Visvapani Bodhisattva 
will create the 5th World and Maitreya will appear as the Manushi 
Buddha.”127 
The most favourite of the above deities is Avalokitesvara, also 
known as Avalokita, Lokesvara—the keen-seeing one, the Lord of 
Mercy. Later, some new Bodhisattvas were added, the most import- 
ant of whom was Mañjuśrī, whose consort was Sarasvati, obviously 
a replica or counterpart of the Brahmanical goddess. ' 
"There are numerous goddesses, the most important of whom—the 
Tārās—are as much emanations from the Dhyani-Buddhas as the 
male Bodhisattvas are, and therefore hold equal rank with them. In 
iconographic representations of these goddesses a small image of the 
| parent Dhyani-Buddha is portrayed on the tiara over their head. 
Some scholars regard the Taras as the Saktis of the Dhyani-Buddhas 
| from whom they originated. But a more reasonable view regards 
them as the aktis of the Bodhisattvas originating from the same 
I Dhyani-Buddha. In other words, the emanation from a Dhyàni- 
l Buddha divides itself into the male and female energies. ` 
In addition to this aristocratic family of gods and goddesses, 
there are (1) tutelary deities or protectors of devotees such as 
Jambhala, Hevajra, Heruka, (2) defenders of the faith such as 
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Kuvera, Yama, efc., of terrible appearance, and (3) the host of 
уріёзсһаѕ, Bhairavas, Dakinis, etc. 

The oldest and one of the best images of Buddha is the one 
"found at Bharail (Rajshahi Dt.) and may be dated in the first half 
‘of the 5th century Ар. It isa typical Gupta sculpture of the 
‘Sarnath School both from stylistic and iconographic point of view 
-and will be discussed in chapter XV. 

A very different type of the Pala period is illustrated by therichly 
decorated image of a seated Buddha, now worshipped as Siva at 
Sivvati (Khulna Dt.). It has been described as follows : 

«pt is in the bhū-sparśa pose (thus typifying the Enlightenment 
scene), with the three other Great Miracles, viz., the birth, preaching 
of the first sermon, and mahdaparinirvana, and the four added ones 
of Buddha’s taming of Nalagiri at Rajagriha, the descent of the 

' Master from the Trayastrimsa Heaven at Sankasya, his performance 
of the miracles at Sravasti, and the monkeys offering honey 
to him at Vaisali, carved on the prabhavali of the principal figure 
in the centre of the composition. Although many images of this- 
type have been found in Bihar, this is the only specimen discovered 
so farin Bengal." ` 

Another seated Buddha image, of the same but very much 
simpler type, of the post-Gupta period is represented by the figure 
at Ujani (Faridpur Dt.) 

Quite a large number of Buddhist images, representing the 
Mahayana pantheon and Sahajiya cult and belonging to the Pala and 
early Sena period, have been found in Bengal. Reference has been 
made above (p. 526) to the philosophical concept behind them. 

` The images of Bodhisattva Avalokite$vara, both standing an 
«seated, and belonging to different varieties such as Khasarpana, Sugati- 
:sandarsana, Shadakshari, efc. have been found in Bengal, One of 
the best is the image of Khasarpana of the 11th century A.D. found 
-at Mahakali near Rampal (Dacca Dt.) which has been described 8$ 
follows : 

“The god is seated in lalitasana, underneath a trefoil arch on 4 
double-petalled lotus carved on a saptaratha pedestal, on which 
are shown various accessory figures like Süchimukha, the donor 
couple, some of the upachāras and rainas, 8 female figure 
dancing to the tune of musical instruments played by others, €: 
The tastefully decorated central figure, holding a full-blossome 
lotus flower by its stalk in its left hand (its right hand i$ 
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broken), looks down with compassionate eyes (cf. the epithets 
garama-karuna and avalokita). The usual attendants of the lord, 
wiz. Sudhanakumara and Tara on the right, and Hayagriva and 
Bhrikuti on the left, are artistically placed on subsidiary lotuses 
by his side, while on the top section of the prabhávali are 
carved the images of the Pantcha-Tathagatas, each shown in 
his characteristic pose enshrined in miniature temples, and other 
accessories. The artist. had poured his whole soul into his. 
work and turned out one of the noblest objects of religious art 
in Bengal.!30 

А gold-plated bronze figure of Maijusri was found near the 
ruins of Mahàsth&n (ancient Pundravardhana.) “The figure is fully 
in the round, and is depicted standing in а dvibhahga pose. А 
figure of the Dhyàni-Buddha Akshobhya, the spiritual father of 
Maijuén, is placed among the clusters of jai on its head. Of its 
arms, the right fore-arm is broken, and the left is shown in the 
vyükhyüna or the vitarka pose, one quite suitable fora god of 
wisdom, the Buddhist counter-part of Brahma. The upper part of 
the body is only covered by a scarf worn in the upavitt fashion, 
the lower half being clad in a dhoti fastened to the waist by means 
ofa two-stringed girdle. The sacred thread, the ürpà, the dis- 
tended ear-lobes, the trivali marks on the front neck etc. are all 
presentin the cast bronze figure. It is undoubtedly one of the 
finest pieces of bronze icons discovered in Northern and Eastern 
India.”131 

Images of female deities associated with Mahayana and Vajra- 
yana—Tara (of different varieties), Marichi, Prajiiaparamita, 
Parnagavari, Chunda, Hariti, etc. have been found in Bengal. 

“Of the several varieties of Tara, emanations of different Dhyàni- 
Buddhas, well represented in the local museums, mention may be 
made of Khadiravani-Tara, Vajra-Tara and Bhyikuti-Tara, respect- 
ive emanations of Amoghasiddhi, Ratnasambhava and Amitabha. 
Khadiravani, known also as -Syama-Tàr& on account of her green 
colour, is one of the commonest varieties of such images.. She may 
be depicted seated or standing, holding a blue lotus in her hand, 
and usually accompanied by A&okakantà (Marichi) and Ekajatà. An 
elaborately carved image of this variety of Tara, datable in the 12th 
century A.D.) has been found at Sompara.1* i 

“She sits with the right leg pendant. The right hand is in the 
Varada Mudra, the left holds а half-blown blue lotus in the Vitarka 
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Mudra. The right leg rests on a lotus springing from the stem of t 
main lotus throne on which the goddess is seated. Beneath th 
throne, at the base, is represented Vajrasattva sitting with legs 
locked, a Vajra in the right hand and a Bell in the left. Опе 
right of the goddess is represented in miniature, the goddess. 
ASokakant& (Marichi) with an Абока leaf in her left hand, the 
right hand being in the Abhaya Mudra. The Абока leaf, however, 
looks like the feather of a peacockand the goddess represented may” 
in reality be Mahámayüri and not Agokakanta. To the left of the 
goddess sits a rather corpulent female deity (Ekajata) with a КШ 
in the right hand and skull-cup in the left. Miniature figures of eight | 
Taras are given one above the other in two rows of four and four om 
the right and the left sides of the goddess. They all hold lotuses 
with the left hands ; the right hands in the Abhaya Mudra atë 
placed between the breasts. All these goddesses have companions, 
altogether ten in number ; of them only the 3rd on the right side 
a female ; the rest are all males. The first two goddesses on 
right side have respectively a lion and an elephant as Vahana. ` 
Krittimukha is represented at the top.”15* 
An image of four-headed Vajra-Tara found at Baragram (Ё 
bhum Dt.) is a fine specimen of sculpture. 4 
Goddess Márichi, an emanation of Dhyani-Buddha Vairoch ina, 
is “usually depicted with three faces, the left one being that ofa 
sow, eight hands holding vajra, ankuáa, Sara, a$oka leaf, sw 
dhanu and pasa (the other hand being in the tarjanī pose), with 
figure of her spiritual father in her head-dress, and riding in 
pratyülidha pose on a chariot drawn by seven pigs, driven by the 
charioteer Ráhu. She is also generally accompanied by four o! 
subsidiary goddesses, viz., Varttali, Vedali, Varali and Varé 
mukhi, Her Brahmanical counterpart, though in male aspect, 18 
Sūrya.”134. The details of the Dacca Museum specimen, hailing from 
Ujani (Faridpur Dt.) and datable in the 11th or 12th century Ар» 
correspond to most of those noticed above. Icons of Prajnaparamita 
typifying the spirit of divine wisdom, are rarely found in Bem 
Very often this goddess is painted in bright and variegated col 
on the covers of the Prajiaparamitaé manuscripts locally procu 
She is shown seated in padmdsana in deep tranquillity of wisd 
both of her hands placed against her breast, the right in the vy 
уйпа, and the left in the jAána-mudr& holding the book As 
sāhasrikā Prajñāpāramitā. 135 


RELIGION 565 


“A partially preserved metal image of Vajra-Tarà (Тага of the 
yellow colour) in the Dacca museum, originally hailing from Мајуёфі 
(Faridpur Dt.) is of unique importance, for, so far as it is preserved, 
it closely resembles the metal image of the same deity in the shape 
of an eight-petalled lotus flower, enclosing within its petals the 
goddess with the figures of the eight attendants carved on the insides 
of the petals, originally found at Chandipur (Bhagalpur Dt.) and 
now in the Indian: Museum.: 

Among other Buddhist deities whose images have been found 
in Bengal mention may be made of the following : 

1. Hevajra, though evolved during the latest phase of Buddhism, 
is held in high esteem in Tibet. A very good image with his éakti 
has been found at Murshidabad, “The deity has eight heads, and 
sixteen hands, which hold skull-caps containing different animals 
and deities, Miniature dancing figures are carved round the cen! 
pair and beneath them are a number of corpses. 1 

2. There are numerous images of Jambhala, the Buddhist 
counterpart of Brahmanical Kuvera, the god of riches and the king 
of Yaksha. The god is easily recognised by his pot-belly and squat 
dwarfish features, the up-turned coin-jars below the leg hanging down 
the seat, and the left hand pressing the neck of a mongocse vomit- 
ing jewels, 

3. The image of Heruka is very rare ; one has been found at 
Subhapur(Dt. Tippera). “The god is represented in the dancing 
attitude, He stands on the left leg, bent inthe dancing attitude. The 
right leg is raised to the thigh of the left leg. The god is grinning 
horribly and wears a garland of 17 skulls. The right handis upraised 
as if to hurl the .ygjra, which, however, is broken away and lost. 
The left hand carries the khatyága with the banner, to the flowing 
ends of which two small bells are tied. The image of the Dhyàni 
Buddha Akshobhya appears on the blazing tiara." f 

4. An image found in Vikrampur (Dacca Dt.) has been “identi- 
fied as that of Mahapratisara, one of the five protection goddesses 
(Paücharaksha). She has three faces, all of them of pleasant 
expression. The neck hasa slight bend to the left. She carries in 
her four right hands—1. Sword. 2. Arrow. 3. Trident. 4. Discus. 
In the four left hands, she carries,—1. Thunderbolt. 2. Bow. 
3. Lasso, with a ring tied to the end, held in the Tarjani Mudra 
between the breasts. 4. Hatchet. The legs are not locked, the right 
One being placed over the left. The sole of her left foot is not 
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visible. The Sadhana from the Sddhanamald agrees closely with the 
image described above.” 

5. The distinctive characteristic of goddess Parnasavari is that 
she wears only an apron of leaves. She was most probably evolved 
from a goddess of the primitive tribe, still known as Savara in 
Eastern India. Her image.is very rare. Two images, closely 
resembling each other, were found in two neighbouring villages in 
the Dacca District. The following is the description of one of 
them. 

“The goddess has six hands ; in the three right hands, she holds 
Thunder-bolt, Arrow and Hatchet, and in two of the three left hands 
she holds a small Branch with leaves and a Bow ; but the third hand 
has only the Tarjani Mudra and no Lasso. The girdle of leaves 
restraining the dress of tiger skin is prominently depicted. 

“The following additional features may be noticed. The goddess 
is slightly big-bellied, as required by the Sadhana’; she is treading 
upon the heads of two prostrate male figures placed upon a lotus 
seat with heads in the opposite directions and having circular scales 
or small-pox marks all over their bodies. These undoubtedly per- 
sonify the diseases and epidemics which the goddess is required to 
trample down under her feet. 

“The god Ganega is represented prostrate at the bottom with а 
shield and a sword in hand, evidently vanquished after a fight with 
the goddess... .. 

“The Brahmanical god Hayagriva is depicted to the right of the 
goddess in a threatening attitude, while Sitala, the Brahmanical goddess 
of epidemics, with a broomstick in the right hand and the winnow- 
ing basket (kulya) in the left, is departing to the left on the back 
of her vehicle, the donkey. The prostrate figure of Сапеба at the 
bottom, the flight of Sitalà and the threatening attitude of Hayagriv4 
appear to indicate the suppression of the worship of these Brahma 
nical deities of diseases by the introduction of that of Parpa&avari. 
The five Dhyani Buddhas are represented at the top with Amogha- 
siddhi іп the middle. The goddess is worshipped as Jiyas Thakur 
at the village of Naynanda, P.S. Tangibadi, Dt. Басса”?! 

Apart from the stone or metal images of deities actually discovered, 
coloured paintings of some of them, now lost, are found in Budd 
manuscripts. Some of them are designated as follows :— 

1. Chandradvipe Bhagavati Tara 

2. Pattikere Chundavara-bhavane Chunda, 


! 
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Harikeladeée Sila Lokanātha 
4. Samatate Jayatuhga Lokanátha 
Samatate Buddhardhi Tár& 
6. Champita Lokanátha Bhattáraka. 
! Evidently these were some of the images in Bengal which, for some 
Т reason or other, attained celebrity all over Bengal, particularly among 


the Buddhists. 


3. 
5. 


x 


APPENDIX I 


MEANING OF THE TECHNICAL TERMS!“ 


[For а full discussion of iconograpic terminologies cf. Rao-Icon. 


and Banerjea-Icon. Ch. ҮШ]. 
Abhaiga—a standing pose with a slight bend in the figure. 
Abhaya-mudra—The different poses of the hands of the deities 


(1) 
Q) 


(5) 


(6) 


(7) 
(8) 


indicating different ideas or attitude of mind are technically 
known as mudrā. The more important of these mudras 
are :— ) 

Abhaya (assurance)—in which the hand, with fingers raised 
upwards, is turned to front. 

Bhüsparáa (touching the earth)—in which the left hand 
rests on the lap with palm outward, and the right touches 
the seat below. (For the significance, of this mudrd, cf. 
Banerjea-Icon. 286). ' 

Dharmachakra—in which Buddha’s hands are depicted as 
preaching the law. It is a combination of јйапа- and 
yyakhyana-mudras, the left hand being in the former and 
the right in the latter poses (For full significance, cf. 
Banerjea-Icon. 279). 

Dhyana (meditation)—in which the palm of the right 
hand is put in that of theleft hand, and both are placed 
together on the crossed legs of the seated image. 

Jnana (knowledge)—in which ‘the tips of the middle 
finger and of the thumb are joined together and held 
near the heart, with the palm of the hand turned towards 
the hear" (Rao). , 

Stichi—in which the index-finger is stretched out, the 


other fingers being bent, and the hand is usually held 
down. 


Varada (conferring ‘boon)—in which the hand is held 


down with palm outwards. 
Vitarka (discussion) or Vyakhyana (explanation) —in which 
‘the tips of the thumb and the fore-finger are made to 


touch each other. The palm of the hand is made to face 
the front" (Rao). 


Akshamala—rosary. 
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Alidha—a mode of standing, in which the right knee is thrown 
to front and the leg retracted, while the left leg is firmly planted 
behind, in a slanting position. ( 

Ahgada— Armlet. 

Ankusa—Elephant-goad. 

Apsmàra-purusha—the evil demon trampled on by Siva especially 
in his Nataraja aspect ; the demon’s other name is Müyalaka. 

Arghya—the pila or the circular base into which the Siva-lihga 
is inserted. 

Atibhanga —an emphasised form of tribhaiiga, the sweep of the 
curve being considerably enhanced. 

Bhadraghata—auspicious pitcher. 

Bhring&ára—narrow-necked water-pot with a spout. 

Bhüsparsa—See under Abhaya-mudra. 

Chakra—discus held by Vishnu and sometimes by divinities 
associated with him. 

Chhannavira—a kind of jewelled disc worn in front of the 
breast ;it is kept in position by two chains or pearl strings placed 
crosswise on the torso. i 

Damaru—a kettle-drum sounded by moving it in the hand. 

Danda—a staff or cudgel. 

Dhanu—bow. 

Dhyana-mudra—See Abhaya. 

Dyibhanga—a standing pose in which the body has one bend 
in the middle. 

‘Gadi —mace, club.” 

Сада Ап impish attendant of Siva. 

Ghanti—bell. 

Hara—necklace. 

Jatai—matted locks of hair. 

Jata-mukuta—a sort of crown made up by arranging the matted 
locks of hair in a particular manner, 

Jüàna-mudrà—See Abhaya. ' 

Kamandalu—a water-pot of a peculiar shape, with a handle and 
а spout. 

Kapala—upper part of the skull. shown as a cup in the hands 
Of deities of terrific aspect. à 

Karatala—clapping of the hands marking time with music. 

Kartri—a short chopper, a big knife. р 

Kayotsarga—a standing pose usually shown in Jina images, in 
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which the hands hang down straight along the two sides of the stiffly 
erect body. } 

Кеуйга—ап armlet, án ornament of the upper-arm. 

Khadga—a sword. 

Khatvaihga—‘a curious sort of club, made up of the bone of the 
fore-arm or the leg, to the end of which a human skull is attached 
through its foramen" (Rao). 

Kirita—jewelled head-gear. 

Kiritamukuta—a conical crown. 

Kirtimukha—the grinning lion-face shown usually on the top 
centre of the stela. 

Kunjala—ear-ring ` 

Lalitasana—a sitting posture, in which one leg, usually the left 
leg, is tucked up on the seat, while the right one dangles down 
along it. 

Lajichhana—cognisance, mark. 

Maharaja-lila—a sitting posture, also known as Sukhasana, where 
one leg (generally the left one) rests on the seat, while the right knee 

‚ js raised upwards on the seat and the right arm rests on the raised 
Matuluhga—a citron. 

Mudgara—a pestle. 

Mudra—hand-pose (see Abhaya). 

Naga—snake, also a peculiar hybrid figure made up of human 
and serpentine forms. 

Nagapasa—a snake in its-real shape used as a noose. 

Nagini—female snake. aM 

Nala—the projecting part of the base of Siva-linga for draining 
the water poured on its top. 

Navaratha—a type of pedestal with nine facets. 

Nilotpala—blue lotus. 

Padma—lotus. Š 

Padmāsana—(1) lotus seat ; (2) a sitting posture in which ‘the 
two legs are kept crossed so that the feet are brought to rest on 

` the thighs’ (Rao). 
Parasu—a battle-axe. 
Paficharatha—a type of pedestal with five facets. 


Parnapichchhika—the feathers of a peacock’s tail tied in а 
bunch. 


Pasa—a noose. 


A 
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Prabhivali—the stela or background of an image. 

Pratyalidha—standing pose, just the reverse of alidha (see 
aliqha). 

Püjibhiga—the top section of the Jiñga which is shown ош of 
its base. 

Ratna—jewel. 

Sakti—(1) consort ; (2) a spear. 

Samapada-sthinaka—a standing posture, in which the body, 
without any bend in it, faces front. 

Sahkha—(1) a conch-shell ; (2) ont of the midhis or treasures 
of Kuvera-Vaisravapa. \ 

Saptaratha—a type of pedestal with seven facets. 

Sara—an arrow. 

Sarpa—a snake. 

Siraéchakra—the halo or nimbus behind the head of an image. 

Sruk—sacrificial ladle for taking out clarified butter from the pot. 

Süchi— needle. 

Süchi-mudrá—see Abhaya. 

Sruva—a sacrificial ladle for pouring clarified butter on the fire. 

Sukhasana— a comfortable sitting posture, same as mahárdja-lila 
(see Maharaja-Bla). ç 

Tahka—a stone-mason's chisel. 

Süla—trident. , 

Tarjani—(1) index-finger; (2) a kind of hand-pose, in which 
the index-finger of the upraised hand is stretched out upwards, while: 
the other fingers are bent. 

Tribhanga—a standing pose with two bends in the body. 

Tridandi—a wooden staff with three prong-like projections. 

Triratha—a type of pedestal with three facets. 

Trisiila—trident. x 

Upachāra—offerings necessary in worshipping a deity. 

Upaviti (fashion)—running across the chest from above the left 
shoulderbelow the right arm-pit, the sacred thread is usually 
worn. 

Uma— the hairy mole between the two eye-brows, usually shown 
on the heads of Buddhas and Bodhisattvas. J 
Vaijayanti—a long flower garland usually shown on Vishnu 
images. ; 

Vaisakha-sthanaka— standing on the back of the bull. 

Vajra—thunder-bolt. зае; 
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Vanamala—a long flower-garland usually shown on Vishnu 
figures. 
Varada-mudrà—see Abhaya. 
Vijapura—a citron. i 
Vinà—a stringed musical instrument of the type of lyre. 
Vir&sana—a sitting posture in which the left foot rests upon 
the right thigh and the left thigh on the right foot. 
Višvapadma—a double-petalled lotus, the upper set of petals 
usually pointing upwards and the lower set drooping down. 
Vitarka-mudr&—See Abhaya. 
Vyakhyana-mudra—See Abhaya. 
Yajfiopavita—sacred thread worn by Brahmins. 


APPENDIX II 
THE UPAPURANAS 


Shortly after the Gupta period a new class of religious texts. 
came into prominence. They are known as Upapuranas and regard- 
ed as mere supplements (Кліа) to the principal Puranas, Like the 
latter, their traditional number is also eighteen, though there are 
considerable divergences in the lists of their names given in the 
different Puranas, and there are also Upapurápas outside the list. 
They are valuable sources of history inasmuch as they reflect the 
great transformation that took place in the Brahamanical religions. 
as portrayed in the orthodox eighteen Puranas. Generally speaking, 
the majority of these Upapuranas have been placed approximately 
between 650 and 800 A.D., though some were perhaps composed at 
an earlier, and many at a later date. 

The genesis of these Upapuranas has been explained as follows: 

The Smarta adherents of the worshippers of, Brahma, the 
Paficharatras, the Pasupatas and the Bhagavata system first began 
to use the Puranas for controlling the masses, who had been seri- 
ously influenced by these and other systems of religion, by establish- 
ing the varnagrama-dharma and the authority of the Vedas among 
them. Thus arose the traditional group of eighteen Puranas. After 
this grouping had been complete, there came into prominence many 
Sub-systems which arose from the main systems of religion, men- 
tioned above, either directly or by identifying the local deities with 
oné or other of the prominent deities of the main systems. In 
addition to these, there were also other independent systems, Viz., 
Saura, Sakta, etc., which began to hold the field and enter into 
tivalry with the systems already established in the country. These 
sub-systems and independent systems also had their Smarta 
adherents who interpolated chapters in the Puranas of the already 
established group, and, in sóme cases, wrote new and independent, 
Puranic works styled ‘Purana’ in order to propagate their own ideas. 
Thus, with the progress of time, the number of the Puranas was 
further increased with fresh additions. But as the followers of the 
famous group of the ‘eighteen’ Puranas believed deeply that there 
could be no ‘Purana’ beyond the famous ‘eighteen,’ they were 
Unwilling to assign these new Puranic works to a status equal to 
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that of the famous Puranas. On the other hand, these new Puranic 
works had become too well-known and popular to be ignored 
totally“ 

Thus came into prominence the Upapuranas, though many of 
these were called Purana. For example, Narasimha-, Samba-, 
Devi-Purana etc., call themselves ‘Purana’ and not ‘Upapurana’, 
and even the Matsya Purana ‘mentions Nandi-purana and not Nandi- 
upapurana. 

‘Bengali origin has been claimed for some of these Upapuranas 
by Dr. R. C. Hazra. The most important among these are the 
Brihad-dharma Purana and Brahma-Vaivarta Purana to which a 
detailed reference has been made above (pp. 416 ff). Among others, 
the following deserve special mention: 

1. The Kriyayogasara. It has been regarded as а Khanda of 
the Padma Purana but is really a distinct and independent work. 
It begins like other independent Puranic works and styles itself 
‘Upapurana’ in its concluding verse. It is a Bhagavata document on 
the praise of Vishnu worship. The date of this work is not later 
than the eleventh century A.D.342 

2. The Siva Purana composed not later than the twelfth 
century A.D." 

3. The Mahabhagavata Purana which calls itself Purana as well 
as Mahapurana, but never Upapurana, is included among the 
eighteen *Mahát Puranas’ by the Brihad-dharma Purana. Its date 
cannot be later than the twelfth century A.D. Itis a Sakta ‘work 
showing Saiva tendency. 

4. The Devi-Bhagavata which, according to Hazra, was com- 
posed by a Smarta Ѕакіа Brahmana of Bengal who migrated to 
Banaras, was compiled in the eleventh or twelfth century ADAM 

5. Devi-Purana, one of the most important of the Sakta 
Upapuranas, parts of which go back to the sixth century A.D, 
assumed its present form before 12th century A.D., for Ballalasena 
refers to it, though he rejects it on account of its connection with the 
Pashandas (Tantrics).!49 : 

There are also some Upapurdnas which, according to Hazra, were 
probably written in Bengal. 

1. The Brihannüradiya Purüma, a Vaishnava work, composed 
between 750 and 900 A.D., was written by one who migrated from 
the land about the Narmada or Varanasi to the eastern part of 
Orissa or the western part of Bengal.!^? 
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2. The Айрїгаза Upapurana was “written earlier than 1000 A.D., 
most probably in Western Bengal or Orissa”, 

3. The Laghu-Bhagavata Purana, a Vaishnava work, must 
have been written in Western Bengal or Orissa not later than 
1000 A.D., but most probably not before 800 A.p.1* 

4. The earlier Канка Purana was most probably composed in 
Bengal sometime during the seventh century A.D.!*? 

5. The spurious Agni Purana (now available in print) was 
written most probably in Western Bengal during the ninth 
century A.D.151 
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СНАРТЕК ХІУ 
BENGALIS OUTSIDE BENGAL 


No survey of the history and civilisation of the people of Bengal 
can be regarded as complete without some account of their activities 
outside the boundaries of their own province, both in and outside 
India. From very early times many sons of Bengal distinguished 
themselves in various spheres of life both in India and abroad. Apart 
from these individual instances, we must presume that Bengal, as an 
integral part of India, must have taken her due share in the various 
activities of the Indians, and contributed her quota to the general 
influence exercised by them, in the outside world. But it is not 
always easy to distinguish the part played in these respects by Bengal 
or any other region comprised within the great sub-continent of 
India. We propose, therefore, to touch briefly upon those incidents 
alone in which the Bengalis are specifically known to have taken the 
leading part. 


I. ACTIVITIES OF BENGALIS OUTSIDE INDIA 


The chief activities of the Bengalis outside India lay in reli- 
gious and commercial spheres. The port of Tamralipti was the great 
emporium of trade between Northern India and the Eastern world 
across the sea. Being situated in the eastern extremity of India, 
Bengal also served as the connecting link, by way of land, between 
the great sub-continent and extensive regions in the east, from South 
China to Burma and thence to Malay Peninsula and Indo-China. 
The Chinese evidence leaves no doubt that there was an active 
intercourse by both the land and sea-routes, and streams of traders, 


| merchants, pilgrims and other classes of people followed them in 


their journey between India and the Far East (supra pp. 344 ff). 
Apart from being an intermediary in trade and commerce, 

must, therefore, have played an important part in the cultural contact 
between India and the diverse civilisations of Eastern and South- 
Eastern Asia which forms such a distinguished feature in the history of 
this great continent for more than one thousand and five hundred 
years. Two special cases may be cited by way of illustrating the part 
played by the Bengalis in the ancient Indian colonisation in the Far 


* 
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East. In the first place, it appears from the Kalyani Inscription that the 
settlement in Suvarpabhümi (Lower Burma) was apparently colonised 
from Bengal by the Golas (Gaudas). Their name has become the 
Mon and Burmese appellation for all foreigners from the west.? 
Secondly, two Sanskrit inscriptions found in Cambodia exhibit so 
completely all the peculiarities of the Gauda style, as defined by 
Dandin and other rhetoricians?, that the great French scholar Georges 
Coedés, who edited them, has expressed the view that the records 
Were composed by a Pandit who either belonged to Bengal or was 
trained there.* : 

Fortunately, this view, mainly based on general grounds, is cor- 
roborated by some specific instances. 

As regards maritime and colonial activity, an inscription in Malay 
Peninsula, of the fourth or fifth century A.D., records the gift of 

а Mahdnavika (great captain) Buddhagupta, who was probably a 
native of Bengals Tradition also connects Bengal with the Indian 
settlement in the island of Ceylon (v. supra p. 31) The truth.of the 
story of prince Vijaya may, however, be doubted, and по final 
eonclusion is possible until fresh evidence is available. 

But we are on surer grounds when we come to missionary 
activities. It is now admitted on all hands that Bengal exercised 
great influence on the development of later Buddhism in Java and 
neighbouring regions during the Pala period." Ап inscription in. 
Java? definitely mentions that the guru (preceptor) of the Sailendra 
emperors was an inhabitant of Сайда (Gaudidvipa-guru). This royal 
preceptor, named Kumaraghosha, set up an image of Maiijuéri in 
the year 782 A.D., and was probably also the guru for whose worship 
the famous temple of Tara at Kalasan had been built four years 
earlier, _ We are told that at the command of the guru some officers 
of the king built a temple, an image of goddess Tara, and a resi- 
dence for monks proficient in Vinaya-Mahayana. Reference has 
already been made above (p, 116) to the grant of five villages 
by Devapala, at the request of king Balaputradeva of Suvarnadvipa, 
for maintaining the monastery that the latter had built at Nalanda. 
The intimate intercourse between the Pala and the Sailendra king- 
doms explains the great influence exercised by the Pala art upon 
that of Java. It will be shown in Chapter XV, that such 
influence was by no means confined to Java, but also: extended 
to the mainland, and the peculiar architectural style of a group of 
temples in Burma was Probably derived from that of Bengal 
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and neighbouring regions. As a further evidence of the close 
contact between Java and Bengal, reference may be madeto the 
affinity between the scripts used on certain Javanese sculptures and 
the proto-Bengali alphabet.?. This contact continued till at least the 
14th century A.D.1? 

The influence of Bengal upon the development of art and reli- 
gion in the Far East must thus be regarded as considerable, although 
sufficient data are not available to trace in details the relationship 
between them. We are, however, more fortunate in this respect in 
regard to Tibet, the other region where Bengal exercised a deep 
influence on the evolution of culture. 


It is a matter of common knowledge that the form of Buddhist 
religion and monastic order in Tibet was largely shaped by a 
number of famous Buddhist teachers from Bengal. Fortunately, 
the Tibetan chronicles have preserved a detailed account of a large 
number of Indian Pandits from the Pala kingdom who visited the 
Land of Snow, and notonly preached the Buddhist religion and 
translated Indian texts, but transmitted to that inaccessible region 
the various elements of Indian culture and civilisation. Their 
literary and religious activities have been treated ina general way 
in Chs. xt and хш. Неге we would refer to only a few distinguished 
persons among them who may be regarded, on reasonable grounds, 
to be inhabitants of Bengal. The detailed accounts of their lives are 
culled from Tibetan sources, and though much of them may be 
merely traditional, unsupported by positive testimony, they are still 
of great value, at least in so far as they hold out before us a general . 
picture of the honour and respect accorded to the Bengali scholars. 
and religious teachers in Tibet. 

The native religion of Tibet was Воп-ро. It advocated demon- 
worship and other sacrifices. During the reign of Srong-tsan Gam- 
po, as noted above (p. 83), Buddhism was introduced in Tibet. 
Bon, however, remained the predominant religion in Tibet till the 
accession · of Khri-srong-lde-btsan (supra p. 118), а descendant of 
Srong-tsan Gampo, in the middle ofthe eighth century A.D. Khri- 
srong-lde-btsan was a great devotee of Buddhism. He invited Santi- 
rakshita (supra рр. 380-81), who was at that time living in Nepal, 
to Tibet in order to strengthen the cause of Buddhism there, Santi- 
takshita went to Tibet. He had hardly preached there the Buddhist: 
doctrine for four months when, we are told, the demi-gods of Tibet 
grew indignant and caused many phenomenal disturbances. Santi- 
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rakshita was sent back to Nepal. Sometime afterwards he, on the 
request of the Tibetan king, went for a second time to Tibet. Не 
introduced there the observance of the ‘ten virtues’ and Dharma. 
But the local gods, demi-gods, genii, and female spirits, finding the 
people inclined to Buddhism, became very violent again. They were 
evidently the adherents of the Bon religion. Santirakshita was not 
strong enough to cope with them. He advised the king to invite 
Padmasambhava, who knew mystic charms for combating the evil 
spirits. Padmasambhava, at the invitation of the king, went to 
Tibet, and within a very short period brought all the evil genii 
under his control. The king was highly pleased with Padmasam- 
bhava and Santirakshita and built Bsam-ya, a monastery after the 
model of that at Odantapuri in Magadha (supra p. 110). The two 
Indian teachers established there the order of the Lamas. Lama, 
in the true sense, means the head of the monastery, though in 
modern times the title is given to all the monks and priests in Tibet 
connected with the Buddhist order. The religion of the Lama is 
simply called “The Religion" or “Buddha’s Religion." Its followers 
are called *Nan-pa' that is ‘within the fold Padmasambhava and 
Santirakshita trainedsome Tibetans as monks, who carried on their 
mission assiduously, and translated many Buddhist texts into 
Tibetan, Padmasambhava, after a residence of a short period, left 
Tibet in order to preach Buddhism in other lands. Santirakshita 
was made the first abbot of the monastery at Bsam-ya. He occupied 
that Position for thirteen years. Shortly before his death Hoshang 
Mahayana, a Chinese missionary, visited Tibet. He started preach- 
ing Buddhism of an order which differed from that advocated by 
Antirakshita. Santirakshita, failing to defeat his opponent in contro- 
NEN дави the king to invite his disciple, Kamalasila, to Tibet. 
me Roe unn in Magadha. But Santirakshita, shortly be- 
def AU om asila's arrival in Tibet, died of an accident. Kamalasila 
MiR ATES missionary. in a debate, and established the 
The Ti of the doctrine preached by Santirakshita. 

VEI do dus Pci So E праша penal fecun 
SE UNE апа, also known as Atiga,12 with the religious 
in Tibet. Dipabkara was born in 980 A.D. in the royal 


family of Gauda at Vikramanipura in Bahgala. He was known as 


Chandragarbha in his earl i i 
y age. His f: anašri 
mother was Prabhavati. i Ei eene 


1 While young, he learned five minor sciences 
under the guidance of the great teacher Jetari. He studied the im- 
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portant literature of the Hinayana and Mahāyāna schools. Rahula- 
gupta taught him the meditative science of the Buddhists in the 
Krishnagiri monastery. Krishnagiri, modern Kanheri, in the Bom- 
bay Presidency, was an important centre of the Buddhists. 
Chandragarbha received there the name of Guhyajiiéna-vajra. At 
theageof nineteen he took the sacred vows in the Odantapuri- 
vihdra from the Mahàsahghika: Acharya Silarakshita, who gave him 
the name Dipahkara Érijüana. Twelve years later, at the age of 
thirty-one, he was ordained as a Bhikshu. He received the vow of 
a Bodhisattva from Dharmarakshita, He intended to study Bud- 
dhism under the guidance of Chandrakirti, the High Priest of 
Suvarnadvipa. Suvarnadvipa, which was a general name for Java 
and other islands in Eastern Archipelago, was at that time an im- 
portant centre of Buddhism in the East. A merchant vessel, after 
several months’ strenuous. journey, brought him to that island. 
He studied there for twelve years, and returned to Magadha, visiting 
Tamradvipa (Ceylon) on his way. He was invited to the Vikrama- 
&la monastery (supra p. 110) by the king Mahipala. Dipankara 
assumed the post of the High Priest of the Vikramasila monastery 
at the request of king Nayapala, son of Mahipàla,. Sthavira Ratna- 
kara was at that time the chief of monastery. 

About the middle of the eleventh century A.D. Lha Lama 
Ye-ées-hod was the king of Tibet. He was a pious Buddhist. He 
intended to reform Buddhism in Tibet, which ' was debased 
by Tantric and Bon mysticism. He sent Rinchhen Zah-po, 
the great Lochava, and Legs-pahi Serab to India in order to 
invite some Indian scholars to Tibet? These two officers of the 
Tibetan king, in course of their sojourn, went to the Vikramasila 
monastery. They came to learn there that Dipankara was the best 
of the Buddhist scholars in Magadha, But realising that there was 
no chance of their request being complied with, they did not dare 
extend him their invitation to Tibet. They went back to their 
country and communicated to the king everything they knew about 
the great Bengali teacher. The king despatched a Tibetan mission 
under Rgya-tson-gru Sengé, a native of Tag-tshal in Tsang, to 
Vikramagila with rich presents to invite Dipankara to his country. 
Dipahkara, on receipt of invitation, replied to the Tibetan 
mission ; 


“Then it seems to me that my going to Tibet would be due to two causes : 
first, the. desire of amassing gold, and second, the wish of gaining sainthood by 
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the loving of others ; but [ must say thatI have по necessity for gold nor any 
anxiety for the second at present." 

The Tibetans, thus having failed to achieve their end, went back to 
their country. About this time a great calamity befell the king of 
Tibet. He was taken prisoner by the king of Garlog in the frontier 
of Nepal. The king, shortly before his death in the enemy’s prison, 
Sent through his nephew and successor Chan Chüb the following 
message to Dipahkara : 


"Lha Lama, the king of Tibet, has fallen into the hands of the Raja of 
Garlog while endeavouring to collect gold for diffusing the religion of Buddha, 
and for the Pandit himself. The Pandit should therefore vouchsafe his blessings 
and mercy unto him in all his transformed existences. The chicf aim of the king's 
life has been to take him to Tibet to reform Buddhism, but, alas, that did not 
соте to pass ! With a longing look to the time when he could behold the Pandit’s 
saintly face, he resigned himself. absolutely to the mercy of the three Holies.” 


After the death of the king, Chan Chüb senta Tibetan mission in 
charge of Tshul Khrim-gyalwa to Dipabkara at Vikramasila with 
the deceased king's letter. It was also instructed, in case Dipankara 
refused to come, to invite a scholar, next to him, to Tibet. 

Tshul Khrim-gyalwa, also known as Vinayadhara, formerly 
Studied Buddhist literature in India for two years. He proceeded 
to Vikramasila with the mission, and met there unexpectedly his 
preceptor Gya-tson Sengé. The preceptor told him that the Tibetans 
had no influence there, and advised him not to disclose at once the 
object of his visit. Both of them saw Dipahkara from time to time. 
Dipahkara was very much moved when he heard the news of the 
king's death in a tragic circumstance. He consented to paya visit 
to Tibet after finishing his work in hand, to which he would have 
to devote a period of eighteen months, He advised the Tibetan 
monks to keep the matter secret. Once Vinayadhara and Gya-tson 
made an attempt to know the opinion of Ratnakara on the matter 


of Dipahkara's visit to Tibet. Ratnakara discarded {һе idea with 
the remark, 


“in the absence of Atiša, no other Pandit would be able to preserve the moral 


discipline of the monks here. He holds the key to many a monastery of Magadha. 
For these reasons we can ill afford to lose his venerable presence." 

The day of Dipahkara's departure for Tibet was drawing near. 
It was not, however, possible for him to leave the Vikramagila 
monastery without the permission of his chief, Ratnakara. Once he 
sought the permission of Ratnakara for leave to accompany Vinaya- 
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dhara to many places of pilgrimages including Nepal Ratnakara 
could, howevr, discover that Dipahkara cherished an idea of visiting 
Tibet on that occasion. He eventually agreed to the proposal of 
Vinayadhara about Dipabkara's visit to Tibet on condition that the 
venerable teacher should return to Vikramasila within three years. 
He remarked : 


“without Atiga India will be in darkness. He holds the key to many institutions. 
In his absence many monasteries will be empty. The looming signs prognosticate 
evil for India. Numerous Turushkas (Muhammadans) are invading India, and I 
am much concerned at heart. May you proceed to your country with your com- 
panions and with Atisa to work for the good of all living beings there." 


Dipankara started for Tibet, accompanied by Vinayadhara, 
Gya-tson, Pandit Bhimigarbha, and the Maharaja Bhümisangha, 
the king of Western India, who was his disciple. Some Saivas, 
Vaishnavas, and Kapilas, who did not like that Dipankara should 
preach Buddhism in Tibet, engaged some robbers to take his life 
as soon as he passed the border of India. The robbers, when they 
saw the saintly appearance of the teacher, could not raise their hands 
against him, and went away. As Soon as Dipankara entered Nepal 
a local chief took fancy to a beautiful little table made of sandal- 
wood, which was being carried by the venerable teacher. He set 
some brigands to rob him ofit. But Dipahkara, it is reported, 
averted the danger by some mystic charms. After this he paid his 
reverence to the temple of Arya Svayambhü. Gya-tson unfortu- 
nately died there of fever. Dipankara was much moved by this 
calamity, as Gya-tson was his close companion, and was to serve him 
in Tibet as an interpreter (lochava). At this time he wrote а note 
toking Nayapala. He met Ananta-kirti, king of Nepal, at Palpa, 
then called Palpoi-than. He presented the king with an elephant, and 
the latter in gratitude laid the foundation of a monastery called Thah- 
vihüra. His son Padmaprabha was ordained as monk by Dipankara. 
Padmaprabha accompanied the Bengal Pandit to Tibet. 

Dipankara was received by the officers and the army ofthe 
king Chan Chüb inthefrontier of Tibet. He stopped on the bank ` 
of Manasa-sarovara for a week. Finally he reached the monastery 
at Tholing! with his party. He was given grand ovation by the 
king in the capital. He moved from province to province and 
preached Mahayana doctrine. Brom-ton, the founder of the first great 
hierarchy of Tibet, became his disciple. Dipankara succeeded im 
eliminating Tantric and foreign elements from the Tibetan Buddhism. 
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He wrote several books on Buddhism during his stay in Tibet. 
Bodhipatha-pradipa is the most prominent among them. The 
authorship of about two hundred books is ascribed to him.* He 
lived in Tibet for thirteen years and died there c. 1053 A.D. at the 
age of seventy-three. His memory is still cherished by the people 
of the country, 


H. ACTIVITIES OF BENGALIS IN INDIA OUTSIDE BENGAL 


, We have many references to Bengalis playing an important part, 

both in secular and religious affairs, in different parts of India өш- 
side Bengal. A short account of some of these persons is given 
below to indicate the nature and scope of these activities. 

We may. begin with Gadádhara who founded a principality in 
the Far South. Gadidhara was born in the village of Tada, in 
Varendri. He is described as the crest-jewel of Gauda, and the illu- 
minator of Varendri. He proceeded to Southern India, and became 
the chief of the territory called Kürtikeya-tapovana. The seat of 
his government was Kolagala, the modern village of Kolagallu, 
in the Bellary district, Mysore. He was a subordinate of 
the king Krishua ш. (A.D. 939-967) and Khottiga 
(%67-с/ 972 aD). He installed the images of Багуа, Brahmi, 
Vishgu, Maheávara, Parvati, Vinayaka, and Kartikeya, and founded 
а monastery at Kolagallu.’? 

The Gopeiwar inscription of Anekamalla, dated Saka 1113 
(91191 д.р), refers to the king as sprung from the family of Gaua'*. 
He wasa king of the Garhwal district where the inscription was 
discovered, and is said to have conquered Kedára-bhümi, no doubt 
the holy city of Kedara and the adjoining territory. 

Another son of Gauja distinguished himself in the same region 
about the same time. He is Udayaraja, of the Gauda family, who 
was appointed commander of the Chahamana army by Prithviràja ш. 
(1177-1192 A.D). Prithviràja ш defeated Muhammad Ghiri in 


din Muhammad Ghüri) many times. On the las! i 
И $ t occasion the 
Muslim general, referred to as the king of the Sakas, invaded the 


| 
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kingdom of Prithvirája, and captured Dilli (Delhi). Prithvirája, 
commanding Udayarija to follow him, hurried to oppose the enemy 
with a small army. He suffered defeat at the hand of Muhammad 
Ghüri, and was taken prisoner, before Udayaraja could come to his 
assistance. Muhammad Ghüri, after the arrival of Udayarája in 
the battle-field, being dubious about his ultimate success, withdrew 


being a member ofthe Gauja family prevented Udayaràja from 
retracing his steps, leaving his master in that perilous condition. 
He madean onslaught on the city, and fought bravely with the 
enemy for a month without interval. A Muslim officer, apprehend- 
ing grave danger, advised Muhammad Ghüri to ease the situation: 
by releasing Prithvirája. But Muhammad Ghüri, in his rage, ordered 
the execution of the Cháhamüna king. Udayaraja, after the death 
of Prithviraja, in despair made a desperate attempt to capture the 
city, and fell fighting in the battle. 

Two ruling dynasties of Orissa, the names of whose kings 
ended in Tunga, are said to have come from  Rohitgiri which is 
located by some in Bengal (above, рр. 200-201) Опе of these was 
founded by Jagattuhga, whose descendants ruled about9th century 
A.D. Another was founded by вапака Vinitatuhga and ruled in 
parts of Talcher, Pal Lahara and Keonjhar States.” 

А Brāhmaņa named Sakti, belonging to the Bharadvāja family 
of Gauda, obtained Darvábhisára, which is now represented by the 
tract of the lower and the middle hills between the rivers Chandra- 
bhagi and Vitastà. His son was Mitra, Mitra’s son was a 
Saktisvàmi became the minister of king Muktapida,™ also known às 
Lalitáditya, who ruled Kashmir from c. A.D. 724 to 760 (supra p. 76). 

Gadadhara, son of Lakshmidhara, am ornament of the Gauda 
family, attained to the position of the great minister of peace and 
war under the Chandella king Paramardi (c. 1165-1201 A.D.). 
There was another personage named Lakshmidhara, who was born. 
in the Gauda family, and who was an ornament in the kingdom of 
the Chandella Kirtivarman (c. А.р. 1073). Lakshmidhara's son was 
Yašabpala, who was a minister under the next Chandella king Sal-. 
lakshanavarman. Yasahpala’s son Sridhara was ап officer of the 
Chandella king Jayavarman (A.D. 1117). Sridhara’s son Gokula 
was a minister of the Chandella Prithvivarman. Gokula's son 
Bhoja (?) flourished during the reign ofthe Chandella Madanavarman 
(C.AD. 1129-1163). Bhoja’s son Mahipala was an officer under 
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| the Chandella Paramardi. Mahipala’s son Gahgádhara became a 
favourite of the Chandella Trailokyavarman (c.A.p. 1205-41). 
Gangidhara’s son Jagaddhara was a minister of the Chandella Vira- 
хагтап (A.D. 1254-1285).** 

An inscription of the fifth century A.D. mentions that a Kshatriya 
family from Gaura, founded a kingdom in the Upper State, 
Rájaputàna.? Саша appears to be the same as Gauda, though 
this cannot be definitely proved. 

The Bengalis in foreign land showed more zeal in religious and 
missionary activities than in any other sphereoflife. Both Buddhist 
and Brahmanical teachers went far and near, and propagated their 
respective tenets. - 

The earliest Bengali Buddhist teacher to achieve distinction out- 
side Bengal is Silabhadra (supra pp. 78, 380), a member ofthe 
Brahmanical royal family of Samatata.^ We are fortunate in 
getting a detailed account of his life from the contemporary Chinese ' 
traveller Hiuen Tsang. Silabhadra, in his young age, travelled 
throughout India for acquiring special knowledge in Buddhist philo- 
sophy. "Не met Dharmapala at Nalanda and received religious 
instruction from him. Dharmapala, finding in him the qualities of a 
great man, ordained him as a monk. Silabhadra mastered the 
principles of Buddhism, and attained high efficiency in explaining the 
subtleties of the Sastras. His fame as a great Buddhist scholar 
spread to foreign lands. A Brahmana from South India, who was 
proud of his learning, came to Magadha and challenged Dharmapala 
for a religious discourse. Dharmapala engaged Silabhadra, who was 
then only thirty years old, for initiating discussion with the Brahmana. 
Silabhadra thoroughly outwitted his opponent, and succeeded in 
proving the soundness of his faith. The king of Magadha was 
highly pleased with Silabhadra for his achievement, and expressed 
his willingness to endow him with the revenue of a city. Silabhadra 
first refused the offer on the ground that a monk should not have 
any attraction for such a thing. But he had ultimately to accept 
the gift at the king’s earnest request. He built a monastery and 
donated the above endowment for its maintenance, 

In the course of time Silabhadra became the chief minister of the 
community of Nalanda. At this time ‘the priests, belonging to the 
convent, or strangers (residing therein) always reached to the 
Pi itis They all studied Mahayana, the doctrines 

ging to eighteen schools, the Vedas, Hetu-vidya, Sabda-vidya,, 
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Chikitsi-vidya, Atharva-veda and the Sankhya (Sankhya). Sila- 
bhadra was the only scholar who mastered all the collections of the 
Sütras andthe Sastras. Hiuen Tsang reports that the members of 
the convent, from their great reverence to Silabhadra, did not 
venture to call him by his name, but gave him the appellation 
Ching-fa-tsong (“Treasurer of the good Law"). 

When Hiuen Tsang arrived at Nalanda in 637 A.D. Silabhadra 
was the chief of the monastery. The pilgrim submitted to the 
teacher that he came from the country of China in order to learn 
the principles of Yoga-sastra under his guidance. Silabhadra received 
Hiuen Tsang with great respect. Hiuen Tsang attended a series 
of lectures, delivered by the venerable teacher, on Yoga-sastra. 
About this time Harsha Siladitya, at the request of Silabhadra, 
granted the revenues of three villages to a Brahmana, who attended 
the above lectures along with the Chinese pilgrim. 

Hiuen Tsang prepared a work entitled “The Destruction of 
Heresy,” and handed it over to Silabhadra, Silabhadra received a 
letter from Kumara, king of Kàmarüpa, requesting him to send the 
Chinese pilgrim to his'kingdom. Silabhadra did not comply with this 
Tequest, as he expected a similar invitation from Siladitya about the 
same time. Kumara ultimately sent a threatening letter to Silabhadra. 
"If necessary," said he, *I will equip my army and elephants, and 
like the clouds sweep down on and trample to the very dust that 
monastery of Nalanda.” Silabhadra, probably to get out of the un- 
pleasant situation, sent Hiuen Tsang to K&marüpa. This happened 
about the beginning of 643 A.D. 

We hear nothing more of Silabhadra. He was the greatest 
Buddhist teacher of his age. He commanded respect from every- 
body. One of his works is known to us. It is entitled Arya- 
Buddha-bhumi-vyakhyana, which was translated into Tibetan. 

Silabhadra and $antirakshita, referred to above, were both 
teachers of the Nalanda monastery. Another Bengali teacher, 
Whose name was Chandragomin (supra pp. 354, 380),5 is 
known to have been connected with that institution. Chandra- 
gomin was born in a Kshatriya family in the east in Varendra. He 
Studied Sūtra- and Abhidharma-pitakas under the guidance of 

chàrya Sthiramati. He mastered literature, grammar; logic, astro- 
Domy, music, fine arts, and the science of medicine. He was initiated 


Eo the Buddhist faith by Acharya Ašoka, and became a great 
€votee of Avalokitesvara and Тага. 
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Chandragomin proceeded to Ceylon and Southern India. While 
residing in Southern India he wrote a grammar entitled Chdndra- 
yyákarana, which was an improvement on Nagaéesha’s (Pataijali’s) 
Bhashya on Pàgini's grammar. Next he proceeded to Nalanda 
where he met Chandrakirti, who was at that time the High Priest 
of the monastery there. The priests of Nalanda did not give him 
a warm reception as he was only a lay disciple. But Chandrakirti 
found in Chandragomin' a great scholar, and succeeded in removing 
the unfriendly feeling from the minds of the host of priests. He 
arranged a procession of priests, which was headed by three chariots. 
He placed Chandragomin in one of them, an image of Mañjuśrī in 
Ahe second, and himself in the third. After this event the priests 
paid great reverence to Chandragomin. Chandragomin, who was à 
follower of the Yogachara system, carried on philosophical discus- 
sions in the monastery. The story runs that he once threw off the 
grammar, which he wrote in South India, into a well, considering 
that it was inferior in merit to one prepared by Chandrakirti. But 
atthe instance of goddess Tara, who told him in dream about the 
superior quality of his work, he recovered the book from the well. 

Chandragomin wrote a book on logic known as Nydya-siddhy- 
üloka, the Tibetan translation of which is now available. His 
Tibetan name is Zla-wa-dge-bsnen. 

The Bengali Pandit, most highly esteemed in Tibet, is Abhaya- 
karagupta (supra p. 382).® He is worshipped there as one of 
the Panchhen-Rinpochhes i.e., Lamas possessing royal dignities. He 
was born at a place near the city of Gauda, in Eastern India. In his 
young age he went to Magadha, in Madhyadeéa, and learnt there 
five sciences. Within a very short time he earned renown as a great 
Buddhist scholar. He became a priest in the palace of Rāmapāla, 
Who is described as the king of Magadha in the Tibetan literature. 
It is reported that he wrote Sastras during the first two watches of 
the day, explained Dharma in the third watch, worshipped his gods 
till midnight in the Himavana cemetery, and retired to bed after 
that. He gave relief to many hungerstricken beggars in the city of 
Sukhavati. It was due to his intervention that a Chandala king 
of the city of Charasimnha gave up the project of sacrificing one 
hundred men. He furthered the cause of Buddhism. In his later 
life he became the High Priest of the Vikramasila monastery, which 
accommodated three thousand monks. He was the head of the 
Mahayana sect in the Odantapuri monastery. It is reported that 
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when Abhayakara was residing in the Vikramasila monastery under 
the protection of the son of king Subhaéri of Eastern India, a 
Turuskha war took place. Abhayakara performed many religious 
rites as the result of which, it is said, the Turuskhas were forced to 
leave India. He died before Ramapala’s abdication of the throne. 
He is said to have been succeeded to the position of the High Priest 
of Vikramasila monastery by Ratnakara-éanti. It is, however, 
known from another Tibetan source that Ratnakara-danti preceded 
him to that post. Abhayakara was a great writer. He translated 
many books into the Tibetan language. It is not known whether he 
ever visited Tibet. i 


Other Bengali scholars, who . were closely connected with the 
Vikramasila monastery, were Jetari and Jianaéri-mitra. They were 
Senior contemporaries of Dipankara Srijitana, 

Jetàri? (supra p. 381) was a resident of Varendra. His father 
Garbhapada, a Втаһтара āchārya, was the religious teacher of Sana- 
tana, who is described as the king of Varendra by Taranatha. 
Sanàtand was probably a vassal of king Mahipala 1. In his young 
age Jetari was expelled by his relations. This incident turned the 
course of his life. He became a devotee of Buddha. He studied the 
Buddhist doctrine, and became thoroughly conversant with Abhi- 
dharma-pitaka. King Maha-(i)pala conferred on him the diploma 
of *Pandita' of the Vikramasila monastery, He served there as а 
Professor for a long time, Ratnakara-santi and Dipankara Srijaana, 
Who became High Priests of Vikramasila monastery, were his pupils. 
Не wrote many books on Tantra and Sūtra. Taranatha reports 
that he was the author of one hundred books. Many of his works 
have been translated into Tibetan, He was known in Tibet as 
Dera-las-rgyal-wa, : 4 

Jüana$ri?* (supra p. 382), who was also known as Jranasri- 
mitra, was a native of Gauda. According to Dr. S. C. Vidyabhüshana, 
he is probably the same as Jrianašri-bhadra, who carried on activities 
in Kashmir. He was one of the gate-keepers (guardians) of the 
Vikramagila monastery. Ratnavajra and Ratnakara-danti were his 
Colleagues, Dipakara, in his early age, studied Buddhism under 
his guidance. He wasa contemporary of king Chanaka (Sanatana ?). 
He has written many books on logic and other subjects. · Most of 
them have been translated. into Tibetan language. He is known in 
Tibet as Yeses-dpal-bases-gnen. 

With the decline of. Buddhism in the twelfth century A.D. 
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Éaivism became predominant in Bengal. During this period some 
Bengali Saiva teachers went to North and South India, and exercised 
considerable influence over the kings and.the people there. The 
earliest known among them is Umāpatideva, who bore another 
name Jü&na-Sivadeva. He was a native of Dakshina-Radha, in 
Gauda-desa. He settled in the Chola country, and acquired great 
renown for his divine qualities. _ He was known there as Svamidevar. 
Не was a contemporary of Rajidhiraja п (А.р. 1163-1179), successor 
of Вајагајап on the Chola throne. In the third quarter of the 
twelfth century A.D, the Ceylonese army, under their generals Jaya- 
dratha, Lankapuri and others, conquered the Pandya country, and 
forced the Pandya Kulasekhara to flee away from Madura. There- 
after they attacked the feudatories of Rajadhiraja, and threatened 
to invade the districts of Tondi and Pasi. The people in the Chola 
country got panic-stricken. Edirili-Sola-Sambuvarayan, a feuda- 
tory of Rajadhir&ja, prayed to Umapatideva for offering oblation 
and worship to the great god for their safety. Umipatideva wor- 
shipped Siva for a period of twenty-eight days, as the result of which 
it is said, the Ceylonese army with its generals fled away from the 
Chola country. Edirili-SoJa-Sambuvarayan, as a token of gratitude, 
granted the village of Arpakkam to Umapatideva. Umaàpatideva 
distributed the income of that village among his relations. 

Р The Saiva teacher Vi$ves$vara-Sambhu3? exercised still greater 
influence on the thought and culture of the people of the Deccan. 
He was a resident of Pirvagrama, in Dakshina-Radha, in Сапа. 
He rose to the position of the chief teacher in the famous Golaki 
matha, in the Dahala-mandala, situated between the Narmada and 
Bhagirathi. Dahala-magdala was the country round the modern 
town ofJubbulpore in the Central Provinces. This Golaki matha 
was founded by Durvàsas. Sadbhava-sambhu, a remote successor 
. of Durvasas to the position of the High Priest of that matha, received 
three lakhs of villages as а gift from the Kalachuri king Yuvaraja 1 
(c. A.D. 925-50), and dedicated it to the таіла for its maintenance. 
In the line of Sadbhava-sambhu flourished the teachers Soma-sambhu, 
Vimala-éambhu, Sakti-sambhu, Kirti-jambhu, Vimala-diva of the 
Kerala country, and Dharma-sambhu. Dharma-éambhu’s successor 
em Visvesvara-sambhu of Bengal, who flourished in the middle of 
the thirteenth century A.D. Visyedvara-Sambhu was a great Vedic 
scholar. ‘The Chola and Malava kings were his disciples. He was 
the dikshá-guru (preceptor for initiation) of the Kakatiya king 


BENGALIS OUTSIDE BENGAL 595 


Ganapati (A.D. 1198-1261) of Warangal, and of a king of the Kala- 
chury dynasty of Tripuri. Ganapati is stated to have been his 
(spiritual) son. Visvesvara-Sambhu lived in the court of Ganapati. 
It offered a pleasing sight when he, with his gold-coloured matted 
hair, pendent ear-ornaments, and brilliant face, took his seat in the 
open Hall of Learning of Ganapati. Ganapati expressed his desire 
to grant the village of Mandara, situated in the Kandravati, in the 
Velinada-vishaya, on the south bank of the Krishnaveni (Krishna) 
river, to his preceptor. His daughter and successor Rudramba 
granted, in Saka 1183 (= 1261 A.D., that village along with the 
village of Velangapundi, and the /ankà lands, on the Krishnaveni 
river, to the Saiva teacher. Visvesvara-éambhu amalgamated the 
two villages, thus granted to him, into one, and named it Visvesvara- 
Golaki. He founded there a temple, a monastery, a college, a 
chaultry for distribution of food, a maternity home, and a hospital. 
He settled there sixty families of Dravida Brahmanas, and granted 
them altogether 120 puttis of lands for their maintenance. They 
were given full power to dispose of these lands in any way they 
liked. The remaining lands were divided into three parts. The 
income of one part was granted for the maintenance of the temple 
of Siva, the income of the second was allotted for meeting the 
expenditure of the college and the Saiva monastery, and that of the 
third was reserved for meeting the expenditure of the maternity home, 
the hospital, and the feeding-house. Altogether eight professors, — 
three for teaching Vedas, viz, Rig, Yajur, and Sama and five for 
teaching logic, literature, and Agama—were appointed for the 
college. One very able physician and one expert clerk were appoint- 
ed, apparently for the hospitals. Ten dancing-women, eight drum- 
mers including two pipers, one Kashmirian (music teacher?), 
fourteen songstresses and Karada drummers were employed for 
the temple. Two Brahman cooks, four servants, and six Brahman 
attendants were engaged for the monastery and the feeding-house. 
Ten village-guards, belonging to the Chola country, and known as 
Virabhadras, whose duty was to cut the scrotums, the heads and 
stomach, were employed. The duty of the Virabhadras, mentioned 
above, cannot be properly explained. There were twenty Vira- 
mushtis, who were bhatas or police-officers. The village was 
provided with a goldsmith, a coppersmith, а stone-cutter, a bamboo- 
worker, a potter, a blacksmith, an architect, a carpenter, a barber, 
and an artisan, Some Brahmans of the Srivatsa-gofra and Sama- 
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veda, who were natives of Pürvagrama in Dakshina-Radha of 
Gauda, were appointed to supervise the income and expenditure 
tof the village, and to keep an account of them in writing. 

Al the employees, referred to above, were granted lands for 
heir maintenance. Their sons and grandsons efc. were given the 
right of ownership of these lands, Some lands were granted for 
meeting the expenses of the food and clothing of the Saiva ascetics, 
Каіапапа (Kalamukha), Pasupatas, and the students, and also for 
meeting the cost of supplying food to all, irrespective of caste, who 
came to the village. Visveévara-Sambhu laid down that the Golaki 
line would be appointing an Acharya, who would be in charge of 
all the charitable establishments of the village, viz., the temple, the 
feeding-house, and the monastery? The Acharya must possess the 
required qualifications, viz., he must be a virtuous and a learned 
Brahman, well-conversant with Saivism and its mysteries. He 
would be drawing in return for his service one hundred nishkas as 
his fee. The whole Saiva community of the village was given the 
power of appointing a new Acharya if the existing one was found 
negligent in his duty or was guilty of misbehaviour. 

‘Some other benevolent activities of Visvesvara-Sambhu are known 
to us besides those mentioned above. He founded a monastery 
known as Upala in the city of Kalisvara, and making the village 
of Ponna an agrahāra, granted it for the maintenance of the 
monastery. . He installed a liga, and founded a monastery after his 
own name in the city of Mandraküta, and donated Manepalli and 
"Uttupilla for their maintenance. He installed a liga in the city of 
Chandravalli, and having extended the boundary of a pond, gave 
half of it to the deity. He founded a city called Višvešvara in 
Anandapada, and having installed Ananda (Siva) and a monastery 
granted the city for the maintenance of the god. He set up a linga 

after his own name, and donated the village of Kommu for its 
maintenance. In Isvarapuri on the north-east of Srigaila, he erected 
a monastery with sixteen surrounding walls, for the maintenance of 
the feeding-house of which his disciple king Ganapati donated а 
village. This disciple granted him Kandrakota in Pallinada asa fee 
to his preceptor. The latter installed a linga in Nivritta, and gave it 
the dry land adjacent to Vellala, part of the forest of the village 
Dudyala, and the whole village of Pünüru. He set up anga in 
the northern Somasila, and donated it the village of Aitaprol. In 
Saka 1172=А.р. 1250, he made some gift of gold to the temple of 
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Tripurantakesvara, in the Markupura taluk of the Karnul district 
(Andhra Pradesh). Three years later, the central shrine of this 
temple was erected by his son Santa-Sambhu, under orders of king 
Ganapati.?! 

Visvesyara-Sambhu’s activities in the Andhra country reveal to 
us the nature of the cultural and civic conceptions of the Bengalis 
in the early times. And we know of a few more Bengalis who carried 
on similar activities in other parts of India. 

Avighnàkara, an inhabitant of Gauda, visited Western India in 
the middle of the ninth century K.p. Krishnagiri, modern Kanheri, 
in Maharashtra State, was, at that time, under Kapardin, a chief 
of Konkan, who was a subordinate of the Rashtrakita Amogha- 
varsha r. Avighnakara excavated in the hill there a great monastery 
for the residence of monks. In Saka775=A.D, 853, he made a 
gift of one hundred drammas, from the interest of which the monks 
residing there were to be provided with clothes after his death. 
A Bengali also perhaps made some contribution to the famous 
Kailàsa temple at Ellora.?* 

Vasavana, а famous Brahman of the Vatsa-bhargava gotra from 
Gauda, settled at Simhapalli, in the Hariyana country (modern 
Hariyana in the Hissar district, Punjab). His eldest son Isanasiva 
forsook the world, proceeded to Vodamayütà (modern Badaun, 
Uttar Pradesh), and lived in a well-known Saiva monastery there. 
He received initiation from Mürtigana, the chief of the monastery. 
In the course of time Išanašiva himself became the chief of that 
monastery, He was a contemporary of the local Rashtraküta 
ruler Amritapala. He founded a temple of Siva and donated for 
its maintenance the revenues of Bhadapaulika.?* EEn 

Devendravarman Ш, king of Orissa, granted, early in the 9th 
century A.D., a village to a Brahmana of Uttara Radha.*> Deven- 
dravarman IV. of the same family granted, towards the end of 
the same century, a pradeéa in a village to a number of Brahmanas 
of Vahga “who are eager in performing sacrifices and studying the 
Vedas, are well-versed in the Vedas and Vedàngas, and who always 
practise dharma as prescribed in the Srutis and Smritis.”°* 

King Gayadatuhga, of the Tuhga dynasty of Orissa named above, 
granted lands to a Brahmana who had emigrated from Varendra- 
mandala.9 

Another ruler, Devanandadeva, ruling in the modern Dhnkaenal 
region of Orissa, about the end of the 9th century A.D., granted lands 
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toa Brahmana of the Bhatta community whose family hailed from 
Pundravardhana.** # 


Mahabhavagupta І, the Somavarhsi king of Orissa, gave a village 
to Bhattaputra Jatarüpa, who was ап immigrant from Radha. He 
and his son Mahasivagupta I, as well as the Chandella kings Dhahga, 
Devavarmadeva and Madanavarmadeva granted villages to 
Brahmanas immigrating from Tarkarika*? which has been located by 
some scholars in Bengal.*° 


Bengalis are also known to have achieved high distinction out- 
side Bengal in the domain of literary art. It has been mentioned 
above (p. 589) that a Bengali, named Saktisvàmi became the 
minister of Lalitàditya of Kashmir. His son was Kalyanasvami, 
who has been compared with Yajsavalkya. Kalyanasvami’s son 
was Kantaéchandra, whose son was Jayanta. Jayanta is identified 
with Jayantabhatta, the author of Nydya-manjari. Jayanta was а 
poet and had also the gift of eloquence. He acquired thorough 
knowledge in Veda, Vedanga, and all other Sastras. His son was 
Abhinanda, who is the author of Kadambari-kathására. Тһе book 
gives in verse the brief ‘outline of the prose composition, named 
Küdambar?, by Bahabhatta.* - 

Lakshmidhara, a native of the village of Bhatta-Kosala, in 
Gauda, was a well-known poet. He went to Malava, and lived in 
the court of the Paramara king Bhoja (A.D. 1000-1055). He is the 
author of a Mahakavya entitled Chakrapani-vijaya.** 

Halayudha, a resident of Navagrima, іп Dakshina-Ràdbi(8), 
seems to have settled in Málava. He composed sixty-four verses, 
in v.s. 1120—4A.p. 1063, which are found engraved in the temple of 
Amaresvara in Mandhata (Nimar district, Madhya Pradesh).*? 


M adana, who was born of a family of Саца, was a poet of 
outstand ingmerit. Та his early years he went to Malava, and learnt 
the art of poetry from the great Jaina scholar Agadhara. He obtain- 
ed the title of BáJa-sarasvati in recognition of his poetic genius. 
He rose to the position of the preceptor of the Paramàra king 
Arjunavarman (A.D. 1210-1218), a remote successor of Bhoja. Hc 
wrote a drama entitled Parijata-maiijari (also called Vijayaśrī) com- 
memorating the victory of Arjunavarman over Jayasimha, king of 
Gujarat. He also composed three inscriptions, belonging to Arjuna- 
varman's reign.44 


Gadadhara, mentioned. above (p.589) and his two sons 
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Devadhara and Dharmadhara were poets in the court of the 
Chandella king Paramardi.*5 

Ramachandra Kavibharati was a native of the village Viravati, 
in Gauda. In his early age he became thoroughly conversant with 
Tarka, Vy&karapa, Sruti, Smriti Mahakavya, Agama, Alabkàra, 
Chhanda, Jyotisha, and Nataka. He went to Ceylon and embraced 
Buddhism. The king Parákramabáhu** conferred on him the title 
of Bauddhàgamachakravarti. Ramachandra wrote three books in 
Ceylon, viz., Bhakti-&ataka, Vritta-màla and Vritta-ratnakara-panchika. 
` The Gauda Karana-Kayasthas (supra pp. 432-33) were proficient 
in Sanskrit language and were expert scribes. They lent their 
services to various ruling dynasties for writing pragastis. The 
Aphsaq inscription’? of Adityasena (A.D. 672), king of Magadha, was 
written by Ѕакѕһта-&іуа, a native of Gauda. - An inscription of 
the time of the Chandellas of Khajuraho (A.D. 954) was written in 
pleasing letters by the Karanika Jaddha, the Gauda. Jaddha is 
said to have attained proficiency in Sanskrit language. The Dewal 
praíasti (AD 992), in the Pilibhit district (Uttar Pradesh), 
was written by Takshaditya, а Karanika from Gauda, who knew 
the Kutila alphabet. The Kinsariya inscription (AD. 999)® of the 
time of the Chahamana Durlabharaja of S&kambhari was written 
by Mahadeva, a native of Gauda. The Nadlai inscription (A.D. 
1141)® ofthe Chahamana Rayapala was written by the Thakura 
Pethada, a. Kayastha of the Gauda lineage. The Delhi-Siwalik 
Pillar inscription (А.р. 1163)? of the Chahamana Visaladeva was 
written by Sripati, a Kayastha of Gauda descent. The Pendrabandh 
Plates of the Kalachuri king Pratapamalla (1214 A.D.) were engraved 
by Pratiraja of the Gauda family who is described as the ocean of 
learning and the light (i.e., chief) of Karana (office or caste). 

This brief outline, based only on what is definitely known of 
the activities of some of the glorious sons of Bengal outside the land 
of their birth, throws interesting light on the part they played m 
the bigger cultural life of the Indians, both in and outside India. 
We have seen them holding prominent positions, political and spi- 
ritual, establishing monasteries and temples, reforming religions and 
writing sacred and secular texts, founding educational institutions 
and hospitals, and contributing in yarious ways to the lustre of the 
courts of different kings by their intellectual pursuits. Everywhere 
they held their position with honour and dignity, and gave practical 
demonstration of the ideal and vision of the cultural unity of India. 
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Footnotes 
1R. C. Majumdar,—Champ8, pp. Xurxxrv; Suvarmadvipa, Part 1, Bk. 1. 
specially Ch. iv. 
3 IA, 1894, p. 256; Epigraphia Birmanica, т. Part r, p. 185, f.n., 12. | 
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CHAPTER XV 
ART 
A. Architecture 
1, INTRODUCTION 


The actual remains of buildings and sculptures found in Bengal 
do not convey an adequateidea of the state of things in ancient 
Bengal. This particularly applies to buildings. Both epigraphic 
records and accounts of foreign travellers testify to the existence of 
numerous temples and monasteries all over Bengal, and some of 
them, even allowing for the usual exaggeration, must have been 
magnificent structures. The only contemporary literary text available 
to us, namely the Ramacharita, fully corroborates this when it 
refers to the city of Ramayati built by Ramapala as a city of gods 
and wealthy residents (III. 31), having a series of lofty temples of 
gods (III. 30) and “rows of palaces with plenty of gold therein” 
ŒI. 32). It may be easily surmised that there were many other 
cities of this type. و‎ 

No trace of all these has survived. The nature of the soil and the 
climate of Bengal are no doubt partly responsible for the destruction 
of some of them, specially those built of easily perishable materials, 
but the more magnificent buildings, particularly temples, must have 
been deliberately destroyed by the Muslim invaders. Apart from 
the record of such destruction all over India in Muslim chronicles, 
we have positive reference in the Tabagàt-i-Nàsiri to vandalism of this 
type committed by the first Muslim hordes that invaded Bengal. 
But we have more positive evidence of this deliberate destruction of 
fine stone buildings in the use of the materials of the demolished 
Hindu palaces and temples in the structures built by the Muslim 
rulers. Prof. Percy Brown, an authority on Indian art, who cannot 
be accused of any communal feelings against the Muslims, after 
referring to the natural causes of ruin and decay, observes: “At the 
same time the destruction brought about by the hand of man cannot 
be omitted from any account of the architecture of this portion of 
the country, as the remains of some of the finest buildings amply 


` testify. In no part of India are the two great cultura] movements, 
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the Hindu and the Muhammedan, and the manner in which the one 
superseded the other more vividly illustrated than in some of the 
ancient remains of Bengal, as for instance in the ruined Adina 
Masjid, built by Sekander Shah (1358-89) at his new capital of 
Pandua, as this great congregational mosque was constructed almost 
entirely of materials taken from the demolished city of Lukhnauti, 
the capital of the Hindu dynasty of the Senas."* Another notable 
instance is the tomb of Jafar Khan Ghazi at Triveni in the Hooghly 
District, built of materials of many Hindu and Buddhist stone 
temples, including a series of plaques illustrating the story of the 
Ramayana, the inside figures of which were embedded in the 
structure and thus concealed fora long period from public gaze, 
till the tomb was dilapidated and, in the course of its repair and 
conservation, the nature of these and other materials came to light. 
These instances are merely illustrative, and by no means exhaus- 
tive. No wonder that ruins of many other temples were used as 
materials for building mosques in Bengal when we learn from an 
inscription on the portals of the famous mosque near Qutb Minar 
‘still im situ, that it was built on the ruins of a score of Hindu 
temples ; the pillars which once adorned them still stand as a mute 
testimony to this vandalism which has left no trace of ancient temples 
with the exception of only about half a dozen. There is absolutely no 
trace of any secular building in ancient Bengal. The images of gods 
and other sculptures have escaped the same tragic fate because, being 
Portable, they could be carried away from temples which were in 
imminent danger from the iconoclastic zeal of the Muslims and kept 
concealed elsewhere—not unoften thrown into tanks from which some 
of them have been recovered in our days, Still there is no doubt 
that those which have been preserved represent only a very small 
proportion of the total number. ‘ 

The paintings, that adorned the walls of buildings or were kept 
therein, Were destroyed with them. Those that served as illustrations 
in Manuscripts were also destroyed along with these, for, apart from 
natural decay, whole libraries were ‘deliberately destroyed, as was 
done after the sack of a monastery іп Bihar.? 

These facts should be kept in view in making a proper assessment 
of the art of ancient Bengal—for the extreme paucity of materials, 

specially in respect of architecture and painting, makes it almost 
impossible to convey even a general idea, far less an outline, of the _ 
growth and development of their style, Subject to these limitations 
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we shall first make an attempt to describe the very scanty remains 
of architecture under the following three heads : Stipa, Monastery 
and Temples. š ` 


П. STUPA 


The stüpa was a familiar- structure to the Buddhists and Jains all 
over India. In its original and simplest form it consisted of a solid 
domical structure ona circular base. The upper part of the dome 
supported a square box-like capital (harmika), surmounted by a 
circular disc (chhatra). Gradually it was transformed, sometimes. 
almost beyond recognition, by the addition of following elements, 
among others. 

1. The low circular base becomes a high solid cylinder or drum 
(medhi), with corresponding increase in the height of the dome 
(anda) and its change from a hemispherical to an elongated shape, 

"leaving a vacant passage round it on the base, wide enough to serve 
as а circumambulatory walk (paradakshina-patha). 

2. The number of the single crowning member (chhatra) on the: 
top of the dome is gradually increased, each smaller than the one 
beneath’ it, so that the whole thing looks like a tapering row of 
small discs, the topmost one being almost a point. 

3. A square plinth (basement) is added beneath the low circular 
base. А 

4. A projection is added to the middle of each side of the 
plinth, and sometimes a second one projecting from the first. 

In its final stage the elongated stupa appears -like а tall spire, 
and the spherical dome (now lengthened), once the principal element, 
becomes an insignificant element between the drum, supported by а 
lofty basement below it, and the imposing series of high and: 
conical discs (chhatra) above it. 

The stzpas were originally erected by the Buddhists in order to. 
enshrine the relics of Buddha (either parts of his body or articles 
used by him), and also, perhaps later, to mark a spot sanctified by 
the visit of Buddha or some events associated ` with his life. 
Ultimately the stupa itself became an object of veneration, and it 
was regarded as a pious object to erect a stupa. This led to the 
introduction of small votive stüpas, i.e., miniature stüpas offered as: 
religious gifts to places of pilgrimage by persons who were not rich 
enough to erect a structural stüpa. 
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Though the accounts of the Chinese pilgrims leave no doubt 
that the whole of Bengal was studded with structural stupas, big and 
small, in ancient days, they have all disappeared and only the 
remains of a few votive stüpas have survived the ravages of man 
and nature. 

Of the large number of small votive stüpas made in brick, 
only the basements have been preserved. Most of them are 
cruciform in plan, formed by one, two, or three offset projections 
on each side of the square, and only a few are either square or 
circular. Many such basements have been found at Paharpur 
(Rajshahi Dt.) and Bahularà (Bankura Dt.). They are very high, 
consisting of successive tiers of elaborate mouldings. Probably 
they were sometimes decorated with Buddha figures, as moulded 
terracotta plaques, containing friezes of Buddha figures in various 
attitudes, were found lying about many of them round the Satyapir- 
bhita at Paharpur during the process of excavation. These votive 
stupas are usually found standing alone, but sometimes they form 
a row, and occasionally a group of them stands on a big common 
platform, As stüpas with such basements have been found in Bihar 
it may be surmised that the structures on the basements were also 
similar. There is, however, basement of a very novel design in 
Paharpur which has been described as follows : 

“It consists of a circular base over which rises a high plinth 
with sixteen projected angles (and sixteen corresponding recessed 
angles), each projection just touching the outline of the circular 
base. It is well-decorated with elaborate mouldings, in which the 
bold ‘torus’ is prominent. The provision of so many projecting 
and re-entrant angles may be regarded as a logical culmination of 
the desire for elaboration of the original ground-plan, which was 
first manifest in the addition of a number of projections on each 
face of a square structure. Seen from the top, the whole structure 
looks like a sixteen-sided star evenly arranged inside a circle. This 
novel plan and arrangement of the basement suggest a novel shape 
and appearances of the super-structure ; but unfortunately the upper 
members are irretrievably lost.” 

The only specimen of a votive stzpa in stone has been found 
at Jogi-gupha, The basement is lost, and the portion that remains 
hardly looks like a stzpa structure as has been described above or is 
normally met with in any part of India. “А close examination 
however, reveals that it was probably an ultimate transformation 
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of a hemispherical structure due to an excessive tendency towards 
elevation and elongation. Along with the multiplication of the 
different elements there was also a corresponding elevation of each 
component part, and here, even without the basement that is lost, we 
find thàt the drum and the dome each represents a high cylinder, 
their total height being more than three times the diameter at the 
bottom. The drum, as usual, is ornamented with four figures in 
niches, while the plain dome is surmounted by the harmika, not 
square but circular and ribbed on edge, just like the amalaka-$il& 
of a temple. This is a peculiarity which is noticed here for the first 
time in case of a stupa monument. Next we have the range of chhatra 
discs, gradually diminishing in size as they go up. The sense of 
accentuated height is strongly manifest in the whole composition, 
which gives to this particular specimen almost the appearance ofa 
miniature obelisk, though with a round contour.”4 


Three bronze votive stzpas have been found in Bengal, one each 
at Ashrafpur, Paharpur, and Jhewari (Chittagong Dt). The first 
was found along with two copper-plates of the Khadga Dynasty, 
mentioned above (p. 78), and probably belongs to the same period 
(7th-8th century A.D). “It is a fairly preserved specimen and 
consists of a cylindrical drum and hemispherical dome supported 
onalotus over a high and slightly sloping basement, which is 
square with one offset projection on each face. The dome bulges 
alitle towards the top—a peculiarity that endows the form with 
a contour not unlike that of the ‘bell-shaped’ stupas of Burma. 
Above the square harmika rises the shaft of chhatrāvalī, of which 
only one disc now remains. Like the stone prototypes in Bihar the 
basement and the drum are adorned with figures. What is, however, 
unique in this specimen is that the square turret of the harmika 
has each of its sides adorned with a figure of the Buddha, a pecu- 
liarity which, so far as our knowledge goes, is not met with 
elsewhere."'5 I Я 

Each ofthe other two “consists of a bulging dome опа cruciform 
‘basement, as in the mediaeval stone examples from Bihar. The 
Paharpur specimen exhibits four concentric rings just below the 
dome in the section usually occupied by the drum (cf. three similar 
tings in the stupas of Ceylon). Streamers in ornamental design are 
also attached to the shaft of the chhatras. Relief representations 
of stupas of exactly similar design may also be found in the stelae 
of Buddhist images found in Bengal.” 
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In addition to these actual examples some idea of the stūpa- 
structure in ancient Bengal may be formed from the representation 
of stüpa eitherin relief as а decoration of divine image or in the 
illustrations in Manuscripts. 

As regards the former reference may be made to the image of 
Tara from Dhondai.’ 

As regards the illustrations in Manuscripts reference may be 
made to three of them. The earliest, the Mrigasthapana-stüpa in 
Varendra is illustrated in Ms. Add. 1643, Cambridge, to which 
reference has been. made above (p. 37). Itis noticed by I-tsing and 
must, therefore, have existed in the 7th century A.D. 


This and two others were first noticed by Foucher,’ and have 


been thus described by S. K. Sarasvati : 

The first “shows a-low circular drum over a basement consisting 
of six terraces, each of which is in the form of a lotus. The semi- 
cicular dome, with four niches on four sides containing Buddha 
figures, is decorated with garlands at the top and surmounted by a 
square harmikad. Above it rises a tapering row of chhatras, the 
topmost one of which is adorned by flying streamers. 

“The second stupa is labelled as ‘Tulakshetre Vardhamana-stipa’. 
Vardhamàna; which, as a place name, occurs rather early in Indian 
literature, has been identified with modern Burdwan, Tulakshetra, 

` with its locative case-ending, appears also to bea topographical name, 
andis placed, in thesame manuscript, in Varendra. The monument 
exhibits two stüpas of exactly similar design and elevation, placed side 
by side. The basement, square in plan with one projection on each 
side, consists of four elaborately carved stages separated by recessed 
mouldings. The drum is designed in the shape of a double-petalled 
lotus, and over it is placed the dome, similar to the preceding example 
but without the niches, along with its upper component members. 

"The basement of the third s?üpa consists of a double row of 
petals separated by two plain mouldings, and supports a square 
terrace with two rectangular niches on each side, The drum has the 
shape of a lotus with drooping petals and over it rises an almost 
cylindrical dome with a cinque-foil niche on each side, The harmikà 
has а concave outline and streamers are attached to the shaft of 
the conical chhatrāvalī,”? : 

The following review by S. К. Saraswati sums up the principal 


characteristics and different stages in the evolution of the stipa 


architecture in ancient Bengal. 
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*From an examination of the extant specimens the characteristic 
feature of the stupa architecture in Bengal may be summed up as 
follows : Votive stipas, plainly square or circular in shape, have 
been known to exist at Раћагриг and Bahulàrà. But such simple 
structures are rather rare and the prevailing style shows a high base- 
ment, square with one, two or three projections on each face, 
variegated still more with numerous lines of horizontal mouldings. 
The number and depth of the projections as well as of the mouldings 
offer a rough standard in stylistic evolution. The Ashrafpur specimen 
shows niches with sculptured figures on the basement, and such a 
decorative scheme may also be found to actuate at least some of the 
brick examples at Satyapir-bhita (Paharpur). Next comes the drum, 
plain or ornamented, and sometimes with four figures in the niches 
round its body. The dome—originally the principal element in the 
stüpa, now a mere finish or capping to a series of elaborate mould- 
ings forming a lofty base—is either hemispherical or cylindrical, and 
though generally plain, is sometimes decorated with garlands at the 
top and niches containing figures at the bottom. It supports the 
Square or cruciform harmikà, and the-rows of diminishing chhatras 
ending in a pointed finial, sometimes with streamers flying from it. 
The stone example of Jogi-gophà exhibits an extremely elongated type 
and may be said to represent the final transformation of a hemi- 
spherical shape into a spirelike onethrough successive stages of height- 
ening, achieved by adding to, and elevating the different parts, 10 


III. MONASTERY 


As in the case of stupas, so in the case of monasteries, there is no 
doubt that the whole of Bengal was studded with them in ancient 
times, but not one of them has survived the ravages of man and 
nature, Fortunately, the ruins of Somapura-vihára, mentioned above 
(bp. 110-111), have been discovered by archaeological excavations at 
Paharpur (Rajshahi District). They have been described by Percy 
Brown as “the remains of a monumental edifice of such stupendous 
Proportions, that although now a mound of ruins it appears to have 
been the largest and most important of its kind.” 

The monasteries in Bengal followed the usual plan of building 
four rows of cells round the four sides of a courtyard, a running 
verandah along the cells giving access to each cell through а door. 
The great vihàra at Paharpur had the same plan, but it was of a 


39 
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large dimension with a huge lofty temple in the centre of the. court- 
yard. The temple will be described latet The quadrangle measured 
more than 900 ft. externally on each side with high enclosing walls 
all around it, The main entrance was on the northern side where à 
flight of steps gave access to a large pillared hall enclosed by massive 
walls on the other three sides. A single door on the southern side 
of the hall led to a smaller pillared hall, with an opening on the 
south through which, across a verandah, was a flight of steps 
descending to the inner courtyard facing the temple in the centre 
which was open to the north. From the top of this flight of steps 
branched off rows of cells on the inner sides of the enclosing walls 
on four sides, connected by a spacious corridor (about 8’ to 9’ wide). 
This corridor ran continuously on all the four sides giving access to 
each of a single (sometimes double) row of cells (about 13'-6" in 
length) through а doorway with an inward splay. There were four 
flights of steps one in the middle of cach side of the inner. courtyard. 
There were altogether 177 cells along the corridor, in addition to the 
three cells in each of the three central blocks made by a projection at 
the middle of the extension wall on the east, south and wes! behind 
the landing stage of the flight of steps leading down to the inner 
courtyard, The thickness of the walls, which now remain only up to 
a small height, have led to the conjecture that it was a storeyed 
structure. Besides the main gateway on the north, there was а small 
passage ofentrance in the north wall near its eastern end. There 
was possibly also another small passage in the middle of the eastern 
enclosure, The roof of íhe corridors rested on pillars and it had 
railings running along its whole length except at the centré where the 
means of ascent from below were provided by a staircase. А row 
of terracotta plaques adorned the plinth of the corridor, Some think 
that this was a later addition. 
Erase rows of cells on the four sides and the lofty temple at 
varila BS qan iue the enclosed quadrangle of the court 
rol агита А, У es Mr std votive stüpas and other structures 
Peg CR diac an а : itchen, bathing platforms, etc? 

á ry on the site in the sixth century A.D. 
as mentioned above (p. 520). This was overshadowed, if not replaced 
by the great vihdra, described above, in the eighth (or early ninth) 
century A.D. A set of clay sealings found amid its ruins call it the 
great monastery of Dharmapala at Somapura (Éri- Dharmapàla- 
deva-mahavihara) (above, p. 110-11). That the designation *Maha- 
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vihéra’ or Great Monastery was fully justified would be evident from 
the description given above. Аз Dikshit has rightly pointed out, “по 
single monastery of such dimensions has come to light in India"9 
No wonder that its reputation spread’ all over North India and. 
even outside its boundaries in the Buddhist world of Asia.14 2 

There is perhaps a tragic reference to this great monastery inan 
inscription" of the 12th century A.D., found in the ruins of a 
monastery at Nalanda, It refers to an ascetic (yati) named 
Karupáérimitra who lived in Somapura, and we are told that “when 
his house was burning, (being) set on fire by the approaching armies 
of Vangala, (he) attached (himself) to the pair of the lotus feet of 
the Buddha (and) went to heaven.” It hints at a military raid on 
the locality where the great vihāra was situated, in the course of 
which a pious Buddhist laid down his life by suicide (a well-known 
religious custom). Whether this raid and conflagration had damaged 
the great monastery cannot be determined, but it is not unlikely. 
As this event occurred four generations before the record was 
engraved it may be dated in the 11th century A.D. But it is certain 
that the Great Monastery was not finally destroyed at the time. 
For the great-grand-disciple of Karunasrimitra built a temple of. 
Тага at the illustrious Somapura, and “effected the renovation of 
the inner and outer parts of four cells,—(a work) in which alone the 
eyes of the world found repose.” It has been suggested that the 
expression chaturshu layaneshu, which has been translated as four cells, 
probably refers to the four groups of cells of the Great Monastery 
which had been damaged (by the fire referred to above). Such an 
interpretation alone can justify the expression that after the renova- 
tion work on a magnificent scale the great edifice became a “singular 
feast to the eyes of the world” (jagatamn netr-aika-visrama-bhih). 

Ruins of several monasteries have been discovered in the Maina- 
mati hills near Comilla (E. Pakistan), According to preliminary reports 
these are relies of monasteries and temples even bigger than those of 
Paharpur. But no details are available in this country. 

Thatthere were magnificent monasteries in ancient Bengal before 
the Somapura vihdra was built is also proved by the description of 
some of them by the Chinese pilgrims, quoted above (p. 523). But all 
of them, as well as the less splendid ones whose number must have 
been very large, have disappeared, and the ruins of some of them 
probably lie buried under the big mounds, like those of the Somapura 
vihara before the excavation at Paharpur. Such remains have been ` 
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exposed at Bharail (Rajshahi District) and the Rajbadidanga (the 
site of the famous old Raktamrittika улага (p.7) · 


IV. TEMPLES 
1. Ruins of Temples 


In support of what has been said above (p. 603) about the existence 
of numerous temples in Ancient Bengal of which no trace exists 
today, reférence may be made to the ruins of a big temple at 
Chandraketugarh (Barachampa in the 24 Parganas Dt.) of the Gupta 
period, and the Panchayatana temple-complex at Rajbadidanga 
(Murshidabad Dt.) of the same or slightly later period, exposed by 
the recent excavations at these two ріасеѕ.16 But beyond the idea 
of their massive character, and a few details of the general plan 
nothing more can be said of them. “The massive temple at Cbandra- 
ketugarh had a large square sanctum cella with projections on three 
sides and a covered ambulatory passage. The bigger square was 
preceded by a rectangular covered vestibule with a rectangular 
open porch in front, complete with a flight of steps. Around the 
larger square, the vestibule and the porch, was a rectangular 
structure with projections on three sides, corresponding to those of 
theinner square. Rising from the same level as that of the main 
temple, its facade and the two sides up to the vestibule were deco- 
rated with shallow niches, possibly plastered with stucco, and 
embellished with rounded offsets and string course of dentils made 
of moulded bricks.” 

Each side of the square of the cells was 63 ft. long and the 
vestibule attached to the middle of the northern side was 45 ft. square. 
There were also massive brick buttresses and open ambulatory 
passages. Near by are the remains of miniature replica of the temple 
and the basement of a votive stupa flanking the stairway.!* 

The Pafichayatana temple-complex at Rajbadidanga “consisted 
of: (i)a rectangular enclosure-wall ; (ii) four square shrines at the 
four corners ; (iii) main temple of triratha plan ; (iv) the rectangular 
mandapa on the north, surkhi-rammed platform, etc. The compound- 
wall, measuring 20.87 m. in length on its western side and having 
several offsets at the plinth level on its southern face, contained 
beautiful niches and decorated and moulded cornices on its expos 
southern and northern faces.. The rectangular main temple, 
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measuring 7.84 x 7 m., had projections on three sides, leaving nor- 
thern side open for the entrance, thereby giving a triratha shape. 
The inner area of the main shrine, measuring 4.41 X 3.4 m. was surkhi- 
rammed and over it were laid bricks to form the platform. The 
rectangular mandapa, measuring 6.09 x 4.57 m., was built subsequently 
on the northern side of the main shrine." “То the south of this 
temple there was another oblong temple-complex consisting of walls, 
platforms and ardhachandra entrance platform on а rectangular 
basement 2.66 m. x 1.37 т.'19 


2. -Páhárpur Temple 


But by far the greatest and the most magnificent of all the temples 
whose ruins have been excavated in modern times is thé one at 
Paharpur to which reference has been made above in describing the 
Great Monastery. The ruined state of the structure makes it impossi- 
ble to give a detailed account of this mighty edifice, worthy of the Grand 
Monastery which surrounded it on all sides of the open courtyard 
whose centre it occupies. Only a general view must therefore suffice. 

The temple was square in plan with projections so that it assumed 
the shape of a gigantic cross with angles of projection between the 
arms. It rose in several terraces of which two alone still remain. It 
covered an area about 356 ft. long from north to south and 314 ft. 
wide from east to west. About 250 ft. to the south of the main gate- 
way of the monastery at the centre of the north side stood the main 
entrance to the great temple facing the north. Its basement wall 
had a plain surface of ashlar brick work (with a number of offsets in 
foundation), the monotony of the plain surface being broken by the 
insertion of 63 stone bas-reliefs at most of the angles of the projec- 
tion and at intervals in specially built recesses in the middle of the 
wall. Above the reliefs there is a projecting cornice with three 
courses of mouldings, above which, in a recess, terracotta plaques, 
about 13-14" in height, were fixed in rows running almost uninterr- 
` uptedly throughout the length of the wall. Further upwards, after a 
stretch of 3' 6", there is another deep cornice moulding decorated by 
various designs. Above this stood another recess for the insertion of 
terracotta plaques. The portion above this is broken. The length 
of the wall on each side is about 300 ft. 

A. grand flight of brick-built stairs, flanked by sloping parapet 
walls on either side, gave access to a verandah ог circumambulatory 
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Passage running continually on all sides. There were two rows of 
Plaques decorating the inner wall of the passage, one below and the 
other highet up, separated from each other by cornice mouldings. In 
the north-western part of this verandah the circumambulatory passage 
was at a later period partially blocked by the construction of a shrinc 

Inthe second terrace was the central shrine with an antechamber 
at each cardinal point and a verandah with projections similar to 
the one in the terrace below. Маџрјараѕ or Pillared halls were later 
added to these ante-chambers. 


18'10j* in. thickness enclosing a chamber of 13’ 6°x 133". At 
‘a depth of 38 ft. in the interior of the chamber there were four 
square platforms from 2' to 3' ft. square at the four corners and at 41’ 
ft. depth the sido walls came to an end with a regular offsets descend- 
Jing towards a finely laid brick floor in the centre measuring 66 x 62", 


` of the high plinth on which the main Shrine stood. Even below thc 
floor up to 30° ft. further down was found masonry work of 18 
carefully laid layers of burnt. bricks of full size followed by several 
; feet of regularly laid Jayers of brickbats. 
These features and the discovery of ornamental bricks and 
` terracotta plaques of the regular Páhárpur type at depths of 56’ 
ft. to 70" ft. from the top of the mound show that the foundation 
“ОГ the main shrine was laid simultaneously with the construction of 
bs ers parts of the main temple. But the superstructure, method 
roofing and other details regarding the main shrine at Paharpur 
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who carried out the excavations at Páhárpur." Imay be con- 
cluded with the following general observation made by bim. 

“The type of plan on which the main temple at Pšhàrpur was 
erected is so far unknown to Indian archaeology nor is its further 
development on Indian soil traceable. Its cruciform shape with 
angles of projection between the arms, its three raised terraces, and 
complicated scheme of decoration of walls with carved brick cornices, 
friezes of terracotta plaques and stone reliefs are not found in any 
of the developed styles of temple architecture in India.” 

The description of the temple given above on the basis of 
the report of K. N. Dikshit has given rise to several intrigu- 
ing problems. In the first place, his view that the 
shrine must have been on the top of the building on the 
terrace and consisted of a square cella with a circumam 
passage has been challenged by several scholars, Both Sir. 
Marshal! and R. D. Banerji regarded the structure as a 
chaitya or hollow pagoda, Mr. S. К. Saraswati says 
evidence, now before us, is against the inference” of 
“the sanctuary could have neither been situated at the top 
inside the central square pile." “Naturally and logically, 
sanctuary and what are described its ante-chambers and mayqapas 
should have been placed at the same level."* s 

Saraswati, however, draws attention to one suggestion casually 
made by Dikshit on the basis of Ins. No. A. 12, which refers to a 
Jaina vihāra at Раһатрит in the fifth century A.D. (p. 520) and worship 
of the Jinas or Arhats. He thinks that a four-faced (chaturmukha) 
Jaina temple probably existed. on the site or near it, and this 
furnished the barest outline of the present structure. Saraswati 
refers in this connection to “a particular type of temples at Pagan 
in Burma, which may be described as an adaptation of 
Chaumukha shrines of the Jainas, The type represents a square 
temple with four figures of the Buddha, set in recessed niches, on the 
four faces of a solid masonry pile standing in the centre of a 
surrounding corridor which is approached through entrance vesti- 
bules on one or more of its faces.” Не also emphasizes “other 
Points of resemblance and affinity between the Paharpur_and Pagan 
temples.''23 

This would mean that the Paharpur temple furnished the model 
to the temple-builders in Burma. This possibility was emphasized, 
оп other grounds, by Dikshit also. “There can beno doubt”, said 
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he, “that this style of architecture has profoundly influenced that of 
Burma, Java, and Cambodia.” Не has supported this view by 
pointing out that the plan and superstructure of three well-known 
temples in Central Java afford the nearest approximation to those 
of P&hárpur. Saraswati has also discussed at length the profound 
influence exercised by the Pāhārpur temple on the architectural 
efforts of Further India, specially of Burma and Java.*^ 

Referring to the generally accepted view that the temple-type 
at Paharpur is entirely unknown to Indian archaeology, Saraswati 
has drawn attention to the type of temple known as Sarvatobhadra 
described in Indian texts on architecture. * He has rightly pointed 
out that the following distinctive characteristics of this type laid 
down in literature closely approximate to the actual remains of the 
Paharpur temple: “Тһе Sarvatobhadra type should be a square 
shrine with four entrances at the cardinal points, and with an ante- 
chamber on each side (chatuhSala-griha). It should have 
uninterrupted galleries all around, should have five storeys and 
sixteen corners and many beautiful turrets and spires."?" Saraswati 
thinks that the disappearance of other examples of this type of 
temples in Bengal is alone responsible for the view *that the 
Páhárpur type is a novel one in Indian architecture. In support of 
this view he mentions that *the ruins of a temple, exactly similar to 
the Paharpur plan, but of much smaller dimensions have accidentally 
been laid bare at Birát (Rangpur Dt.)." He further observes: 
“From such remains and from representations of almost similar 
temples in the sculpture and paintings, this type may be taken to 
have been characteristic of Eastern India.” 


3. Other Temples 


The number of temples in Bengal in a fair condition that may 
be referred to the period of Hindu rule with any reasonable proba- 
bility is very few, and with the exception of the temple at the centre 
ofthe courtyard of the Great Monastery of Somapura described 
above and the temple No. IV at Barakar, none of them is perhaps 
earlier than the eleventh or twelfth century A.D. Мапу of these are 
also in ruins or changed beyond recognition by modern methods of 
conservation. As the upper part of the Somapura temple is lost, it is 
difficult to form an idea of itsstyle. The remaining temples belong to 
the rekha-type whose distinguished characteristic is the high cur- 
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vilinear Sikhara towering over the cella, resembling that ofthe 
temples found in Orissa, and probably also derived from it. 
Perhaps the oldest example of it is furnished by a miniature Jaina 
temple, found at Charra (Purulia Dt.), which shows the curvilinear 
form of the roof with vertical rows of decorative features, consist- 
ing of replicas of the temple with the figures of Jaina Tirthahkaras 
in between them.%* This is a distinctive feature, not found so far 
іп any actual temple of this type in Bengal. 

But although we have no actual example of any temple in Bengal 
constructed before the 8th century A.D. We may form some idea 
of its general style from the replicas of temples within which the 
divine images are- seated in many sculptures. This furnishes evi- 
dence of a new type of temples, in addition to the curvilinear 
śikhara type, which is almost certainly earlier in date going back 
probably to the Gupta period, Its distinctive charcteristic is а 
roof consisting of a series of gradually diminishing horizontal tiers, 
one upon another, with a recess between two successive courses. 
Gradually, with the tiered stages compressed, theroof looks like a 
stepped pyramid rising from the end of the four perpendicular 
walls of the garbhagriha or inner chamber of the shrine. On the 
whole it resembles like the pyramidal roof of Dravidian style such 
as we see, for example, in the great Tanjore temple. The last 
course is capped by an amalaka-sila on а narrow cylindrical neck, 
and above it the usual finials as on a curvilinear sikhara roof, 
This type of temple is technically known as bhadra or pida. The 
simplest and perhaps the earliest form of this type of roof is 
what we find in relief on each of the four sides of the bronze 
stzpa of Ashrafpur. It consists of two receding courses of sloping 
tiers with a recessed rectangular stage between them, with a finial 
of some peculiar shape. The usual finials of this type are of three 
varieties, namely, the атака, а miniature stupa, and а miniature 
&ikhara, giving rise to three distinct varieties of bhadra or pida type 
according as the tiered stages of theroof are surmounted by one or 
other of these three. All these types are represented only in the 
sculptures of images or in pictures in illustrated manuscripts. 
For the first type reference may be made to the image of 
Kalyanasundara from. Hili, and of Uma Mahesvara from Birol’? 
(which shows trefoil arches and rampant lions below the 
amalaka). 

The second and third types are represented in 
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(1) a series of miniature paintings of temples in Bengal," noticed 
in Foucher, Icon, pls. Ш 4 ; V.I ¢ VI. 5 ; VII. 

(2) Buddha Image of Madhyapaqa 32 

(3) Ratnasambhava from Vikramapura.? 

Structural examples of the piqa-type are practically unknown, 
though a rough resemblance to the type may be found in the Nandi 
pavilion within the premises of the temple at Ektesvar (Bankura Dt:) 
—а simple structure (open on all sides) of four pillars on a high 
base supporting a roof of three receding stages. Itsdate is uncertain 
Similar tiered roofs are found in Burma and Indonesia and it is not 
unlikely that they were borrowed from India. 

All the structural examples of temples in ancient Bengal so far 
known belong to what is generally known as Indo-Aryan or Northern, 
4s opposed to Dravidian or Southern, style prevalent in India. It 
has been styled by Brown as the provincial phase of the Orissa 
School, for such temples of an early period are found in large number 
in Bhuvanesvara in Orissa. Its most distinctive characteristic is the 
curvilinear Sikhara—a tower-like construction formed by the four 
walls gradually curving inwards from the very beginning and almost 

` meeting at the top, the narrow intervening space being capped by a 
round piece ‘of stone known as ámalaka-&ila. 

This type of temples is known as rekha, and the stone temple 
No. IV at Barákar (Burdwan Dt.) furnishes the earliest example of 
it in Bengal. “It consists of a high garbhagriha (cella, sanctum) on a 
low basement and is surmounted by a short and stunted 4ikhara 
(tower), gradually curving inwards from its very beginning, and 
ultimately capped by a huge and archaic &malaka-áilà. Both the 
garbhagriha and the sikhara are square in cross-section all through 


Barükar temple may, therefore, be dated about the same period or 
only a little later, 34 Eight other temples of this type—all more or 
less damaged—and one in a fair State of preservation are known. 
t. The brick temple at Deuliya (Burdwan Dt.).55 
Its peculiar feature is that the Sikhara does not rise directly 
from the walls of the cella but is placed on something like a pro- 


ART 619 


jected cornice formed by several inverted offsets towards the top 
of the cella. The Sikhara, divided into sharp ridges, is decorated 
with scroll work and chaitya-window pattern. 

2. The Siddheivara templein brick at Bahulārā (Bankura Dt.)?* 

The plain walls of the sanctum are broken, outside, by niches, 
“capped by miniature &ikharas in the central rathas and by three 
horizontal bands (bandhana) passing all around just in the centre." 
The elaborate ornamentations cover the exterior face from top to 
bottom. It is a fine temple of graceful proportions and may 
be assigned to the eleventh century A.D. 

3-4. Ѕагеёуага and Salle$vara stone temples at Dehar 
(Bankura Dt.).? 

Only the sanctum of each of these is preserved, which closely 
resembles that of the Siddhesvara temple (No. 2), and they all 
probably belong to the same period. 

5.6. Jatár Deul in the Sundarbans.**, and the Gaurangapur 
temple. 

The original shape and features of Jatër Deul have been obli- 
terated by modern conservation. An earlier photograph shows its 
close resemblance to the Siddheśvara temple. Itis assigned to the 
tenth century A.D. on the strength of an inscription of Raja 
Jayantachandra dated 975 A.D. But there is no trace of the inserip- 
tion and no king of Bengal of this name is otherwise known. И 
probably belongs to the eleventh or twelfth century A.D. There is 
a similar temple at Gaurangapur (Burdwan рі). 

7. The stone temple at Banda іп the District of Purulia,’ is а 
fairly preserved specimen. 

One great peculiarity of this temple, which at first seems to be a 
puzzle, is the existence of two superimposed cells above the garbha- 
griha. Beglar, who first noticed it, perhaps rightly suggested that 
it was due to the “constructive necessity to tie the walls together 
at regular intervals to give the necessary rigidity and stability to 
the tower." This temple may be dated in the twelfth century A.D.. 
on stylistic grounds. Pn 

8-9. There are two other temples of this type in Purulia District. 
One is at Telkupi, which represents the Tailakampa of the 
Rámacharita (p. 148), and the other is at Para. 

Two stone and one bronze votive miniatures of this type have- 
been found, respectively, at Bángarh, Nimdighi (both in Rajshahi 
Dt), and Jhewari (Chittagong Dt). 1t appears from stylistic- 
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considerations that they were later than Barakar temple but earlier 
than the six temples mentioned above. 

A study of the rekha type of temples in Bengal undoubtedly 
shows its close resemblance to the earlier group of temples at 
BhuvaneSvara. But there are some striking differences, too. 
There is no trace of the Jagamohan—a smaller chamber with 
tiered roofs in front of the cella and giving access to it, ` which is 
a typical feature in Orissan temples. Its place is taken in the 
temples of Bengal by an approach vestibule in the thickness of 
the front wall. As regards the excellence of workmanship, opinions 
are bound to differ. The following estimate of a Bengali writer may 
be quoted for whatever may be its worth. After. mentioning the 
difference, noted above, he observes : “Further, the temples of 
Bengal do not show such extreme variation of the ground plan and 
section as is to be found inthe later temples of Orissa. In these 
respects Bengali architects displayed a better sense of reserve and 
restraint than their Orissan contemporaries. The ornamentations in 
the Bengali temples are also chaste and elegant, the chief decorative 
motifs consisting of the *chaitya-window", the running scroll-work 
and the miniature replica of the tower artanged in rows. The rekha 
temples in Bengal may not have the grandeur of the stupendous 
stone monuments of the sister province of Orissa, but they exhibit 
better taste, and the brick examples in particular, though in ruins, 
represent a fine and mature skill in the science and art of 
architecture."^4o 

The rekha type of temples continued to be built after the end of 
the Hindu rule and a group of three temples at Barakar (Nos. I, Il, 
Ш) and the temple of Ichhai Ghosh at Gaurangapur (Burdwan Dt.) 
may be cited as examples. The Bar&kar group may be assigned to 
the 15th, and the last, to the same or even a later age. 

Before concluding the account of temples mention may be made 
of fragments of ruined temples discovered in several localities, but 
apart from the fact of their existence we hardly know anything 
more, and it is not possible to form any idea about their plan and 
elevation. Some of these have been recently excavated and referred. 
to above (pp. 604, 612). But many other examples are also known. 
Ruins of a temple, for example, have been found at Baigram, 
which may represent all that now remains of the temple mentioned 
inan inscription found at thatplace (No. A 5). Similar ruins of 
several temples have been found near about Mahasthan (Bogra Dt.), 
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which represents the site of the ancient city of Pundravardhana, at 
Bairigir Bhité, Govinda Bhita and Gokul, where a large mound, 
43 ft. high, when excavated, revealed the plinth of a shrine—a 
polygon of twenty-four sides in plan with a circular structure in 
the centre. The numerous buttress quadrangles which alone 
remain and look like a cobweb of blind cells, really served as the 
plinth ofa shrine which was placed more that 30 ft. above the 
ground level on a solid foundation. 


V. MISCELLANEOUS 


The account of architecture will remain incomplete without 
any reference to some architectural members which lie scattered all 
over Bengal—the only mementos of numerous temples that once 
adorned it but have vanished from the face of the earth due to. 
the ravages of man and nature. The most important among these 
are pillars, door-frames, brackets, etc. 

1. Pillars with characteristic decorations of the Gupta period, 
or, more properly, fragments of them—are very rare, but there 
are quite a number of them belonging to the Pala period. 
They have, generally speaking, an octagonal shaft on a square 
base and are surmounted by a Square capital. The decorations 
are very few and consist of either geometrical patterns, ог Chaitya 
window on each face carved in low relief. A very fine. and 
novel specimen is furnished by- а free-standing stone pillar 
at Dinajpur’? on which the Inscription No. B. 93 is engraved. 
The base and the top are square and richly decorated with 
lotus and kirtimukha designs, but the central part of the shaft 
is dodecagonal, and is plain except for the decoration of 
garlands at the upper part. The capitalis made up of a vase 


with rich arabesque work on each side. The pillar shows the 
ntury of which 


characteristic decorative patterns of the 10th ce 
there are a few more examples. : 
A. fine specimen of a richly decorated wooden pillar about 10 ft. , 


high was recovered from a tank at Arial (Dacca Dt). It is even 
lar Sep 


more richly decorated than the Dinajpur stone pillar.’ 

Four stone pillars found at Handial (Pabna Dt.), though not 
as richly decorated as the two mentioned above, present some 
novel features and probably belong to the very end of the Hindu 
period. ‘The square base is quite plain except for a decorated. 
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niche on each face containing the figure of adeity. The shaft is 
dodecagonal up to about the three-fourths of its height, the rest 
being circular. The bottom is decorated with a raised band 
bearing in relief twelve dancing female figures. Froma mass of 
arabesque at the top of the dodecagonal portion hangs: a chain 
with a bell on each of its four facets. The circular portion bears 
three encircling hands set up one above the: other.’44 A few free- 
standing pillars, some of which are sadly mutilated, present more 
от less the decorative pattern described above. Mention may be 
madeof the two, bearing inscriptions of great historical interest, 
namely the Badal Pillar (Ins. No. B. 20) of which the upper part is 
missing, and the mutilated pillar at Paikor (see above, p. 139). There 
are also a fragmentary monolithic pillar bearing an image of Manasa 
found at Paikor and the so-called Kaivartta Pillar, standing in the 
middle of a tank, associated by some with the Kaivartta ruler Divya 
(pp. 142 ff ).® 

2. Door-frames. A large number of door-frames in stone, con- 
sisting of a pair of upright jambs joined above by a lintel—or parts 
thereof—have been found in different parts of Bengal. One 
complete frame—rather very rare—is now in the Dinajpur Raj 
Palace. It was brought from the ruins at Bangarh.* 

The general type has been described as follows: “The Jambs 
exhibit several vertical bands, usually decorated with different 
patterns, and this scheme of decoration is continued horizontally on 
the lintel, which moreover contains a niche in the centre occupied 
by the figure of the deity, installed in the sanctum, or of Ganesa, the 
bestower of success. The bottom of the jamb sometimes shows the 
figure of an attendant deity or of the river-goddesses, each in a sculp- 
tured niche, over which the usual decorations begin. The simple and 
common type of the door-frames exhibits a division of the surface 
into several vertical bands, in the form of running offsets, such 
bands being carried over to the lintel.”4? 

Some of these door jambs were so profusely decorated that their 
whole surface was practically ornamented by mouldings, and 
figures of men, gods or variegated vegetal or 
carved in low relief.4® ; 

3. Wooden brackets were fixed on tops of pillars in order to 
support the architraves or lintels even in stone or brick buildings. 
One recovered from Sonarang (Dacca Dt.) has been thus described: 
“It is divided into three sections, the central one of which consists 
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fa square panel depicting а figure of Vishnu, seated in yogásana. 
The two sections at either end have been cut away at an angle of 
45° and the ends have been rolled üp. 4 
4. Niches sometimes of trefoil form or sunken panels flanked 
by decorative stone pilasters often formed an ornamental feature 
of temples. Many of these are found at Paharpur. Several 
pilasters found at-Sundarban “exhibit the decorative motifs usually 
sen on the stelae of contemporary images—Gajasiinha, hainsa, ete. 
ıe bold draughtsmanship and elegant execution speak eloquently 
for the skill of the artist and for the richness of the buildings to 
which they, belonged.?*®° 


B. Sculpture. 
I, INTRODUCTION. 


The sculpture of ancient Bengal may be studied under the 
following heads : е 

1. Image of stone or metal. 

2. Terracotta: 

Although the oldest specimens of the first category, so far dis- 
covered, belong to а period much later than those of the second, 
still they deserve our attention first as the most important examples 
of the art of sculpture. Though the decorative designs are mostly 
associated with images, sometimes they are independent of them and 
hence deserve a separate treatment. 


> IL IMAGE. 
1. Pre-Gupta ` 


Only a very few images of the pre-Gupta period have been 
discovered in Bengal. These are H 

1. Head and bust of Bodhisattva in mottled red sandstone dis- 
covered in the course of the excavations at Chandraketugarh 
(24 Parganas Dt.).51 A 4 

2. Red stone torso of a deity (probably Kartikeya) found in 
Mahisthan, the site of the famous ancient city of Punjravardhana. 

3-4. Two sandstone images of Stirya found at Kumarpur and 
Niyamatpur (Rajshahi Dt.). 

5. Sandstone image of Vishnu found at Hankrail (Maldah Dt.). 

6. A colossal head in basalt found at Dinajpur.” 

The first two have been definitely assigned to the Kushana period, 


624 HISTORY OF ANCIENT BENGAL 


ie. roughly speaking, the first three centuries of the Christian era, 
as they have all the characteristic traits of the images of the 
Kushána period at Saranath, Mathura, Kausambi and Sravasti 
(Sahet-Mahet). 

Nos. 3-5 show Kushana affinity in their dress (along tunic 
covering the body from neck to knee such as is found іп theimage 
of Kushana Kings) low and flat relief, effort to produce linear 
effect without any attempt to round the contours, broad and heavy 
features, etc. 

In No. 6 *the shaven skull the short but wide open eyes 
and the raised eyebrows with descending curves at the extremities 
present clear affinities with the heads of the Buddha-Bodhisattva 
type at Mathura, while the moustache, the beard and the sinuous 
bow of the mouth are closely akin to such features in the sculp- 
tures of the contemporary Gandhara School.” 

Of course, the affinities do not furnish positive evidence of the 
date, and the theory that Nos. 2-6 belong to the Kushana period 
can only be regarded as tentative. As a matter of fact Nos. 3-5 have 
been assigned by some to the eighth century А.р.“ 

No. 5 which is the only complete figure cannot be regarded as 
artistically of a very high order. It has been described by Kramrisch 
as follows : 

*The four-armed figure, of which the two lower arms, now 
broken, originally were stretched downward, carries the conch in 
the upper left, a round object (lotus bud ? in the upper right, 
wears a low kirita mukuta (crown), scanty jewellery, peculiar loin 
cloth (paridhana) clinging to the legs and curled towards the bottom 
with a folded end hanging between the legs. A squat halo, with 
design incised, surrounds the head."55 

It is difficult to decide whether the images were imported from 
outside. 

No. 1, the image of Bodhisattva in mottled red sandstone, the 
material extensively used in Mathura and practically otherwise not 
known to be used in Bengal, and not available in this State or in its 
neighbourhood, may be reasonably regarded as an importation from 
Mathura. As regards the rest, final judgment must be suspended till 
more positive evidence is available. Generally speaking, however, 
the images should be regarded as works of local artists, until the 
contrary is proved by satisfactory evidence. That the artistic 
traditions of the Kushana period were not unknown to Eastern 
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India may be assumed on the evidence of the image No. 1 and other 
evidences. 


2. Gupta style 


The transition from the Kushana to the Gupta style of sculpture 
is well marked, and the characteristic differences between the two 
are easy to define on the basis of the images of Buddha and 
Bodhisattva of the two styles. The heavy stolidity and earthliness of 
the Kushina images offer a striking contrast to the ‘delicate, 
reposeful and intensely spiritual type of Buddha in the Gupta 
period."59 It is not necessary for our present purpose to trace the 
different stages in the process of evolution which gradually led to the 
shifting of emphasis from the mere physical aspect to the spiritual 
concept of the divinity. For this is not illustrated by the 
Sculptures in Bengal. 

The Gupta sculpture is presented in its best form in the Buddha 
images of Sarnath which may be said to be the product of the 
classical age and show the highest grade of excellence which the 
Indian art ever reached. It is also regarded as the best exponent 
ofthe artistic conception of the highest spiritual ideals in India. Its 
chief characteristics are not only a delicacy and refinement of form 
and a relaxed attitude indicated by the calmness of the face, the 
disposition of the two hands avoiding harsh angles at the elbows 
noticed in the Kushana images, and, generally speaking, graceful 
pose of the body in place of the erect posture. In the words of 
R. P. Chanda *The Median line instead of being perpendicular and 
dividing the body into two exactly equal halves, bends into a 
graceful curve by the inclination of the torso to one side and 
throwing the weight of the body on one leg, so that one hip is 
slightly higher than the other."5" This imparts to the form а 
degree of litheness and movement in refreshing contrast to the 
columnar rigidity of the images of Mathurà of the Kushana period. 

The Bengal sculptures of the Gupta age were inspired by the 
ideal of Sarnath artists, but it is evident that they imparted to it 
something of their own, probably derived from earlier traditions 
which have left no visible trace. This modification is described by 
art critics as the “Eastern Trend” of Gupta art “distinguished by a 
vivacious emotion". Stella Kramrisch describes this as “the eastern 
version of the classical idiom of Sarnath.5® It is characterised by 
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ап emotional feeling which even the sublimity of the Sarnath inspira- 
tion fails to suppress. There is, at the same time, à subtle change 
in plastic content and the figures acquire thereby a sensuous import, 
hardly to be expected in the spiritual and impersonal creations of 
Sarnath.” 

So far as Bengal is concerned this “Eastern Trend” is illustrated 
by several examples : 

1, Standing image of Buddha from Biharail (Rajshahi Dt.). It 
js executed in Chunar sandstone, the material used in Sarnath, and so 
closely resembles the images of Buddha found at that site (cf. close- 
fitting dress and general style) that it may be mistaken for the latter, 
It may be assigned to the beginning of the fifth century A.D.9? 

2-3. The emotional trait, characteristic of the “Eastern Trend", 
which is subdued in No. 1, makes its appearance in the two Sürya 
images, one from Казїриг (24 Parganas Dt.) and the other from 
Deora (Bogra Dt.). x 

These two Sürya images also exhibit, from iconographical point 
of view, some development as compared with those of the Kushana 
period noted above, such as the single wheel of the chariot, seated 
charioteer and two additional attendants, Usha and Pratyüshà, to 
which reference has been made before. Both the figures show the 
chief traits of Gupta style, but “їп physiognomical form each reveals 
a certain sensuous grace’. They have been assigned to the sixth 
century A.D. in view of their resemblance with those of the panels of 
Dasavatara temple at Jhansi. 

4. The gold-plated bronze image of Masjusri from Mahàsthàn 
(ogra Dt.) now іп the Museum of V.R.S. Rajshahi, also shows 
definite marks of Gupta style. This graceful, and exquisitely modelled 
figure is one of the best specimens of the Bengal school of sculpture 

of this period. Artistically viewed, it presents several features of 
‘special importance. Its simple naturalism and the paucity of or- 
naments offer a refreshing contrast to “the inordinate taste for over- 
ornamentation and complexity of design which became prominent 
factors in all artistic attempts of the later period." On these grounds 
the image has been referred to the sixth century А.р. The image 
is of great interest for its gold-plating which shows an advanced skill 
inthe casting of metal images. This is the earliest known gilt bronze 
so far discovered not only within the limits of Bengal but even in 
Eastern India. It is almost certain that there were earlier specimens, 
for otherwise it is difficult to explain the state of perfection reached. 
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by this image, as evidenced by the fact that its gold-plating, though 
“thinner ever than an egg shell" still sticks to the surface (though it 
has peeled off in many places) after the lapse of nearly 1400 years.** 

With the exception of some sculptures fixed on the basement wall 
of the great temple at Paharpur, the date of which is a matter of 
dispute, the four figures, mentioned above, practically represent all 
that we know of the sculptures in Bengal exhibiting the fiom of 
Gupta art, namely, a combination of the sublime spiritualism and 
the emotionalism of its eastern version, as Stella Kramrisch puts it.9* 

Mention may also be made of stucco heads belonging to the 
Gupta and Post-Gupta periods excavated at Rajbadidanga (ancient 
Karnasuvarna in Murshidabad Dt.).55 

Reference may be made to some images which belong to the 
period of transition from the Gupta to the period of fully developed 
Bengal school of sculpture which took a definite shape during the 
Pala-Sena period (8th to 12th century А.р.). First in point of date 
are two octo-alloy images unearthed together from Deulbadi 
(Tippera Dt.), and probably belong to the same period. The first isan 
inscribed image of Sarvani (p. 78) of the time of the Khadga dynasty 
ruling in this region in the 7th century A.D. It may thus be definitely 
dated—a rare thing in the history of sculptures in Bengal. This 
image has been described above (p. 550). The second is a miniature 
of Sürya in the Dacca Museum, shown as seated—a rather rare 
specimen. Another metal image of the same style is the image of 
Siva standing erect, found at Manir Tat described above (p. 544). To 
the same period also probably belongs the Vishnu image of 
Kakadighi and, somewhat later, the Vishnu-Vamana image found 
in West Dinajpur and now in the Asutosh Museum of Calcutta 
assigned to the eighth-ninth century A.D. To the same period also 
belong three beautiful bronze images, two Buddhist and one of 
Ganega found at Rajbadidanga. 

A small seated image of Tara of about seventh century has been 
found amid the ruins of a Gupta temple at Karnasuvarna 
(Rajbadidanga).® These images indicate, in their plastic form and 
content, an intermediate stage between the domination of the Gupta 
idiom of art and the growth of a distinct school of sculpture in 
which the regional trends and tendencies are clearly traceable. 
The marks of transition are thus described by S. K. Saraswati: 
“We find in the stiff and erect Sarvani a likely antecedent of the 
conventional Pala image. Thesurrounding rim to which the hands 
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of the goddess and other ill-fitting decorative devices serve 
as struts anticipates the stela composition of Pala sculpture. The 
Siva image from Manir Tat as well as the Vishnu from Kakadighi 
foreshadow also the composition of the conventional type of Pala 
images. The Sürya image with its composite elements of attendants, 
charioteer, horses, etc., represents not a very distant approach to the 
full-fledfed stela composition of Pala art. Some critics may con- 
demn a Pala sculpture as being stiff, rigid and conventional. But 
one should not forget that the more rigid lines of the main figure 
in the composition seem to be consciously -contrasted with the 
flowing rhythm of the attendant figures, the vigour of the animal 
mount and of the decorative motifs. This characteristic of Pala 
art is even now conspicuous in these seventh century images in which 
the rhythmic flexions of the female attendants in the image of 
Sarvani, the vigour and spirited attitudes of Usha and Pratyüsha and 
of the horses in the Sürya image offer pleasing contrasts to the, stiff 
attitudes of the main deities, one standing perpendicularly erect in 
rigid samapadasthánaka and the other seated in clear paryanka- 
bandha. What later on came to be known as the Pala type of image is 
clearly reflected in the images under notice, but as the term Pala would 
be an anachronism they should be better termed as pre-Pala.”’ 6°% 


HI. SCULPTURES AT PAHARPUR 


Reference has been made above to the great temple at Paharpur. 
The lower part of the basement wall of this temple is decorated: 
with sixty-three stone sculptures in a fair state of preservation. 
Before describing the subjects of these sculptures it is necessary to 
make a few general remarks. 

In the first place, there is a great variation among these: 
sculptures in regard to artistic style. Some of them follow the: 
Gupta tradition of ‘eastern version’ referred to above, but many 
others, forming a majority of the group, show, according to K. N. 
Dikshit, S. K. Saraswati and others, “a distinct original tendency 
in which one may recognise the beginnings of the Bengali school." 
Midway between the two there is another group which may be 
regarded as a compromise between the first two. It is noteworthy 
that the majority of each of these three groups use a distinct. 


material, namely grey sandstone'(Group I), bluish basalt (Group П) 
and black basalt (Group III). 
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Secondly, although the temple is built in a Buddhist monastery, 
the subject matter of almost all the sculptures is taken from the 
Brahmanical religious literature. 

Thirdly, and this is the most important of all, the distribution 
of the sculptures around the basement does not follow any syste- 
matic plan. 

Thus while all the projecting angles (with one or two doubtful 
cases) have sculptured niches on both sides, the number of niches 
containing sculptures in the intermediate spaces between these angles 
widely vary, there being none in the north-western sector, only 
four each in the north-eastern and south-western, and quite a large 
number in the south-eastern. 

Various suggestions have been made to explain this irregularity, 
but the most reasonable one seems to be the one expounded by 
S. K. Saraswati after discussing the weak points in other views. 
He observes : Y 

“The foregoing analysis leads to the evident conclusion that the 
intermediate niches and scultpures, whether on the main walls or 
between the projecting angles, did not form part of the original plan, 
which admits of stone sculputures only at the angular projections, 
one on each face, as pieces de accent. Such an inference gains 
further strength when one finds that the sculptures in these projec- 
tions are almost always of approximately the same height corres- 
ponding to the height of the plinth, executed in the same kind of 
material, pertain to the popular narrative themes (having hardly 
any cult significance), and belong to a popular idiom of art, quite 
distinguished from the classical and hieratic, but intimately related 
to the vast number of terracottas—undoubtedly part of the origi- 
nal decorative scheme—stylistically as well as iconographically. 
These sculptures, assignable to а period not earlier than the eighth 
century A.D., primarily as binding the corners of this stupendous 


„brick monument, come in the logic of a well-planned decorative 


arrangement, and the construction of the monument in all its essen- 
tial elements during the period of Dharmapala may safely be postulat- 
ed. The intermediate niches, mostly fitted in sculptures pertaining 
to the Br&hmanical faith, appear to have been provided for in later 
times to accommodate sculptures, as gathered from the earlier 
monuments at the site or in the neighbourhood. "When one takes 
into consideration the eclectic nature of the Paharpur establishment 
in the later phases of its existence the subsequent fixing up of 
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Brahmanical sculptures on the walls of the temple, avowedly belong- 
ing to a Buddhist establishment, might be attributed to the follow- 
ers of the Brahmanical faith who had already begun to frequent 
and even reside within the establishment. During the long life of 
the Paharpur monastery, necessitating successive periods of repairs 
and renovations, it is only reasonable to apprehend that the exist- 
ing niches were more than once disturbed and that even new ones 
were added. This may account for some, but only a few, sculp- 
tures of the second group now appearing at the corners, pieces 
that can be definitely recognised as belonging to the corners now 
filling up the intermediate niches, or reliefs belonging to the base- 
ment decoration being picked up from the upper levels of the 
monastic cells.” 

On the basis of this theory we may now discuss the sculptures 
from the point of view of style and age. 

It was at first held by both Dikshit and R. D. Banerji that the 
central temple at Paharpur with all the sculptures on the face of its 
walls was built in the sixthcentury А.р. There is, however, now а 
general consensus of opinion that the temple, along with the monas- 
tery surrounding it, was constructed by Dharmapala (c. 770-810 A.D.). 
Itis also agreed, as stated above, that the sculptures stylistically belong 
to different classes or categories. But some, not all, hold further that 
an analysis of them would show that the three groups belong to 
different chronological periods. Here, again, we may accept the 
views of Saraswati whois the chief exponent of the theory regarding 
the main characteristics of the style exhibited by each group. 

The first group is represented by only a few specimens. The 
finest among them all is an amatory couple described by Dikshit as 
representing Krishna and Radha. But this identification is opposed 
by many on the ground that the Radha-Krishna cult cannot be 
traced back to the eighth century A.D. In view of the fact that many 
scenes from the traditional life of Krishna are depicted at Paharpur, 
the utmost that can be said is that the male figure represents 
Krishna. It has been suggested that in such a case the female figure 
may be Rukmini or Satyabhàm&. Among other sculptures of this 
group may be mentioned the images of the river goddess Yamuna, 
Balarama and Siva. 


‚ The characteristics of this group from artistic point of view are 
analysed as follows : 


“The bodily forms, though generally heavy, show a soft and 
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tender modelling and a refinement and delicacy of features. It is only 
in the so-called Radha-Krishna (?) sculpture that we find slender 
body types. In case of the male figure we usually find the broad 
chest smoothly gliding down to a narrow waist, whence in its down- 
ward course the line again bulges a little at the hips and gradually 
flows down to the pedestal in a soft and. sensuous modelling of the 
legs. The bulging breasts and hips and the soft and graceful folds 
of the belly in case of the female figure add to the beauty of the 
female form. In linear scheme we havealways à smooth and gliding 
rhythm which gives an impression of soft elasticity and pliability all 
through. The features are well defined and the forms well pro- 
portioned."*7o 

The ornaments are simple and in good. taste and there is no 
overcrowding as in the later sculptures. «“Plastically, too, this group 
of sculptures at Paharpur exhibit charming features. The naivete, 
suavity and massiveness are allenlinked and synthetised into pleasing 
specimens of art which appear to be nearer to those of the best days. 
of Gupta classical idiom. The drawing of the figures is generally 
spirited and the attitude is not only easy but graceful and the expres- 
sion dignified. The smooth and gliding linear effect is also remark- 
able, The full round breasts and the bulging hips of the female 
figures do not affect at all the soft flowing line. In these sculptures 
the refined sensuousness of the eastern trend of the Gupta classical 
idiom is found to be fully valid together with a certain abstraction: 
derived from the Sarnath trend.” 

The second group of sculptures, numbering 15, represent several 
scenes in boy Krishna’s life, such as (1) uprooting the two Arjuna 
trees, (2) wrestling contest of Krishna and Balarama with Chantra 
and Mushtika, the wrestlers of Kamsa, and (3) slaying of the demon 
Kesin. In addition there are images of Indra, Agni, Yama and 
Kuvera. There are several images of Siva and at least one of 
Ganapati. The identification of three images is doubtful, as they 
have been identified, respectively, both as (1) Brahma and Brihas- 
pati, (2) Siva and Chandra, and (3) Siva or Manu. 1 

The characteristic features of these sculptures are thus described: 

“They are marked by a comparative heaviness all through. 
The bodily forms are usually flabby and distended. A certain 
definition of features is evidently there, but there is not the same 
refinement and delicacy as in the first group of sculptures. In form 
and proportion, too, these sculptures fail to reach the standard of 
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the first. Again, one misses in this group the gliding linear rhythm 
of the first, and at times the line seems to be sharply broken. 
Though the sculptures are sometimes marked by lively actions and 
movements (cf. the panel showing Krishna and Balarama fighting 
with Chànüra and Mushtika), in case of the simple standing figure 
there may be noticed a straightening and stiffening of the attitude, 
and the legs, with slight or no modelling, look more like columns 
supporting a rather heavy torso.” 

While independent images form the majority of the second 
group, the narrative reliefs far exceed these in number in the third 
group. The sculptures are not well preserved due perhaps to the 
coarse material used, and it is not easy to identify or interpret 
them as the details are mostly worn away. Subject to this some 
of the sculptures may be identified as 

(1) Devaki handing over new-born Krishna to Vasudeva. 

(2) Vasudeva carrying the baby from Karhsa’s prison to Gokula. 

(3) Child Krishna tasting stolen butter. 

(4) Sports of Krishna and Balarama with cowherd boys. 

(5) Krishna’s dalliance with the cowherd girls. 

(6) Krishna’s slaying of Pralamba. 

(7) Fight between Krishna and Arjuna in the well-known episode 
of the abduction of Subhadrà by the latter,—or the fight 
between Indrajit and Lakshmana. 

(8) Fight between Ravana and Jatàyu over the abduction of 
Sita by the former. 

(9) Austerities of Trisira. : 

(10) Krishna's fight with Kamsa or meeting of Rama and 
' Lakshmana with Bharata and Satrughna. 

(11) A woman standing with crossed legs and holding branches 
of a tree with a child in her right, has been doubtfully 
interpreted as the scene of the birth of Gautama 
Buddha. 

Apart from these doubtful cases there are two sculptures that 
may be definitely identified. One is the scene of Krishna’s holding 
up Mount Govardhana, and an image of Padmapani Avalokitesvara, 
the only definitely Buddhist sculpture in Paharpur. 

Among the miscellaneous subjects mention may be made of the 
following : z 

(1) Graceful female figures dancing in elegant poses, or apparently 
marking time in tune with dance by beating cymbals. There 
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are also other dancing scenes showing different poses deserib- 
ed in the Nàtyasástra. 

(2) Several figures of the Dvàrapàlas. 

(3) Several groups of amatory couples in one of which the male 
figure puts one hand round the neck of the female and presses 
her breast with the other: These are differentiated from the 
so-called Rãdhã-Krishna figures mentioned above by the lack 
of restraint and elegance and the absence of halos over the 
heads. 

The other sculptures represent a variety of subjects such as scenes 
of daily life of various types of people, popular stories, two ascetics 
absorbed in discussion, Kinnaras, Vidyadharas, scenes of fight, 
frolic, etc. 

The following comments are made on the artistic style of the 
third group of sculptures by Saraswati : 

“The figures are exceptionally heavy with neither the proportion 
nor the definition of form. In case of the single standing figures, 
which happily are not too many, the legs are perfect columns support- 
ing in each case a rather heavy bust. The hands too look like 
staffs with arms and palms distorted to an extent. The execution 
and modelling are coarse and crude in the extreme. The features 
invariably are too harshly modelled and there is little or no attempt 
at all at transitional planes. Instead of the graceful and naturalistic 
folds of the belly, which we notice in the first and sometimes in 
the second group of sculptures, we have in this group extremely 
crude and schematic lines. The smooth and gliding linear rhythm 
is altogether lacking. The eyes are bulging and the mouth is per- 
fectly crescent-shaped. The heavy drapery hangs down completely 
covering the body underneath or, in a majority of instances, we 
find on each figure a close-fitting garment, which looks like a pair 
of shorts, clinging fast to the waist and the thighs. Instead of the 
elegant girdles and ornaments and pleasing decorative designs that 
we seein the first group of sculptures, we have in the third crude 
and heavy imitations of the same. Quite surprisingly, however, 
these sculptures are almost invariably distinguished by the most 
lively action and naturalistic and unsophisticated expression.” 
Saraswati further adds, “such a grouping as the above is unmista- 
kable in the Paharpur sculptures, and in view of this varied con- 
trast in workmanship and artistic quality, it is difficult to hold 
that all of them belong to a single period.” 
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In his opinion, the three groups which belonged to different 
periods of time and represent more or less gradual evolution of the 
Bengal school of art, may be referred, respectively, to the sixth, 
seventh, and eighth century, though it is regarded as possible that 
both the first and the second groups belong to the seventh century 
A.D. He further suggests that while the first two groups show 
respectively pure and subdued Gupta plastic traits, the third group 
“represents a genuine and undiluted indigenous tradtion. 5 


IV. SCULPTURES OF THE PALA & SENA PERIODS 
1. Introduction 


As noted above, the sculpture of Bengal (as of many other regions 
of the rest of Northern India) up to the seventh century A.D. was 
profoundly influenced, and to a large extent inspired, by the traditions 
of the classical Gupta art, but local traditions апа ideas gradually 
began to assert themselves from the end of the seventh or begin- 
ning of the eighth century A.D. 

These ultimately led to the evolution of a regional school of 
sculpture with its own distinctive and characteristic features, which 
may be truly called the Bengal School of Sculpture. This art 
flourished from the eighth to the end of the Hindu rule at the 
beginning of the thirteenth century A.D. covering the periods of 
Pàla and Sena rule in Bengal. 

There was no doubt transition and evolution during these four 
centuries, but the process of evolution was a continuous one 
through broad stages which have been clearly marked by art 
. critics. It would be convenient, therefore, to begin with a brief 
account of the general features, followed by a short description of 
important specimens characteristic of each period, and conclude 
with general observations on the evolution of the artistic style. 


2. General Features 


Most of the sculptures are carved out of what is known as 
Kashti-pathar, a sort of black stone, both fine and coarse-grained, 
quarried іп the Rajmahal hills, the nearest and the most easily 
accessible source of stone from the point of view of the plains of 
Bengal. There are also metal images cast in brass or octo-alloy 
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(ashtadhátu) of eight metals, namely, copper, tin, lead, antimony, 
zinc, iron, gold and silver. One or two gold and silver images 
are also known. The magnificent head from Deopara is a special 
preparation of unburned clay, covered and made watertight with 
the help of vajralepa, a decoction of buffalo hide.”* A figure carved 
in ivory and some wooden carvings have also come down to us. 
The large majority of stone-images, particularly those in the earlier 
period,. are stelae carved in relief. But there was a gradually 
growing tendency to model in the round which reached its culmina- 
tion only towards the end of the period. “The relief becomes 
more and more independent from the stelae background, so much 
so that sometimes single metal figures modelled in the round are 
connected only by struts with the back slab, and in stone stelae 
the back slab is cut along the edges of the central figures in order 
to give them an appearance of images in the round.”” 

The sculpture of this period centres round the images of gods and 
goddesses represented as human figures, the delineation being regulated 
by canonical injunctions which, in effect, means a combined product 
of realism and abstraction with religious and sensuous suggestiveness. 
Following in the footsteps of Sanskrit poets the sculptors also made a 
conscious effort to exaggerate the masculinity of the male and 
femininity of the female figure. Shoulder of the male figure is broad 
like that of the bull, and the waist, slender like that of the lion, while 
the female figures have over-large round breasts and bulging hips. 
These features were the result of following the old artistic traditions 
sanctioned by the sadhanamála and handed down from generation to 
generation. The exaggeration was the result of an attempt on the 
part of the artists to make the actual appearance conform, as far as 
possible, to the canonical regulations and abstract idea evolved from 
inner contemplation. The same idea which leads to exaggeration 
also accounts for suppression of details. The sinews and veins of 
most of the figures are made invisible in order to convey the idea of 
a superman, the placid face showing no signs of any worry or emotion, 
and the figure stands erect in an abstract posture of meditation or 
concentration. Sometimes, however, we come across portly figures 
of deities, while those of destructive nature like Chamunda are made 
to appear as emaciated, almost a skeleton covered by veins. Further, 
not only the size of the whole figure but also that of each limb is 
regulated by canonical directions. Although realistic anatomical 
details are generally suppressed in Indian art, the Pala and Sena 
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sculptures not unoften exhibit the supple roundness of the flesh or 
soft fleshliness. The scanty and almost transparent garments were 
intended to show as much as possible of the firm skin of the body, 
with its smooth surface of sensuous satisfaction. For the same pur- 
pose, the static body of single figures, standing stiffly on both legs 
like the trunk of a tree, is sometimes shown in seated or reclining 
postures (vajraparyanka motive). This was facilitated by the 
canonical conception of the different poses of the body and the mudra 
or attitude of hands. But whatever the attitude—animated or violent 
—the facial expression always indicates calmness and bliss. 

The stela containing the divine image is designed like a throne. 
It has a plinth, with one or more projections on which are carved, 
along with other decorations, the figures of the devotees and the 
vühana of the deity and the lotus flowers on which the god rests. At 
first, only a simple prabhàvali surrounded the deity, but gradually 
the ornamentation grew richer and richer by the introduction of 
leogryph, kinnara or hainsa motives on the sides of the throne and 
above its lintel which terminated in makara-devices. A halo and 
gandharvas flying in the clouds are placed above the figure of the 
main deity and on his right and left. He occupies the central posi- 
tion of the stela with the smaller figures of attendant deities seated on 
lotus pedestals on either side. 

“In the ninth, tenth and eleventh centuries, the accompanying 
elements, in spite of their seeming exuberance and sensuous "Juxu- 
riousness, maintain а balance, but in the twelfth, not unoften 
they simply overwhelm the main figures by their overgrowth.”” 


3. Stages of Evolution 
a. INTRODUCTION 


The number of images which bear a definite date during the 
period 800 to 1200 A.D. is very few and may be listed as follows with 
approximate date according to the chronology adopted in this book 
(pp. 161-2) 

1. Rajibpur (Dinajpur Dt.) Image of Sadasiva (c. 953 or 

1150 A.D.) (B. 62). 
2. Baghaura (Tippera Dt.) Image of Vishnu (c. 991 A.D.) (B. 36). 


3. s spe (Faridpur Dt. Image of Surya (c. 1021 A.D.) 
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4. Века (Dacca Dt.) Image of Vasudeva (c. 1032 A.D.) (B. 87). 

5. Paikor (Birbhum Dt.) Image of Manasa (C. 3) (during the 
reign of Vijayasena doubtfully identified with the Sena King 
of that name who ruled from c. 1095 to c. 1158 A.D.) 

6. Dacca Image of Chandi (с. 1181 А.р.) (C. 10) . 

Thus of the hundreds of images,so far discovered, the dates of 
only four (2, 3, 4, 6) are definitely known, and those of two others 
are very doubtful. Ofthese No. 1 is placed by some scholars about 
the middle of the tenth century while others refer it to the middle of 
the twelfth. The dating of No. 5 depends upon the very uncertain 
question about the identification of king Vijayasena. 

Itisthus quite clear that all the views about the approximate 
dates of the sculptures and the gradual evolution of artistic style 
depend upon a theoretical assessment of the stylistic trend. It is, 
therefore, difficult to accept the following statement of S. K. Saraswati 
based on the known dates of Nos. 1-4, and 6. “These furnish us 
with five milestones from about 990 A.D. to 1180 A.D., and help us 
to determine the stylistic trend with more or less certainty. 78° 

It is true that there are many images found in Bihar which 
are dated in the regnal years of the Pala kings, and the writer, 
quoted above, thinks that the conclusion based upon the five dated 
images of Bengal “is further reinforced by dated images from Bihar” 
which also enable us to determine the chronological sequence of 
sculptures in Bengal during the period 800 to 990 A.D. for which 
no dated image is available. But the same writer admits, a few 
lines later, that “the stylistic evolution in Bihar does not exactly 
correspond to that in Bengal" and rightly points out that “їп Bihar 
the Gupta tide and tradition persist for a longer period than in 
Bengal proper, where the regional element asserts itself with power 
and strength earlier than was the case in Bihar. There is also a 
considerable difference in facial features, emotional characteristics 
and decorative details. 7® 

There seems to be no doubt that other art critics who have 
discussed the evolution of Pala and Sena sculptures have relied 
largely on the images of the Pàla period found in Bihar. Тһе 
conclusions they have reached should thus more properly be regard- 
ed as applicable to the Pàla sculptures in general and, speci- 
fically speaking, to those of Bihar rather than Bengal. 

Subject to these general observations, we may proceed to give 
a short account of the evolution of sculptures in Bengal during 
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800-1200 A.D. In view of the paucity of materials, the opinions are 
bound to differ and the following account is based on the views of 
the latest writer on the subject. 


b. NINTH CENTURY A.D. 


No dated image of this period is found in Bengal, but a large 
number of such stone and metal images has been found in Bihar. 
The following images in Bengal are referred to this period. 

1. Vishnu on Garuda, Lakshmankati (Barisal) (Private collec- 

tion) 

2. Clay head, Kalinjar (Bogra Dt.) (Rajshahi Museum) 

3. Tara, Mangalbari (Dinajpur Dt.) (Do) 

4. Varahi, (Hooghly Dt.). (Ind. Arch. 1955-6, р. 62) 

“These are modelled so as to suggest the soft texture of the flesh 
andskin. The generaltendency is one of the fulness of modelling. 
In some, however, this fulness becomes somewhat stiff and coagu- 
lated. It is difficult to say whether this denotes the work of a later 
generation or not. A calm contemplation is on every face, but the 
modelling of the fleshly body invariably reveals a contented sen- 
suousness. The shape of the stelae is generally half-round at the 
top, occasionally with slight suggestions of a pointed end. The folds 
of garments cling to the body like a wet sheet, and their folds are 
indicated by schematic and parallel scratches or ridges with a diaper 
pattern of rosettes or of lozenge-shapes."83 


C. TENTH CENTURY 


nui this period have been assigned the following images, among 
others. 


Lokesvara Siva, Barisal (A.M.) 

Garuda, Nagail (Rajshahi Dt.) (R. M.) 
Jambhala, Sukhbaspur (Dacca Dt.). (In situ) 
Manasa (N. Bengal) (I. M.) 

Тага, Dondai (Rajshahi Dt.) (R. M.) 

Manasa, Khidrapalli (Rajshahi Dt.) (В. M.) 
Varaha, Silimpur (Bogra Dt.) (R. M.) 

Indrani Paogachha (Bogra Dt.) (R .M.) 
Buddha, Ujani (Faridpur Dt.) (In situ) 
Rishabhanatha, Surohar (Dinajpur Dt.) (В. M.) 


i 
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11. Mahishamardini (Hooghly Dt.) (Ind. Arch. 1955-6, p. 62). 

12. Seated Gaja-Lakshmi. (Ind. Arch. 1957-8, p. 72) 

13. Seated Bronze Buddha, Maynamati, (Tippera Dt.) (Ibid) 

14. Vishnu, Navagram (Murshidabad Dt.) (Ibid) 

Generally speaking, “the tenth century retains the quality of the 
ninth.” But the following distinctive features may be noted : 

“Ош of the soft fleshliness controlled within definite outlines the 
10th century evolves a powerfully massive form of the body which 
is shaped with a disciplined vigour, and shows а conscious strength 
that seems to swell the outline from within (Nos. 1-9 above). In 
some instances this is controlled by a strict discipline even to the 
extent of petrification ofthe flesh, but in most cases it isa soft and 
tender discipline and the vigour is spread out into the surface. This 
vigour transformed the softness of the fleshly form into mighty 
majestic roundness, Almost all specimens are moulded into high 
relief and the trunk and limbs are all pregnant with the subdued 
vigour of a mighty form. Throughout the century Pala art retains 
this quality.”’84 


d. ELEVENTH CENTURY 


The following images, among others, are referred to this period. 

Sürya, Jora (Rajshahi Рг). (R. M.) 

Surya, Kulkudi (Faridpur Dt.). Dated 

Buddha, Sivabati (Khulna Dt). (In situ) 

Vasudeva, Betka (Dacca Dt.) Dated 

Vishnu, Baghaura (Tippera Dt.) Dated 

Hrishikesa, Sagardighi (Murshidabad Dt.) (V.S.P.M.) 

Gajalakshmi, Belàmlà (Bogra Dt.) (R. M.) 

Sarasvati, Chhatingram (Bogra Dt.) (R. M.) 

Marijuéri, Bhangor (24 Parganas) (A. M.) Ind. Arch. 1955- 6, 
pp. 61-2 

10.-11. Two Bronze images of Vishnu (Murshidabad Dt.) 

12. Chlorite statue of a bearded royal personage (?) with family 
and attendants, from Contai (Midnapore Dt.). Ind. Arch, 
1957-8, p. 72. 

According to Saraswati the dated image No. 5 above. (c. 991 A.D.) 

“may be taken as stylistic index of specimens for the next three or 
four generations.: The deep broad outlook of the 10th century 
becomes somewhat thin and circumscribed, and the elegance of the 
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slender bodily type gradually becomes more evident. Thelegs have 
stiffened to a great extent and given up allelasticity, even in postures 
that suggest movement ; the knees are still modelled but not so 
perfectly as in the 9th century specimens ;they tend to be indicated 
byan incised curved line. The upper trunk, with its liveliness of 
graduated modelling and a face with a blissful happy expression, is, 
however, in striking contrast with the lower part of the body. 
Accessories, namely, the attendant divinities, the architectonic decora- 
tions, the flying gandharvas, the motives on the slab, and the orna- 
ments decorating the main and accompanying figures become more 
independent, and they have all an equal share in the general effect 
of thestelae. They introduce a sort of liveliness which is still kept 
in balance, but is already on its way to overwhelm the main figure 
by their sumptuousness. The emphasis on the decorative aspect is, 
clear, which, with the progress of time, gradually tends to be almost 
playful, and later on, voluptuous in its formal treatment and 
appearance. Curls of hairand fluttering scarves are on their way 
to increase, and deep perpendicular and oblique cuts introduce a full 
display of light and shade. Independence of ornaments, the flexions 
of the accompanying figures and playfulness of the rich decorations 
keep on increasing round iconographic conventions. The bodily form 
becomes stereotyped, but the elegance of the modelling is retained 
throughout the century; the facial type is fully expressive of 
sensitiveness, and whatever its shape, is enlivened by a down- 
ward stroke of the chin, full round lips and heavily-laden eyes. The 
garments are set as within ridges against the modelling of the body, 
and in some specimens the hem of the robe is modelled with 
tenderness and with wavy curves. In some specimens one also 
notices eye-brows that have double curves, bending once more 
towards their outer ends ; this accentuates the sensitiveness of the 
eyes which in the images of the next century becomes more and 
more effective. The stela is either rounded or pointed at the top, 
but already its division into three or four architectonic parts becomes 
clear. The pedestal forms a definite unit ; the main figure rises up 
from the pedestal in one plastic mass : but the back slab with its 
accompanying figures and accessory decorations is treated in separate 
masses controlled within different architectonic units. The com- 
positional scheme is thus well-determined, and within this scheme 
there is an ever-growing attempt at introducing liveliness with the 
help of flexions of the body, decorations of ornaments which gradually 
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dissolve into single items very delicately chiselled, and elaborate 
display of light and shade with the help of deep cuts, either oblique 
or perpendicular or both.” 


e. Twelfth Century 


The following images, among others, may be referred to this 
period. 

1. Chandi, Dacca, Dated Tn situ. 

2. Vishnu, Rangpur (1. M). 

3. Ganga, Deopara (Rajshahi Dt.) (R. M.). 

4. Уајгаѕапа Buddha, Barrackpur (24 Parganas). Ind. Arch. 


1957-8. p. 72. 

5. -Harihara  Pitàmaha, Navagram (Murshidabad Dt.) 
(Ibid, 89). 

6. Multi-armed Vishnu Lokesvara from Sanchra (Dt. Burdwan) 
(Ibid, 72). 


&iva-I4&na, Byabatterhat (Dt. Midnapore) (Ibid). 

8. Seated Sadasiva from West Dinajpore (Ibid). 

The characteristics of the style of this period have been thus: 
summed up : 


“The slender bodily type and the formal treatment of the pre- 
ceding century are retained, but the modelling becomes a bit more 
petrified (Vishnu, Rangpur). The sensitiveness of the facial expression 
disappears and is replaced by a serious heaviness ; the modelled eye- 
brows seem. to exist without any significance, merely for decoration ; 
the legs have become almost column-like without any elasticity, and 
are decorated by an incised round line to indicate the knee. The 
relief in three or four architectonic units is covered by dense and 
heavy multitudes of accompanying figures and decorative details 
which grow more and more sumptuous and elaborate, and ultimately 
cover the compositional scheme altogether. Not only the modelling 
but also the volume becomes petrified and gradually loses its plastic 
significance. Ornaments are inordinately lavish and sumptuous,, 
and do not seem to be connected organically with the figures. , 
The accessoriessand ornaments, independent by themselves, are 
exaggerated to the utmost. They lose their significance and 
degenerate into decorations. The flexions of the body become extend- 
ed to their utmost limit; bends to their last possibilities are 
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employed ; but the expression of movement is only that of pattern 
without any suggestiveness.... The facial features, in spite of 
voluptuous and full curly lips and doubly-curved eye-brows and 
smiling expression, become pointed, almost to a triangle, and rigid, 
without any deep spiritual significance. The blissfully happy and 
glowing expression of meditation that had been attained in the 
preceding centuries is now laden with a moist expression of heavy 
enjoyment of deep pleasure of a past moment (cf. No. 1, above, 
the Chandi Image of the 3rd year of Lakshmanasena). One, 
however, notices here and there signs of а new artistic inspiration, 
of new creativeness amid а degenerate system that was already on 
its way to suffocation by -worldly exuberance. A spontaneous 
power of modelling in a completely round form inspires a tough and 
vigorous artistic form in some rare specimens, and in spite of sump- 
"tuousness of ornaments and a precise outline it reveals a conscious 
dignity and strength, a freshness of elementary experience that could 
yet save the art from final stagnation (Ganga, Deopara). But that 
was not to be. Left to itself, the art could perhaps yet find out new 
channels or new experiences, but all chances were set at rest by the 
rapid rush of Islam.” 
The writer starts with the observation that “the stylistic index of 
the 12th century is supplied by two images, one of Sadasiva from 
Rajibpur inscribed in the reign of Gopala Ш and another of Chandi 
from расса.” As mentioned above (pp. 164-5), the former is more 
probably to be referred to the reign of Gopala II who ruled about 
991 A.p. and not of Gopala III whose reign falls about the middle of 
the 12th century. A generalisation of twelfth century images based 
on the style of an image which was very likely two centuries earlier 
shows the weakness of the conclusions. Curiously enough, the general 
description of the style of the twelfth century, quoted above, does not 
seem at all applicable to the Rajibpur image. But this one instance 
is sufficient to warn us against placing too much reliance on 
generalisation of style of a particular period. At the same time 
we should not ignore the fact that in the absence of a sufficient 
‚ mumber of dated images, such theoretical generalisation on the 
basis of style is the only means left to us to form even a rough 
idea of the gradual process of evolution. Of course, we should 
remember, also, that the style is not always evolved ina regular 


manner, and local and personal factors often play a prominent 
part in it. 
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4, Terracottas 


In all climes and countries the artistic instinct of primitive man to 
make images of visible objects must have led him to select clay as 
the proper material For it was easily available without incurring 
any cost, and it was the most tractable one—that ïs to say, one 
could give it any desirable shape far more easily than was possible in 
the case of any other material within reach of man, such as wood, 
stone or metal. There was only one serious objection against using 
clay as a plastic material, namely the short tenure of its life. This 
was partially removed by hardening the softclayimage by exposing 
it to the sun or burning it by fire. К 

The latter process also enabled man to prepare the mould so that 
a large number of the same image could be easily produced,—a very 
important point from commercial point of view. All this led to the 
evolution of what is known in art as ‘terracotta.’ 

It may be easily taken for granted that this art must have flour- 
ished in hoary antiquity in the riverain plains of Bengal, where ali 
kinds of clay suitable for good type of terracotta are within easy 
reach of everybody. But the earliest specimens of terracotta with 
artistic design, so far found in Bengal, that may be dated on 
grounds of style, cannot be placed long before the Maurya period. 

It is also easy to imagine—what is verified by actual discoveries— 
that terracottas served various purposes, from objects of children’s 
play to decoration of religious and other edifices. Accordingly, 
they must have been the products of skill varying in degrees from 
the childish and most primitive form of dolls to the finest specimen 
of artistic skill vying with the best stone or metal sculptures in 
point of duration and artistic style. 

The terracotta was primarily a folk art and portrayed the familiar 
things and scenes such as human beings, birds, animals, floral 
and vegetal motifs, life of the rural people, their activities, religious 
beliefs, various occupations, and popular tales. These are depicted 
mostly in primitive or crude form, but occasionally we also find 
fine figures—objects of beauty for beauty’s sake—showing the true 
instinct of a real artist. The terracottas have accordingly been 
divided into two broad groups. The first, which forms the great 
majority, belongs to the primitive type, specimens of which go 
back to the Indus Valley civilisation and may be seen even today, 
specially in villages and in the melas i.e., gatherings on festive occa- 
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sions. The other type, though not largein number, reminds us that 
there were possibly unknown and even undeveloped artistic genius 
who has left some imperishable memorial of his latent artistic 
genius in these images of perishable materials.** 

The oldest specimens of the first type are the two exotic terracotta 
human heads (one with pointed helmet, and both with exaggerated 
chin) found in the course of the excavation at. Pāņdu Кајаг Dhibi 
(see pp. 27 ff.) at а level which has been referred to the pre-historic 
period.” Another terracotta piece having the shape of the forepart 
of a bull with a fan-shaped hump and perforated mouth, found at 
Harinarayanpur, has been claimed to be proto-historic?? Terra- 
cottas have been found almost in every ancient site all over Bengal 
which has been excavated, The following report in the Indian 
Archaeology for discoveries during a single year (1955-6) would give 
a fair idea of the occurrence of terracottas. 

“Continued search at Tamluk yielded further terracotta plaques 
of Suga and Kushàn periods, some of them depicting Jataka-scenes, 
and an inscribed seal with a seated Devi image of the early Pala 
period. A terracotta female head was recovered from Panna in 
the Silavati Valley (pl. LXXIA), a series of terracotta heads from 
Raghunathbari in Midnapore District and early terracotta figurines 
and pottery, including the Rouletted Ware, from Bachri in Howrah 
District and Harinaérayanpur in 24 Parganas. From Tilda, District 
Midnapore, came a unique object, viz., a terracotta piece with three 
lines of Greek inscription, the middle line of which, according to 
Father P. Turmes, S. J., of St. Xavier’s College, Calcutta, may mean 
that the terracotta was an offering to the ‘East Wind and the 
Dawn’, i.e., ‘the East Wind that comes with the Dawn’.”™ 

Prof. S. K. Saraswati has observed : 

. “The wealth and variety of terracotta objects discovered within 
recent years from different sites in lower Bengal are considerable. 
To these may beadded the objects that һай been previously found 
from Mahāsthān, Bangarh and Birol in North Bengal, Sabhar in 
Dacca (East Bengal), Gitagram and Ráhgamáti in Murshidabad and 
a few other sites in different regions of Bengal."?? 

One of theoldest specimens of a terracotta, showing a high degree 
of artistic excellence, is a female figure in rich dress and decorated 
with elaborate jewellery, found at Tamluk (the ancient seaport of 
Bengal—Tamralipti) along with some cast coins, and exhibited in à 
monthly meeting of the Asiatic Society of Bengal, Calcutta, in 1888. 
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put after a few years it disappeared and was recently rediscovered in 
the Indian Institute at Oxford (England) Even after its rediscovery 
its original findspot was unknown until E. H. Johnston of Oxford 
wrote an article on it (with a photograph. Its identity with a 
photograph of the Tamluk image, exhibited in the Asiatic Society 
(of which a photo was fortunately published in the Society's Journal) 
left no doubt that the long-lost terracotta figure—a priceless heritage 
of Bengal' ancient art—was the image at Oxford described by 
Johnston, which was wrongly believed by him and many others to 
have been found at Капты." 

The following extract from Johnston's description would give 
a general idea of the figure. 

“The head-dress is elaborate ; the hair itself seems to be enclosed 
in a close-fitting bonnet (or fillet), bordered with four rows of beads 
and terminating in two flower tassels, the frontal hair being just 
visible..... On each side of the bonnet are two turban-like rolls 
of cloth, each bound with a belt and highly ornate, The left-hand 
one, which is the larger in accordance with the usual practice of 
this class of figure, is made up of five vertical strips with depend- 
ent tassels or strings of beads at regular intervals, while the right- 
hand one appears to be in a single piece, embellished with six 
rows of a flower ornament between which are strings of beads. 
Stuck into the latter are five emblems..... Their exact identifica- 
tion would perhaps help us to guess whom the figure represents. 
The lowest is an ankuga-++-and the middle one anaxe. The two 
on each side of the latter are of the triéüla shape." Two similar 
terracottas are also known, and said to have been found at 
Кашаты. Fragments of two other terracottas have been found 
at Tamluk which show close resemblance to the one described 
above. Closely allied terracottas have been discovered at Hari- 
nàriyanpur and Berachampa (Chandraketugarh) in Bengal. It has 
been reasonably presumed that all these terracottas were the 


_ products of Bengali artists and the type is characteristic of Bengal 


orat least Lower Bengal to which belong all the specimens whose 
find-places are known with certainty.’ 

The beautiful specimen from Tamluk has been assigned to the 
second century B.C. on fairly reasonable grounds. But there is a 
great deal of uncertainty about its identification. Kramrisch 
describes it as an apsaras (celestial damsels of easy virtue famous 
for their power of enchanting men, particularly hermits and sages), 
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and identifies this particular one as Patichachü]&, who arose out of 
the churning of the ocean, according to a well-known Puriinic legend. 
Johnston takes the imageto bea mother-goddess whose cult was 
prevalent їп Near East and extended over a large area of the 
ancient world. His view is based on the reference іп the Oxyrhyn- 
chus Papyrus No. 1820 to an Indian Mother Goddess Maiya who 
is invoked as bringing the flood in the Ganges and was worshipped 
in the Gangetic basin as а goddess specially associated with rain 
and fertility. She may be the same as the goddess named Maya 
in the Saundardnanda Kavya of Asvaghosha.** 

Tamluk has proved to be a rich quarry for ancient terracottas, 
and has so far yielded a large number in addition to the one des- 
cribed above, A terracotta female figurine found there has been 
tentatively assi; to the Maurya age. Another male figure, 
assigned to the Suhga period, with two wings on the shoulders, has 
been found there. He holds two stalks with lotus blossoms and 
wears ear-studs, a heavy neck collar, and bracelets. Other beautiful 
and typical terracotta figurines of 3rd—2nd centuries в.с. and 
terracottas, assigned to the 3rd—4th century A.D., showing 
Kushina and Gupta influence, and the lower part of ‘superb 
terracotta figurine characterized by a graceful modelling and 
transparent drapery of the early Gupta period” have also been 
found at Tamluk." A terracotta female figurine like that of the 
Maurya period at Tamluk, mentioned above, has been found 
at Pokharna (Bankura Dt.)** A few other terracottas of the Suhga- 
Kushāņa periods including yakshinis and.a plaque depicting a damsel 
dancing before a throned personage have also been found at 
Tamluk*' The excavations at Chandraketugarh (Berachampi, 
24 Parganas Dt.) and many other sites like Harinarayanpur have 
yielded a ‘rich treasure of terracottas some of which have been 
assigned to the pre-Mauryan period. Though such antiquity has no 
Sure basis to stand upon, there is no doubt that a very large 

4 llection of terracottas, of varied character, some of them exhi- 
biting a high degree of artistic merit, have been found, which may 
be reasonably placed between the second century B.C. and the sixth 
century A.D. or even later. Among the most notable ones may be 
mentioned the following : 

1. Female figures and yakshinis with elaborate head-dress tenta- 

tively assigned to the Maurya period. ' 

2. To the Śuħga period may be assigned a royal couple on a 
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caparisoned elephant led by а Mahout (driver), a scene pro- 
bably depicting the Dummedha Jataka, a figure closely resem- 
blingthe Tamluk female figure (now at Oxford described 
above), winged male and female figures (generally regarded 
as images of yakshas and yakshinis à class of demigods). 

3. To the Kushana period may be assigned a royal personage ( 
in a chariot driven by а pair of bulls, а headless warrior, 
exquisitely moulded figurines showing elaborate coiffure and 
drapery, and an erotic plaque. 

4. To the Subga-Kushába periods may be assigned some terra- 
cottas characterised by distinctive costumes and jewellery 

' noteworthy among them the dampati plaque, à toy cart 


to the waist.” Some terracotta moulds and an inscribed 
seal also belong to this period. 
/ Terracottas have been found in many other places in Bengal. 
` In addition to yakshas and yakshinis, other divine beings and 
|  mithuna (couple of men and women) are also represented on terrcotta 
~ plaques More interesting are the numerous plaques containing 
3 _ marrative reliefs, some of which have been identified with well-known 
- Stories like the hunting scene of Dushyanta, immortalised by 
Î Kalidasa in his drama Abhijndna-Sakuntala, and Jataka stories 
x ef the previous lives of Buddha). i 
` ` The number of terracotta plaques, even of the early period, before 
the birth of Christ, is quite large, and these have been dis- 
covered in various sites, almost all over Bengal. These were all 
` east from moulds, of which a few have come to light, and the 
similarity of several figures in а site indicate that moulds were pre- 
pared for many castings, probably оп а commercial scale. It is 
‘not unlikely, therefore, that a terracotta plaque may belong to 
a period much later than that indicated by its style, but the 
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age of the original which bore that style itself remains undis- 
turbed. 

The chief characteristics of the terracottas during the early cen- 
turies of the Christian era are the introduction of new ethnic types, 
representing the racial influx of the period, and an improvement 
in the plastic idiom resulting in a physical form, slender and refined, 
and with rounded features, melting planes and flowing contours. 
The drapery is entirely diaphanous, and the figurines usually stand in 
extremely flexible attitudes unknown in the earlier epoch. A fragmen- 
tary terracotta female figurine of the Kushana period found at Birol 
(Rajshahi Dt.) belonging to this period has been described as follows : 

“The face isa perfect oval, the eyes are wide open and the 
cheeks rounded and full. Thelady wears a short necklace which 
has two taurine ornaments just over the breasts. The spherical 
breasts, the sensitive modelling of the back lend to the figure an 
effect of warm and sensuous beauty, the distinguishing characteris- 
tic of the Mathura yakshinis.102 

The terracottas of the Gupta period are comparatively much 
fewer in number, and some of them fully exhibit “all the refined 
traits of the Gupta plastic tradition, but the style is more human 
and less hieratic and the spiritual experience is less intense.” Y3 A 
terracotta sealing with the legend Sri Bhadrasya in late Gupta charac- 
ters anda terracotta Jain figurine have been found at Tilda (Midna- 
pore Dt). A terracotta with Buddhist creed inscribed in characters 
of the eleventh century has been found at Rangamatit 

A small terracotta figure of Buddha found at Panna (Midnapore 
Dt.) is thus described : The Buddha is “fully draped with the 
folds of the drapery indicated by shallow curved lines, The head 
15 surrounded by a halo and within the halo are representations of 
foliage, indicating apparently the foliage of the Bodhi tree, The 
Bodhi tree is usually associated with the images of Buddha in 
bhumisparša-mudra signifying his enlightenment. The presence 
of foliage in a representation , of the incident of the preaching of 
the first Sermon seems to be inexplicable. The plaque bears several 
characters in Gupta Brahmi script of the fourth-fifth century A.D. 105 
nos Rigid inan plaques have been recently discovered in 

; narayanpur (24 Parganas Dt). Two particular 
types are specially noteworthy. 


The first depicts both male and female busts and heads with 
peculiar style of hair-dressing. 
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The second depicts a woman with a baby in arms—perhaps 
representing female nurses in charge of babies of royal and 
aristocratic families, referred to in the Divyavadana. These have 
been found in many ancient sites in North India, and referred to 
the Gupta period.195^ 

New ethnic types are found in several terracottas ofthe period. 
One found at Tamluk belongs to a type «unknown in the vast range 
of Indian terracotta art, the likely parallels of which аге to be 
found in the figures of the temple boys of ancient Greece. A 
Hellenistic physiognomy, discernible to a certain extent in the 
treatment of the face and of the body, and Hellenistic dress may 
indicate a foreign impression.” Another terracotta, also from 
Tamluk, shows two male heads whose treatment probably follows 
“a simplified version of that of the Roman portrait figures.” The 
head and bust of a figure in a third terracotta at Tamluk also 
show an un-Indian feature, All these are explained by the fact 
that Tamluk represents the ancient Tamralipti, an international 
port of maritime trade where the Bengali artists probably got new 
ideas from their intercourse with foreigners." 

Aninnovation is noticed in the preparation of large-sized terracotta 
plaques which were evidently used for decorating brick temples. 
Another innovation of the same nature is the perforation at the 
top of plaques indicating that they were used as pieces of decoration 
hung on the wall. A human couple, evidently engaged in love- 
making, on a medallion shaped like a lotus flower is a good 
illustration of the former.!^? 

Another innovation during this period is the use of stucco as 
, a medium of artistic expression and а head of this material found at 
Ràhgamatiis a good illustration.!9? S 

The above account would give а general idea of the terracotta 
art from the pre-historic to the Gupta period. But this type of art 
activity continued unabated at least during the next five centuries. 
This is proved by the terracottas of the sixth and seventh 
centuries A.D. unearthed by the excavations at Rajbadidanga 
(ancient Karpasuvarna)" ^ and other places. ; 

But by far the most important series of terracottas are 
during the excavations atPàaharpur, to which reference has been 
made above (p. 613). About three thousand terracotta plaques once 
adorned the Great Temple, but of these only a small percentage 18 
now found in situ, while a larger percentage was found lying 


those found 
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about, and а still larger percentage has been destroyed, the | 
fragments of which were found scattered about the excavated ү 
ruins of the temple. But even the comparatively small number — 
of terracotta plaques that have survived are of very great import- 

ance from two points of view. Technically, they represent a “local _ 
and indigenous trend," whereas hitherto the art showed "the ` 
classical and hieratic trends" prevailing in the restof Northern 
India. Secondly, it is mainly an art of the common people ` 
depicting visually the life of ancient Bengal in such abundant Ё 
details, as can be gleaned from no other source, literary or archaeo- , Q 
logical. Indeed, collectively, they may well be said to form a. — 
veritable museum of everyday life in Bengal in the post-Gupta _ 
and Pala periods, depicting in a vivid manner the different types ` 
and classes of men and women, their dresses, activities, occupations, _ 
Social life with all its joys and sorrows, their sports, pastimes, ` 
amusements and entertainments, religious faiths and beliefs, 
divine and semi-divine images, popular tales and other stories 
current among the common people, etc., as well as the animals, _ 
birds, fish etc, familiar to them. For a detailed account reference ` 
must be made to the Report of the Excavations at Pakarpury ` 
Chapter V, and the corresponding illustrations. A short account — 
under different broad headings is given below : "d 


a. Dress 


The usual dress of men consisted of a short dhoti, reaching _ 
the knee, and an upper scarf, though sometimes the doti is long ` 
enough to reach the ankles in graceful folds, опе end of which ` 
is tucked up behind as а küchhá—a remarkable similarity with the 
present dress of the common Bengalis. Women usually wore Sadis, | 
but in some instances shorts or long drawers are also noticed. ` 
Shoes as well as head-dress were lacking, but we notice 
elaborate coiffeurs of both men and women. “Men wore their Y 
hair long with thick tresses falling оп the shoulder, tied a knot 0 
on the top and had  curls or ringlets on the forehead kept in ` 
place by a neat fillet. Women had their hair gathered ina bunch | 
at the back or arranged it fan-wise behind the head. Both men ` 


and women put on ornaments such as necklaces, bracelets, armlets, ky 
girdles, anklets, and ear-rings of different kinds." 
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b. Different types of men 


The most interesting type is furnished by the figures of pri- 
mitive men and women belonging to the Sabara tribe. The 
men wear a number of leaves, bound by a string, which hardly 
cover their nudity, but put on a cuirass for the breast, and some- 
times are shown with bows in hands and quivers at their back, 
The Sabara woman also wears nothing but a string of leaves 
round her waist, but sometimes cover her breast with leaves or à 
narrow long strip of cloth with ends tied on the back, also à 
garland of leaves across her shoulders. She is represented as 
wielding a bow, or holding @ child and dagger in her hands, 
or carrying à dead deer. Several Sabara couples are depicted 
in amorous posture, and some of the scenes are very carefully 
executed. i 

Ascetics or mendicants are à favourite theme. Sometimes they 
are represented with long beards, their bodies bent and in some 
cases reduced to skeletons, carrying staff in hand and their bowls or 
other earthly possessions hanging from the two ends of a pole which 
they carry on their shoulders. 

Military activities are displayed by figures of male and female 
warriors clad in coats of mail and carrying айй (stout club), sword, 
dagger, and shield, as well as archers seated in four-wheele 
chariots, singly or facing each other in two adjacent plaques as if . 
they were actually engaged in battle. i 


c. Amusements and Entertainments 


Men and women are depicted as dancing in various poses and 
singing, beating time on pitchers, handling drums or tabors 
(mridanga), playing on viņā (lute) and flute, blowing trumpets, etc. 
Hobbies such as fishing, hunting and various acrobatic feats, figures 
of men and women in various postures and engaged in various 
occupations such as women drawing water from well or carrying 
Pitchers of water are very соттоп. A manuscript on а 
tripod and a canoe like a small craft used by fishermen indicate 
that the highest as well as the lowest professions of men were within 
the purview of the artists. 

. Story-telling must have been a favourite entertainment. The 
Puranic story of the royal sage Trisahku as well as popular stories 
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from the Pañchatantra are illustrated in the terracotta plaques. 
Even stories not found in the Panchatantra, but evidently based on 
Aesop's Fables, are illustrated. 

There are also scenes of love-making but they are not obscene. 


d. Religious Ideas 


A large number of legends of Krishna's life are depicted (as is 
also the case with the sculptures of Paharpur), testifying to the 
popularity of the Krishna cult. The scenes of Rama and Lakshmana 
in exile with Sügriva indicate the popularity of the Ramdyaya or 
Rümalegend. There are many images of Siva, Sivalinga (sometimes 
four-faced), Brahma, Vishnu, Саџеёа, and probably also of Sürya. 
Images of Buddha are depicted in different mudras, but those of 
Bodhisattvas far outnumber them. Among other divine and semi- 
divine figures may be mentioned Tara (some with high plastic qua- 
lity), Gandharvas (in one case riding a rhinoceros), Vidyadharas, etc. 


e. Animal world 


The animal world represented in the terracotta plaques at 
Paharpur may be regarded as “fairly complete so far as the fauna 
of Bengal is concerned. We find successful life-like representations 
of elephant, buffalo, antelope, caparisoned horse, galloping mare, 
camel (including Bactrian variety with double hump), couchant and 
running bull, cow and a calf, goat, etc. Monkeys are among the 
most popular themes. Among the wild animals the lion and the 
bear are easily the most widely figured, and there are scenes of man's 
combat with lion, or of lions on elephants. The tiger is compara- 
tively rare, but we find rhinoceros. Smaller animals, such as hare, 
tortoise, mongoose, otter, porcupine, lizard and mice, as well as 
birds such as duck or goose, parrot, peacock, etc., are also depicted. 
There are fishes shown with a chain, and also two fishes crossing 
each other, which is regarded as an auspicious symbol. The tortoise 
and crocodile also occur. 

From about the end of the Pala period terracottas depicting 
human figures, animal, bird and vegetal motifs become very rare and 
walls of temples, unlike those at Paharpur, seem to have been 
decorated with ornamental motifs in painted or plain stucco plaster. 

The antiquity of the terracotta artin Bengal poses an intriguing 
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problem, As stated above, terracottas showing a high degree of 
artistic skill were produced in Bengal in the 3rd century B.C., or 
even earlier, yet no stone sculpture assignable to a date before 
the Christian era, has yet been found, and it has been doubted 
whether even the few earliest sculptures were produced in Bengal or 
were imported from outside. The terracottas prove that the plastic 
art had made great progress in Bengal long before the beginning of 
the Christian era. This not only furnishes an argument in support 
of the local origin of the early pre-Gupta sculptures so far found in 
Bengal, but also makes it highly probable that the stone sculptures 
were also not unknown ; but owing to the paucity of the material 
the number of such sculptures was very small and they have 
disappeared. 


V. PAINTING 


Literary evidence leaves no doubt that the art of painting was 
cultivated in India from remote antiquity for decorating walls of 
houses, and life-like portraits are referred to in the Pali canonical 
texts as well as in the Epics and dramas. But even the most 
ancient paintings In India cannot be dated on any reasonable 
ground before the first or second century before the Christian 
era, and most of them are later than the first century A.D. and _ 
found in the walls of caves. Paintings were generally used for 
decorating the walls of houses and temples or other religious 
structures, As mentioned above (p. 603), most of these have been 
destroyed by man and nature, and the paintings also have perished 
with them. So far as Bengal is concerned, no extant specimen of 
painting may be referred to a period earlier than the 11th century 
A.D. Theonly positive reference to the cultivation of the art of 
painting їп Bengal before that date occurs in the statement of the 
Chinese pilgrim Fa-hien at the beginning of the fifth century A.D., 
that during his stay at Tamralipti (Tamluk) for two years he spent 
his time in writing out the Buddhist Sutras and drawing pictures 
of images. It may be reasonably inferred from this that in 
Bengal, as in the rest of India, the art of painting had fairly 
developed at the time. ‹ 

So far as actual specimens of paintings in Bengal duririg the 
Hindu period are concerned, they are, almost exclusively, the 
coloured illustrations in the Buddhist manuscripts. These com- 
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prise (I) five manuscripts of the Ashtasáhasrikà  Prajnápáramità, 
dated in the fifth and sixth regnal year of Mahipàla,?* 39th year 
of Rámapála,* 15th year of Gopala (Ш) and 19th year of 
Harivarman;? (Ш) Two MSS. of the same book dated in the 
Nepal Era 191 (=1071 д.р)" and 268 (=1148 A.D.) 34° (Ш) three 
MSS. dated in the 4th year of Gopala (П or III), 1% 14th year 
of Nayapala™ and 18th year after Govindapala ; and (IV) one Ms. 
dated 1015 A.DM3, and three MSS.—one of Kürandavyüha,"* one 
of Bodhicharydvatára,** anda third of Ashtasdhasrika Prajndpara- 
mit@® which have been referred, on palaeographic grounds, to the 
12th century A.D. A few other illumined Mss. have also been 
noticed without any details. 


It is very difficult to say how many of these Mss. were copied ` 


or illustrated within the geographical limits of Bengal and, as 
such, may be taken as evidence of the pictorial art of Bengal. 
For, excepting Harivarman, the dominion of the other kings whose 
regnal years are mentioned in.the Mss. extended beyond Bengal 
(in the case of Govindapala it did not probably include any part 
of Bengal), and itis not unlikely that the style of painting, like 
that of sculpture, in Bihar or Nepal might not exactly correspond 
to that of Bengal (see p. 637). Further, it is to be noted that the 
"paintings, mentioned above, represent almost exclusively the new 
development of Buddhism, known as Vajrayana and Tantrayana 
(p. 527), followed only bya smail section of the total population 
of Bengal, towards the very end of the period under review. It is, 
therefore, doubtful how far the pictures in these Mss. may be 
regarded as fairly representative of the development of the art 
of painting in Bengal during the Hindu period. 

Subject to the above considerations a few general observations 
may be made in regard to the art of painting in Bengal on the 
basis of the coloured illustrations in the Mss. mentioned above. 

The general features of these paintings have been described as 
follows : 1 

“It must be pointed out at the very outset that these miniatures 
do not represent а separate style of book-illustrations ; they are in 
fact mural paintings in reduced dimension, and canin no Way be 
compared with a truly characteristic phase of book-illustration which 
constitutes a fascinating chapter in the history of art in Persia, 
China, mediaeval West orin mediaevalIndia, This is evident from 
the fact that the miniatures mostly represent gods and goddesses 
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belonging to different temples and monastic establishments ofthe 
period and are not illustrative of the subject-matter of the Mss. in 
which they find place. In fact, they have hardly any relation 
whatsoever with the subject of the texts they embellish. 

“Тһе colours used in these paintings are orpiment yellow, white, 
indigo-blue, Indian ink-black, cinnabar red, and green. The last 
appears to be a mixture of orpiment and indigo, unlike the green of 
Ajanta. All these are used in different shades, But on the whole, 
the general colour arrangement of the divinities is mostly determined 
by iconographical requirements. Neither Indian red or any ochres, 
nor ultramarine is used. Tonality of colours is practically unknown. 
The outline is either drawn in black or in red, and as usualin Indian 
painting, seems to have been sketched out first, and later on filled 
in with colour.”127 

As regards details, the following characteristics are more or 
less noticed in all these illuminations, indicating thereby that the 
general trends and tendencies of the art of painting remained the 
same and were practically fixed, during nearly two centuries. 

As a general rule, the law of perspective, as in sculptures, is 
linear and there is a conscious attempt to leave no space vacant 
and fill it by various types of devices of a decorative character. 
The main divinity is generally placed in the centre with the lesser 
divinities on his two sides; and in a few cases they occupy, 
respectively, the two sides, leaving the centre for decorative designs. 

The artists were certainly no novices, and their works give 
evidence of a highly developed artistic skill. It has been observed 
that “the artist depends for his effect as much on the modelling in 
colour as on the modelling capacity of the line, sinuous and flowing, 
— Jines increasing and decreasing in thickness in accordance with the 
degree of the surging roundness of the contour that they accompany 
or outline,” 128 

But these qualities are often lacking in delineating subsidiary 
figures. Even in some of the finest specimens of Bengali painting 
like the miniatures in the Ms. of the 39th year of Ramapala, both 
the treatments, namely, the plastically modelled treatment and the / 
modelled treatment of the flowing and sinuous line appear side by 
side in the same manuscript. In fact, both treatments are synchro- 
nous and both can be seen side by side in many miniatures in one 
and the same Ms. On the whole, as an art critic has rightly 
observed, ‘these paintings are, stylistically speaking, painted equi- 
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valents of contemporary plastic art of the Ра!а$ and Senas, both in 
outer form and inner quality." 

It is generally held that these miniature paintings are “basically 
and fundamentally related to and derived from" the art traditions 
' ef Ajant& and Ellora— both their classical type of a thoroughly 

plastic conception and the medieval type of linear conception, 
which appear simultaneously and side by side, and are sometimes 
even fused together, as elsewhere. 

The linear conception is also illustrated by the engravings on 
the Sundarban СР. of Dommanapila (No. C. 24, p. 234), dated 1196 
A.D., and Mehar CP. of Damodaradeva (No. C. 17, р. 275). The 
principal figure in the first engraving, incised with a sharp instru- 
ment, is Lord Vishnu in his Nrisimha rüpa seated in the lalitásana 
pose оп aratha (wheeled chariot). In front of the deity is the 
supplicating figure of Garuda with a staff sticking out from under 
his armpit2* The other engraving shows two human figures engaged 
in deadly combat with eachother. “In both these drawings the 
modelling quality of the line is fully valid ; still flowing, alert and 
Sweeping. It continues to retain its large sweep and undisturbed 
flux, though wherever there is the slightest pretext, it loves to 

. indulge in brisk curves. It has, moreover, an exuberance, a vivacity 
that seems to be out of all proportion to the subject-matter.” 
i An eleventh century CP. with engravings of a bull and tail-piece 
is mentioned by Coomaraswamy.!?? 
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Anandabhatta, a. 224, 251 

Anandachandra, m. 199 
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Ardhanarisvara image, Purapara, 547 

Arjuna, mM., min. 84 

Arjunavarman, k. 493, 598 
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341 

Artihara, m. 373, 481 
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A&okachalla, К. 233, 243, 245, 281 
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Atharva-veda, 550, 591 
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Atiga, See Dipahkara Érsjiána, 138, 
196, 381, 404 

Atkinson, 269, 601 
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Baigram CP., 289, 290, 295, 510, 620 

Baigrém temple ruins, 620 

Baihaqui, а., 135 

Bairágir-bhit& (Mahàsthàn) excvs., 620 

Bala, br. 503 

Bala-Balabhi, co. 189 

Balabhadra, br. 503 

Balachandra, К. 166 

Baladeva, br. 363 

Balàdhuri, а. 273 

Bàlagràma, vill. 493 

Balika а., 365 

Ballàli San. 246 

Bàla-pàda (Jalandhari-pa », 

t. 408 

Bálaputradeva K. 116. 525 582 

Balaráma images : Paharpur 
630 ; R. M. 541. 

Balavatara-tarka of Jetari, 403 

Balgu province 197 

Bànabhatta а. 50, 51, 52, 55, 58,351,598 

Banerjea, Jitendra Nath; 271 

Banerji, Nanigopal, 187 
—R. D., 137, 147, 156, 161, 163, 194 

241, 615, 630 


Siddha 
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—S. C., 400 

Bànapura (Kotivarsha), city., 320 

Bang., co., Subah., 11, 237, 255 

Bahgala, co. 11 

Bàngàlabadà, loc. 10 

Bàngarh Stone votive temple, 619 

Bàngarh CP. of Mahipala I, 131, 132 

Bangarh Pillar, Ins. 126, 172 

Barah, CP. of Bhoja I, 114 

Barakar temples, 616, 618, 620 

Barat, P. C., 271 

Bargaon Grant of Ratnapala, 186 

Bàrind (= Varendra), co. 13, 14, 237 

Barrackpur CP. of Vijayasena, 223, 242, 
264, 265, 322 

Barua, B. M., 33 

Basak, Radhagovinda, 60, 61, 80, 164, 
187, 201, 512 

Bati, is/., 12 

Baudhayana Dharma-sütra, 27 

Bàuka, ch., 107 

Bauls, sect. 530 

Baul songs, 393 

Beal, Samuel, 69, 88, 349, 402 

Beames, 189 

Belava CP. of Bhojavarman, 13, 146, 
157, 158, 206, 207, 209, 211, 506 

Benares CP. of Karna, 182 

Bengala, co. 11 

Berry, J. W. E., 15 

Beveridge, H., 15 

Bhadanaulikà, vill. 597 

Bhadra, dyn., 68, 78 

Bhadrabàhu, a. 26, 314, 521 

Bhadra-pà, Siddha, г. 411 

Bhadresvara, phys., 376 

Bhagadatta, myth. pers., 27, ТТ, 90, 

Bhagala, co. 383, 404 

Bhagalpur CP. of Narayagapala, 103, 
112, 120, 170 

Bhagavata Purana, 26, 331, 373, 515 

Bhagavati-Tàrà, MS. illustn. 566 

Bhagavatism, 514, 515 

Bhagyadeyi, q. 124, 126 

Bhairava images: I.M. Dinajpur, 

8 


Bhakti-Sataka of Ramachandra, 599 
Bhàmaha, q., 351 
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Bhandarkar, D. R., 80, 163, 185, 220, 
242, 496 \ 
Bhandarkar Oriental Research Institute, 
Poona, 93 
Bhandi, gen., 52, 53 
Bhahgala, co., 12, 166, 196 
Bhaau, phys., 375 
Bhànukara, a., 375 1 
Bhanumatî, comm.,of Chakrapanidatta, 
376 
Bharadvšja, Maga, br., 495 
Bharasiva, dyn., 89 
Bharata, a., 225, 463 
Bharata Mallika, comm., 14, 497 
Bhartrihari, k., 167 
Bhasha-vr itti, comm., of Purushottama, 
372 
Bhaskara, k., 148 
Bhaskaravarman, k., 47, 53, 71, 72, 73, 
74, 77, 84, 206, 516 
Bhatera CP. of Iśānadeva, 436, 493 
Bhatera CP. of Kesavadeva, 277 
Bhati, loc., 11 
Bhatta-Kosala, vill., 598 
Bhatta (see Kumarila), 
Bhatta Narayana, a., br., 354, 503 
Bhattacharya, Benoytosh, 379 
—Bhavatosh, 600 
—Bisvesvar, 197 
—Dinesh Chandra, 162, 164, 210, 211, 
243, 271, 396 
—J.N., 492, 497 
—Kalipada, 503 
—Nilkamal, 395 
Bhattasali, Nalini Kanta, 164, 193, 198, 
200, 209, 216, 271 
Bhatti-tika of Bharata Mallika, 497 
Bhavadeva, k., 130, 131 
Bhavadeva Bhatta, a., 352, 364, 373, 
424, 425, 440, 465, 506, 534 
Bhavaviveka, a., 404 | 
Bhavishya Purana, 7, 552 
Bheraghat Ins. of Karna, 185, 214 
Bhima, epic hero., 27 
Bhima, Kaivarta, ch., 146, 149, 210 
Bhimapàla, k., 376 
Bhimasena, a., 210, suz., 260 
Bhimayagas, ch. 148, 281 
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Bhimer Jahgal, loc. 188 

Bhogadevarasa, gen. 186 

Bhogali, Naga kingdom, 192 

Bhogavati, cap. city, 192 

Bhojadeva, a. 356 

Bhoja, br. 589, co. 103, 104 

Bhoja, Paramàra, К. 598 

Bhoja, I, Ргаіїћага, k., 114, 121, 122, 222 L 
Bhojakata, К. 105 


, Bhojavarman, Chandella &. 434, 495 


—Varman К. 206, 211 
Bhottadeša, co. 576 
Bhowal (Bhawal) CP. of Lakshmanasena, 

226, 266, 495 
Bhrátri-dvitiyà, cerm. 453 
Bhümigarbha, t. 587 
Bhümisahgha, k. 587 
Bhürišreshthi vill. 7, 363, 481 
Bhusuku, Siddha, t. 393, 527 
Bhuvaneša, co. 7 
Bhuvaneévara Ins. of Bhavadeva Bhatta, 
186, 209, 217, 306 
Bijanagar, pargana, 190 
Bilhana, a. 140 
Bilhari Ins. of Yuvaraja I, 182, 214 
Birat temple ruins, 616 
Bloch, Theodor, 65 

Blochmann, H. 189 . 
Bodh-Gaya Ins. of Aéokachalla, 243-4 
Bodh-Gayà Ins. of Buddhasena, 285 
Bodh-Gayà Ins. of Dharmapala, 516 
Bodh-Gayà Ins. of Jayachandra, 232 
Bodhi tree, 648 
Bodhibhadra, a. 383, 405 
Bodhicharyavatara of Santideva, 380 
Bodhi-chitta-vayu-charaya-bhavanopa ya, 

of Putali, 405 

Bodhinagara, city, 411 

Bodhipatha-pradipa of 
588 

Bodhi-pratide$ana-vr itti of Jetari, 403 

Bon-po, religion, 583 

Bose, Phanindra Nath, 403, 601 

Brahma image, Ghaynasar, 542 

Brahmakshatriya, caste, 219 

Brahma Purana, 331, 512 

Brahma-vaivarta Purana, 416, 420, 437, 
486, 490, 574 


pipahkara 


^ 
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Brahmá-Vishnu image I. M., 542 

Brahma-yamala., 518 

Brahmana-sarvasva of Halayudha, 364, 
371, 377, 430, 446, 460, 494, 504 

Brahmápi image, V. S. P. M., 554 

Br &hmani-gráma-marndala, 319 

Brihad-dharma Purana, 416, 420, 430, 
486, 574 

Brihaspati, a., 292, 465 

Brihaspati relief, Paharpur, 631 

Brihat-scihita of Verahamihira, 7, 8, 
15, 345, 519, 654 

Brom-ton, f. 587 

Brown, Percy., a. 603, 609, 618, 654 

Bsam-ya monastery, 381, 403, 583 

Bstan-hgyur, 354, 378, 387, 528 

Buchanan, James, 261 

Budha, myth, pers., 206 

Budhagupta, k., 10, 40 

Buddhagupta, Mahanavika, 582 

Buddha images: Вһагаі!, 562, 626 ; 
Madhyapara, 617 ; Mahakali, 562, 
Maniyar Math (stucco) 562, 639, 
Sarnath, 625, Ujani, 562, 638, 

Buddha-jiána, sch., 411 

Buddha-kapala-tantra, 404 

Buddharaja, К. 51, 67 

Buddhardhi Tara, MS., illustn, 567 

Buddhasena, Sena, k., 261, 281 

Buddhasena, К. of Pithi, 243-5, 281 

Buddhimanta Khan, k. 251 

Bühler, Georg., 214, 400 

Buston, a. 83, 110, 174 


Cambridge University Library, 410 
Chach-nama., 69, 273 
Chaitanya, 514, 531 
Chakladar, H. C., 20, 32 
Chakrapanidatta, a., 375, 376 
Chakrapani-vijaya of Lakshmidhara, 
598 
Chakrasvàmin (Vishnu), 510 
Chakravarti, Chintaharan, 269, 408 
—Monomohan, 263, 269, 400 
—P. C., 9 
—Taponath, 500 
Chakrayudha, feud., 103—6, 176 
Champa, 195, 344 


Li 
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Champa, co., 197, 520 

Champahatti (*hitti), vill. 370, 504 

Champità Lokanatha, MS. illustn., 8 

Chàmundà images ; Attahasa (Danturà), 
553; Betna (Rupavidyà), Dacca, 553, 
Jemokandi (dancing), 579 ; R. M. 
Pisitasana and Charchika, 553, 579 

Chanaka, k., 382, 593 

Chanakya-$ataka, 174 

Chan Chüb, К. 586, 587 

Chanda, Ramaprasad, 60, 173, 
263, 270, 477, 491, 517, 537 

Chandagràma, vill., 293, 415 

Chanda-kausika of Kshemisévara, 137, 
354 

Chandàlas, tribe, 17, 419 

Chandanapala, К. 389 

Chandà;juna, К. 148 

Chandavara, loc. 427, 493 

Chandavarman, К. 215 

Chandi, 349, 473, 533 

Chandidàsa, p. 514, 531 

Chandi images : Dalbàzar (inscribed), 
550, Maheśvarpāshā, Mandoil, 550, 

637, 641 

Chandimau Image Ins. of Ramapala, 155 

Chandra, k. 39, 139, 140 

Chandra, myth. pers. 206 

Chandra image, Paharpur, 631 

Chandracharya (= Chandragomin), lex- 
372 

Chandrachüda-charita of Umapati, 358 

Chandradeva, k. 158, 164 

Chandradvipa, co. 9, 10, 131, 153, 200, 
201, 203, 386 

Chandragarbha (= Dipahkara Ётїйапа), 
а. 584 

Chandragomin, /ех. 354, 380, 591 

Chandragupta, Maurya, emp. 35, 137, 
306 

Chandragupta I, Gupta k. 36, 39 

Chandragupta II, Gupta k. 39 

Chandraketugarh temple, 612, 
623, 646 

Chandrakirti, a. 585, 592 

Chandràmsa, k. 64 

Chandra-prabha of Bharata Mallika, 14, 
478, 497 


187, 


INDEX 


Chandrasena, prince,- 27 

Chandrasena, К. 269 

Chandravalli, city, 596 

Chandravarman, k. 36, 39, 215, 303, 
510 

Chandravarma-Kota, 36 

Chandra-vyakarana of Chandragomin, 
354, 592 

Chandu Pandita, comm. 361, 396 

Chang-Kien, amb. 346 

Charaka, a. 374, 376 

Charaka-tatparya-dipika , 
Chakrap&nidatta, 376 

Charasimha, city. 592 

Charyacharya-vini$chaya, 16, 392, 412, 
528 

Charya-dohakoía-gitika of Kahkana, 
390 

Charya-giti of Dipamkara Srijijana, 
389, 404 

Charya-padas, 349, 392, 412, 499 

Chatigrama, loc. 408 

Chatsu Ins. of Baladitya, 182 

Chatterji, Bijan Raj, 173 
— Suniti Kumar, 33, 196, 392, 502, 532 

Chaturthakhanda, vill. 481 

Chaurahginatha (Chaurahgin), 408, 530 

Churàsi CP. of Éivakara, 90, 178 

Chavannes, Eduard, 37, 38, 64, 91, 571 

Chedi, co. 136 

Chera, co. 222 

Chess, game, 462-3 

Chhàgàleya, a. 457 

Chhàndada, br. 503 Т 

Chhandoga-karmanushthana-paddhati of 
Bhavadeva Bhatta, 366 Ў 

Chhandoga-parisishta of Kešava Mišra, 
364 

Chhandoga-parisishta-prakasa, 477 

Chkandogya-mantra-bhashya of Guna- 
vishnu, 371 

Chhandogya-parisishta-prakasa of 
Narayana, 377, 481 ~ 

Chhandogya Upanishad, 397 

Chhirda-presasti of Sriharsha, 361 

Chhittaraja, k. 180 

Chikitsa-satmgrala of Chakrapanidatta, 
375 


43 


comm., of 
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Chikitsa-sara-samgraha of  Vahgasena, 
377 

Ching-fa-tsong (=Silabhadra), t. 591 

Ching-Kiwan period, 88 

Chitragupta, myth, pers. 495 

Chitramatika, d. 533° 

Chittagong CP. of Damodara, 511 

Chittagong CP. of Kantideva, 183 

Chola, co. 222, 594 b 

Cholas, peo. 114 

Chowkhamba Sanskrit Series, 265 

Chüdà-karana, cerm. 366, 440, 444 

Chüdàmani, port, 340 

Chunda, MS. illustn., 278, 566 

Chunda-vara-bhavana, Pattikera, 278, 
566 

Colandia, sea-going vessel, 344 

Colebrooke, H. a. 367, 493 

Collins, Mark, a. 177 

Coomaraswamy, A. K. a. 656 

Cordier, H. a. 178, 403, 404, 405, 577 

Cowell, E. B. a. 33 

Cunningham, Sir Alexander, 91, 266, 
571 

Curtius, Quintus, a. 29, 30, 330 


Dacca (Dalbazar) Chandi Image Ins. of 
Lakshmanasena, 550 

Dahala, co. 121, 181 

Dahala-mandala. 594 

Dakarnava, 9, 320 

Dakshina-Koéala, co. 429 

Dakshina-Radha, 13, 133, 183, 363, 594 

Damayanti, epic. q. 459 

Damodara, suz., 260 

Damodara-deva, k.'8, 215, 511, 656 

Dàmodaragupta, Later Gupta, k. 46 

Damodara-Gupta, k. of Jayapura, 282 

Dàmodarpur CP. 40, 45, 287, 289, 292, 
295, 301, 510, 516 

Düna-sügara of Vallalasena, 
241,370,430 , 

Daaaégila, a. 383, 405, 526 

Dandz-bhukti, co., 42, 49, 133, 148, 294 

Danda-bhukti-mandala, 42, 126 

Danda-viveka of Vardhamana, 366 

Dandimahadevi, q. 179 

Dandin, a. 145, 351, 582 


229, 230, 
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Dahgadása, Kayastha, 435 
Danujamadhava, Ariraja, 4. 261, 277, 
416 
Danuj Rai, К. 277 
Darbhapani, min. 111, 304 
рагіка (Dari-pada), Siddha, /. 390 
Darvàbhisüra, co. 589 
Das, Sarat Chandra, 92, 185, 195, 402, 
600 
Das Gupta, Charu Chandra, a. 242, 270 
—Nalini Nath, 10, 177, 266, 356, 399 
Daéaharà, cerm. 453 
Daáa-karma-dipika, paddhati, (= Chhan- 
doga-karmanushthana-paddhati) of 
Bhavadeva Bhatta, 366 
Dasakumara-charita, of Dandin, 14, 301, 
345 
Daéaratha, Maga, br. 495 
Daéaratha-deva, k. 239, 275, 494 
Daía-lika, comm. 373 ` 
Daéopadeáa of Kshemendra, 455 
Daulatpur CP. of Bhoja, 114, 
Daya-bhaga of Y imitavahana, 365, 424 
Daya-tattva of Raghunandana, 365 
Dayitavishnu, br. 96, 174 
De, S. К.; 356, 379, 396 
Debal, city. 273 
De Barro, a. 189 
Deddadevi, q. 97 
Dehar temples, Bankura, 619 
Deo-Baranàrk Ins. of Jivitagupta П. 67 
Deoli CP. of Krishna III, 182 
Deopàrà Ins. of Vijayasena, 158, 219, 
223, 224, 227, 264, 340, 430, 502 
Deulbàdi Sarvàni Image Ins. 78, 627 
Deuliyà brick temple, Burdwan, 618 
Deva-dasis. 465 
Devadatta, t. 524 ` 
Devadhara, p. 599 
Devagana, phys. 376 
Devagrama, vill. 148, 189 
Deva-Gupta, k. of Jayapura, 282 
Devagupta, Later Gupta, k. 79 
` Devagupta, k. of Malava, 48,51, 55 
Devákarachandra (Divakara®), a. 404 
Devakhadga, k. 78, 79, 97, 303 
Devakota (Devi?), loc. 320, 522 
Devala, br. 419, 503 
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Devanabhatta, a. 501 

Devanagere Taluq Ins. 186, 265 

Devapala, К. 100, 105, 108, 111-119, 
122, 136, 161, 170-171, 235, 304 

Devapàla, Paramàra, К. 493 

Devaparvata, loc. 81, 202, 203 

Devasimha, К. 248, 271 

Devavarmà, К. 79, 598 

Devendravarman, К. 151, 193, 494, 597 

Devi image: I.M. 551; Кавајірага 
551; Niyümatpur 551; Shekhàti 
551 ; Simla 551. 

Devikota, (Devakota) loc. 320, 525 

Devikota monastery, 525 

Devi Purana, 514, 516 

Dewal prašasti (Ins.), 599 

Dgra-las-rgyal-wa (—Jetàri), t. 593 

Dhanadatta, m. 130, 533 

Dhanaijaya, a. 469 

Dhanaüjaya, m. 371 

Dhanadjaya, myth. pers. 509 

Dhahga, k. 125, 127, 598 

Dhara, city, 391 

Dharasira, К. 476 

Dharichandra, leg. k. 197 

Dharma (=Dharmapala), К. 107 

Dharmadàsa, а. 411 

Dharmadhara, p. 599 

Dharma-dharma-vini&chaya of Jetàri, 403 

Dharmàditya, k. 42, 43, 82, 501 

Dharma-dpal (—Dharmapàála), К. 98, 
118 

Dharmagiri, priest, 261 

Dharmakirti, t. 166, 169 

Dharma-mangala of Ghanarama, 98 

Dharmámsu, br. 503 

Dharmapàda —(?—pà,  Gundaripà, 
Gundaripada), Siddha, 1. 390, 411 

Dharmapal, city, 197 

Dharmapala, K. 7, 11, 95, 96, 99, 100, 
101-111, 133, 136, 161, 163, 176, 235, . 
304, 511, 516, 533 : 

Dharmapala, k. of Kàmarüpa, 150 


_ Dharmapala, т. 169, 590 


Dharmapala-deya-mahavihara (=Soma- 
pura), 610 

Dharmapur (Dharmapur), city, 197 

Dharmarakshita, т. 281, 585 
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Dharma-ratna of Jimütav&hana, 401 

Dharma-sambhu, f. 594 

Dharma-Tháàkur, cult. 532 

Dharyagrama, will. 262 

Dhütu-pradipa of Maitreyarakshita, 372 

Dhavala, a. 369, 401 

Dhekkari (Dhekkariya), Joc. 140, 148, 
185, 307 

Dhekur-gadh, loc. 190 

Dhisena (Vijayasena), leg. k. 260 

Dhod Ins. 495 

Dhoyi (Dhoi, Dhoyika, Dhuyi), p. 196, 
231, 262, 357, 400, 465, 502 

Dhruva, k. 101, 102, 115, 175 

Dhruvananda Misra, a. 469, 476 

Digvijaya-prakaéa, 8,13, 15 © 

Dikshit, K. N., a. 67, 178, 611, 614, 628 

Dilli, city, 589 

Dinàjpur Pillar Ins. of KuBjaraghata- 
varsha, 193, 621 

dînara, coins, 288, 296. 

Diodorus, a. 29 

Dipatkara-bhadra, а. 403 

Dipamkara-chandra, a. 403 

Dipamkara-rakshita, a. 404 

Dipathkara Šrijñana Atisa, f. 138, 139, 
381, 404, 525, 584, 586 

Dipanvita, fest. 453 

Dirghasi Ins. 192 / 

Dirghatamas, sage, 28, 413 

Divàkarachandra (Div&kar2), a. 382. 

Divàkara-vejra, a. 404 

Divya (Divoka, Divvoka), Kaivarta, 
ch. 142—147, 158, 207, 208, 437 

Divya-smriti-utsava, 187, 

Divyavadana, 26, 33, 521, 649 

Diw-kot (Devakota, Devikota), loc. 14, 
320 

Dixon, R. B. 32 

Dohacharya-gitika-dr ishli of Kila-páda, 
390 

Doha-ko$a, Mokshakaragupta’s comm. 
383 

Doha-kosa of Krishnacharya, 389 

Doha-kosa of Krishnavajra, 389, 528 

Doha-ko&a of Saraha-pada, 389, 528 

Doha-kosa of Tilopà, 388, 528 

Doha-ko&a of Virüpa, 388 


_ Dvorapavardhana, 


615. 
MES 
Doh&-kosha of Saroyavajra (Saroruha), 
535 
Dombi-Heruka, Siddha, z. 409 
Dombi-pà, Siddha, t. 407 
Dommanapàla, ch. 234, 238, 532, 533, 
656 д 
Юойда (gràma), vill. 288, 415, 510 
Drahu, т. 118 
Drahu-dpun, k. 118 
Dràkshüràma Ins. 193 
Dramma, coins, 322, 597 
Dravida, co. 115, 222, 305 
Dravidas, 112, 114 
Dravya-guna-samgraha of Chakrapapi- 
datta, 376 
drona (dronavapa), land-measure, 296, 
297, 333 
Dudyala, vill. 596 
Durga images: Betna, 553; Dulmi, 
` 551 ;Sakta, 552 
Durghata-yritti of Sarana, 372 
Durgotsava, fest. 551 
Durlabha, k. 136, 175 
Durlabhadevi, q. 136 
Durlabha Mallika, a. 197 
Durlabharaja, k. 175, 599 
Durvasas, f. 594 
Duryodhana, epic, k. 27 
Dutt, N. K. a. 272 
Dvàrakà, city, 104 
Dvipasimha, k. 260 
Dvirüpa-kosa of Purushottama, 372 
k. 148, 215, 224 
Dyüta-pratipada, fest. 452 


Edessa, city, 70 

Edilpur CP. of Kesavasena, 
501 z 

Edirili-ola-Sambuvaràyan, 

Edu Misra, a. 469 

Ekteévar temple, Bankura, 617 

Eran Stone Ins. of Samudragupta, 


266, 268, 


feud. 59А ` 


114 


Fa-hien, trvir. 344, 351, 522, 653 
Faridpur CP., 92, 298, 300 

Fasli era, 247 

Fergusson, James, 91 

Fick .R. 497 
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Find of coins, Tamluk, 644 _ 

Fleet, J. F., 36, 37, 192, 318 

Foucher, A. 15, 37, 64, 198, 284, 608, 
617, 654 ` 

Francke, A. H., 92, 180, 402, 600 

Futuh-us-zalatin, 257 


Gadadhara, feud. 588 

Gadadhara, min. 589 

Gaekwad Oriental Serics, 174, 180 

Gahura, co. 390 

Gaja-chikits (Gaja-vaidya, Gaja-vidya, 
Gajayurveda, Hasty-ayurveda) ot 
Palakapya, 353 

Gaja-Eakshmt image, R. M. 542, 550, 
639 

Сајауа, sage, 497 

Galaya, Mag. ch. 267 

Ganapati, k. 595 

Ganapatyas, sect. 548 

Gandaridae (Gandaridai, Gangaridae, 
Gangaradai), peo. 29, 30, 35, 36, 
286, 330 

Gandhara, co. 103, 104, 113, 560 

Gandharas, peo. 330 

Ganesa image : 
I. M. (dancing), 548, 579 ; Paharpur, 
6525 Rampal, 549; Narayanpur, 
132; Rajbadidanga, 627 

Gahga, co. 129 $ 

. Gahga image, Deopārā, 641 
Gangadeva, К. 158 
_ Gahgàdhara, br. 590 

Gahgàüdhara, Maga, br. 495 

Gahgagati, br. 475 : 

Gangaridae (Gangaridai), peo. 29, 30, 
35, 36, 286, 316, 330, 501 

Gahgas, peo. 114, 157 

Gaügàsagara, 28, 118, 176, 488 

Gange, city, 36, 340, 344 

Gàhügeyadeva (—Gahgadeva), Gauda- 
dhvaja), К. 158 š 

Gàhgeyedeva, Kalachuri, k. 135, 138, 
139, 208 } 

Ganguly, D. C., 37, 38, 51, 60, 61, 117, 
215 

Ganjám СР. of Sasahka, 68 

Свопгі СР. of Vàkpati Мийја, 13 
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Garbhadhana, cerm. 366, 440, 441 

Garbhapada, г. 381, 593 

Garbhari-pa (Garbha-pàda, Gebhur 
Siddha, Garvari-pada), Siddha, /. 
390, 411 

Garga, min. 110, 111, 304 

Garlog, co. 586 

Garuda image, R. M., 542, 638 

Garuda Pillar, Badal., 511 

Garuda Purana, 545 

Gastaldi, a. 12 

Gauda, cap., city, 2, 6-8, 321, 339 

Gauda, peo., 46, 355, 467 

Gauda Abhinanda, a. 355 

Gaudacharya (=Gaudapada), a. 362, 
363 Š 

Gaud-orvisa-kula-prasasti of Sri-Harsha, 
228, 361 

Gaudapada, a. 362, 363 

Gaudapada-karika of Gaudapada, 362 

Gaudapura, city, 6 

Gauda-rashtra, 7 he 

Gauda-tantra, 72 

*Gauda trouble’, 59 

Gauda-vaho of Vakpatiraja, 75, 81, 86, 
87 

Gauda-vishaya, 321 

Gaudi-riti, 352 

Саша (=Gauda), со. 7 

Gaur (=Gauda) co. 1, 6, 129, 196, 205, 
465 

Gaura (=Gauda), co. 590 

Gauragovinda (alias Govinda Simha), 
k. 278 

Gautama Smriti, 497 

Gaya Krishnadvarikéa Temple Ins. of 
Nayapala, 141 

Gaya Ins. of Asokachalla, 243, 245 

Gayádatuhga, К. 214, 597 

Ghagharakatti-pataka, 10 

Ghanaràma, а. 98 

Ghatotkacha, epic hero, 28, 37 

Ghiyasuddin Balban, 277 

Ghiyasuddin Iwaz, Sultan, 237 

Ghosh Jogendra Chandra, 172, 173; 
242, 270, 513 
—M., 211 

Ghoshal U., N., 187, 293, 299, 318, 329 


INDEX 


Ghoshràwa Ins. of Devapala, 116, 
322 

Ghugràhüti CP. of Samàcháradeva, 36, 
65 

Ghurye, G. S., 492 

Girivarta, co. 197 

Gita-govinda of Jayadeva, 356, 488, 
514 ¿ 

Gobhila, a. 369 

Gochchhashandi, vill. 481 

Godasa, t. 26 

Goharwa CP. 182, 184, 214 

Gokalikà-mandala, 319, 

Gokarna, loc. 103, 176 

Gokul exevs. 620 

Gokula, min. 589 

Gokula-deva, k. 278 

Golaki-matha, monastery, 594 

Gomatikottaka, loc. 89 

Gona, br. 364 

Gopachandra, k. 42, 43, 82, 308 

Gopàla I, k. 95,99, 100, 161, 162 

Gopala М, k. 119, 124, 125, 127, 129, 
131, 134, 156, 161, 163, 172, 173, 
193, 204 

Сораја ІП, k. 155, 164, 193 

Gopalabhatta, a. 251, 272 

Goparaja, k. 215 

Gopeévar Ins. of Anekamalla, 588, 601 

Gopichand (Gopichandra, Govinda- 
chandra), leg. К. 198, 387, 408, 526 

Gopichander Sannyasa of Abdul Sukur 
Muhammad, 198 

Gopinatha Acharya, comm. 266 

Gorakshanatha (Gorakh-nath), f. 387, 
407, 530 

Goraksha-samhita, 408 

Goraksha-siddhanta, 408 

Goraksha-vijaya, 274 

Goshata-putijaka, Joc. 415 

Ghoshthi-katha of Nulo Pafichanan, 469 

Govardhana, br. 208 

Govardhana, К. 158, 207 ` 

Govardhana, p. 196, 231, 357, 400 

Govardhanacharya, a. 503 

Govichandra, k. 12, 81, 166 


Govinda II, k. 11, 101, 106-8, 115,- 


161 


617 


Govinda IV, К. 494 __ 

Govinda-bhità (Mahásthàn) exes. 620 

Govindachandra, Chandra k. 131, 133, 
200, 206, 376, 433 

Govindachandra, Gāhađavāla, k. 153, 
154, 157, 162, 227 

Govindananda, a., 366, 377, 500 

Govindapüla, k., 159-61, 226, 228, 
654 

Govindapur Ins. of Sámba, 494, 519 

Govindapur CP. of Lakshmapasena, 322 
349 

Govindaraja, a. 369 

Govindasarman, br. 503 

Govindasimha (=Gaurgovinda), k. 278 

Govindasvàmin (Vishnu), 510 

Grahara, co. 411 

Grahavarman, k. 50, 55 

Grierson, Sir G. A., 16, 32, 197, 271 

Griinwedel, A., 405, 407, 411 

Gu-ge (Goggadesa), co. 601 

Guha, B. S. 32 

Guhanandin, г. 520 

Guhila П, k. 122 > 

Guhyajñana-vajra (=Diipamkara Éri- 
jiàna), t. 585 

Gunaighar CP. of Vainyagupta, 65, 432 
523 y 

Gun&mbhodhideva, К. 121 

Gunavishnu, a. 371 

Gundari-pada (Gundari-pà, pharma- 
pada, Dharma-p8), Siddha, t. 390 

Guni, f. 385 

Gupta, k..36 

Gupta, pers., 58, 59 

Gupta, K. M. 284 í 
—Umesh Chandra, 497, 503 

Guravamisra, min. 120, 305 

Gurgi Ins. of prabodhašiva, 15, 67, 184 

Gurjara, co. 222, 305, 472 

Gurjaras, peo. 112, 113, 114, 127 

Gurjaratrà-bhümi, co. 106, 114 

Gurmhà CP. 495, 496 

Gwalior Ins. of Bhoja I, 99 

Gya-tson Sengé, t. 586 


Hadi-pa (= J alandharT-pàda), Siddha, f. 
407 i 


678 


Наді Siddha, r. 197 
Haihaya, myth, pers. 123, 181 
Háiyungthal CP. 182 
Hila, p. 399 
Halávarta- mendala, 319 
Halüyudha, a. 196, 231, 371, 498, 534, 
598 
Haldar, Gopal, 406 
üvya of Nayachandra 
Sari, 16, 588, 601 
, co. 197 
Handiqui, K. K. 396, 397 
Haraha Ins. of Ј5апауагтап, 45 
Haralatà of Aniruddha, 369, 482 
Harappa, exes, 537 
Нагауай of Purushottama, 372 
Haravarsha, prince, 117, 356 
Hari, myth. pers. 206 
Hari, ch. 1149, 191, 210. 
Haribhadra, a. 96, 111, 525 
Hari-charita of Chaturbhuja, 352 
Ranavaikamalla, А. 
238, 280 


| Harikela (Наке, co. 1, 9, 130, 201, 


man images : Paikpārā : Sundarban, 


Harivaméa, а. 401 
Наташа of Јіпаѕепа, 175, 516, 
6 


Harivarman, Varman,.k. 209, 211, 306, 
430, 475, 654 


‚к. of Utkala, 191 
Hariyana, co. 597 
Marjara, k. 112, 123 


pos k. of Bhagadatta, dym. 77, 
orm note of Büpabhatta, 52, 55, 
51 - 


Harsha Era, 90 

Harsharája, k. 122 

Harshavardhana, emp. 50, , 52, 55,71, 72, 
74, 83, 591 
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Hasama, co. 197 

Hasan Saha, k. 196 

Hastinibhatta, loc. 

Hastipada, loc. 427, 493 

Hasty-Gyurveda of Pülaküpya, see Gaja- 
chikitsa, 353 

Hatake$vara linga, 
435 

Hazra, Rajendra Chandra, 439, 486 

Hemachandra, а. 9, 136, 192, 294, 345, ` 
559 

Hemádri, a. 377 

Hemantasena, k. 220, 223 

Heruka images : I. M., 406, 565 

Hetu-tattva-upadesa of Jetàri, 403 

Hevajra images : Tripura State, 565 

Неуајга-райјіка ої — Krishnapáda, 
410 


Hevajra-sadhana, 388 

Hevajra-siddhi, 409 

Hevajra-tantra, 383, 416 

Hijjalavana, vill. 481 

Hijra Era. 83 

Himavana cemetery, 592 

Hiralal, 16, 267, 601 

Hiuen Tsang, frvir., 8, 14, 49, 50, 51, 
52, 54, 56, 60, 71, 77, 112, 344, 351, 
454, 521, 533, 591 

Hmannan, chronicle, 279 

Hodgson, B. H. 198 

Hodivala, S. H. 180, 184 

Hoernle, А. F. В. 32, 191 

Holaka, fest. 452 

Holkar, feud. 221 

Hornell, James, 170, 171 

Hoshang Mahayana, missionary, 584 * 

Hultzsch, E. 183 

Hünas, peo., 
316 . 

Hüna-deš8, co. 136 

Hünpa-mandala, 179 


Paiichakhanda, | 


111, 112, 113, 304, 


` Hunter, W. W. 5, 15 Т 


Hutton, J. H., 32 


Ichhài Ghosh, ch. 620 

Ichhãi Ghosh temple, Gaurangapur, 
620 

Ikkadàsi-vis haya, 320 


Imádpur (bronze) Image Ins. of Mahi 
pàla, 184 

India Office Library, London, 366, 370 

Indra image, РАһёгриг, 557, 631 

Indra Ш, k. 125, 137, 182, 354 

Indráyudha (=Indrarija 7), feud. k. 
175 

Indrabhüti, k. 386, 390, 405, 408, 600 

Indradvipa, co. 10 

Indradyummapála, К. 160 

Indrāni image, R. M., 554, 638 

Indrapāla, К. 407, 411 

Indu, a. 373 

Indukara, br. 373 

Irda CP. of Nayapála, 126, 127, 172, 
173, 294, 313 

lśāna, br. 371 3 

]süna-deva, k. 278 

1šënašiva, br. 597 

íánavarman, К. 7, 45, 46 

lévaraghosha, ch. 140, 307 

Išvarakrishna, a. 363 

lívarapuri, loc. 596 A 

I&varabhisandhi by Sriharsha, 361 

]-tsing, trvir. 9, 37, 38, 78, 345,351, 455, 
499, 524, 534, 578 


Jaddha, scribe, 599 

Jafar Khan Ghazi tomb. Triveni, 604 

Jagaddala monastery, 383, 5253557 

Jagaddhara, min. 590 

Jagaddeva, k. 218 

Jagadekamalla II, k. 229 

Jagadvijayamalla, k. 217, 218 

Jagatpala, К. 260 

Jagattuhga (= Tuhga), k. 124, 125, 182, 
589 

Jaitugi, t. k. 7 

Jajja, k. 76 

Jajgagar, city, 237 

Jalandhara, co. 214, 530 

Jalandhara-pada (Jalandhari*), Siddha, 
t., 388, 408, 410 

Jalauka, К. 96 

Jalhana, a. 495 

Jambhala images : Dhurail ; Vikrampur, 
638 J 

Jambudvipa, co. 84, 109 


Ld 


Janmüshtam!, fest. 453 

Jaràsandha, myth. pers. 27 

Jüta-karman, cerm, 366, 440, 443 

Jštakhadga, k. 78, 80 i 

Jatër реш, Sundarbans, 619 

Jatavarman, k. 146, 158, 207, 208 

Jathara (=Jatër Deul), temple, 619. 

Jatilavarman (= Nedudjadaiyan), k. 
494 

Jayachandra, k. 233, 358, 361 

Jayadeva, p. 231, 356, 400, 408 

Jayadeva 11, k. 77 

Jayadratha, gen. 594 

Jayadratha-yamala, 518 

Jayakarmánta-vàsaka, loc. 339 

Jayamangala of Yasodhara, 15 

Jayanüga, К. 72, 89, 303 

Jayanta, k* 77 

Jayanta, p. 355, 598 

Jayantabhatta, а. 598 

Jayantachandra, k. 619 

Jayapala, gen. 112, 119, 170 

191 


Jayasena, k. of Pithi, 245, 281. 

Jayasimha, К. of Dandabhukti, 
192 

Jayasimha, k. of Gujarat, 598 

Jayasimha H, k. 215 

Jayaswal, К. P. 72, 174, 241, 281 

Jayatuhga Lokanatha, MS. illustn. 567 

Jayatuhgavarsha, Suz. 80 

Jayavardhana, К. 74 

Jayavarman, k. 589 ; 

Jaynagar Image Ins. of Palapala, 157, 159, 
195 

Jejakabhukti, co. 12224 У 

Jetàri, a. 381, 403, 527, 584, 593 

Jha, Muralidhar, 266, 269 

Jharikhanda, co. 382 

Jhewari bronze votive stüpa, 

Jhewāri miniature (bronze) temple, 619 

Jikana, a. 369 


148, 151 


` 


Jim tavühana, a. 365, 424, 440, 456, 
468 

Jinasena, a. 175 

Jinendrabuddhi, lex. 372 

Jitendriya, a. 365, 401 

Jivadháraga, А. $0, 81, 510 

Jivitagupta II, k. 76, 89 

Jina-kürikà of Gorakshanüiha, 408 

Jiünasiddhi (= №го-ра), Siddha, r. 
388 


Jiünasivadeva — (Umüpatideva), г. 
594 


Jšënašr1, а. 382, 593 
Jiünasri-mitra (*bhadra), t. 382, 593 
Jodhpur Ins. of Báuka, 107 

- Jogigophà votive stüpa, 606, 609 
Julien, St. 69 
Jyeshthabhadra, ch. 78 
Jyotirvarman, k. 216 
Jyotisha-tattvam 15 


Küchara, sage, 434 
Kadambari ot Banabhatta, 598 
Kádambari-devakulika, 578 
Küdambari-kathá-sára 
355, 598, 601 ` 
Kahla CP. of Gunámbhodhideva, 121 
K&hnaradeva, ch. 147 
Káhnpu-páda, Siddha, z. 527 . 
Kailüsa temple, Ellora, 597, 601 
» рео. 18, 252, 307, 414, 437, 
438 
Kajaügala, co. 54, 71, 72, 346, 522 
Kakka, ch. 107 
- Mire of Abhay&karagupta, 


Külachakra-yüna, 379, 409 

Kalàditya, m. 434 n 

Kálünana (Kàlamukha) ascetics, 

Kālañjara, loc. 125, 434 

Kàla? jara-mendala, 114, 179 

Kala-viveka of J imütavàhana, 365, 368, 
401, 452 

Kalhana, a., 75, 76 

Kalidasa, p. 8 

Kalidasa Nandi, a, 272 

Kalika Purána, 452, 499, 575, 579 

Kalindi, river, 158 


596 


of Abhinanda, _ 
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Kalihga, co. 7, 28, 125, 150, 222, 227, 
231, 391, 472 

Kalibgas, peo. 114, 127 

Kalingattupparani, 152, 193 

KAlisvara, city, 596 

Kalpa-sütra, Jaina, 26 

Kalyüga, city, 391 

Kalyanachandra k. 200, 202, 205 

Kaly&nasri, br. 584 

Kalyüna-sundara images: Hili, 617 ; 
V.S.P., 547 

Kalyüpasvàmin, sch. 598 

Катй, co. 281, 285 

Kamachandra, k. 166 

Kamadeva image, Deopárà, 543 

Kāmākhyā, loc. 576 К 

Kamalà, courtesan, 465 

Kamalašila, t. 381, 403, 584 

Kama-mahotsava, fest. 453 

Kümarüpa, co., 36, 47, 56, 71, 77, £0, 
101, 112, 140, 150, 166, 205, 207, 
208, 231, 472, 530, 591 

Kámarüpa-mendala, 156, 178 

Kamasütra of Vàtsyayana, 7, 435, 455, 
464, 499, 502 

Kamauli CP. of Vaidyadeva, 97, 156, 
178, 191, 312 

Kambala-gitika of Kambala, 383 

Kambala-pà (Kambalàmbara-pà), 
Siddha, z. 383, 390, 405 

Kamboja, co. 113, 126, 197 

Kambojas, peo. 173, 419 

Kam-po-tsa, co. 173 

Kamrud, co. 237 

Kanakasena, а. 264 _ 

Kanaka-stiipa-mahayihara, 389 

Kana-motika, loc. 415 

Ka]ndradvipa, loc., 10 

Kandrakota, vill. 596 

Kandravati, loc. 595 

Kane, P. V., 270, 348, 491, 493, 497 

Капһа-ра, = (Kanhu-pa, Kanha, 
Kanhaya), Siddha, z., 389, 393, 408 

гака Cave Ins. of Amoghavarsha I, 


Kañjika, loc., 377 | 
Kāñjivilli, vill. 377, 481 
Kahkagrama-bhukti, 14, 294, 320 


INDEX 


Kahkzna, г. 390 

Kántaschandra, br. 598 

Küntideva, k. 130, 131, $26,.532, 
533 ! 

Kánupá, t. 410 

Künyakubja, city, 
362, 507 

kapardaka puráma, coins, 322 

Kapardin, ch. 597 

Kápatya, loc., 405 

Kapilasakru, co. 406 

Kapilavastu, loe. 176 

Karanbel Ins. 185 

Karañja, vill. 478, 481 

Karatoya-mahatmya, 5 

Karbattan (Kar-pattan, Karambutan), - 
city, 346 

Karika of Edu Mišra, 469 

Karika of Hari Misra, 469, 504 

Karkota, dyn. 355 

Karmánta, co. 8 

Karmánta-vásaka, Joc. 78, 415 

Karmüzushthana-paddhati of Bhavadeva 
Bhatta, 449, 498 - 

Karmari (Кагтага, Karmari, Karmára- 
pà, Kampari), Siddha, t. 390,411 

Karna, epic, k. 27 

Karna, Kalachuri, K. 
134, 206, 208, 222 

KarnakeSari, К. 148, 151, 192 

Karnasuvarna, loc. 49, 56, 71, 72, 321, 
339, 524 

Karnata, co. 103, 125, 140, 141, 152, 
158, 219, 316, 472 ` 

Karnatas, peo. 127,137, 152, 223 

Karnatakas, peo. 354 

Karnya, Tirthika, К. 138 

Karpüra-mafijari of Rajasekhara, 9,211 

Kartika, Suz. 260 

Kartikeya image, I. M. 549 

Kartikeya temple, Pundravardhana, 501, 
518 

Kürtikeya-tapovana, Гос. 588 

Karya-karcna-bkava-siddhi of Jüànaéri- 
mitra, 382 

К аѕазепа, k. 261 

Kast, со. 136 

Kasika, lex. 372 


50, 103, 153, 176, 


138, 139, 161, 


“Khadi, co. 234, 238, 268 


 Khálimpur CP. of 


Kashmir, co. 125 

KAiyapa, Sage, 4M , 

Katáhz, co., 345 

Kathà-sarit-ságara, 7, 84 

Kaula-Wana-nirmaya (of Matsyendra- 
n&tha ?), 386, 406, $77 

Kausámbt, loc, 148, 211, 624 

Kauiämbt - Ashtagachchha- Khapgals, , 
loc. 211 

Kauthuma, эй&Аа of Sámaveda, 352 

Kautilya, a. 287, 306, 341 

Kaveri-rishtra, co. 


Kavi-rahasya of Haláyudba, 371 
Kavirhja- Vyàsa, p. 400 
Kávyalchkára-sátra-vritti of V&mana, 


Kedüra-bh;mi, loc. 588 

Kedüramisra, тіл. 111, 114, 120, 304 

Keith, A. B., 15, 359, 400 

Kelawad! Ins. 186 

Kendubilva (Kindu*, Tindu’, Sindhu”), 
vill. 356 1 

Kendupatna CP. 193, 194 

Kerala, co. 472, 594 

Kešava, a. 364 

Keéava, т. 421 . 

Kešava-deva, k. 260, 278 . 

Kesavasena, k. 231, 236, 238, 242, 
249, 519, 533 

Kesu Sen (= Kesavasena), k. 261 

Kevattas (=Kaivartas), peo. 18, 252, 
307, 414, 437, 438 м 

Khádo(ta)pàra, loc. 415 

Khadga, dyn. 74, 78, 81, 97, 532, 627 

Khadgodyama, k. 78, 80 

Khadiravani Тага image, Sompara, 
563 ә 

Khádi-maydala, 6, 320 

Khadi-vishaya, 6, 320 

Khajuraho Ins. of Dhahga, 179, 182 

Dharmapala, 95, 

103, 109, 177, 264, 304, 330 > 


€ 


Khandana-khcnda-khádya (of Ér īharsha ?) 
361, 396 

Kharavina (Navagirvvága), k. 278,284 

Khasas, peo. 26, 316, 419 

Khatiké (*Khdi), co. 234, 238, 268 

Khediravalli-vishaya, 319 

Khottiga, k., 494, 588 

Khirt-srong-Ide-btsan, k. 118, 180, 381, 
583 

Kia Tan, trvlr., 346 

Kichaka-vadha of Nitivarman, 354, 399 

Kielhorn, F., 95, 97, 243, 244, 247 

Kikata, co. 252 

Kila-páda (Kila-pà. Kirava), Siddha, 
t. 390, 411 

Ki-li-pa-pu, k., 84 

Kinsáriyà Ins. of Durlabharüja, 599 

Kira, co. 103, 104, 176 

Kiràtas, peo. 26, 127, 413, 498 

Kirtisambhu, f. 594 

Kirtivarman, Chajukya, k. 44, 48 

Kirtivarman, Chandella, k. 589 

Којавага, fest., 453 

Kokamukha, ос, 512 

Kokimukhasvémin (Vishnu), 510, 513 

Koki, co. 197, 383 

Kokkalla, I, k. 121, 181, 205 

Kokkalla, П, k. 184 

Kolagala, loc. 588 

Kolaicha, со. 282, 471, 493 

Kommu, vill. 596° 

- Koñgoda, co. 50, 56, 72 

Konow, Sten, 15 

Komi CP. of Anantavarman Choda- 

` gahga, 192 

Kosala, co. 41, 77 

Kosalai-nàdu, co. 133 

Kotalipara CP. of Dharmaditya, 42 

Kotátavi, loc. 148, 188 225, 

Kot-de$, Mahal, 188 

pri (Akaltara) Ins. of Vallabharaja, 

7 ; 


` Kotivarsha (Kodivarisa), со. 14, 339, 
ak S N ; 


тры vishaya, 287, 293, 319, 510, 


и ede Jaina ascetic order, 26 
Kramrisch, Stella, 624, 625, 645, 656 
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Kripura, /oc. 40, 340 
Krishna, m. 27 
Krishna I. k. 115, 
Krishna II, k. 124, 182 
Krishna III, k. 588 
Krishnáchárya, а. 410, 389 
Krishnüchürya, г, 389 ` 
Krishpüchürya-páda, a. 410 
Krishnagiri, loc. 597 
Krishnagiri monastery, 585 > 
Krishna-gupta, А. of Jayapura, 282 
Krishna-karnamrita of Lilàsuka, 
Krishna-kirtana of Chandidisa, 531 ` 
Krishnamacharya, e., 400, 408 
Krishna Misra, a. 7 
Krishnànanda, a. 377 ; 
Krishna-pada, Siddha, г. 383, 389, 410 
Krishna-prema-tarangini of Bhagavati 
chàrya, 190 
Krishna-vajra, a. 389, 410 
Krishnaveni, river, 595 
Kritya-tattvarnava of Érin&thàchi 
499 A 
Krodanja (Krodañchi, Kolàücha), со. 
427, 493 
Kshemendra, a. 455 
Kshemisvara, a. 137, 354, 362 
Kshirasvàmin, a. 373 
Kshirasvàmin, comm., 433 
Kshitisüra, k. 475 
Kuddalakhata-vishaya, 319 
Kudopali CP. 493 
Kukhuri, br. 406 
Kukuracharya, a. 406 
Kukuradàsa (ràja), a. 406 2 
Kukkuri-pàda, Siddha, т. 383, 385, 406, _ 
327; 
Kula-chandrika, 469 1 
Kula-dipika of Rāmānanda Sarma, 46% 
Kulapanji of Rámadeva, 69 
Kula-pradipa of Dhanaî jaya, 469 
Kularama of Vachaspati Mista 469 
Kularnaya, 469 a 
Kulasekhara, k. 594 
Kula-tattvarnava of Sak Mišra, 
469 


Kulikas, peo. 316, 330 
Kulottuhga, k. 152, 193 


INDEX 


Kylyava pa, land-measure, 288, 295 

Kumar, S., 269 

Kumara, k., 591 

Kumürachandra, a. 382 

Kumáradevt, q., 154 

Kumaraghosha, t. 525, 582 

Kumüragupta I, k. 50 

Kumüragupta, Later Gupta, k. 40, 46 

Kumarapila, k. 155, 157, 162, 312 

Kumüratülaka-mecndala, 203, 320 

Kumaravajra, a. 382 

Kumarila Bhatta, а. 352, 364 

Kumbha, comm. 357,399 

Kuntaka, a. 399 

Kuntira, loe. 427 р 

Kurkihár Image.Ins. of Vigrahapala II, 
163 - 

Kurma-p&, Siddha, f. 408 

Kurpala CP. of Samácháradeva, 65 

Kuru, co. 103, 104, 136 


Kushága terracotta, Bangarh, Tamluk = 
644, Birol ; 648 

Kuéinagara, city, 69 , 

Kusuma?ijali, comm., of Srikanthadatta, 

Kusumbi fappa, 190 

Kutila Alphabet, 599 

Kutkuta, loc. 415 

Kuvalayavatt, f., 357 

Kuvera, br. 503 * 

Kuvera images, Paharpur (bronze and 
stucco), 557, 631 

Kyanzittha, k. MZ 


Ladahachandra, k. 200, 205, 213 

тадһа (=R&dgha), co. 25,31, 520 

Lüdhas, peo. 26 

Laghu-bharata, 265, 271 

Lajjà,q. 120 

Lakhan-or, city, 14 

Lakhnauti, city, 341, 604 

Lakhnawati, cap. city, 235, 237, 254 

Lakkhamandal prasasti (ns), 177, 
214 A 

Lakshmadeva, Ё. 188 

Lakshmana П, suz. 260 


1а ja, k. 125, 205 
k. 14,225,229, 231-26, 
242, 254, 321, 333, 370, 476 
o uen cap. city, 7, 262, 321, 
Lakshmi image, R. M. 542 
Lakshmidhara, br. 589 


Lala (= R&4hë), co. 7, 31 
81, 82, 162, 166 


Lalitaditya Muktapîda, k. 75, 76, 82, 


Lalitavajra, a. 405 
Lahka, co. 31, 218 


265 
Láta, co. 31, 125. 427, 435 
Lajas, peo. 127, 316 
š mandala, 175 
Lauhitya, river, 28,45, 46, 205 


official, 585 
Lévi, Sylvain, 89, 112, 176, 403, 


600 

Lha Lama Ye-ses-hod, k. 585 

Liebich, B. 354 

Lihga, cult. 544. 

Lodhravali family, 315 

Loha-paddhati ('sarvasva) of Suresvata, 
377 

Lokanatha, ch. 9, 79, 80, 92, 495, 510, 
532 

Lokanatha, MS. illustr, 567 - 

Loki, f. 385 

Lo-to-ma-chi monastery, 524, 571 

Lucan, a. 338 - 

Lui-pà (Luyi-p8). Siddha, £- 383, 390, 
A11, 527, 530 

Luipada-gitika, 386 
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Macdonell, A. A., 578 
Machchhindra, a. 407 
Madagihàl Ins. 265 
Madana, p. 598 
Madanapad& CP. of Vi$varüpasena, 
268 
Madanapüla, Pala, k. 155, 156, 157, 
158, 161, 162, 225, 504 
Madanapàla, Gáhadavàla, £. 153 
Madanavarman, Chandella, Ж. 
598 
Madanàvati (Mayanamati), q. 198 
Madaran, sarkar, 189 8 
Màdhàinagar CP. of Lakshmanasena, 
13, 220, 226, 264, 266 
Madhava, k. 260 
Madhava, logician, 364 
Madhava Bhatta, medical writer, 373 
Madhavagupta, Later Gupta, k. 50 
Madhavasena, К. 268 
Madhumathana-deva, £. 275 
Madhu Sen, К. 260 
Madhusena, k. 238, 261, 269 
“ Madhusüdana (= Madhumathana-deva), 
k. 284 
Madhyadega, co. 53, 154, 427 
Madhyamakalankara-karika of Kamala- 
Sila, 381 
Madhyamaka-ratna-pradipa of Bhava- 
viveka, 404 à 
Madhyapada CP. of Viévarüpasena, 10, 
268 
Madla-paiiji, 192 
Madra, co. 103, 104 
Madras Museum CP. of Jatilavarman, 
494, 496 
Maga Brahmanas, 495, 519 
Magadha-bhukti, 294 
Magadhas, peo. 114, 152 
Magadhi Apabbrathéa, 527, 528 
Magi, peo. 519. 
Mehabharata, 12, 345, 433 
Mahabhavagupta I, £. 598 
Mahadeva, scribe, 599 
Mahadeva karika, 69 
Mahakita Pillar Ins. of Kirtivarman, 
44 i 
Mahalanobis, P. C. 17, 32 


589, 


l Malkapuram Stone Pillar Ins. 
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Mahà-Machchhindra-p&ia, 408 

Mahamaya-sadhanopayika of Kukkuri- 
pàda, 406 

Mahana, ch. 148, 154, 155, 158, 164 

Mahantàprakàsa-vishaya, 319 

Maha-prajfaparamita-sütra, 523 

Mahapratisaré image, ^ Bhavànipur, 
565 

Mahàsenagupta, К. 45-51, 68 

Mahasivagupta Yayati, k. 141, 192 

Mahasthén Brāhmiī Ins. 287, 350 


Mahàsthàn Siva temple, 261, 620, 
623 

Mahavarasa, 207, 215, 218 
Mahavamsavali CMisra-grantha) of 


Dhruvananda Misra), 469 
Mahavira, f. 25, 520 
Mahendrapala, &. 122, 124, 134 
Mahesa, a. 469 
Mahesa, eh. 252 
Mahe$vara, comm. 465 
Mahipala I, К. 8, 124, 131, 133, 135, 
136, 137, 153, 161, 162, 163 
Mahipala П, k. 142-144, 162, 437 
Mahipàla I, Pratihara, k. 137 
Manipala, official, 589 
Mahmud, Sultan of. Ghazni, 
Mahodaya, city, 103 
Maitreya, Akshaya Kumar, 
198 
Maitreya-rakshita, lex. 372 
Maitreya-vyakarana, 163 
Maitri-pa, Siddha, 7. 382 
Majumdar, B. C. 186 
` —Mahim Chandra, 503 
—Nani Gopal, 131, 172, 
216, 220, 281, 330 
—Ramesh Chandra, 15, 34, 64, 187, 
273, 330, 329, 349, 500, 502, 503, 
504, 577, 600 
"em ER OFM fe) 
— 8. N. 266 
—$. S. 285 
Malava, co. 222, 316, 429, 472, 594 
Málavyadevi, q. 217 
Malaya Mountain, 75, 128 
Malayasimha, ch, 215 


135 


97, 183, 


193, 201, 


601.^ 


) INDEX 


, 


Mallasárul СР. of Vijayasena, 79, 303, 

308 З 

Mallinàtha, comm. 397 

Malliyà CP. of Jayanaga, 89 

Mamalladevi, f. 361 

Manahali CP. of Madanapàla, 147, 154, 
156, 159, 504 

Managoli Ins. of Jaitugi I, 7 

Manasa images: Вапѕіһагі ; Dacca 
Mus. ; I. M. (bronze), 556, 638 
Khidrapalli; 638 ; Maràil ; Paharpur; 

Pàikor ; 622, 637, 

Manasa-sarovara, lake. 587 

Manasollasa (A philashitartha-chintamatsl) 
of Somesvara III, 392 

Manaya Dharmasastra, 29 

Mandara, vill. 595 

Mandara, co. 13, 157, 189 

Mandarva, f. 600 

Mandasor Ins. of Yasodharman, 41, 
64 

Mandhata, myth, k: 174. 

Mandhata CP. of Devapala, 493 

Mandrakita, city, 596 

Manepalli, vill. 596 

Maner CP. 157 j 

Mahgalaraja Madhuratara, ch. 497 

Manik Chandra, leg. k. 197 

Manitasena, *. 261 

Madjusri image, Balaidhap Mound 
(gold-plated bronze), 563, 626 

Manoratha, Maga, br. 495 

Manu, a. 29, 424 : 

Manu Smriti, 29, 314, 317, 413, 437 

Marawa, co. 279 7 

Marco Polo, trylr. 342 

Marichi image, Ujani, 564 

Marshall, Sir John, 615 

Maru, co. 222 

Mathana (Mahana), ch. 147 

Mathara, a. 363 ; 

Mathava, Videgha, m. 26 

Mathura, city, 104, 136 š 

Mathura Pillar Ins. of Chandragupta II, ` 
26 = 

Matri-Vishnu, m. 174 

Matsya, co. 103, 104 

Matsya Purana, 574, 654 
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Matsyšvšsa, loc. 427, 481 

Matsyendranatha, t. 10, 384, 386, 407, 
530 : 

Ma-Twan-Lin, 54, 88 

Mayagalashimha (=Bhaskara), k. 148 

Mayna, f. 197 

Maynàmati (Madanavati), 4. 198 

Maynàmati-Gopichànd legend; 198 

Mayn&matir-kot , loc. 197 

McCrindle, J. W., 349, 500 

Megasthenes, amb. 301, 344 

; Mehàr CP. of Dàmodara-deva, 8 

Meharakula (Mrikula), loc. 339,198 

Meherauli Iron Pillar Ins. of Chandra, 
39 / 

Mela-paryaya-ganana, 469 


` Mi-li-kia-ti-kia-po-no, Joc. 37 


Milinda-patiha, 344 
Mimamsa-sarvasva of Haláyudha, 364, 
371 
Mina-chetana, 198, 274 
Minanatha, а. 384, 393, 407, 530 
Mina-pada, a. 387, 406 
Minhaj-ud-din Abu-Umar-i-Usmàn, а. 
246, 254, 256, 277 
Mirashi, V. V., 194, 215 
Misra, P. N., 247 
—Vinayak, 179 
Miára-grantha, (Maliavariéa vali) of 
Dhruvananda Misra, 469 
Mitakshara of Vijnanesyara, 
499 7 
Mithila, co. 7,, 153, 225 229, 391 
Mitra, br. 589 
Mitra, G. 189 
—Rajendra Lala, 182, 278, 379, 502 
Mlechchhas, peo. 74, 127, 205, 206, 
489 
Mohenjodaro excavations, 537 
Mo-kie-tho, loc. 88 
Mokshàkaragupta, а. 383, 526 
Monghyr CP. of Devapala, 100, 101, 103, 
105; 108, 115, 117, 170, 176, 330 
Monier-Williams, 494 ° 
Mookerjee, Sir Asutosh, 329, 401 
—Radhakamal, 15, 67 
Mrichchhakatika of пага 
Mrigagikhavana, loc. 37 


366, 


, 301 


` 
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Mrigasthápana-stüpa, Varcodra, Шиит, Nala, y n 291 


37, 604 Nala, myth, k. 
Mrikula (Mchárakula), юс. 198 I es 37, 49, 78, 99, 116, 
Modgagiri, loc. 107 525 
Mudrá-rükshasa of Visakhadatta, 354 Nálandá CP. of Devapala, 266, 308 
Mughisuddin Yuzbek, k. 235 Nálandá CP. of Dharmapala, 330 
Muhammad Bakhtyár Khilji, 234, 250, Nalanda Stone Ins. of Vipulasrimitra, 
254, 282 x 16, 215 
Muhammad Ghari, Sultan, 250, 588 Nüma-karapa, cerm, 440, 443 
Mubammad-ibn-Kásim, 273 Nandas, peo. 137 , 
Mukhalihga images: Asutosh Mus, Nañgata Pukhan, province, 197 
s Nanna-Náráyana (Vishnu), 511 
Mukhati, vill. 480 Nányadeva, k. 129, 152, 158, 222, 
Lo eom H. K. 185 - 24 
Mektûvastu, 427, 493 \ Nánya-mandala, 319 
Muktavepi (Triveoi), loc. 488 Napoleon, emp. 62 
Mummunnirája, ch. 180 Narada, а. 292, 348, 425 
Mujija, Vakpati, k. 494 Naradatta, г. 376 
Munjang, co. 197 Narasimha images : Vikrampur, 541 
Murüri, а. 354, 397 Narasirhha И, k. 192 
t. 597 Narasimha IV, k. 192 
Мый Btsan-po, k. 118, 162 Narasimhárjuna, k. 148 
Narathu, К. 279, 284 
Náda-páda, Siddha, r. 388 Nüráyana, а. 364, 481 
Nida-papdita-gttiki, 409 ` Nārāyaņa, br. 503 | 
Майуй, cap.. city, 235, 257, 339 Narayana, comm. 395 
Nadiya Уайда Samája, 475 NürByanabhadra, ch. 89 
Nadol Ins. of Ráyapála, 599 Narayana Bhatta, a. 366 
Nafü-ti (= Tirabhukti 7), co. 84 Náráyana-deva, k. 278 
Nágas, рео. 217 Nárüyanapüla, Kamboja k. 126, 
ene 106, 107, 113, 197 127 Ai 
Nágabodhi ("buddhi), sch. 383,405, 527 Nárüyapapála, Pala k. 100, 103, 119, 
Nágahava, г. 527 120, 123, 124, 131, 134, 161, 171, 304, 
Nágara Brihmapas, 435 511, 517, 533 
Nagarkhára, loc. 116 Nárüyanapila П, 172, 173 
Nagarjuna, sch. 383, 385, 411, 527 Nárüyanasena, suz. 260 


Négarjupikopda Ins. 34, 522 Narendragupta (—Sas&üka ?), k. 49 
Nágaícsha (= Patajali), lex. 592 Náro-pà (Nàdo-pà, Nada Nada-pada, 


Nagivaloka, k. 177 Niro, Nàrota-pà, Nada), siddha, f. 
Nágiratta, loc. 300, 415 388, 390, 409, 527 
Nagna caste, 63 Natha cult. 384, 386, 530 | 
Nahusha, myth. К. 206 Natha-yogis, 387 
Naihati CP. of Vallálasena, 13, 219, 221, Nàtya-sastra of Bharata, 353, 633 

264, 270, 322, 439 Nütya-sütra of Bharata, 225, 463 
Naimittika-mürddha-abhighrána, cerm. Naujah, К. 261 

440, 444 Navadurgà image, Porsha, 552 


Naishadha-Charita of Srtharsha, 358,  Navavipa, cap. city, 274 
395, 434 ` Navagirvana (Kharavana 2), К. 284 
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Navagr4ma, vill, 601 


Nave-sthasinke-charita of Sethacsha,362 Оф удаа 


Navya, co. 320 

NavydvakAdik&, со. 42, 294, 300, 339, 
M4, 415 

Nayapala, Kamboja А. 126 

Nayapála, Pala Ж. 137, 138, 140, 142, 
161, 162, 163, 587 2 

N:duñjadaiyan (= Jotilavarman), k. 494 

Neminétha, Tirthahkara, 559 

Nepala, со. 181, 222, 408 

Nesári CP. 177 

Nidàna (= Rug-vini chaya) of Madhava, 
373 

Nidana astra of Ullahga, 52%4 _ 

Nidhanpur CP. of Bhiskaravarmaa, 88, 
495, 506 

Nidrüvalt, loc. 148, 224 

Nilakaptha, comm. 501, 516 

Nilémbara, br. $03 

Nimd tghi miniature stone temple, 619 

Nirdosha-kula-pati/ik® of Mahcia, 469, 


Nirgranthas, sect, 33, 520 


Niéchalakara, comm. 

Nishádas, tribe, 17, 21, 437 

Nishkramapa, сег. 366, 440, 443 

Niééahkamalla, k. 215 

Nitivarman, a. 345 

Niyàl Tigin, Ahmad, сй. 135 

Nripura, Гос. 

Nudiah, cap. city. 254 

Nulo Paüchünana, а. 469 

Nya ya-kandali, comm. of Éridharadása, 
363, 496, 504 

Nyāya-mañjarī of Jayantabhatta, 598 

Nyüya-mütrikà (= Vyavahara”) of 
Jimütavühana, 401 

Nya ya-ratna-malika (= Vyavahara- 
matrika) of Jimztav&hana, 401 j 

Nyāya-siddhyāloka of Chandragomin, 
334, 592 


Obermiller, a. 174 
Odantapuri monastery, 
592 


110, 381, 584, 


(U44iyàma, 
Odyšaa), «o. 386, 990, 40) 


Padyanagara (Vidyà"), city, 389 

Pag Sam Jon Zang of Sump’ Mkhan-Po, 
173, 259, 402, 435, 496, 600 

Páhárpur СР. (О. E. 159), 297, 498, 520- 

Pabacpur, exere, 110, 122, 340, м. 
439, 513, 630 

Раһаграг temple, 340, $20 


d 609 
Páikor Pillar Ins. of Lakshmikaroa, 139, 


Pal loc. 346 
Palpa (Palpol-thah). loc. 587 
Paüicha-Gauda, co. 7, 104 


Páicharàtra, 514, 538, 573 
.Paücha-stüpa, sect. 520 
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Paiichobh CP. of Saimgráma-Gupta 282 
285" 

P&ndava-kuladi-pal-abda, 284 

Panday, H. 284 

Pandey, K. C. 265 

Pandit, Sankar Pandurang, 87 

P«ndita-sarvasva of Halayudha, 371 

Pandita-vihára, monastery, 525 

Pandu Rajar Dhibi, 22, 23, 24, 644 

Pàndus, peo. 27 

Pàndyas, peo. 127, 429 

Pandubh mi monastery, 383 

Pàndudasa, m. 363,496 

Panini, lex. 6, 321, 372 

Panjara, sarkar, 190 ۰ 

Pāodumbā, vill. 190 

Parabala, К. 110, 178 

Parakramabahu II, К. 599, 601 

Paramardi, k. 589, 599 

Paranayi-vishaya, 320 

Parasuràmesvara temple, Bhuvanesvara, 
618 

Parganati San, 246, 271 

Pargane Bhulua San, 271 

Pargiter, F. E., 43, 65 

Paribhadra, family, 367 

Pàribhadra Chala), vill. 505 

Parijata-mañjart of Madana, 598 

Paritosha, m. 141, 186 

Parivrajaka kings, 45 

Parnasavari image, Vikrampur, 565 

Pàrsva, z. 520 

Paršvanatha images 
Kaàntàbenià, 559 

Parvati image; R. M. 550 

RGIS Eves gina male of 
374 

Pashana-chaturdasi, cerm. 452 

Pasi, district, 594 

Pasupatas, sect. 517, 573, 576, 596 

Pasupati, br. 371 

Pašupati Ins. of Jayadeva II, 90 

pataka (bhu’), land-measure, 333 

Pataliputra, city, 37, 109, 304, 347 

Pathàri Pillar Ins. of Parabala, 178 

Patikanagara, cap. city, 197, 198 

Pattikerà, co. 140, 190, 198; 238, 276, 
278, 289, 339 


: Deulbhirà, 559 ; 


Madhava, 
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Pattikeraka monastery, 389, 525 

Paul, Pramode Lal, 215 

Paundras, peo. 29 

Paundra-bhukti, 7, 74, 211 

Paundraka linen, 341 

Paundraka-Vasudeva, k. 27 

Paundrakas, peo. 413 

Paundravardhana-bhukti, 203, 211 

Paundravardhanapura, city, 13 

Paushtika-karman, cerm. 366, 440, 444 

Payana-düta of Dhoyi, 262, 321, 357, 
400, 464, 499 

Pendrabandh CP. of Pratápamalla, 599 

Periplus of the Erythraean Sea, 35, 339, 
342 

Petech, Lucciaao, 92, 180 

Pethada, scribe, 599 

Phalgugrama, vill. 262 

Phayre, А.Р. 213 

Phul-byun (—Dipahkara Srijfiana), 600 

Phullahari monastery, 409, 525 

Pillai, Swamikannu, 270 

Pinakanandin,.m. 356 

Pithapuram Ins. of Malla I. 182 

Pithi, co. 148, 154, 244, 280-282 

Pitho, br. 503 

Pitri-dayita of Алача, 369, 482, 
501 

Pliny, a. 35 

Plutarch, a. 29 

Ponna, vill. 596 

Porter, 32 

Prabhakara, t. 364 

Prabhakaravardhana, k. 48, 50 

Prabha@vaka-charita, 177 

Prabhàvati, f. 584 

Prabhàvati, g. 78, 533 

Prabodha-chandrodaya of Kyishnamiéra, 
7, 16, 400 

Pradyumneévara (Vishnu), 510, 511, 
513 E 

ретаз (Siva) temple, Deopara, 

^ 


Pràgjyotisha, co. 112, 202, 205, 513 
Pragiyotishas, peo. 112 
Pragiyotisha-bhukti. 156, 178, 294 
Prajapati, br. 504 

Prajapatinandin, m. 356 


INDEX 


Prajiiabhadra (=Tilop&), Siddha, z. 388, 
409 ` 

Prajňāpanā, 14, 26, 320 

Prajnaparamita, 560, 564 

Prajñávarman, а. 383 

PrakaSa, comm. of Narayana, 364 

Prakrita-paingala, 194, 392, 459 

Pralambha, k. 112, 206 

Prasastapüda, a. 363 

Prasioi (Prasii), peo. 29, 330, 338, 501 

Prataépamalla, k. 599 

Pratápasimha, k. 148 

Pratiraja, scribe, 599 

Pratishtha-sagara of Vallalasena, 370 

Pratitasena, k. 261 

Prayàga, loc. 250, 488 

Prayaschitta-prakarana of Bhavadeva 
Bhatta, 365, 366, 424 

Prinsep, James, 268 

Prishthima-pottaka, loc. 415 

Prithu, myth, k. 207, 427, 436, 509 

Prithuraja, k. 260 

Prithuvira (^javira, °viraja), К. 43 

Prithividhara, br. 503 

Prithvipala (= Нагауагѕһа 7), 180, 214 

Prithviraja Ш, k. 588 

Prithviraja-vijaya, 175 

Priyahgu, cap. city, 126, 127, 339 

Przyluski, Jean, 33 

Ptolemy, a. 35, 345 

Pukkasas, tribe, 419 

Pulindas, tribe, 17, 413, 419, 439, 498 

Puinsavana, cerm. 366, 440, 441 

Pundras, peo. ; co. 12, 25, 27, 413 

Pundranagara, city, 30, 13, 321 

Pundravardhana, city, 344, 347, 521, 
620 

Pundravardhana-bhukti, 40, 41, 54, 204, 
287, 513 

Pundravardhaniya, Jaina ascetic order, 
26 

Pünüru, vill. 596 

Punyavardhana (=Pundravardhana), co. 
196, 522 ; 

Purana, coins, 322, 333 

Pürnachandra, k. 200 

Pürnavarman, К. 72 

Purüravas, myth, k. 206 


44 


Purushottama, lex. 372 
Purushottama, of Deva family, 215 
Purushottamadeva, comm. 372 
Purushottamasena, Kumara, 238, 311 
Purushottamasimha, ch. 285 
Pürvagràma, vill. 481, 594 
Parva-khatika, co. 267 
Pushkarana, Jec. 36, 39, 64, 339, 
510 
Pushyabhitis, peo. 41, 68 
Pustaka-pathopaya of Dünasila, 383 
Potali (Putuli, Puttali), sch. 383 


Qutb Minar, Delhi, 39, 604 
Qutb-ud-Din, Sultan, 236, 258 


Radha-Krishna cult. 514, 630 

Radha-Krishna (?) relief, Paharpur, 
514, 630 ‘ 

Radhakrishnan, Sir Sarvapalli, 363 

Radha (=Radha}, co. 26, 30, 31, 121, 
137, 140, 150, 207, 221, 226, 235 

Rae Lakhmaniah, k. 241, 254 

Raghava, k. 224, 227 

Raghava-pandaviya of Kaviraja, 400 

Raghavendra, a. 474 

Ragholi CP. of Jayavardhana, 90 

Raghunandana, a. 365, 367, 478 

Raghu-vamsa of Kalidasa, a. 15, 338, 
345, 353 

Ràhan CP. of Madanapala, 153 

Rahma (Ruhmi), co. 116, 180 

Rahula, sch. 410 

Rahula, Siddhacharya, 411 

Ráhulabhadra, Siddha, 7. 389, 390, 
411 

Rahulagupta, і. 585 

R&hulamitra, Bhikshu, 578 

Ràjabhata, К. 8, 78,96, 97, 174, 523 

Rajadhiraja II, Chola, К. 594 

Rajaditya-Gupta, К. of Jayapura, 282 

Ràjagriha, city. 

Rajaraja C bhata), k. 78, 81 

Rajaraja II, Chola, k. 594 

Rajasekhara, р. 93, 180, 361, 396 

Rajatarangint of Kalhana, 7, 96, 340, 

433, 465, 518 г 
Rajavali, 260, 273 
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Ràja-vihara, monastery, 523 
Rajbadidaiga, ruins, 577, 612, 627 
Rajendra Chola, k. 132, 135, 137, 161, 


222 

Rajni, city, 389, 527 

Rajyapala, Kamboja, К. 126, 127, 172- 
173 

Ràjyapàla, Pala, k. 119, 124, 129, 131, 
124, 155, 161, 204, 310 

Rajyasri, q. 50, 51 

Rajyavardhana, К. 50, 51, 52 

Rakhang, co. 197 

Raktamrittika vihàra, 612 

Ral (=Radha), co. 14, 237 

Ral-pa-can, К. 118, 181 

Ramabhadra, k. 113 

Ramachandra Kavibharatt, p. 599 

Rama-charita of Sandhyaékara Nandi, 
13, 98, 117, 131, 139, 143, 146, 147, 
155, 158, 164, 211, 321, 356, 526, 603 

Ráàmadevi, q. 229 

Ramadevi (Radha,? Vàmà^), f. 356 

Ramananda Sarma, a. 469 

Ràmapàála, К. 98, 142, 143, 146, 147, 
149, 154, 162, 164, 210, 224, 376, 
404, 433, 592 

Ramasiddhi-pataka, 10 

Ramévati, cap. city, 150, 262, 321, 340, 
464, 571, 601 

Ramayana, 604, 652 

Ràmesvara, loc. 115, 340 

Rāmgañj CP. of Isvaraghosha, 185, 307 

Rampal CP. of Srichandra, 201 

Ranastambha, k. 121 

Ranasura, k. 133, 265 

Ranavabkamalla Sri Harikaladeva, k. 
280, 532 

Raijavati, pres. 110 

Rannadevi, q. 178 

R&ré (*Rádhà), co. 26, 30, 121, 140, 150, 
207, 221, 226, 235 

Rasapàála, К. 168 

Rasika-jévana of Bhénukara, 375 

R&thikasena, k. 261 

Ratnàkara-sànti, t. 404, 593 

Ratnapala, k. 142, 191, 389, 527 

Ratnasambhava images: R. 


M., 
Vikrampur, 563, 618 
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Ratnavajra, t. 593 

Raverty, H. G. 272, 654 

Ray, Basanta Kumar, 497 
— Hem Chandra, 172, 173 
—Sir Praphulla Chandra, 376, 402 

Rayarideva, К. 266 

Raychaudhuri, Hem Chandra, 180, 244, 
282, 512, 515 

Rennell, Major, J. 230, 266 

Revanta images: Badkamtà ; Ghāț- 
nagar, 519 

Rewa Ins. of Malayasimha, 215 

Rewa Stone Ins. of the time of Karna, 
185, 208, 215, 434 i 

Rgya-tson-gru Sengé, amb. 585 

Rigveda, 506, 519 

Rinchhen Zah-po, 1. 585 

Rishabhanātha images : 
Surohor, 558, 638 

Risley, Sir Herbert, 19, 491 ' 

Rohitāgiri, loc. 200; 339, 589 

Rohitasvagiri, loc. 214 

Rohtasgarh seal-matrix Ins. of Sasanka, 
49 

Rolla-vayika, loc. 415 

Вотарайа, К. 353 

Roy, Dwijendra Lal, 273 
—J. M. 267, 271 

Ruchipati Upadhyaya, comm. 397 

Rudoka, ch. 146, 188 

Rudramàna, К. 495 

Rudramba, q. 595 

Rudrasikhara, k. 148 

Rug-vini$chaya (Nidana) of Madhava, 
373, 374 

Ruhmi (Rahma), co. 116, 342 

Ruins of monasteries : Рёһагрш > 
609, 613, Rajbadi, 612, 

Rüpaka, coins, 296 

Russell, 492 


Barabhum ; 


Sabara-p& (Sabara-pà), Siddha, /. 411, 
527 

Éabaras (Savaras), tribe, 17, 345, 413, 
651 

Sabari (=Saraha), Siddha, f. 390 

Sabda-chandrika of Chakrapayidatta, 
376 


INDEX 


Sabda-kalpadruma, 15 

Sabda-pradipa of Surešvara, 213, 376, 
433 

Ѕайасһапага, k. 64 

Sadasena, k. 260, 268 

Sadasiva image, 267, 517, 545, 636, 
641 ` 

Sadasiva Image Ins. of Gopala Ш, 
642 

Sadagiva-mudra, 533 

Sadbhava-gambhu, f. 594 

Sadukti-karnamyita of Sridharadása, 
231, 241, 268, 356, 481 

Sagara, myth, k. 509 

Sagarapàla, Nagaraja, 98 

Sagara-prakaág, 469 

Sahabadin (=Shihab-ud-din Muha- 
mmad Ghürt), Sultan, 588 

Sahaja-dharma, 530, 531, 534 

Sahaja-siddha, 384 

Sahajiy& sect. 530, 535, 536 

Sahasamalla, k. 215 

Sahidulla, a. 393, 407, 410, 499, 528 

байа dyn. 74 

Sailendra dyn. 116, 525, 582 

Sainyabhita Ш, К. 123 

ailodbhava dyn. 50, 72, 123 

Saiva-sarvasva of Halayudha, 371 

Sakadvipa, со. 419, 475, 
519 

Sakala-dvipika, 475 

Sakambhari, loc. 599 

Sakati, river, 481, 494 

Sakot, pargana, 190 

£ akrotthāna, cerm. 453 

Sakti, br. 589 

Saktipur CP. of Lakshmapasena, 

, 503 

Sakti-Sambhu, f, 594 

Saktisangama-tantra, 7 

Saktisvámi, min. 355, 589, 598 

Salai, peo. 34 

Salaputra, loc. 409 

Saletore, B. A. 407 

Salikanatha, a. 364 

Salike, co. 34 

Saliputra, loc. 407, 411 

Sallakshanavarman, k. 589 


495, 


14, 


69T 


Samüchüradeva, k. 42, 43, 44, 65, 82, 
303 

Samalavarman, К. 209, 211, 429, 474, 
499 

Samantasira СР. of Harivarman, 209, 
216 

Sümantasena, k. 219, 223, 264, 506 

Samantasubha, k. 407 

Samatata, co. 1, 36, 38, 40, 42-45, 
49, 71, 77, 81, 202, 520 

Samatata-mandala, 213, 320 

Ѕапіауамапа, cerm. 366, 440, 447 

Samaveda, 506 

Samba, k. 495, 519 

Sambandha-nirnaya of Lalmohan Vidy&- 
nidhi, 274, 503 

Saribandha-viveka of Bhavadeva Bhatta, 
447, 448, 498 

Sambhrama, а. 368, 401 


” Samdhà-bhasha, 380 


Samgraha-tika of Éridhara Bhatta, 
364 і 

Samgrüma-Gupta k. 282 

Samkakota (Sahkakota), city, 190 

Samkhya-karika of Tsvarakrishna, 363 

Sarmskara-paddhati (= Chhandoga- 
karma-nushthana’) of Bhavadeva 
Bhatta, 366 

Samudragupta, emp. 8, 38, 39 

Samudrasena, prince, 27 

Sathvadaka, m. 59 

Sanatana, k. 381, 403, 593 As 

Sanchi Stapa Ins. mentioning + Puna- 
vadhana, 522 

Sandhyakara Nandi, р. 
433 

Sahgu, gen. 134, 184 

Sañjan CP. of Amoghavarsha TAIT: 

Sankanat, city, 255, 273 

añkara, comm. 61, 70, 362 

Sahkaragana, feud. 48, 107 

Sahkatagrama, loc. 148 

ankhadhara, а. 369, 401 

Sankha Smriti, 424, 497 

Sanhkrityayana, Rahula, 185, 404, 405 

Sannagara monastery, 525 

Santa-gambhu, t. 597 

Santi (°-pa). Siddha, t. 407 2 


97, 187, 356, 


Santideva, а, 380. 
SSntideva (Bhusuku), t. 380 
in&tha image, Ujáni, 559 
Éüntirakshita (= алма"), а. 380, 402, 
583, 591, 600 
Saptagrüma, port city, 3, 189, 339 
Saradatilaka-tantra, 550 
Saraha (^-pà), Siddha т. 384, 389, 527 
p. 231, 233, 357, 372, 400 
Sarapadatta, а. 272 
Sürasvata, co. T 
Sarasvati image, Chhàtingráma, 542, 
639 
Saraswati, Sarasi Kumar, 578, 608, 615, 
627, 637, 656 
Sarayi, river, 56 
$a, co. 410 
Sarkar, Girindra Mohan, 243, 264 
—Himansu Bhusan, 600 
—Sig Jadunath, 187 
Sarma, Parameswar, 504 
Sürnüth Image Ins. of Mahipala, 134, 
161, 163 
gadhara, p. 355 
Éarsgadhara-paddkati, 355 
Saroruha (Sarojavajra, Saroruhavajra), 
Siddha, z. 388, 390, 410 
Sarva-dar$ana-satigraha of Madhava, 
364, 382 
Sarvananda, lex. 373, 377, 392 
Sarvünanda Misra, a. 457, 469, 481, 498 
Sarvani (Durga) images : Deulbadi 
(inscribed), 78, 549, 627 
Éarvavarman, k. 46,47 
Saka, K. 7, 43, 44, 47, 48, 49-63, 
82, 303, 430, 475, 516, 532 
Sastri, H. Krishna, 436 
—Haraprasad, 16, 137, 143, 146, 
163, 379, 392, 528, 532 
—K. A. Nilakanta, 133, 180, 183 
—Srinivasa, 284 
—T. Ganapati, 15, 68 
Satünanda, m. 355, 399 
atapatha Brahmana, 26, 542 
Satata-Padmivati-vishaya, 203, 320 
Satgaon, sarkar, 190 
Satrughna, suz. 260 
Satsai of Vihürilal, 358 
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Sattasat (Saptasatt), 472, 473 
Sütvants, sect, 514 
Satyapir-bhità shrine, 606, 609 
Saunaka, br. 504 
Saurüshtra, co; 472 
Savara-caste. 419, 438 
Éavari-pàda (Ќауага°), Siddha, t. 383, 
385 
Savarigvara, ( — Cavara-p&), 385 
Süvarotsava, fest. 452 
Schiefner, Anton, 196 
Schoff, W. H. 345 
Seka-Subhadaya, 164, 196, 259 
Sekaddesa-tika of Nàro-pà, 409 
Sen Dinesh Chandra, 198 
—]J. S. 497 
—Nabin Chandra, 273 
—B. C. 309, 329 
—Prabhash Chandra, 174 
—Sukumar, 196, 273, 394, 532 
Seng-ha-pu-lo, /ос. 214 
Shahabuddin, Sultàn, 260 
Shah Jellal, gen. 278 
Shapur, k. 70 
Shashtht images, 557 
Sheng-Chi, frvir., 78, 96, 523 
Shergarh, pargana. 189 
Shihàb-ud-din Muhammad  Ghüri, 
Sultàn, 250, 588 
Éhivaji, ch. 62 
Siddhala-gr&ma, vill. 14, 210, 306, 481 
Siddhas, 384 
Siddhamrita (Siddha), sect. 386 
Siddha-yoga of Vrinda, 375 
Siddhesvara temple, Bahulàrà, 619 
Sihabàühu, К. 31 
Sihalas, peo. 34 
Sihapura, city, 31 
Sihvar CP. of Jayachchandra, 232 
Siksha-samuchchaya of Éàntideva, 380 
Sila, k. 166 
Silabhadra, у. 49, 78, 380, 402, 495, 
525, 590 — 
Siladitya, k. 54, 434 
Silakunda, loc. 415 
Silarakshita, /. 585 
Silimpur Stone Slab Ins. 13, 191, 493 
Silua Image Ins. (Brahmi), 30 


INDEX 


Simantonnayana, cerm. 366, 440, 442 
Simhachandra, k. 166 
Simhapallt, vill. 597 
Siihapura, city, 206, 207, 208, 340 
Sirhhavühint (Durgà) image, Pokharp, 
654 - 
Simhavarman, k. 36, 303 
Sindhia, feud. 221 
Sindhu, co. 106 
Sindhurāja, К. 180 
Sinnamanur CP. of 
Vallabha, 114, 115 
Sirāj-ud-daulā, Nawab, 240 
Sircar, Dines Chandra, 44, 47, 79, 
172, 201, 210, 211, 249, 512 
Siromapi, Bharat Chandra, 401 
Sirur Ins. of Amoghavarsha 1, 121 
Sishya-lekha-dharma of Chandragomin, 


132, 


image, Pühürpur, 


544 А 

Éivadfsasena Yasodhara, comm. 375 

Éiva images : Asutosh Mus. (bronze), 
544, 545 ; Ganespur, 544; Jaynagar 
(bronze), 544; Küsipur, 545; 
Manirtat (bronze), 544, 627 ; P&har- 

, pur, 544, 631 

Éivakara, k. 113, 90 

Siva lifsga (terracotta), Paharpur, 652 

Siva Natarñja іптаве, Sankarbündhà, 
545 

Sivanatha, ch. 79 

Sivarajadeva, ch. 147, 149 

Sivaratha, 433 . 

Siva-Sakti-siddhi of Sriharsha, 362 

Sivasimha, k.-271 

Skanda Purana, 15, 436 

Smith, Vincent A. 36, 270 

Smriti-chandrik@ of Devanabhatta, 501 

Soddhala, p. 104, 117, 180, 434 

Solinus, a. 29 

Soma, k. 148, 222 

Soma (=Sasaika), К. 53, 72, 68 

Somapura (Somapuri) monastery, 111, 
122, 340, 383, 389, 525, 609, 616 

Soma-sambhu, f. 594 


7 
Somasila, loc. 596 
Someávara 1, Chálukys k. 140; 186, 


222 
Somesvaradeva, N&gavamit, k. 192 
Sonárg&on, сар. city, 277 f 
Éoņitapura, city, 320 
Sonpur CP. of Mahásivagupta, 186 
Soshyantt-homa, cerm. 366, 440, я? 
Ёгауаз!1, co. 494, 624 


589 

Éridharadüsa, а. 231, 241, 356, 362 

ri Gupta, k. 36, 37, 38, 79 

Érlharsha, p. 228, 358-362, 395, 459 

Érr-Harsha (= Harshavardhana), emp. 
166 

Érthira, m. 361 

Érikara, a. 369 

Értkapthadatta, comm. 375 

&rtkrishpa, comm. 424 

Šrtkr of Ananta Badu 


Chodagahga, 192 
Érimadommagapüla (Dommanapála), 
ch. 267 
Ért-Màára Ért-Vallabha, k. 114, 115 
Srinagara-bhukti, 294 
Érmüthüchárya Chadamani, а. 241, 
457, 488, 499 
Érinivàsa, a. 377, 481 
Sripati, scribe, 599 
Srigaila, mountain, 596 
, Srishtidhara, comm. 372 
&rt-vijaya-prasasti of Srtharsha, 361 
Srong-tsan Gampo, k. 48, 73, 83, 84, 
583 I 
Sthairya-vichara-prakarana of Ériharsha, 
361 
'Sthàlikkata-vishaya, 319 
Sthànvisvara, city, 
Sthiramati, /. 591 
Sthirapala, m. 134 
Stone jambs, lintels : Gaur, 622 ; 
Stone niche-pilasters : Páhàrpur, 
Sundarban, 622 


622, 


694 


Stone Pillar: BAdA| (inscribed), 111- 
114, 120, 304, 321, 477, 511, 517 ; 
Bàagarh, 126, 172 ; Dinájpur Palace 


(inscribed), 621; Наайіа!, 621; 
Páikor (inscribed), 139, 208 
Strabo, a. 344 


Stüpas : Ваһшага, 606,609 ; Páhárpur, 
606, 609 ; Satyaptr-bhi(a, 606, 609 ; 
Ashrafpur, 609; Jogigopha, 606, 


Sudi Ins. 186 

Südraka, k. 141, 142, 430, 472 
Suhma, co. 26, 28, 41, 465 
Suhmas, рео. 127, 413, 419 


Süra dyn, 134, 477 

Sürapála (=Suresvata), a. 376 
Sürapála, ruler of Kujavati, 148 
Sürapála I, Pala К. 119, 161 

Śītapāla П, Pala К. 142, 143, 147, 162, 
Sarasena, suz. 260 
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Suresvara, а. 376 

Sürya images-Bairhàttà, 519 ; Dacca 
Mus. (bronze), 627 ; Deora, 555,626 ; 
Ks Ipur, 626; KotAlipáda 555; Kuldia, 
636; Kumárpur, 555, 623 ; Mahendra, 
555;Mahisantosh, 182; Manda, 555 ; 
Niyümatpur, 519, 555, 623 ; 

Süryasena, Kumara, 238, 249, 311 

Susena, k. 261 

Sušruta, a. 338, 374 

Susthitavarmaa, k. 45, 47 

Susunia Rock Ins. of Chandravarman, 
31, 36, 39, 350, 509 


Suvarpadeva, ch. 147, 158 

Suvarnadvipa, co. 525, 585 

Suvarnagráma, loc. 273, 300, 339 

Suvarnakudya, loc. 341 

Suvarna-vitht, loc. 42, 300 

Suvisada-sainputa, comm. of Tahkadasa, 
383 

Suvvunga-vishaya, 511 . 

Svachchhanda-paíaka, loc. 415 

Svamidevar (Umüápatideva), г. 594 

Svayambhu Purana, 106, 176 

Sveta-Varühasvàmin (Vishnu), 
513 

Syümalavarman, К. 429, 474 


510, 


Tabaqat-i-Nasiri, 
343, 601, 654 

Ta Cheng-teng, trvlr. 524 

Tadà, vill. 588 

Tag-tshal, loc., 585 

Tailakampa, loc. 148, 619 

Takakusu, J. 577 

Takkanalàdam (=Dakshina Radha), 
co. 133 

Takshaditya, scribe, 599 

Talavati, vill. 481 

Talcher CP. of Gayadatuiga, 13, 589 

Tamalika (—Tamralipti), port city, 3 

Tambapani, loc. 31 


14, 231, 234, 254, 


Tampadipa, co. 279 


Tàmradvipa, isl. 585 

Tàmralipti (Tamralipta), port city, 14, 
71, 79, 321, 339, 523, 581, 653 

Támraliptika, co. 7 

T&mraliptika, Jaina ascetic order, 26 

Tandabutti (Dapdabhukti), со. 133 

Tànti-pà, a. 407 

Tantráloka of Abhinavagupta, 386 

Tantrasára of Kpishp&nanda, 408 

Tantra-vürtika of Tautātita, 366 

Tao-lin, ftrvlr. 524 

Taprobane, isl, 34 

Táráchapdi Rock Ins. 267 

Тага images: Chandradvipa (Ms. 
MN 10, 566, Dhondai, 563, 608, 


Тага temple, Kalasan (Java), 582 

Tāranātha, а. 11, 12, 81, 96, 98, 110, 
112, 118, 154, 155, 166-169, 199, 
261, 281, 404, 410, 593 

Taráort, battle of, 588 

Tarikh-i-Firuzshahi of Shāmsi-Sirāj, 
Afif. 284 

Tarka-bhasha of Mokshükaragupta, 383 

Tarküri (Tarkárikà, Torkára, Takkára, 
Takàri, Таккагіка), loc. 427, 493, 598 

Tarpapadigh! CP. of Lakshmayasena, 
13 

Tattva-prabodha of Sridhara Bhatta, 364 

Tattva-sarngraha of Santirakshita, 381 

Tattva-sarivádini of Sridhara Bhatta, 


364 

Tattva-svabha vadohakos a-gitika-dyishti 
of Lui-páda, 407 

Tautütita-mata-tilaka ої Bhavadcva 
Bhatta, 364, 366 

Tawney, C. H., 15 

Temple, Sir R. C., 92 

*Temple of China', 37 

Temple illustns. іп MS. : Lokanátha 
(Danda-bhukti, Nalendra, Radha, 
Samatata, Varendra), 567 

Тага (Varendra), 526 

Terracotta 643-653, 656 

Te-tsong, k. 113 

Tezpur СР. of Vanamüla, 182, 266 

Thah-vihàra, monastery, 587 

Thata, co. 408 


Tholing monastery, 587 
Thomas, F. W. 92, 118, 180, 403 
Tikd-sarvasva 


Tilokasundart, q. 215, 218 


Traikütaka-vihdra, monastery, 525 
ee eT 9, 131, 200, 202, 


We ouo pres. 218 

Trailokyavarman, k. 590 

Tribhuvanapála, Yuvardja, 110, 120, 
310 

Trighattika, loc. 415 

Trigrémi, loc. 76 

Trikündaéesha of Purushottama, 372 

Trilihga, co. 166 

Tripathi, R.S. 88, 177 

Tripuri, co. 595 

Trivepi, loc. 230, 339, 488 

Trivent-sahgama, loc. 263 

Trivrità, loc. 415 

Tsang, co. 585 

Tsütig&on, loc. 388 

Tshul Khrim-gyalwa, amb. 586 

Tughril Khan, ch. 277 

Tul&kshetra, co. 608 

Tulüpurusha Mahádána, sac. 226, 262, 
278 

Tuhga, k. 124,182 

Tu &valoka, k. 182 

Turushkas, peo. 261, 281, 593 
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Uchchüla, co. 148 

Uchchhushma-jambhala-sadhana of 
Abhay&karagupta, 404 

Udantapura, city, 252 

Udayaditya, К. 218 

Udayamüna, ch. 347 

Udayarája, ch. 588 

Udayasundari-katha of Soddhala, 104, 
117, 174, 496 

Udayin, k. 217, 218 

Uddiyàna, co. 381, 530, 600 

Udra, co. 77, 192 

Udragr&áma-mandala, 319 

Udyana, co. 600 

Udyotakesart, k. 141, 186 

Ujjayini, city, 48, 407 

Ujjvalà, f. 371 

Ullahga, a. 524 

Umà-Mahesvara images : 
I. M., 546 

Umàpati, m. 364 

Umipatideva, t. 594 

Umiàpatidhara, p. 196, 227, 231, 233, 
267, 357, 358, 400 

Uma (Ushë ?) vana, city, 320 

Umavarman, К. 215 

Unmana (ud@na), land-measure, 333 

Upala monastery, 596 

Upanayana, cerm. 366, 440, 445 

Upavanga, со. 8, 11 Ў 

U-rgyana, со. 403° 

Usanas Smriti, 434, 436, 497 

Utgikar, N. B. 92 

Utkala, co. 7, 49, 56, 112, 304, 430 

Utkalas, peo. 111, 430 

Utsüha, br. 503 

Uttara-kamikagama, 545 

Uttarapatha, co. 104, 113 

pma Rādhā, co. 13,14, 133, 183, 320, 
503 

Uttara-Ràdhà-mandala, 14 

Uttiraladam, co. 133, 183 

Uttupilla, vill. 596 


Birol, 617 ; 


Vüchaspati Misra, a. 

476, 504 
Vada-nya ya-vr itti-vipa?ichitartha, 381 
Vagbhata, а. 373, 375 


367, 396, 460, 
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Vahukadhavala, ch. 107 

Vaidarbhi Riti (Marga), 351 

Vaidyadeva, min. 97, 156, 311, 533 

Vaidyan&tha Temple Ins. 89 

Vaigràma, vill. 494 

Vaijayanti, lex. 433 

Vainyagupta Dvadasaditya, k. 40, 41, 
42, 303, 516, 532 

Vaisali, city, 295 

Vaishnava-sarvasva ОЁ 
371 y 

Vüjapeya, sac. 123 

Va jasaneyi-samhita, 352 

Vajjabhumi, co. 25 

Vajraghanta, т. 405 . 

Vajra-pada-sara-samgraha of IN&ro-p&, 
389 

Vajrisana, loc. 281, 388 

Vajrasattva image, Sukhabaspur, 406, 
564 

Vajra-Tara images : I. M., 565 ; мај- 
vàdi, 563, 564, 565 . 

Vajravali-nama-mandalopayika of Abha- 
yakaragupta, 404 

Vajravarman, k. 207, 215 

Vajrayogini CP. of Samalavaraman, 209, 
217 

Vakhata-sumalika, Joc. 415 

Vakpala, gen. 110, 119, 170 

Vakpati, k. 179 

Vakpati Мийја, k. 13 

Vakpatiraja, a. 75 

Vakrokti-jivita of Kuntaka, 399 

Valerian, emp. 70 

Valgudar inscription of Madanapàla, 
156, 212 

Vallabhadevt, q. 98 

Vallabhananda, merchant, 252 

idee ig ch. 233 
allahittha, vill. 14 

Vallala-charita of Anandabhatta, 
224, 251, 261, 421 

Vallàlasena, k. 160, 226, 228-230, 232, 
242, 428, 440, 472, 476, 532, 534 

Vallàlasena II, k. 261 

Vallee Poussin, Louis de la, 379, 403 

Vallimunda-mandala, 319 

Valoka (Balaka), a. 365 


Haliyudha, 


190, 


INDEX 


Vamana, br. 503 

Vanamàli Kara, min. 436 

Vanaratna, a. 383, 526 

Vandyaghati, vill. 480 

Vahgas, peo. 26, 152 413, 467, 

Vangaka, linen, 341 

Vahgàlas peo. 152 

Vafhiga, Vahgàla, co. 1, 8, 10, 11, 25, 27, 
28, 29, 39, 41, 45, 75, 77-82, 127 133, 
166, 202, 205, 222, 229, 299, 467, 502, 
520 

Vangala-desa, 10, 133 

Vahgalandai, co. 497 

Vanganagara, city, 340 

Уаћваѕепа, a. 377 

Vangavagadha, peo. 25 

Vahgiya Sahitya Parishat, Calcutta, 
547, 554 

Vapadala, vill. 481 ` 

Vappaghoshavata СР. of Jayanàga, 89, 
339 

Vapyata, ch. 96, 174 

Var&hamihira, a, 7, 352, 519 

Varahi images, R. M. 554, 638 

Varaka-mandala-vishaya, 300 

. Vardhamana, city, 130, 339, 608 

Vardhamana-bhukti, 13, 42, 126, 130, 
294, 321 

Vardhana, k. 224, 225 

Varendra-kula-panjika, 469 

Varendra-mandala, 13, 99, 320, 349, 597 

Varendra Research Society, Rajshahi, 
187, 626 

Varna-deSana@ of Purushottama, 372 

Varnamana, k. 495 

Varsha-kaumudi of Govindananda, 500 

Varuna images : Dhuroil, 558 ; Pahar- 
pur, 557 

Vasantapala of Pala dyn. 134 

Vasanta-tilaka of Krishna, 410 

Vasavana, br. 597 

Vastu, myth. pers, 433, 495 

Vasu, Nagendra Nath, 173, 209, 268, 
470, 503 

Vasudeva, of Deva, dyn. 275 

Vatagohali monastery, 520 

Vatesvara, br. 504 

Vatsa, br. 504 
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Vatsarhja, k. 102, 175 

Vátsy&yana, а. 7, 435, 455, 465 

Vatuka-Bhairava (Siva) image, Dacca 
Mus. 548 

Vayadumba, Mlechchha, ch. 261 

Vayu Purana, 320 

Vayu-tattva-bhavanopadesa of Goraksha, 
408 

Vedacharya, а. 366 

Vedavyasa Smriti, 434 

Velamindu, co. 124 

Velahgapundi, vill. 595 

Velinàda-vishaya, 595 

Vellàla, co. 596 

Velvikudi CP. of Nedunjadaiyan, 115, 
180, 496 

Vena, myth. К. 207, 417, 427, 491 

Venbai, battle of, 115 

Veni-sarnhara of Bhatta Narayana, 354 

Vehigi, co. 121 

Vibhütichandra, a. 383, 405, 526 

Vidarbha, co. 106, 351 

Vidyabhusana, Satish Chandra, 403, 
593, 601 С 

Vidy&kara, а. 362 

Vidy&nagara (Райуа?), city, 389 

Vidyananda, Tejaschandra, 500 

Vidyanidhi (Bhattacharya), Lal Mohan, 
503 

Vidy&pati, p. 248, 396 

Vidyasagara, Jivananda, 401, 492 

Vigamachandra, leg. К. 166 

Vigrahapala I, k. 119, 120, 123, 161, 
170-171, 304, 310 

Vigrahapàla II, k. 119, 124, 125, 127, 
129, 131, 162, 163 

Vigrahapála Ш, К. 97, 139, 140, 142, 
158, 162, 163, 533 

Viharapataka, loc. 370 

Vihárilal, p. 358 

Vijaya, Chandella, К. 115 

Vijaya, leg. prince, 31, 179, 582 

Vijayabahu I, К. 215, 218 

Vijayachandra, k. 232, 358, 361, 398 

Vijayanagara, city, 263, 274 

Vijaya-prasasti of Sriharsha, 228, 361 

Vijayapura, city, 262, 274, 321, 339, 
455, 464 
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Vijayaraja, ch. 148, 224 

Vijayarakshita, comm. 374 

Vijayaseha, Mahüsámanta, 43, 153, 158, 
161 

Vijayasena, Sena, k. 223, 224, 225, 221, 
228, 234, 242, 465, 532 

Vijayasimha, leg. К. 207, 260 

VijayaSrt (= Parijata-mañjari) of 
Madana, 598 

Vijjala, k. 222 

Vijňāneśvara, a. 401, 453 

Vikrama-Chalukya era. 194^ 

Vikramáditya, m. 221 

Vikramaditya VI, k. 140, 150, 222, 436 

Vikramankadeva-charita of Bilhana, 186 

Vikramapura, cap. city. 150, 157, 203, 
209, 226, 262, 339, 472 

Vikramapura-bhaga, 320 

Vikramapuri monastery, 525 

Ұіктатагаја, К. 148, 211 

Vikramasila (—Dharmapála), К. 117, 
178, 356 

Vikramaáila monastery, 110, 178, 381, 
525, 585, 592 

Vilàsadevi, q. 224, 265 

Vimalachandra, k. 166, 196, 408 

Vimala-sambhu, f. 594 

Vimala-giva, f. 594 

Vina-pa, Siddha, t. 411 

Vinapada, Siddha ż. 390 

Vinayadhara (=Tshul Khrim-gyalwa), 
amb. 586 

Vinaya-pitaka, 29, 522 

Vinayasrimitra, Bhikshu, 389 

Vindhya, co. 113, 116, 136 

Vindurati, g. 130 

Vinitatuhga II, К. 214, 589 

Viprakalpa-latika, 261 

Vira (Viraguna), ch. 224 

Virabhadras, guards, 595 

Viradeva, /. 116 

Viraguna, ch. 148 

Vira-mitrodaya of Mitra Misra, 366 

Virasena of Sena dyn. 219, 221 

Virasri, q. 207, 209 

Viravarman, k. 590 

Viravati, vill. 599 

Virüpa, Siddha, г. 388, 390 · 
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Virüpa-gitika, 409 

Virüpa-pada-chatura$iti, 388 

Virüpa-vajra-gWtika, 409 

Visükhadatta, a, 354 

Visaladeva, К. 599 

Vishnu Dharmasastra, 416, 424 

Vishnugupta, k. 64, 89 

Vishnu images: Baghdura, 132, 540, 
636,639 ; Chaitanpur, 539; Deora, 
540; Hankrail, 538, 623; 1. M.; 
641 ; Kàkdighi, 627 ; Lakshmankati, 
539, 638; Раһагриг (terracotta), 
652 ; Rangpur, 540 ; Sonarang, 622 ; 
Surohor, 540 ; 

Vishnu ауаѓага, images: Vamana 
(Joradeul), 541; (Риғарага), 541 ; 
Varàha (Silimpur), 541 

Vishnunagara, city, 409 

Vishnu Purana, 414, 433, 438, 447 

Visvàditya (Visvarüpa), m. 141 

Viévarapasena, k. 10, 231, 236, 238, 
242, 268, 519, 533 

Viśvarūpa, k. 141, 142, 249 

Visvesvara, city, 596 

Visvesvara-Golaki, vill. 595 

Vi&vesvara-sambhu, z. 594, 596 

Vittapala of Pala dyn. 155 

Vizagapatam CP. of Anantavarman 
Chodagahga, 192 

Vodamayata, loc. 597 

Votive Stupa, 609 

Vratyas, sect. 491 

Vrikshachandra, leg. k. 166 

Vrikshayurveda of Suresvara, 377 

Vrinda, a. 375 

Vrindàvana, loc. 357, 488 

Vritti-malà of Ramachandra Kavi- 
bhàrati, 599 

Vritta-ratnakara pavichika of Rama- 
chandra Kavibharati, 599 

Vyaghratati, co. 266, 308, 319 

Vyasa, a. 219, 457, 497 

Vyavahara-matrika of Jim tavšhana, 
365, 367 

Vyavahara-mayükha of Bhatta Nila- 
kantha, 501 

Vyavahara-tattva of Raghunandana, 
366 


Vyavahaüra-tilaka of Bhatta Bhavadeva, 
366 
Vyüha-vàda, 514 


Waddell, L. A., 92, 402, 600 
Wang-hiuen-tse, amb. 73, 84 
Wassilijev, 407 Й 

Watters, Thomas, 68, 69, 91, 577 
Weber, A. 355 

Wilson, C. R. 

Winternitz, Mi w 264, 379, 403 
Wooden bracket, Sonarang, 622 
Wooden pilla, "Arial, 621 
Woodroffe, John, a. 379 
Wu-cha, co. Ч, 


Xandrames, £. 30 


Yadu, myth. pers. 181, 206 

Yadu, co. 103 

Yadus (Yüdavas) peo. 104 
Yàjñavalkya, а. 515, 598 


үајӯау Smr iti, 433, 497 
Yajiiesa-Gupta, k. of Jayapura, 282 


Yaji , 506 

Yakshapñla, k. 141, 142, 186, 382, 
404 

Yama images : Раһагриг, 557, 631 ; 
R. M., 558 ; 


YamunB, image, Раһагриг, 557, 630 
Yaśaņpāla, min. 195, 589 
LA 
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Yaéobhadra (= Маго-рё), Siddha, г. 
388, 409 

Yašodevt, q. 223 

Yasodhara-charita.of Kanakasena, 264 

Yasodharman, k. 41, 45, 74 

Yasovarman, Chandella, А. 125 

Yaáovarman, k. of Künyakubja, 74, 75 
81, 86 

Yauvanaárt, q. 139 

Yavana, со. 103, 104 

Yavanas, tribe, 26, 235, 237, 345, 419, 
429, 475, 489 

Yayati, myth. k. 206, 509 

Yeses-dpal-bases-gnen (  JSánaárImitra), 
593 

Yoga-ratnamala of Krishna, 410 

Yogavasishtha-samkshepa of Abhinavz- 
pandita, 355, 364 

Yogini-kaula cult. 384, 408 

Yoglauka (Yogloka), a. 365, 401 

Yoli-mandala, 320 

Yue-chi, co. 346 

Yudhishthira, epic, k. 27 

Yuvarüja I, А. 117, 125, 205, 594 


Zahor, co. 380, 402, 600 

Ziauddin Barni, a. 277 

Zi-ba-htsho (= Skatirakshita), t. 600 

Zla-wa-dge-bsnen (=Chandragomin), t. 
592 

Zosimus, a. 70 - 


Errata 
In the abbreviations of the Index printed in small letters at the top of 


p. 658, 


add at the beginning of line 8, ( legendary ), lex. 


Inline 9 for pres read pres. 
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Fig. 1. Begunia Temple (Barakar) 


Plate II 


Fig. 4. Begunia Temple (Barakar) 


Fig. 3. Chaturmukha Linga 
(Gauda) 
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Fig. 6. Jatár Deul (Sundarbans) 


Fig. 5. Siddhegvara Temple (Bankura) 
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Para Temple (Purulia) 
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Fig. 9. Narasimha (in Telkupi Temple, Purulia) 
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Plate VIII 


Fig. 16. АБһісһага Vishnu (Chaitanpur) 


Fig. 15. Sürya (Ekdala) 


Plate IX 


Inscribed Navaratna Panel (Bangarh) 


Fig. 18. 


Fig. 17. Parsvanath (Bankura) 
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Fig. 28. Two arc 


Fig. 27. Bronze Vishnu (Rangpur) 
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Plate XX 


L L L usq Scam 


Fig. 40. Agni (Раһагриг) 


Fig. 39. Bronze Manasa 


Plate XXI 


Fig. 42. Brihaspati (Páhárpur) 


Yama (Раһагриг) 


Fig. 41. 
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Plate XXIII 


Fig. 46. Dancing Girl (Paharpur) 


Fig. 45. Indra (Paharpur) 


Plate XXIV 


Siva (Paharpur) 


Fig. 48. £ 


Fig. 47. Yamuna (Paharpur) 
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ig. 64. Сайва (Bhadrasila, W. Dinajpur) 
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Fig. 63. Torso of a Devi (Pak 
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Plate XXXV 


Fig. 70. Ràdhà and Krishna (Раһагриг) 


Fig. 69. Amorous couple (Раһагриг) 
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